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INTRODUCTION

MITCHELL B. HART AND TONY MICHELS

I

Most scholars work on the assumption that they can recognize moder-
nity in the broadest sense when they see it: modernization often func-
tions as a catch-all phrase, implicitly conveying a series of large-scale forces
that worked to transform society, with Northern and Western Europe
functioning as their origin and cradle. A standard list would include
the Enlightenment, mercantilism/early capitalism, absolutism and the
strengthening of centralized authority, along with a whole host of related
developments that came into play as indirect outgrowths of these major
forces — industrialization, urbanization, secularization, increasing religious
tolerance (or at least moves towards this), social and economic mobility,
and the gradual, often painful, inclusion of previously marginalized or
excluded groups into the political and cultural commonwealth.

The debate surrounding the onset of “Jewish modernity” reaches back
into the nineteenth century, and the many and various ways in which
Jews became modern, or didn’t, now form a staple of scholarly research.
The beginnings of Jewish modernity on a substantial scale have often been
situated in the last decades of the eighteenth century in Europe, associ-
ated with the rise of the Jewish Enlightenment (Haskalah) in Germany,
the granting of civic emancipation to the Jews in France at the outset of
the Revolution, and the subsequent emancipation of Jews in other parts
of Europe in the wake of Napoleon’s conquests. By way of contrast, 1815
marks the beginning of a period of reaction: for most Jews, part of the
downfall of the Napoleonic system was a return to subordinate status. But
this once-regnant notion of the Haskalah as the “big bang” of Jewish mod-
ernization has been questioned as different strands of modernization are

We would like to acknowledge the contribution of Dr. David Rechter of the University of
Oxford, who was involved at the early stages of this project, both in the selection of the
themes for essays and in the writing of this introduction. His input is greatly appreciated.

I
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2 THE MODERN WORLD, 1815—2000

scrutinized —religious, intellectual, secular, political, cultural, economic—in
different regions.

No matter when we might date its beginnings, it has become clear that
we are dealing not with the smooth rise of Jewish modernity, of integra-
tion and acculturation, but rather an endlessly complex process of back
and forth, success and failure, mutual accommodation and rejection.
Rather than re-engage directly with the by-now venerable debate about
the beginnings of Jewish modernity, we see this volume as an opportu-
nity, following Lord Acton’s dictum, to make problems rather than peri-
ods the focus of attention.’ Since modernity does not “begin,” the search
for its origins can easily degenerate into a specious undertaking. A degree
of self-reflexivity is called for, as it is not sufficient merely to invoke the
categories “modern” and “modernity” without further ado. As an histo-
rian of the American Revolution has written: “Making modernity their
grail gives historians [among others] a strong incentive to discover telltale
signs of its emergence.”* Two points are important here: First, scholars in
Jewish Studies have for some time now been aware of the varying ways in
which Jews became modern, and this awareness is reflected in this volume.
Second, while each Jewry established its own particular relationship to the
processes and demands of modernity, it is nonetheless possible to iden-
tify similarities and continuities that span time and space, connecting the
experience of Jews across political and cultural borders; this too will find
expression in the essays found here.

This volume on “modern Judaism,” then, poses questions not so
much about when the Jews became modern (although this is inevitably
addressed), but how and why they did or did not do so. While aware
of the perils of being overly prescriptive, we have asked contributors to
deal with both the material and ideal spheres. In other words, these essays
take account of the ideas and ideologies that shaped Jewish life in the two
centuries under consideration, while also conveying a sense of the politi-
cal, social, economic, and institutional infrastructures that both acted on
these ideas and were acted upon by them. In the end, though, we remain
keenly aware of the difficulties posed by a project that appears to assume
something called ‘modernity’ — and by extension, Jewish modernity — and

" The locus classicus of this debate is Michael Meyer, “Where Does Modern Jewish History
Begin?,” Judaism 23 (1975): 329-338.

* Jack Rakove, “Drink Hard, Play Hard and Simply Vanish,” London Review of Books,
23, no. 7 (2001): 32. Cited in David Rechter, “Western and Central European Jewry
in the Modern Period: 1750-1933,” 7he Oxford Handbook of Jewish Studies, eds. Martin
Goodman, Jeremy Cohen, and David Sorkin (Oxford: Oxford University Press, 2002),

p- 383.
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INTRODUCTION 3

then sets out to find innumerable examples of it. We might argue that this
very epistemological and methodological discomfort, a heightened self-
reflexivity, is a constitutive aspect of modernity itself. As the sociologist
Anthony Giddens has put it, “Modernity turns out to be enigmatic at its
core, and there seems no way in which this enigma can be ‘overcome’. We
are left with questions where once there appeared to be answers, and ... it
is not only philosophers who realize this. A general awareness of the phe-
nomenon filters into anxieties which press in on everyone.”

IT

One of the key themes that reappears in these essays is that of the ques-
tion of Jewish identity: what did it, and what does it mean to be a Jew
within states and societies in which internal, communal, and external
mechanisms of control and compulsion are vanishing? Without drawing
too rigid of a line between pre-modern and modern along these lines, we
can say that this question of identity — the very notion of Jewishness as a
potential problem or question to be addressed by Jews themselves — is a
fundamentally modern question insofar as it comes to affect immediately
not just isolated individuals such as Uriel de Costa or Baruch Spinoza, but
potentially every Jew.

Modernity is, in part then, the breakdown of the almost total control
of the Jewish community — rabbinic and communal authorities — over the
individual, the disappearance of the ability or power of the community to
enforce belonging, to impose identity, through a set of compulsive meas-
ures. This was itself a product of the emergence of the modern nation-state,
with its appropriation and centralization of power and coercion together
with the shift from collective to individual rights and duties as the hall-
mark of the subject or citizen.

Modernity for the Jews will mean a reorientation of the relationship
between Jews — at the individual and collective levels — and the govern-
ment, between Jews and the State. The rise of the modern state, built
on the ideals of individual rights, and the civic equality of all citizens,
demanded a revolutionary shift in thinking about the relationship between
the Jews and the State. This, in turn, would produce dramatic shifts in
the relationship between the Jews and other groups within society. And,

3 Anthony Giddens, 7he Consequences of Modernity (Stanford: Stanford University Press,
1990), p. 49. Giddens, however, does draw too rigid a distinction in this regard between
modern and pre-modern mentalities and societies, and thus we are not suggesting that
pre-modern (and pre-modern Jewish) societies were not also self-reflexive.
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4 THE MODERN WORLD, 1815—2000

just as important, it demanded and produced revolutionary changes in the
internal structure of the Jewish community.

The emergence over time of individual autonomy vis-a-vis the organized
Jewish community and Judaism as a set of commandments and obligations
meant that the individual Jew was increasingly free to choose what it meant
to be a Jew. Jewish identity, then, becomes a question, a challenge or prob-
lem, a matter of individual decision over the course of a lifetime. This does
not mean that there are no “objective” factors involved here. One is either
born into a Jewish family or one is not; one is either raised as a self-con-
scious Jew or one is not. Thus, with the exception of those who converted
to Judaism and joined a Jewish community, Jewish identity continued to be
a matter in part of descent or biology, as well as familial and communal ties.
And these are, indisputably, very powerful forces. But these are the elements
that are continuous with the traditional past. What is different, what helps
us begin to distinguish the modern from what came before, is the matter of
choice: the choice of what sort of Jew to be within an increasingly wide and
varied range of religious, cultural, and social possibilities, or even to sever
all or most ties to one’s own Jewish past and present.

ITI

A volume on the history of Jews in the modern world, in this case one
composed of essays by forty authors, must raise the question of narrative
unity and coherence. Can there be such a thing as “a history” of the Jews?
Can we legitimately speak of something such as “modern Jewish history”
in anything but nominalist terms? Do ‘the Jews exist as a coherent thing
in any sense other than when they are brought together in a volume such
as this? While the series in which this volume appears bears the title 7he
Cambridge History of Judaism, we recognize, as have others before us of
course, the enormous gap between the complex and multifaceted reality
of the past and the work that historians do to bring this reality into a
more or less coherent and understandable story. Moreover, the essays in
this volume range well beyond the strictly religious, and so “the history
of Judaism” can be perhaps misleading. Indeed, some of the essays here
barely touch on Judaism, qua religion, at all. So we are speaking of Jews
or Jewishness as much as Judaism, of the complex and complicated mix
of forces and developments over the past two hundred and more years
that went into producing a ‘modern Jewish identity’ — or more accurately,
modern Jewish identities.

Thus, we conceive of the “Judaism” of this volume’s title in the broad-
est possible terms: the book aims to offer a portrait of Jewish civilization
and its relationships with the surrounding world over roughly the past
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INTRODUCTION S

two centuries. Given that diversity is at the heart of the modern Jewish
experience, such a portrayal will of necessity be constructed from numer-
ous themes, approaches, narratives and episodes. Indeed, it would be futile
to attempt to encompass the entirety of “modern Judaism” in a strictly
systematic fashion in a single volume. We're confident, however, that the
result is not a mere eclecticism without a discernible connecting thread.
Rather, our approach is grounded in the conviction that the essays in this
volume present a composite picture of a complex and variegated Jewish
society or societies. Our goal was not to put together an encyclopedia on
a grand scale; we did not strive for comprehensiveness. A volume such as
this by its nature conveys large amounts of information, but contributors
accomplish this by means of argument and informed narrative, in the con-
text of ideas and perspectives, not as a form of vulgar factology.

The field of Jewish Studies has experienced exponential growth in
recent decades, and given the plethora and sheer variety of modern source
materials, it is well beyond the powers of any given individual to master
the field(s). Developments both within the Jewish world and in numer-
ous academic disciplines make this a propitious time for a new modern
Cambridge History of Judaism. As noted above, it was one of our working
assumptions that a volume such as this neither can be, nor should strive to
be, comprehensive. Inevitably, even with some forty chapters, it will give
short shrift or ignore certain aspects of modern Jewish life. In devising the
structure and contents, we have made particular choices regarding what
deserves extended analysis and what might be addressed only in passing,
if at all. It is also necessary to note that there were a number of thematic
essays that we wanted, and even solicited, but for one reason or another
were unable in the end to secure. Thus, there are notable gaps.

Many of the individual chapter themes will be self-evident to readers
with a modicum of familiarity with modern Jewish history: emancipation,
national identity, religious reform, social, cultural, and economic integration
and/or assimilation, mass migration and mobility, antisemitism, Zionism
and the State of Israel. All these, along with other now normative themes,
constitute a significant part of the volume. But we have also made choices
that reflect important shifts in recent scholarship, both within Jewish
Studies and within the larger academy. Many previously unheard, or indeed
unimagined, movements have gained traction and now enjoy institutional
and intellectual support, demanding integration into any new account of
modern Jewry. We imposed no methodological or theoretical demands on
individual contributors, and readers will note a wide range of approaches.
Some may be dissatisfied that recent particular innovations or trends in crit-
ical scholarship did not receive adequate attention. Nonetheless, we hope
that part of what this volume can contribute to a wider intellectual audience
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6 THE MODERN WORLD, 181§—2000

is, at the least, a demonstration of the potential utility of approaches for the
study of the Jews and Judaism(s) in the modern context.

Recently, for example, Jewish scholars have turned towards post-colonial
studies, and particularly scholarship focused on Southeast Asia, to shed
light on European Jewry in the nineteenth and twentieth centuries. The
essays in Orientalism and the Jews (2005) and more recently, Colonialism
and the Jews (2017), demonstrate how the insights of post-colonial scholar-
ship might be applied to the Jewish case.* Contributions along such lines
serve to introduce these ideas and methods to many in the field of Jewish
Studies. Regardless of whether or not they become convinced of the util-
ity of such an approach to the Jewish past, students of modern Jewry are
at a disadvantage if they remain unaware of the ideas themselves, and
that post-colonial studies has now made inroads into Jewish studies. In a
similar vein, the need to take account of the postmodern turn in Jewish
Studies, and in scholarship more broadly, makes a volume such as this
timely. Postmodernity is a subject in and of itself, an unavoidable compo-
nent of the development of scholarship and intellectual life in the second
half of the twentieth century; inevitably, it has consequences for how we
conceive and narrate Jewish modernity, and we encouraged contributors
to incorporate aspects of the postmodern perspective in their essays when
appropriate. A new history of modern Judaism must demonstrate aware-
ness of, and engagement with, postmodernity, while at the same time
resisting its less persuasive positions and demands. It is necessary to steer a
course between, on the one hand, the wilds of a postmodernist fragmenta-
tion that denies the very existence of any collective “Jewish experience”
and, on the other, an older ethnocentric dispensation that viewed Jewish
history and culture as a unitary field and accordingly minimized the sub-
stantial differences between scattered Jewish societies. Surely, not all or
perhaps even most of the essays here engage directly with this or other
recent intellectual developments; but we hope that those that do suggest
the possibility and need for further work in this direction.

It is worth noting that many of the most significant developments over
the past few centuries, developments that have undoubtedly had a hand in
making Jews modern, are not addressed here in any systematic way: revo-
lutionary changes in transportation and communication, in food produc-
tion and distribution, medicine and hygiene, and the myriad other realms
that transformed the lives of everyone over time, Jews included. These, we
might say, are the undergirdings of the more particular shifts or changes

* Ivan Davidson Kalmar and Derek Penslar, eds., Orientalism and the Jews (Waltham, MA:
Brandeis University Press, 2005); Ethan B. Katz, Lisa Moses Leff, and Maud S. Mandel,
eds., Colonialism and the Jews (Bloomington: Indiana University Press, 2017).
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INTRODUCTION 7

within the Jewish communities explored in these essays. In a number of
cases individual Jews figured prominently in the creation of these revolu-
tionary shifts or changes that in turn produced “modernity”: for example,
the medical research that resulted in identifying the cause of and develop-
ing a cure for certain diseases; the research in physics that resulted, inter
alia, in the discovery of nuclear weapons and energy; the development
of the modern department store; the invention of mass advertising, and
the emergence of a host of new scientific and scholarly disciplines such as
anthropology, sociology, and psychoanalysis that purported to make sense
of these enormous changes. The stories of these individuals are certainly
worth telling. However, one could argue that it was and is the enormous
effects, the collective benefits and dangers that resulted from their work
that in the end is vastly more important for the story of Jewish modernity.

v

The Cambridge History of Judaism series offers students and scholars exem-
plary scholarship, “snapshots” of the best of contemporary work. In the
case of Volume Eight, we would hope that, in so doing, it comes to play
a significant role in shaping the field’s understanding of itself. It will,
we hope, help determine how students of modern Jewish life grasp the
general contours of the modern Jewish experience. At the same time, it
strives to guide the direction of future research. Thus, we sought to pay
due attention to popular and material cultural expressions of Jewishness;
to non-traditional or alternative forms of religious expression; and to the
methodological insights that come from disciplines such as gender and
body studies, none of which have occupied much space in most compre-
hensive histories of modern Jewry to date. All, however, have contributed
greatly to the dynamics of modern Jewish life, influencing the new and dif-
ferent ways in which historians, literary critics, religious and cultural stud-
ies scholars tell the story of Jews and modernity. 7he Cambridge History of
Judaism is an ideal forum, we believe, for writing these innovations into
the normative or mainstream narrative of the modern Jewish world.
Inevitably, as we've remarked, there are major gaps in areas covered in
this volume. We have tried to be comprehensive geographically and the-
matically, but we recognize that the volume lacks essays in a number of
crucial areas. Thus, there is no essay devoted specifically to the involvement
of Jews, or the representation of Jews, in European popular culture — the-
ater, song, film, and television — while we do have essays on this theme for
the American and Middle Eastern contexts. Nor is there an essay devoted
to Jews and art, or Jews and music. Again, such gaps reflect only a lack of
space, not a judgment about the relative significance of these subjects.
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8 THE MODERN WORLD, 1815—2000

Part I, History and Geography, lays the foundation for what follows by
presenting a series of interlocking surveys that address the history of diverse
areas of Jewish settlement. The loose organizing principle for Part II is the
magnetic pole of emancipation, broadly conceived; chapter themes here
are grouped around the challenges posed by and to this elemental feature
of Jewish life in the modern period. Our intent here is not to imply that
emancipation was the sole determinant of Jewish modernity. Rather, it
allows for a flexible approach that does not fixate on the role or importance
of emancipation, but uses it as a plausible and convenient framework to
generate an appropriately wide choice of themes. Building on these, Part
III adopts a thematic approach organized around the category “culture,”
with the goal of casting a wide net in terms of perspectives, concepts and
topics. Part IV then focuses on the twentieth century, offering readers a
sense of the dynamic nature of Judaism and Jewish identities and affilia-
tions. Surely there will be overlap between sections, as it is neither possible
nor desirable to attempt to maintain rigid boundaries when it comes to
matters as fluid and dynamic as cultural and intellectual expression and
influence. Indeed, it is one of the goals of this volume to explore the variety
of ways in which Jews have reinvented and reinvigorated Judaism, Jewish
cultural expression, and Jewish forms of community over the past two
hundred years. It is imperative to keep in mind that while this is not an
attempt to compile an exhaustive catalog, the choice of themes ought not
to appear scattershot. Its intent has been the construction of a stimulating
and challenging wide-lens portrait. Collectively, these chapters offer a win-
dow on to the breadth and depth of Jewish societies and their manifold
engagements with aspects of the modern world.
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CHAPTER 1

CENTRAL AND WESTERN EUROPE

ROBIN JUDD

In 1824, Itzig Behrend, a Jewish dealer of grain, cattle, and wool, and his
son, Abraham, entered into a long, stormy relationship with neighbors over
a home. The elder Behrend lived in Grove, a small village in the German
state of Hesse-Kassel. His son, Abraham, apprenticed himself to a tinsmith
and sought to live in the slightly larger neighboring city of Rodenberg.
After his apprenticeship, Abraham and Itzig paid full price (1,105 thalers)
for a Rodenberg house, which previously had been owned by a Christian
burgher. Not wanting a Jew to occupy a home that once had belonged to
a non-Jew, the local burghers tried to prevent Abraham from moving in.
The Behrends appealed to the administration in Kassel, which initially
supported their right of residence but later recanted. Abraham recognized
that he would be unable to sway the authorities, and so he and his father
purchased a second house, which they planned to tear down and rebuild.!
The principal magistrate again took issue with Abraham’s plan, this time
refusing residence on the basis that neither Behrend paid local community
taxes. Abraham was in luck. Hessian policies implemented a decade earlier
had lifted the payment of some local community taxes. Abraham finally
received permission to build a house in which he could reside.

Fourteen years later, Abraham’s younger brother, Israel, similarly decided
to settle in Rodenberg. He now moved into the original home that the
Behrend family had purchased but never lived in. Unlike his brother, the
younger Behrend encountered no obstacles. “Times had changed,” recalled
the father, “and he could move in with no trouble.”

The Behrend family story, while not unique, neatly illustrates several
important themes in modern Western and Central European Jewish history.

' Behrend’s chronicle does not clarify why they purchased a house that they would destroy.
It is possible that they were worried that Abraham would be refused residence rights if he
moved into an intact home. It is also likely that the house was in disrepair.

* Iezig Behrend, “Itzig Behrend,” in Jewish Life in Germany: Memoirs from Three Centuries, ed.
Monika Richarz, trans. Stella P. Rosenfeld and Sidney Rosenfeld (Bloomington: Indiana
University Press, 1991), 48—49.

I1
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12 THE MODERN WORLD, 1815—2000

First, the narrative offers a nuanced example of integration. Itzig Behrend’s
sons chose to live in a community that was larger and had more resources
than the town in which their father lived. They gradually embraced novel
crafts and built new homes. They adopted some of the characteristics of
the majority, intentionally or inadvertently influenced the environment in
which they lived, and used the changing judicial systems to fight for what
they perceived to be the privileges and rights owed to them. Second, the
Behrend family slowly moved from exclusion to semi-inclusion; their story
was lodged in a twisted narrative of emancipation, which included shift-
ing state and municipal policies concerning citizenship and participation,
changing legal understandings of the religious other and his community,
and varying notions of the Jew, Judaism, and the local Jewish community.
Finally, despite the fact that the elder Behrend never moved from Hesse-
Kassel, he and his family simultaneously identified with several different
geographic and cultural communities: including, but not limited to, those
of Grove, Rodenberg, Hesse-Kassel, the French Empire, Prussia, and the
local and regional Jewish communities.

The multiple national and local identities of Jews, the dramatically shift-
ing notions and implications of toleration and intolerance, and the move-
ment between absorption and influence constitute some of the key tensions
and markers of modern Jewish history. These themes may be used to explore
the history of Jews in Western and Central Europe between 1800 and 1945.3
While such an analysis offers only a snapshot of the Jewish experience and,
by definition, bypasses many key moments and mundane experiences of
everyday Jewish life, these themes lend insight into the multiple variations
and transformations of Jewish communal life during the nineteenth and
twentieth centuries. They offer a historical interpretation of modern Jewish
history that can be approached in spatial and temporal terms, highlight-
ing the instants when political borders played both significant and insignifi-
cant roles.* They also serve as a corrective, illuminating not only the ways in
which Western and Central European Jewish history was uneven but also
how its actors operated as members of the minority in a pluralistic landscape.

Between 1800 and 1939, the Jews of Western and Central Europe con-
stituted an increasingly urban, albeit geographically diverse, portrait. They
varied from the acculturated bourgeoisie of cosmopolitan Paris, to the
religiously traditional townlets of Galicia, to pockets of cattle traders in

3 To keep this essay as manageable as possible, I have chosen to take my analysis through
1945 only.

* Moshe Rosman, “Jewish History across Borders,” in Rethinking European Jewish History,
eds. Jeremy Cohen and Moshe Rosman (Oxford: Littman Library of Jewish Civilization,
2009), 17.
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CENTRAL AND WESTERN EUROPE 13

agricultural Bavaria. The majority of Jews lived in Austria-Hungary, the
German states, France, and the Netherlands, with substantial Jewish com-
munities also existing in Italy, Switzerland, and Belgium.’

Western and Central European Jews saw their populations rise and fall
in the nineteenth and early twentieth centuries, in relative proportion to
the larger non-Jewish populace. Between 1814 and 1900, when Europe’s
population more than doubled, Jews also experienced dramatic demo-
graphic growth. In 1820, for example, Jews in the German states numbered
223,000; by 1900, they totaled 520,000. France also saw an increase. The
French state estimated in 1820 that 50,000 Jews resided within its national
geographic boundaries (including the regions of Alsace and Lorraine); that
number came closer to 115,000 by 1900.¢ Galicia witnessed a meteoric rise.
Its Jewish population increased from nearly 200,000 at the beginning of the
nineteenth century to 800,000 at its end. Diminishing infant mortality-
and increasing life expectancy rates played a large role in this population
upsurge.” The low numbers of Jewish deaths occasioned by violence also
shaped the population data.® Most important, Jewish migrations resulted
in Jewish population growth. Between 1890 and 1914, nearly 30 percent
of all Eastern European Jews changed their place of residence; this would
have a major impact on the size of Western and Central European Jewish
communities.

When Europe’s population began to decrease in the early twentieth
century, Western and Central European Jewish communities analogously
witnessed a declining birthrate. During the last decade of the nineteenth

’ According to Salo Baron, Jewish population demographics were as follows: in Austria-
Hungary (1800/25: 568,000; 1900: 2,069,000), the German states (1820—25: 223,000;
1900: 520,000; and 1933 504,000), France (1820: 50,000, including Alsace and Lorraine;
1900: 115,000, excluding Alsace-Lorraine; 1936: 260,000, including Alsace and Lorraine),
and the Netherlands (1820: 45,0005 1900: 104,000; 1933: 112,000). He and others have
also noted that historians can be somewhat confident in Jewish population statistics from
the nineteenth century, because it was then that increasing numbers of countries con-
ducted regular censuses and maintained records of Jewish communal membership. Salo
W. Baron, “Population,” Encyclopedia Judaica, v. 13, 884 and 889—892.
France’s total population numbered 30,000,000 in 1820 and 38,961,000 in 1900. The total
population of what would become Germany was 26,624,000 in 1820 and 56,367,000
in 1900.
Advancements in medicine, technology, public health, and food production led to this
low infant mortality rate; Jewish historians imagine that Jewish familial cohesiveness and
the proliferation of confessional charitable societies played significant roles in shaping
population rates.
$ Until World War I, most of the great European battles took place outside of territories
densely inhabited by Jews.

7

Downloaded from https://www.cambridge.org/core. University of Florida, on 03 Dec 2017 at 06:42:09, subject to the Cambridge Core terms
of use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/9781139019828.002


https://www.cambridge.org/core/terms
https://doi.org/10.1017/9781139019828.002
https://www.cambridge.org/core

14 THE MODERN WORLD, 1815—2000

century, the surplus of Jewish births over Jewish deaths began to narrow.
Alarmed, Jewish social scientists warned that their once thriving popu-
lations would perish if Jewish immigration ceased.” They had reason to
worry. Between 1911 and 1924, for example, the Prussian Jewish popula-
tion experienced a surplus of 18,252 deaths, whose losses were compensated
only by the influx of Jews from Eastern Europe.*

Among other things, the demographic information for European Jews
during the nineteenth and early twentieth centuries highlights Jews” multi-
ple geographic ties. Jewish transnationalism in Europe seeped across state,
regional, and local borders. European Jews physically moved across cities and
states. Even more of them participated in the social networks, cultural iden-
tities, and economic involvements that connected them and their institu-
tions in several spaces. Jews who remained in a single space also experienced
a multiplicity of geographic and national identities. Their communities were
the product of migrations and they too took part in cross-regional networks.

During the nineteenth and twentieth centuries, Central and Western
European Jews experienced these multiple geographic identities in sev-
eral ways: through Jewish immigration and migration, urbanization, and
the construction of supra-national, national and local allegiances. These
processes became inexorably linked to narratives of emancipation, accul-
turation, economic diversification, and identity construction, thus high-
lighting the very complex and messy characteristics of modern Jewish life.

A PEOPLE OF THE CITY AND TOWN:
JEWISH URBANIZATION AND MIGRATION

Despite the fact that for much of the nineteenth century Western and
Central European Jews resided in small towns, Jewish urbanization served
as a significant trend of modern Jewish life. In 1815, for example, only
20,000 Jews lived in large German speaking cities. By 1850, the number
of Jews in major cities had doubled.” Dresden’s Jewish population grew

? Felix A. Theilhaber, Der Untergang der deutschen Juden (Munich: E. Reinhardt, 1911),
particularly 20—26.

' The total Prussian population saw a small increase in the number of births over the
number of deaths.

" Steven M. Lowenstein, “The Beginning of Integration,” in Jewish Daily Life in Germany
1618-1945, ed. Marion A. Kaplan (Oxford: Oxford University Press, 2005), 100-101.
Scholars also have pointed out the ways in which Jewish neighborhood and residence
patterns shifted in the nineteenth century. See, for example, Véra Leininger, Auszug aus
dem Ghetto: Rechtsstellung und Emanzipationsbemiibungen der Juden in Prag in der ersten
Hiilfte des 19. Jahrhunderts (Singapore: Kuda Api Press, 2006).
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CENTRAL AND WESTERN EUROPE 15

from 1,000 Jews in the early nineteenth century to 2,300 in 1886, to 4,300
in 1913, and to over 6,000 in 1925. The Parisian Jewish population simi-
larly increased exponentially. In 1789, it only contained somewhere around
500-800 individuals; by 1851, the community had grown to over 10,000
Jews and by 1861, the Parisian Jewish population numbered somewhere
around 26,000."

Emancipation, economic shifts, and state growth motivated Jewish
urbanization and Jewish migration across Western and Central Europe.
Many Jews moved to nineteenth-century cities because they now received
the consent to do so, a shift rooted in late eighteenth-century processes
of modern nation-state building and the consolidation of state power. As
new nation-states incorporated their territories, they began to make signif-
icant changes to policies concerning Jewish residents. Several communities
lifted centuries-old anti-Jewish restrictions against movement, trade, and
settlement. These constraints included the medieval “De non tolerandis
Judaeis” pledge, which promised Christians that Jews would only receive
the right to settle in the outskirts of cities. The repeal of this policy allowed
for Jewish migrants to begin moving to the cities in considerable num-
ber. When, in 1847, the city of Leipzig allowed for Jews to settle there,
it became one of the major hubs of German-Jewish life. Leipzig’s small
Jewish community numbered fewer than 200 in 1847 but its population
grew to 1,739 in 1871, 3,179 in 1880, 7,676 Jews in 1905, and 13,032 in 1925.7
Vienna saw a similar transformation. Before the city lifted its residence
restrictions in 1848, it only permitted 179 Jews to reside within the city’s
borders. After 1848, thousands of Jewish families from Bohemia, Hungary,
and Romania left their villages and towns to settle in the capital city and
enjoy its economic, cultural, and social opportunities. By 1857, Jews made

' Daris saw tremendous growth in this period more generally. It went from 546,000 resi-
dents in 1801 to0 1,696,000 in 1861. Michael Graetz, The Jews in Nineteenth-Century France:
From the French Revolution to the Alliance Israelite Universelle, trans. Jane Marie Todd
(Stanford: Stanford University Press, 1996), 42—43. Jewish urban history has witnessed a
significant boom in the past three decades. See, for example, Anthony Kauders, German
Politics and the Jews: Diisseldorf and Nuremberg, 1910-1933 (Oxford: Oxford University
Press, 1996); Shulamit S. Magnus, Jewish Emancipation in a German City: Cologne, 1798—
1871 (Stanford: Stanford University Press, 1997); Ezra Mendelsohn, ed., Peaple of the City:
Jews and the Urban Challenge (New York and Oxford: Oxford University Press, 1999);
and Saskia Coenen Snyder, Building a Public Judaism: Synagogues and Jewish Identity in
Nineteenth Century Europe (Cambridge and London: Harvard University Press, 2013).
Gesellschaft fiir Christlich-Jiidische Zusammenarbeit Dresden, Juden in Sachsen: Ihr
Leben und Leiden (Dresden: Evangelische Verlagsanstalt, 1994), 29-31.

I}
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16 THE MODERN WORLD, 1815—2000

up 13 percent of the population, by 1880 they constituted 10 percent of
all Viennese residents, and by 1890 that number climbed to 12 percent.™

In addition to lifting residence restrictions, Western and Central
European nation-states also abolished, to varying degrees, some of the
corporate privileges and constraints directed at the semiautonomous
Jewish communities. Hoping to solidify state power and to hasten or pre-
vent Jewish acculturation, municipal and state governments increasingly
repealed poll taxes, encouraged (if not mandated) professional diversifica-
tion, prohibited the use of Hebrew or Yiddish in communal documents,
encouraged the creation of Jewish schools, reorganized Jewish communal
structures, and, in some cases, extended the rights of citizenship.

Each state’s emancipatory narrative was distinct. German state gov-
ernments, for example, began to politically integrate their inhabitants in
the late eighteenth century; but until unification in 1871, the thirty-eight
German states independently determined varying standards for member-
ship and political participation, and they each treated Jewish political
integration differently. Some governments granted Jews full civic rights.
Other states extended certain rights during periods of openness, only to
repeal them during conservative phases; a third group continuously resisted
yielding to Jews any civic freedoms.” The Habsburg Monarchy offered a
slightly different example. It lifted a series of legal discriminations against
Jews in the 1780s. Now able to acquire land and marry without first tak-
ing a special exam, Jews were expected to professionalize, refused the right
to use Hebrew and Yiddish in public and communal records, and forced
to adopt German-sounding personal and family names. In 1867, the year
of the compromise between Austria and Hungary, the Austro-Hungarian
Empire extended full civic equality to its Jews. French Jews received their
emancipatory rights nearly eighty years before their Jewish co-religionists
in the Austro-Hungarian Empire, but their narrative of political integra-
tion was similarly circuitous. In the aftermath of 1789, the revolutionary

* Habsburg Jews also migrated to other urban centers within the Monarchy, namely
Budapest, Prague, and Briinn. Steven Beller, Vienna and the Jews, 1867-1938: A Cultural
History (Cambridge: Cambridge University Press, 1991), 166. Also see, Marsha L.
Rozenblit, The Jews of Vienna, 1867-1914: Assimilation and Identity (Albany: State
University of New York Press, 1984).

% On German-Jewish emancipation, see, Arno Herzig, “The Process of Emancipation from
the Congress of Vienna to the Revolution of 1848/1849,” Leo Baeck Institute Yearbook
37 (1992): 61-69; Werner E. Mosse, “From ‘Schutzjuden’ to ‘Deutsche Staatsbiirger
Jidischen Glaubens’: The Long and Bumpy Road of Jewish Emancipation in Germany,”
in Paths of Emancipation: Jews, States, and Citizenship, eds. Pierre Birnbaum and Ira
Katznelson (Princeton: Princeton University Press, 1995), 59—93.
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CENTRAL AND WESTERN EUROPE 17

state extended emancipatory rights to its Jews in two stages: the Sephardim
in 1790 and the Ashkenazim in 1791. However, the granting of citizen-
ship to Jews did not put an end to concern over Jewry’s integration or
their political worthiness. Instead, after a series of public interrogations
over Jewish allegiances, the French Empire enacted a series of three legal
measures aimed to integrate Jews into French society (1808). The first two
decrees set up centralized, hierarchical organizations (consistories) under
the jurisdiction of the French Ministry of Religions that would organize
and oversee Jewish communal life. The third and most far-reaching of
the rulings, the so-called Infamous Decree, presumed Jews — particularly
the Ashkenazim in the Alsace region — guilty of chicanery unless proven
innocent. This law restricted Jewish commerce and money lending for a
period of ten years. It remained in effect until 1818, when Louis XVIII
chose not to renew it.

Emancipation redistributed the Jewish populations of Europe.
Emancipation in France encouraged Jews to migrate to the cities and
towns, such as Strasbourg or Paris, where previously there had been
few or no Jews.” In the German states, where emancipation took place
unevenly, the emancipation of Jews in one locale would frequently
encourage migration from an area where anti-Jewish restrictions remained
in place.” Philip Tuchmann’s parents, for example, moved their family
from Uhlfeld, where Jews lacked citizenship rights, to Dessau, which had
emancipated its Jews. “It was a great undertaking for my father to leave
his place of birth ...” Tuchmann remembered. “He hoped, however, that
in Dessau he had made a good choice ... the authorities and citizens of
Dessau were already completely enlightened and the Jews there enjoyed
the same esteem as everyone else.”™®

Tuchmann’s story illuminates the ways in which Jews could use the erratic
nature of emancipation to seek out the privileges they desired. While not
all Jews favored emancipatory changes, Tuchmann’s father moved to an
area that promised him the rights of citizenship. Across geographic, gen-
erational, religious, and gender divides, other Jews who desired political

During the first decades of the nineteenth century, the larger cities of the region
(Strasbourg, Colmar, and Mulhouse) restricted Jewish settlement until emancipa-
tion, which therefore resulted in a minimal number of Jewish settlements. Simon
Schwarzfuchs, “Alsace and Southern Germany: the Creation of a Border,” in Jewish
Emancipation Reconsidered: the French and German Models, eds. Michael Brenner, Vicki
Caron, and Uri R. Kaufmann (Tibingen: Mohr Siebeck, 2003), 10.

Steven Lowenstein, 7he Mechanics of Change: Essays in the Social History of German Jewry
(Atlanta: Brown Judaic Studies, 1992).

S “Philipp Tuchmann,” in fewish Life in Germany: Memoirs from Three Centuries, 108-109.
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integration similarly attempted to meet emancipation’s demands. Many
of them sought out new economic opportunities and entered what profes-
sions were available to them.

Thousands of European Jews, such as Phillip Tuchmann’s father or the
younger Behrends with whom this essay began, needed to migrate in order
to take advantage of these economic opportunities. Upon his arrival in
Dessau, for example, the elder Tuchmann expanded his hops business sev-
eral times, something he was unable to accomplish in Uhlfeld. He sold
fuels, produced products on which breweries relied,” and, once his sons
came of age, co-founded a lumber business. Each of Behrend’s sons left
Grove to apprentice and work elsewhere. Of the three, the oldest, Philipp,
traveled the furthest. He first apprenticed with a dyer and then a print-
cutter in Oldenorf. He then made his way to Berlin, then Hamburg, then
Lorraine, then Paris, and finally to Lyon.

Jewish migration, then, could be pulled and not pushed. The growth
of the Jewish community of Cologne, a city located on the Rhine River,
was illustrative of this phenomenon. As Shulamit Magnus has shown, Jews
were not enticed to move there because they were fleeing discrimination
elsewhere. The city’s early Jewish migrants originated from nearby locations
under French rule that, like Cologne, had extended citizenship rights to
its Jewish minority. Instead, Cologne attracted Jews because of the oppor-
tunities available in trade, banking, and the liberal professions.*® Vienna,
Budapest, and Paris also demonstrated migration patterns of economic
betterment. Even before it formally allowed Jewish residence in 1848,
Vienna housed a large, unofficial Jewish population, which was involved
with the textile trade. Viennese Jews would later make up a significant per-
centage of the capital city’s journalists, lawyers, doctors, merchants, artists,
and businessmen. Theodor Herzl, the chief architect of political Zionism,
exemplified this trend. Born and raised in Budapest, he moved with his
family to Vienna, where he attended university and established his career,
later going temporarily to Paris, where he was the correspondent for the
liberal daily newspaper, Neue Freie Presse. Paris similarly served as the home
for the French Jewish economic and intellectual elite, attracting the great
wholesaling and banking families, such as the Rothschilds and Foulds,
as well as acclaimed writers and politicians, including the family of the
future French Prime Minister, Léon Blum. Like Cologne and Vienna, the
French city attracted many more penniless Jews than wealthy ones.” At

¥ 'These included honey, syrup, drying racks, and pitch.

** Magnus, Jewish Emancipation in a German City.

* In the early 1800s, the German states housed nearly 10,000 Jews who were classified as
Bettlejuden (“Beggar Jews”).
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the turn of the nineteenth century, only 12 percent of Parisian Jews could
be considered bourgeoisie;** by 1872, however, that percentage had grown
to 66 percent.” Many Jews would go to towns and cities to eke out a
livelihood, frequently turning to the established local Jewish communal
authorities for assistance.

Western and Central European cities and large towns also offered Jews
spaces for acculturation, religious reform, and/or escape.* Until the middle of
the 1800s, most European-speaking Jews followed the priorities, practices, and
beliefs of pre-modern Jewry. By mid-century, increasing numbers of Western
and Central European Jews started to support change. They gradually vio-
lated the Sabbath, ignored Jewish dietary laws, and ceased worshiping at
synagogue regularly. Some embraced modifications with little self-reflection.
Others consciously articulated a desire for a reassessment of their religious
practices and ideologies. The towns and cities, rather than the countryside vil-
lages, offered spaces where such reforms could be embraced. In the German-
speaking world, Berlin, Hamburg, Frankfurt, and Vienna served as centers
for the Jewish religious reform movement, a transformative undertaking that
took place alongside emancipation and state growth.

In addition to shedding some of their external religious particularities
and pursuing new economic opportunities, those Jews who desired inte-
gration mimicked the cultural mores of the growing middle class. Jews
became patrons of the theater, classical music, and the opera. They pur-
sued secondary school and university educations. While the majority of
Western and Central European Jews did not matriculate at universities,
thousands of Jewish (male and later female) students flocked to Berlin,
Vienna, Breslau, and Paris;* the number of Jewish men who matriculated
at Prussian universities, for example, grew from 1,134 in 1886 to 1,356 in

** 'This was a smaller percentage than that of the non-Jewish population.

» Paula E. Hyman, 7he Jews of Modern France (Berkeley: University of California
Press, 1998), 62—63. Also see Graetz, The Jews in Nineteenth-Century France and Zosa
Szaijkowki, Jews and the French Revolutions of 1789, 1830, and 1848 (New York: Krav
Publishing House, 1970).

** Marion Kaplan argues that movement to the cities may have actually limited Jewish and
non-Jewish interaction since the urban environment would have been foreign to the new
Jewish arrivals. Marion Kaplan, “Friendships on the Margins: Jewish Social Relations in
Imperial Germany,” Central European History 34.4 (2001): 480.

¥ Interestingly, universities were open to Jewish students before secondary schools. In the
German-speaking world, compulsory schooling ranged from 1816 to 1870; in France, the
Guizot law of 1833 mandated universal public education (although it made it neither
compulsory nor free). Jewish women entered the universities more slowly.
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1911.%° Eduard Silbermann, who was born in 1851 in Kolmsdorf (Upper
Franconia) to the owner of a dry goods business, was illustrative of this
trend. Silbermann’s mother desired that her children be educated, and she
insisted that the family leave Kolmsdorf for Bamberg, the nearest large-size
city. Her husband refused. Not only did Bamberg’s Jews lack emancipatory
rights, but he was unsure that he would be able to create a sufficient liveli-
hood for himself there. The family moved instead to Bishberg, the closest
mid-size city, where Eduard and his brothers could attend grade school.
After 1861, when Jews received the right of free movement in Bamberg,
the Silbermann family moved there. Eduard attended Gymnasium (upper
level schooling) and later studied law, eventually serving as president
of the Senate of the Higher Regional Court in Munich.”” Rabbi Moses
Seligmann experienced a different trajectory. He turned to general studies
only after he completed his rabbinic education at the yeshiva in Frankfurt
am Main. He took his Gymnasium exams in Speyer, and then studied at
the Universities of Heidelberg and Munich. When he was unable to obtain
a rabbinic post in Bavaria, he immigrated to Paris, where he remained for
a number of years before returning to Germany.*

Despite his circuitous path toward a rabbinic post, Seligmann wanted
his son to have similar educational opportunities and made certain that
Caesar attended both the Gymnasium and the university. The younger
Seligmann threw himself into his studies, but, unlike his father, he created
a social circle that was almost exclusively made up of non-Jews. Rabbi
Seligmann expressed concern over his son’s non-Jewish cohort. In his view,
his son would always “remain the Jew” in the eyes of non-Jews. Germans,
he alleged, would never cease to express “rischus (hostility toward Jews).”?
Seligmann’s point of view was simplistic; however, it tapped into a forma-
tive characteristic of nineteenth-century Central and Western European
life, namely the emerging understanding of the Jew as an “other” and the
wide range of actions that emerged from such assumptions.

THE JEWISH QUESTION

Over the course of the mid- to late nineteenth century, antisemitism
increasingly served as one lens through which an individual could view

* Marion A. Kaplan, “As Germans and as Jews in Imperial Germany,” in Jewish Daily
Life in Germany, 1618—1945, ed. Marion A. Kaplan (Oxford: Oxford University Press,
2005), 21I.

“Eduard Silbermann” in Jewish Life in Germany: Memoirs from Three Centuries, 89—93.
“Moses Seligmann,” in Jewish Life in Germany: Memoirs from Three Centuries, 143.
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“Moses Seligmann,” 147.
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his or her world. Modern antisemitism had its origins in the dramatic
social, political, and economic rearrangements at this time. It articulated
a concern with the particularity of Jews, championed the removal of sup-
posed Jewish deviance from society, expressed a longing to return to a
“utopian” past, and pushed for immigration controls. It worried about
alleged conspiracies to control the world; the supposed disproportionate
minority representation of Jews in commerce, journalism, and the arts;
and Jewish alleged bloodthirstiness. Over the course of the late nineteenth
and early twentieth centuries, some radical anti-Semites revived the medi-
eval charge that Jews ritually killed Christian children to use their blood
for the Passover Matzah;*® others, similarly influenced by the pre-occu-
pation with blood, warned that Jews could harm European civilization
through Jewish—Christian procreation and worried that intermarriage
threatened a nation’s strength. Antisemitism’s claims were inherently con-
tradictory, resulting in what historian Derek Penslar has called, a “double
helix of intersecting paradigms.” On the one hand, anti-Jewish campaigns
painted Jews as powerful manipulators who maliciously integrated into the
non-Jewish world and then used their influence in cunning ways. On the
other hand, they depicted Jews as social savages, unlearned in the ways of
culture and unworthy of integration. These clusters materialized in anti-
semitism’s counter-intuitive claim that Jews were both unable to socially
and politically integrate and that they had acculturated so successfully that
they could disguise themselves among their compatriots. These binary con-
stellations took other forms as well: antisemitic literature simultaneously
portrayed the Jew as dandy and as slovenly; as the supersexualized, violent
male Jew and as the emasculated, feminized male-child; as the occidental
sexualized Jewish temptress and as the desexualized materialistic Jewess.
The Jews of Western and Central Europe did not experience these
charges universally. Instead, antisemitism’s particular characteristics and
actions were refracted by local and regional contexts. While comparatively
speaking, Jews in Germany faced fewer legal discriminatory measures than
their Austro-Hungarian or Russian co-religionists, several German states
and municipalities enshrined discrimination by excluding Jews from cer-
tain judiciary, military, or university posts. Many German social clubs and
informal social settings rejected Jewish participation, and Germany wit-
nessed the rise of special interest groups and political parties whose plat-
forms revolved around anti-Jewish rhetoric. German antisemitic political

* “Verein zur Abwehr des Antisemitismus,” Erginzung zum Antisemiten-Spiegel: Die

Antisemiten im Lichte des Christenthums, des Rechtes und der Wissenschaft (Berlin, 1903).
* Derek Penslar, Shylocks Children: Economics and Jewish Identity in Modern Europe
(Berkeley: University of California Press, 2001), 13; generally see 11—49.
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parties organized effectively and quickly; by the early 1890s, the main-
stream German Conservative Party feared that it would lose support if
it did not embrace antisemitism’s tenets. In 1892, it adopted the Tivoli
program, demanding, “a Christian authority for the Christian people and
Christian teachers for Christian pupils.” Tivoli, the exclusion of Jews from
some social clubs, and the late nineteenth-century successes of antisemitic
political parties contributed toward making antisemitism tolerable, if not
reputable, in the German speaking world.>*

In his study of the Breslau Jewish community, historian Till van Rahden
demonstrates the way in which antisemitism increasingly served as a “cul-
tural code” within the Silesian capital. After 1878, when a portion of the
Protestant bourgeoisie recanted its support of the liberal parties and began
to support Breslau’s conservative movement, Breslau’s “anti-Semitic mood
of society” became particularly charged. The local Catholic press, which
already had demonstrated antisemitic beliefs, intensified its anti-Jewish
coverage, and several local papers took on anti-Jewish views. Interestingly,
while antisemitism proliferated in the political arena, Van Rahden shows
that it did not prevent Breslau Jews from achieving a high level of integra-
tion.” Antisemitism, then, was practiced and experienced unevenly.

German and French antisemitic circles shared several racial, economic,
and social concerns, thus underscoring transnational “cross-fertilization” of
antisemitism.** Yet, both were lodged within particular historical contexts
and cultures. French political antisemitism was typified by two cultural
milieus: royal right-wing antisemitism and radical left-leaning anti-
Jewish hatred. The former was rooted in conservative Roman Catholic
and Protestant circles that yearned for the restoration of the monarchy,
Church, and nobility. The false accusation of the Jewish army officer,
Alfred Dreyfus, of spying for Germany epitomized French right-wing anti-
semitism. For anti-Semites, Dreyfus’s alleged actions proved the existence
of Jewish treachery. The affair split the French nation, quickly extending
beyond discussions of the Jews’ role in the polity to concern the right-
ful place of the army and monarchy in the nation-state. Eventually, the

#* Shulamit Volkov, “Antisemitism as a Cultural Code: Reflections on the History and
Historiography of Antisemitism in Imperial Germany,” Leo Institute Year Book 23.1
(1978): 25—46.

% Till van Rahden, “Intermarriage, the New Woman, and the Situational Ethnicity of
Breslau Jews, 1870s to 1920s,” Leo Baeck Institute Yearbook 46 (2001): 125—150; Till van
Rahden, Jews and Other Germans: Civil Sociery, Religious Diversity, and Urban Politics in
Breslau, 1860—1925 (Madison: University of Wisconsin Press, 2008).

* Shelley Baranowski, Nazi Empire: German Colonialism and Imperialism from Bismarck to
Hitler (Cambridge: Cambridge University Press, 2010), 26.
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French government acquitted Dreyfus, discrediting the conservative estab-
lishments. Despite the acquittal, the Dreyfus affair continued to linger.

Like German antisemitism, French antisemitism was not solely a right-
wing phenomenon. French left-wing antisemitism originated in anarchist
and socialist groups. Blaming the Jews for the misery of the French under-
class, left-wing French anti-Semites expressed concern that Jewish eman-
cipation had ironically resulted in the creation of a new circle of autocrats
who ruled the French polity and economy. Warning that Jewish families,
such as the Rothschilds, posed a particular danger to French society and
culture, they called for the exclusion of Jews from certain cultural and
social arenas, as well as immigration restrictions.

MULTIPLE GEOGRAPHIES: EASTERN EUROPEAN
IMMIGRATION AND TRANSNATIONAL TIES

Anxiety over Jewish immigration was a major characteristic of nineteenth-
and twenticth-century Jewish life and was grounded in the arrival of mil-
lions of Jews who came permanently or temporarily to Western and Central
European cities. Increasing antisemitism, economic hardships, the revolu-
tion in Russia of 1905, and the exclusionary violence of the pogroms led to
the migration of more than 2.5 million Jews from Eastern Europe. Of these,
approximately 350,000 immigrated to Western Europe.®* According to an
1891 report in the Warsaw Jewish newspaper, Hazfirah, “almost all the Jews
living in the southern provinces of Russia have been seized by the urge to
leave. ...”¥ In her memoirs, Henriette Hildesheimer Hirsch remembered the
thousands of refugees who arrived in Berlin. Her father, she recalled, “worked
most intensely after the terrible pogroms in Russia. Throngs of helpless, com-
pletely ruined Jews came to German without any means ... Often refugees
came to us who had nothing in hand except a note that said, ‘Hildesheimer,
Berlin.” 7

Pierre Birnbaum, Anti-Semitism in France: A Political History from Leon Blum to the Present,
trans. Miriam Kochan (Oxford: Oxford University Press, 1992), 147—77 and Martin Johnson,
The Dreyfus Affair: Honour and Politics in the Belle Epoque (New York: Macmillan, 1999).

It is important to note that Jews were not only migrating to Western and Central Europe,
but Jews within Western and Central Europe were also leaving the continent. Posen and
Bavaria, for example, saw its population decline in the early and mid-nineteenth century
because of overseas emigration.

7" Hazfirah, “On the Latest Wave of Emigration,” in Jew in the Modern World: A Documentary
History, eds. Paul Mendes-Flohr and Jehuda Reinharz (New York and Oxford: Oxford
University Press, 2011), 395.

“Henriette Hirsch, née Hildesheimer,” in Jewish Life in Germany: Memoirs from Three
Centuries, 177.
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Eastern European Jews also fled to Central and Western Europe during
World War I with the establishment of the Eastern front, which extended
between the Austro-Hungarian Empire, Bulgaria and Germany on one
side and the Russian Empire and Romania on the other. The Eastern
Front included territories that were home to millions of Jews. While
many of those Jews fled to other parts of Eastern Europe, thousands of
them escaped to Central European cities. Frederick Andermann’s grand-
mother, father, and uncles and aunts, for example, fled to Vienna from
Czernowitz (southwestern Ukraine). “Conditions were difficult,” he
recalled, “and food was hard to obtain. Despite this, life in Vienna was
exciting.”®

Migration characterized nineteenth- and  twentieth-century
European Jewish life, but Jews experienced an assortment of national
projects and allegiances even when they did not move from place to
place or serve as hosts to migrants. In her memoir, 7he Education of
Fanny Lewald, the Jewish-born writer, Fanny Lewald, neatly described
the multiple geographic allegiances and ambivalences her Konigsberg
family experienced when French troops invaded her East Prussian city
in 1809. In contrast to the East Prussian city’s draconian restrictions
on its Jews, the French emancipated the Jewish residents. It “was nat-
ural, therefore,” she wrote, “that among many Jews the question arose
whether freedom under a foreign ruler was not preferable to serfdom
under a native royal family.” Lewald’s father, she remembered, “knew
the value of the French Revolutionary reforms quite well as they con-
cerned the Jews ... and felt a sympathy for Napoleon”; moreover, her
grandfather had been imprisoned in the late 1700s, a victim of anti-
Jewish sentiment and restrictions. Despite all this, her father was “com-
pletely German.”® For the next decade, the family lived with daily
ambivalence. They quietly disparaged the French and swore their alle-
giance to the Prussian state, but they sang French songs, befriended
French soldiers, and enjoyed the by-products of French emancipation.
Later, the Lewald family’s geographic circle would widen when it expe-
rienced another occupation, namely that of the Russian troops. With
the arrival of the Russian forces, they housed another group of soldiers,
learned a few Russian words, and used Russian booty in the family’s
exchange and banking business.

? Frederick Andermann, “Czernowitz Memoirs,” ME 1550 Leo Back Institute, Center for
Jewish History (New York), r2.

* Fanny Lewald, 7he Education of Fanny Lewald: An Autobiography. ed. and trans. Hanna
Ballin Lewis (Albany: State University of New York Press, 1992), 14-15.
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Alsace, home to one of the oldest Jewish communities in Europe,
offers a similar example.# Ceded to France by the Holy Roman Empire
in 1648, the region became Haut-Rhin and Bas-Rhin in the aftermath of
the 1789 French Revolution. Its community of approximately 30,000 Jews
was granted emancipation in 1791, although Jews were only admitted to
Strasbourg in 1792. The target of a series of regeneration efforts, Alsatian
Jews served as one of the centers of French Jewish life and saw some fluid-
ity between the French and German borders.+ In 1871, those communities
suddenly became part of a newly unified confederation of German states.
When France lost the Franco-Prussian War, Prussia assumed control over
the regions of Haut-Rhin and Bas-Rhin (with the exception of the city
of Belfort), which became the imperial territory of Elsaf$-Lothringen.#
According to the Treaty of Frankfurt, individuals born and residing
in Elsa8-Lothringen faced a choice: remain in the region, and become
German, or elect French citizenship, petition, and migrate. Moreover,
the thousands of Alsatians and Lorrainers who had emigrated from the
region to other parts of France or abroad were also required to affirm their
French citizenship or face being assigned a German nationality. Thousands
of French Jews left the region. In 1900, in the area of Moselle (Lorraine)
annexed by Germany, there were 7,015 Jews, as compared to the 8,571
Jews who lived there in 1870. In his 1886 novel, La vie Juive, the French
Jewish writer, Le6n Cahun, highlighted the negative impact of migration
on French Jewish life when he described that the village schoolteacher,
Anselme, stopped attending synagogue regularly when he moved with his
family to Paris.* Jean Richard Bloch’s ...er Compagnie also tells the story
of Alsatian displacement. The novel follows the Simlers, a Jewish fam-
ily of cloth manufacturers, who, in 1871, leave Alsace for western France,
where they experience economic success and social isolation.# The Alsatian

Jewish story would change again after the First World War when the Treaty

* Vicki Caron, Between France and Germany: The Jews of Alsace-Lorraine, 1871-1918
(Stanford: Stanford University Press, 1988) and Ruth Harris, Dreyfus: Politics, Emotion
and the Scandal of the Century (New York: Henry Holt and Company, 2010), 73-104.

# Schwarzfuchs, “Alsace and Southern Germany.”

¥ Robert 1. Giesburg, 7he Treaty of Frankfurt: A Study in Diplomatic History, September
1870—-September 1873 (Philadelphia: University of Pennsylvania Press, 1966), 1-36.

* Hyman, The Jews of Modern France, s4.

# Jean Richard-Bloch, ...et Compagnie (Paris, 1937). My appreciation to Lauren Henry,
whose study of Alsatian and Algerian Jews introduced me to this text. Lauren Henry,
“‘Attached in Heart and Soul’: Alsatian Migration, Disjuncture and Exile in French-
Language Literature after 1871” (Unpublished).

Downloaded from https://www.cambridge.org/core. University of Florida, on 03 Dec 2017 at 06:42:09, subject to the Cambridge Core terms
of use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/9781139019828.002


https://www.cambridge.org/core/terms
https://doi.org/10.1017/9781139019828.002
https://www.cambridge.org/core

26 THE MODERN WORLD, 181§—2000

of Versailles ceded the regions to France and more Jewish immigrants came
to the region.

Such a phenomenon was not limited to individual nation-states. The dis-
parate communities of Austro-Hungary, which were encompassed into the
growing empire at different times, offer an example that extends into the
twentieth century and cuts across several geographic nation-states. The Jews
of the Habsburg Empire embraced a range of radically different identities. As
Marsha Rozenblit has shown, the supra-national state allowed Jews to sep-
arate the ethnic, political, and cultural components of their identity. They
were Jewish in an ethnic sense, Austrian by political loyalty, and German,
Czech, or Polish by cultural affiliation. By the end of the nineteenth century,
some Jews in the Czech lands had adopted Czech language and culture, while
many acculturating Moravian and Bohemian Jews affiliated with German
culture and spoke German. Modernizing Jews in Galicia adopted Polish cul-
ture; most Hungarian Jews learned the Magyar language. Jewish behavior,
writes Rozenblit,

ranged from militant affirmations of Jewish ethnic pride, to the simple assump-
tion of ethnic difference, to indifference, even hostility, to the issue. No matter
how they understood their Jewish ethnicity, however, they did not feel as strong
a need as Jews in Germany or France to insist that they fully belonged to the
national communities whose culture they had adopted. This tripartite identity
proved comfortable to the Jews, who appreciated the opportunity the multina-
tional state gave them to be patriotic citizens, adherents of German, Czech, or
Polish culture, and Jews all at the same time.*

CROSS REGIONAL NETWORKS AND
JEWISH INTERNATIONALISM

Whether they were migrants or remained in one locale, many nineteenth-
and twentieth-century European Jews participated in social, political, and
economic networks that extended beyond local geographic borders. Mass
education, the explosion of the public sphere, new forms of communica-
tion, and developments in mass politics encouraged new international ties
among ]ewish communities. Exposed to a continuous flow of economic,
ideological, and social transfers, Jews took part in self-defense efforts,
cross-regional associational lives, and international movements.*”

46 Marsha L. Rozenblit, Reconstructing a National Identity: The Jews of Habsburg Austria
During World War I (Oxford: Oxford University Press, 2001), 23. Also see Rozenblit, 7%e
Jews of Vienna, 1867—1914.

*7 One of the cross-regional networks not discussed here concerned the businesses created
by Jewish families across towns, cities, and states. Fanny Lewald’s father’s business was
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While Jewish communities had always been international because of
their supra-local nature, the nineteenth century witnessed the expres-
sion of what Abigail Green has termed, “religious internationalism,” self-
defense movements that focused on religious causes. According to Green,
just as Jews, Protestants, and Catholics had once exhibited their faith by
attending religious services, they now supported foreign religious causes,
participated in directed philanthropic giving, and read religious newspa-
pers’ coverage of international matters.*

The Damascus and Mortara affairs each played a significant role in
developing this new form of Jewish religious internationalism. When the
Jews of Damascus were accused of ritual murder after a Capuchin monk
and his servant disappeared in 1840, Western and Central European Jews
intervened. Rather than quietly appealing to a few non-Jewish notables as
they had done during past moments of conflict, Jewish leaders engaged in
mass political action. They lobbied their governmental officials, covered
the affair in local Jewish presses, and organized a delegation to the Middle
East headed by Moses Montefiore, a British Jew, and Adolphe Crémieux,
vice president of the Central Consistory. Many European Jews who were
not politically active expressed their solidarity in other ways. Jews in the
Alsatian town of Haguenau, for example, included the Jews of Damascus
in their memorial book, a list of (mostly) European Jewish victims of per-
secution that dated back several centuries.®

The Mortara affair garnered similar responses. In 1858, the Catholic
Church seized Edgar Mortara, a six-year old Italian Jewish child, when
church officials learned that the Mortara family’s former nanny had
secretly baptized the boy. Church authorities maintained that Jewish par-
ents could not raise a Catholic child and it yielded secular authority to pre-
vent the return of Edgar to his family. Italian Jews and Jewish communities
across Europe and the United States protested; like during the Damascus
affair, they wrote newspaper articles and editorials, lobbied governmental
officials, and sent delegates.” The affair also led to the creation of several
defense organizations, including the Alliance Israélite Universelle, a Jewish

based in Konigsberg, for example, but it had ties to her oldest uncle in St. Petersburg and
her cousin in Warsaw. Lewald, 7he Education of Fanny Lewald, 22.

“ Abigail Green, “Nationalism and the Jewish International’ Religious Internationalism
in Europe and the Middle East c.1840—c.1880,” Comparative Studies in Society and History
50 (2008), 536. Also see, Abigail Green, Moses Montefiore: Jewish Liberator, Imperial Hero
(Cambridge, MA: Harvard University Press, 2010).

¥ Hyman, The Jews of Modern France, 81.

° David 1. Kertzer, The Kidnapping of Edgardo Mortara (New York: Vintage Books, 1998).
Jews would later respond similarly during the Dreyfus Affair.
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defense organization founded in Paris in 1860. The Alliance fought oppres-
sive and discriminating laws and political disabilities; defended Jews in
those countries where they were subject to persecution; and spread French
culture and learning through schools throughout the French empire.

As the campaigns to defend the Jews of Damascus and return Edgar
Mortara to his parents suggest, Jews increasingly became involved in
diverse forms of mass politics that had international dimensions. They
fused philanthropic measures, supra-local allegiances, and self-defense.
Toward the end of the nineteenth century, an additional significant
example emerged, namely the development of several modes of Jewish
nationalism, which attempted to respond to the rise of acculturation and
antisemitism in Western Europe and the growth of poverty and pogroms
in Eastern Europe. It was within this context that Zionism developed.

Formulated by Theodor Herzl, Political Zionism affirmed the supra-
national nature of Jews, holding that all Jews shared a common legacy and
tradition.” Political Zionists asserted that no matter where Jews resided,
they constituted a single nation that would never escape antisemitism and
they were responsible for building an autonomous Jewish homeland. In
late August 1897 the first group of Zionists met in Basel to discuss these
views. Herzl recorded, “Were I to sum up the Basel Congress in a word, it
would be this ... At Basel I founded the Jewish State.”s*> Over the course of
the late nineteenth century and the first decades of the twentieth century,
several varieties of Jewish nationalism emerged. They included Cultural
Zionism, which called for a group of Hebrew-speakers to develop a spir-
itual center in the Land of Israel, Socialist Zionism, which sought to
blend Jewish nationalism with utopian socialism, Marxist Zionism, which
united class struggle and nationalism, and Mizrahi, which hoped to stem
the secularism of other established varieties of Jewish nationalism.

There had been a few local precedents for Jewish nationalism, including
the work of Zvi Hirsch Kalischer, a Prussian rabbi (1798-1874), who had
embraced a collective return of the Jews to Palestine in order to bring about
the divine salvation of the Jewish people. Kalischer and other early advo-
cates of Jewish nationalism attracted few devotees and matters were not to
change significantly over the course of the late nineteenth and early twenti-
eth century. Zionism continued to draw suspicion, rather than allure, from
many Jews. When Theodore Herzl published 7he Jewish State: Attempt at

" Herzl had long been interested in the “Jewish Question,” but the Dreyfus Affair and the
successful Vienna mayoral election of anti-Semite Karl Lueger intensified his desire to
contend with the problem of contemporary antisemitism.

* Quoted in Yoram Hazony, The Jewish State: The Struggle for Israel’s Soul (New York: Basic
Books, 2001), 123.
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a Modern Solution of the Jewish Question (1896), the volume was met with
ridicule. Many Eastern European Jewish political activists praised Herzl;
most Western and Central European Jews, however, favored emancipation
and acculturation, rather than a movement that highlighted Jewish inter-
national distinctiveness or supra-national allegiance.

Despite its limited appeal, Zionism began to grow in Central Europe,
attracting adherents among Eastern European Jewish immigrants or young
Jews. Sammy Groenemann fell in the latter category. Twenty-five years
old when he attended his first Zionist conference in Berlin, Gronemann
and his young colleagues established a newspaper and worked to convince
German Jews of Zionism’s appeal. He remembered how conventional
German Jewry received him.

And now a young person, scarcely fully fledged, came along and wanted to teach
them that all these views, with which they had grown up and on which rested their
entire position concerning all problems, were absurd. He demanded of those who
fearfully atctempted to hide their Jewishness and gave it asylum in the synagogue,
that they declare themselves openly as Jews and prove their solidarity with all Jews
everywhere. That must have seemed unappealing and dangerous to them.s

Although the majority of German Jews opposed Jewish nationalism, by
1914 there were almost 10,000 members of German Zionist organizations.

French Zionism deviated slightly from its German counterpart. It
also engendered disapproval from the native French Jewish population,
gained support from immigrant Jewish circles, and witnessed the crea-
tion of Hovevei Zion (Lovers of Zion) societies in its capital city, but it did
not reach the moderate level of support attained in Germany. By World
War I, there were only 1,000 French Zionist supporters. Unlike German
Zionism, the French Zionist movement was perceived as a cause that
attracted immigrant support only. This was due both to its large number
of immigrant supporters and also to the fact that its newspapers, pam-
phlets, and letters bore the imprint of its émigré authors. The international
Zionist movement published materials in German, but not in the French
language. This meant that French Zionists had to produce all of their own
materials, which came to reflect their own immigrant French character
and therefore did not appeal to many French Jews. French Zionism, how-
ever, became increasingly significant after World War I. The First World
War transformed Jewish communities, such as those in France, which had
already been dramatically shaken by the great nineteenth-century histori-
cal process of migration, urbanization, transnationalism, secularization,
and politicization.

¥ “Sammy Gronemann,” in Jewish Life in Germany: Memoirs from Three Centuries, 260.
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WORLD WAR I AND ITS IMPACT

World War I and its aftermath radically altered European politics, cul-
ture, society, and geography. At the war’s end, European economies were
destroyed, millions of people were dead or missing, and long-standing
political empires had been devastated. The Jewish communities of Europe
were hardly immune from the war’s devastation or its aftershocks. Instead,
the interwar period witnessed an intensification of the phenomena that
had come to characterize modern Jewish life: the competing identities of
Jews, the radically shifting notions and implications of toleration and intol-
erance, and the fluidity between Jewish integration and Jewish influence.

Jews continued to negotiate disparate — sometimes competing — national
projects and identities into, through, and after World War I. Central and
Western European Jews patriotically immersed themselves in civic and
national projects. Central and Western European Jews served in unprec-
edented numbers during the First World War both because the militaries
were increasingly open to their participation and because Jewish men were
motivated to fight for social acceptance and masculine pride.s* 275,000
Jews enlisted in the Austro-Hungary army and 100,000 Jews served in the
German army. The French military saw a similar contribution from its
Jewish population, so that it was unsurprising when, in August 1914, the
newspaper, L'Univers Israélite, announced that it would be temporarily sus-
pending publication “since our editor and all our subeditors have joined,
or will shortly join, their battle stations ...” What was unprecedented was
the number of immigrant Jews living in France who enlisted, namely 8,500
of the 30,000, resulting in the further integration of immigrant Jews into
French Jewish life. While a sizeable French immigrant Jewish population
opposed the war, those immigrants avoided a public critique of the fight-
ing since opposition would have risked their amnesty in France. Instead,
the Federation of Jewish Socialists was emblematic of Jewish immigrant
groups when it proclaimed, “If we are not yet Frenchmen in law, we are
so in heart and soul, and our most sacred duty is to put ourselves at once
at the disposal of that great and noble nation in order to participate in her
defense.”s

With the Paris Peace Conference of 1919, interwar Jews encountered
disparate national movements, which underpinned the new states that had

* Derek J. Penslar, Jews and the Military: A History (Princeton: Princeton University
Press, 2013).

¥ Cited in Emmanuel de Roux, “Exhibition Honours Jewish Soldiers in First World War,”
The Guardian, October 24, 2002, www.theguardian.com/education/2002/oct/24/higher-
education.news.

% Hyman, The Jews of Modern France, 134.

Downloaded from https://www.cambridge.org/core. University of Florida, on 03 Dec 2017 at 06:42:09, subject to the Cambridge Core terms
of use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/9781139019828.002


https://www.cambridge.org/core/terms
https://doi.org/10.1017/9781139019828.002
https://www.cambridge.org/core

CENTRAL AND WESTERN EUROPE 31

emerged from the Ottoman, Austro-Hungarian, and German Empires.
The 564,000 German Jews living in the newly established Weimar
Republic promoted a wide range of national allegiances. Some enthusi-
astically embraced the new Republic; ostensibly based on democratic and
universalist principles, Weimar Germany lifted all remaining legal dis-
criminatory measures against the Jews. It enshrined a constitution that
accommodated competing political ideologies, mutually antagonist social
pressures, and democratic, participatory values. The Jewish industrialist
Walter Rathenau, who became foreign minister in 1922, presented him-
self as hyper-patriotic, and, as such, offered a contrast to the allegation
that Jews were disloyal.”” Other German Jews supported Germany’s social-
ist revolution and expressed ambivalence about the Republic. A minor-
ity remained monarchists. Edwin Landau, who returned home to West
Prussia after the war ended, could not envision himself as a Republican.
He remembered, “the monarchy was still too much in my blood. I needed
some time to accustom myself to everything and to free myself from old
ideas.”® He negotiated his German allegiances by forming a local chapter
of the Reichsbund jiidischer Frontsoldaten, a group of Jewish former World
War I front-soldiers.

In the aftermath of the First World War, European Jews frequently
found themselves in nation-states with which they may not have felt an
allegiance. Weimar Jewry now held 627 fewer Jewish communities then it
had encompassed during the Kaiserreich. Those Jewish circles ostensibly
had new national allegiances. In the Free City of Danzig (established in
1920), for example, German-speaking Jews felt a continued allegiance and
kinship with Germany, yet they joined their non-Jewish German-speaking
compatriots in running the independent city in order to guarantee that the
Poles not find a pretext for intervention. As antisemitism in the Free City
increased, they found their allegiances tested.

The Jewish communities of the former Austro-Hungarian Empire expe-
rienced similar challenges. Consider the Jews of Czechoslovakia, who,
before the War, had lived in the Austro-Hungarian Empire. Czechoslovakia
was founded in 1918. With its creation, the new nation-state encompassed
disparate Jews from Bohemia, Moravia, and Silesia. These Jewish commu-
nities lacked a common culture, language, level of religious observance,
or demography. The 1921 Czechoslovakian census made this disparity
clear. 336,420 Czechoslovak nationals formally identified as being part
of the Israelite religion. Of those Jews, the majority (180,616) professed

7 Shulamit Volkov, Walther Rathenau: Weimars Fallen Statesman (New Haven: Yale
University Press, 2012).
# “Edwin Landau,” in Jewish Life in Germany: Memoirs from Three Centuries, 307.
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to being members of the Jewish nationality. 73,371 defined themselves as
members of the Czech nationality, 49,123 as Germans, 29,473 as Magyars,
3,751 as Russians, 74 as Poles, and 112 belonging to other nationalities.
Interestingly, 100 people professed no religion but identified as mem-
bers of the Jewish nationality. The city of Czernowitz (Tschernowitz)
offers a similar example. In the aftermath of World War I, Czernowitz
became Cernauti when Bukovina came under Romanian control.* In his
memoirs of the interwar town, Frederick Andermann recalled the very
German-centered identity of the Jews in his circle: even though other
Jews spoke Yiddish and embraced more observant life styles, “newspapers,
books, conferences were in German despite the Romanian authority ...
and the cultural centre remained Vienna, rather than Bucharest.”> Many
Jews remained Austro-Hungarian royalists; a minority adopted postures
of Romanian patriotism.

In addition to creating new nation-states, the representatives at the 1919
Paris Peace Conference articulated a novel vision for the place of religious,
racial, and linguistic minorities in state and society. The Minorities Treaties
were agreed upon between the British Empire, France, Italy, Japan, and the
United States on the one hand and the fourteen newly created or expanded
states in Europe and the Middle East on the other hand. They guaran-
teed minorities the rights to equal treatment and protection by the state;
to establish and oversee religious, educational, and social welfare institu-
tions for their minority group; and to use minority languages for certain
public purposes. The Minorities Treaties would impact Jews, but it was
not created explicitly for them. Some Jews were unabashedly enthusias-
tic about the Treaties; others questioned its value, meaning, implications,
and whether it could guarantee Jewish safety. Future events would legiti-
mate those concerns. Efforts to invoke the Treaties in order to stop the
threatened expulsion of Galician Jewish war refugees from Vienna or the
numerous clausus in Hungarian universities failed. One of the only success-
ful uses of the Treaties took place in May 1933 when Franz Bernheim and
representatives of the Comité des Délégations Juives petitioned the League
of Nations on behalf of the Jews of German Upper Silesia (subsequently
known as the Bernheim Petition). Bernheim had lost his job because of
racial discrimination and complained that Nazi anti-Jewish legislation
was being applied to Upper Silesia, an area protected by the Minorities

Tt would later become Chernovtsy (Russia) in 1940 and it has been Chernivtsi (Ukraine)
since 1991.
% Andermann, “Czernowitz Memoirs.”
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Treaties. The Bernheim Petition forced a temporary suspension of Nazi
anti-Jewish legislation in German Upper Silesia.”"

The early twentieth century witnessed increasing charges of Jewish dis-
loyalty. The enthusiasm Jews expressed during, into, and after the war con-
cerning disparate national and civic projects was not always reciprocated. As
World War I dragged on, Jews found themselves as objects of suspicion, evi-
denced by the Prussian War Ministry’s 1916 census of Jewish participation in
the war effort. Hinting that Jews were cowardly, the census sought to deter-
mine how many Jewish soldiers actually served on the front line.® When
Edwin Landau returned home from the front, he came to realize how deep
German distrust was of Jews. He remembered, “One thing was certain ...
If we Jewish soldiers had thought that by our participation in the war we
would gain the love of our fellow citizens, then we were mistaken. ...”%

German interwar antisemitism built upon the anti-Jewish themes
that had been articulated during the war. Anti-Semites blamed Jews for
Germany’s defeat and for the internal revolutions that followed, reproached
Jews for Germany’s financial devastation, and accused Eastern European
Jewish immigrants (Ostjuden) of seizing the jobs of unemployed Germans.
Antisemitism pervaded the written and spoken realms and shaped behav-
ior on Germany’s streets where paramilitary groups, ex-soldiers, and street
thugs lashed out against Jewish bystanders. In 1923, for example, mobs
rioted in the Scheunenviertel area of Berlin, a neighborhood heavily popu-
lated by Eastern European immigrants.®

German antisemitism intensified over the course of the 1920s and early
1930s, typified by the growing role of the National Socialists. While the
earlier 1919 iteration of the National Socialist Party, the German Workers
Party, was a small, relatively insignificant group in southern Germany,
it began to successfully, albeit slowly, transition from a group of rabble-
rousers into a political party in 1925. The Nazis labored to attract followers
from all regions and social groups and worked to construct a party pro-
gram and bureaucracy. Central to the Nazi ideology was the dehumaniza-
tion of Jews, whom Hitler and other Nazi leaders referred to as “cancer,”
“parasites,” and “cockroaches.” According to Hitler’s worldview, Jews were

¢ Carole Fink, Defending the Righrs of Others: The Grear Powers, the Jews, and International
Minority Protection, 18781938 (Cambridge: Cambridge University Press, 2004).

 The census revealed that 8o percent of all Jewish soldiers served on the front lines, a
much higher proportion than the general population.

% “Edwin Landau,” in Jewish Life in Germany: Memoirs from Three Centuries, 307.

4 See Avraham Barkai, “Under the Lengthening Shadow of Antisemitism,” in German-
Jewish History in Modern Times, vol. 4, ed. Michael A. Meyer (New York: Columbia
University Press, 1998), 46—ss.
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inhuman but were disguised in human form. They were allegedly engaged
in an apocalyptic battle against human beings. According to historian Saul
Friedlinder, the Nazis embraced a “redemptive anti-Semitism” that called
for the victory over the Jews in a quasi-religious mission.®

It has been a truism to look at the radical National Socialist politics of
the late 1920s and early 1930s as an inevitability of some kind: perhaps
that they foreshadowed the Nazis’ legislative restrictions or their genocidal
atrocities. Certain historians have proposed that antisemitism’s deep roots
in the German psyche allowed for, if not encouraged, “willing execution-
ers” to later murder millions of Jews.®® Such assumptions, while tempting
in their simplicity, are unsuitable. As scholars have shown, these readings
use hindsight as the lens through which historical events are understood.
Interwar antisemitism was neither linear nor direct. To use the famous
terminology of Karl Schleunes, it assumed a “twisted road” to genocidal
politics of the National Socialists and their collaborators.®” German anti-
semitism and the Nazi rise to power were nonlinear developments. German
antisemitism, like the Republic in which it was lodged, was shaped by
liberal, tolerant, and reformist motivations, as well as by illiberal, anti-
reformist, and intolerant impulses.

While several French historians have minimized the role antisemitism
played in the interwar years and have asserted that the Dreyfus Affair and
Vichy Regime were aberrations in French history, scholars such as Pierre
Birnbaum and Paula Hyman have asserted its significance.” In the after-
math of the First World War, social discrimination against Jews became
increasingly common in France, and French antisemitic publications
and pundits blamed Jews for the economic depression, immigration, and
the emergence of the Popular Front, an alliance of left-wing movements
(including the French Communist Party) that came to power during the

% Saul Friedlinder, Nazi Germany and the Jews: The Years of Persecution, 1933-1939
(New York: Harper Collins, 1998), 3.

% Daniel J. Goldhagen, Hitler’s Willing Executioners: Ordinary Germans and the Holocaust
(New York: Knopf, 1996) and Hans Mommsen. “The Reaction of the German Population
to Anti-Jewish Persecution and the Holocaust,” in Lessons and Legacies: The Meaning of
the Holocaust in a Changing World, ed. Peter Hayes (Evanston: Northwestern University
Press, 1991), 141-154.

€7 Karl A. Schleunes, 7he Twisted Road to Auschwits: Nazi Policy toward German Jews, 1933~
1939 (Urbana: University of Illinois Press, 1970).

% See, for example, Eugen Weber, “Reflections on the Jews in France,” in Zhe Jews in
Modern France, eds. Frances Malino and Bernard Wasserstein (Waltham: Brandeis
University Press, 1985).

% See, for example, Birnbaum, Anti-Semitism in France and Paula E. Hyman, From Dreyfus To
Vichy: The Remaking of French Jewry, 1906-1939 (New York: Columbia University Press, 1979).
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1930s. The decade before the Second World War witnessed sporadic attacks
on Jewish businesses in Alsace Lorraine and on Jews in immigrant Jewish
neighborhoods. The mob violence that ensued during the 1934 Stavisky
affair served as one example of these sporadic attacks. In 1933, the munici-
pal bonds issued by the credit organization founded by Serge Alexandrew
Stavisky, a Russian Jew who lived in France, were discovered to be worth-
less. The following year, Stavisky was found dead, having left behind losses
that equaled approximately eighteen million contemporary dollars. The
affair that ensued threatened to destabilize the Third Republic. Stavisky’s
close involvement with many financial leaders and political insiders led to
the resignation of premier Camille Chautemps, who was accused by the
right-wing opposition of having orchestrated Stavisky’s death. The new
premier dismissed a number of Parisian politicians, including the prefect
of the Paris police who had been known for his right-wing sympathies.
The affair encouraged antisemitic fantasies of Jewish political and eco-
nomic nefariousness and served as one cause of widespread riots in Paris on
February 6, 1934.7° That affair and other events like it suggest that interwar
French antisemitism helped lay the groundwork for the Vichy regime and,
like in Germany, offered a “cultural code,” which allowed Europeans to
position themselves with other groups in the political arena and to insist
on their own political prestige.”

Paradoxically, at the same time when Jews experienced growing discrimi-
nation, economic losses, and violence in Central and Eastern Europe, they
also became increasingly productive in the cultural sphere. In Germany,
the hyper assimilation of an earlier generation and post-war antisemitism
encouraged the creation of a specifically modern German-Jewish culture that
focused on Jewish ethnic and religious legacies. Scholars such as Gershom
Scholem, Martin Buber, and Franz Rosenzweig challenged the Judaism of
their middle-class parents and called for new forms of Jewish involvement
and education. Franz Kafka’s oft-reproduced “Letter to his Father” typified
the disdain the younger generation had for its parents: “But what sort of
Judaism was it that I got from you? ... It was indeed, so far as I could see,
a mere nothing, a joke — not even a joke.”” In France, young Jews created
Jewish organizations that broke with the exclusively religious framework
encouraged by the native Jewish establishment. The Union Universelle de
la Jeunesse Juive (Universal Union of Jewish Youth, UUJJ) was the first

7° William Brustein, Roots of Hate: Anti-Semitism in Europe before the Holocaust (Cambridge:
Cambridge University Press, 2003), p. 202; Paul E Jankowski, Stavisky: A Confidence
Man in the Republic of Virtue (Ithaca and New York: Cornell University Press, 2002).

7' Volkov, “Antisemitism as a Cultural Code.”

7* Franz Kafka, 7he Basic Kafka (New York: Simon and Schuster, 1979), 215.
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non-Zionist organization to support an understanding of French Jewish
identity that rested on ethnic and historical components.”

The growth of European Zionism in the aftermath of the First World
War served as another example of interwar Jewish cultural and political
production. While most German, Austrian, and French Jewish groups for-
mally opposed Zionism, Zionism increasingly enticed young Central and
Western European Jews who were attracted by its youth movements, scout-
ing associations, study groups, and athletic associations. The Fifth Aliyah
(1929-1939) witnessed more than 250,000 Jews coming to Palestine, the
majority of whom originated from Germany and Austria. The German-
speaking Jewish emigrants settled in Palestine’s few urban areas; over half
went to Tel Aviv, which grew from 4,000 inhabitants in 1921 to 135,000 in
1935.7+ The Jews who immigrated to Palestine were clearly in the minority,
however, during the 1920s and 1930s, an increasing number of European
Jews adopted a more conciliatory tone towards the Zionist project. In
1925, for example, French rabbis formed a charitable institution, Oeuvre
Palestinienne, which supported a religious rebirth of Eretz-Israel. Zionists
also began to gain political support in local Jewish communal politics.
In 1925, Zionists won a majority of seats on the board of the Viennese
Israelitsche Kultusgemeinde. While those who voted for local Zionist groups
in Jewish communal elections or migrated to Palestine were in the minor-
ity, European Jews increasingly supported the Zionist project during the
1930s.

At the dawn of World War II, the Jewish communities of Western and
Central Europe constituted vibrant, disparate, urban populations that
continued to struggle over the meaning of their Jewish identities. The
Nazi-orchestrated attempted genocide of European Jews and the physical
devastation of the war itself would threaten the extinction of these Jewish
communities and change them irrevocably.

GENOCIDE AND ITS IMMEDIATE AFTERMATH

Between 1933 and 1945, the Nazis and their collaborators deprived European
Jews of their civic rights, property, dignity, and lives. The Nazis murdered
millions of Jews during the Holocaust, destroying Jewish communities that
had developed on European soil during the previous hundreds of years.
With their accession to power in 1933, the Nazi government utilized
propaganda and legislation to ostracize and denigrate Jews. It created 110

7 Vicki Caron makes clear that French Jews were not only split on the immigrant/native
divide, but within those groups as well.
74 By 1936 more than 5,000 Jews from France and North Africa had settled in Palestine.
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camps for political opponents, criminals, “asocial elements,” and so-called
inferior races; passed national legislation that sought to remove Jews from
public life; and tacitly approved the random physical attacks of Jews by
its Brownshirts (members of the Nazi paramilitary group, SA). Historian
Marion Kaplan has shown that these laws, and the ways in which the pub-
lic interpreted them, were not always consistent. Anti-Jewish promulga-
tions were executed rapidly and then stopped (the April 1933 boycotts, for
example, were canceled almost immediately); some promulgations were
vague, while others were unequivocal.”

Nazi persecution resulted in the transformation of relationships between
Jews and non-Jews. Neighbors, friends, employers, clients, even spouses
and children, gradually distanced themselves from Jews and excluded
them from German social life. German non-Jews, argues Kaplan, watched
as German Jews lost their businesses and practices, financially benefited
from Jews professional and economic downfalls, made it difficult for Jews
to interact socially, and witnessed and/or read about the beatings, incar-
cerations, and murders of Jews. They not only witnessed the outcasting of
Jews, but they also participated in it. This involvement led to what Kaplan
refers to as Jewry’s “social death,” a necessary step in the Final Solution.
Just two weeks after the Nazis implemented legislation limiting Jewish par-
ticipation in German public life, Willy Cohn described this process: “The
way we Jews are being treated now, we have never been treated like this
before. True, we are not being killed, but we are being tortured mentally,
and our ability to make a living is being systematically throttled.””® Cohn’s
diaries make clear that he and his fellow Jews experienced their ostracism
unevenly. The profession, gender, age, and place of residence influenced
how Jews perceived of their exclusion and whether they chose to flee.
While three-fifths of German Jews did emigrate, this entailed a difficult
and costly process. Other Jews focused on daily survival, which distracted
them from thinking about fleeing. They preserved Jewish organizations
and networks, continued to marry and raise families, created schools and
social welfare institutions, and learned skills necessary for emigration.

As Germany started to occupy its European neighbors, the Nazis utilized
ghettos and camps to confine and, later, systematically murder Jews, Roma,
Poles, and other ethnic groups in Eastern Europe. The German invasion of
Poland on September 1, 1939, and the ensuing Second World War, brought
with it the public beatings, humiliation, torture, and shootings of Jews.

7 Marion A. Kaplan, Between Dignity and Despair: Jewish Life in Nazi Germany
(Oxford: Oxford University Press, 1999).

7 Willy Cohn, No Justice in Germany: The Breslau Diaries, 1933—1941, ed. Norbert Conrads
and trans. Kenneth Kronenberg (Stanford: Stanford University Press, 2012), 6.
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The ghettos were sites of tremendous brutality, and millions of Jews died of
starvation, illness, and beatings even before the Nazis implemented their
two-pronged “final solution,” which relied on killing centers and mobile
killing units. The organized massive killings of Jews by the Einsatzgruppen
and killing centers followed the launch of Operation Barbarossa, the June
22, 1941 German invasion of the Soviet Union.

Recent scholarship has found that Germany established far more camps
and ghettos than had been previously assumed. Between 1933 and 1945,
the Nazis created approximately 42,500 ghettos and camps throughout
Europe; they spanned from German-controlled France, into and across
Germany, to Russia. These camps varied in their size, configuration,
administration, and purpose. They included prisoner of war camps, “care-
centers” (where camp staff killed babies after their birth or forced pregnant
women to abort), brothels, forced labor camps, and “killing centers.”””
The Nazis murdered approximately six million Jews during the Holocaust;
they devastated the Jewish communities and cultures that had flourished
in Europe for hundreds of years.

The war’s end found hundreds of thousands of Jews scattered across
Europe — in camps, in hiding, with the partisans, and in unfamiliar towns
and cities. As scholars have shown, place of origin, war experiences, post-war
journeys, age, gender, and health all would influence the processes of identity
construction that these post-war Jews would undergo.” The period following
liberation witnessed the very beginning of this development. In the months
following the Allies’ victory, European Jews moved from place to place and
experienced unexpected entanglements with a wide range of groups.

Liberation of the killing centers began as early as July 1944, when the
Soviets entered the Majdanek camp, and the liberation of Jews contin-
ued into May 1945. Hundreds of thousands of Jews, including thousands
of children, found themselves homeless and stateless; even if they were

7 Geoffrey P. Megargee, ed., The United States Holocaust Memorial Museum Encyclopedia of
Camps and Ghettos, 1933—1945, vol. 1: Early Camps, Youth Camps, and Concentration Camps
and Subcamps under the SS-Business Administration Main Office (WVHA) (Bloomington:

Indiana University Press, 2009) and Martin Dean and Geoffrey P. Mengargee eds, 7he
United States Holocaust Memorial Museum Encyclopedia of Camps and Ghettos, 1933-1945,

vol. 2: Ghettos in German Occupied Eastern Europe (Bloomington: Indiana University
Press, 2012).

See, for example, Atina Grossmann, Jews, Germans, and Allies: Close Encounters in

Occupied Germany (Princeton: Princeton University Press, 2009); Maud S. Mandel, /1 the
Aftermath of Genocide: Armenians and Jews in Twentieth Century France (Durham: Duke

University Press, 2003); and Tara Zahra, The Lost Children: Reconstructing Europes
Families after World War II (Cambridge: Cambridge University Press, 2011).
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sufficiently healthy to travel, there were few places where they could go.
Restrictive immigration laws persisted in the United States and Canada,
and the State of Israel would not be founded until 1948. Many of the nearly
250,000 “displaced persons” (DPs) lived in the DP camps established for
them by the allies in Germany, Italy, and Austria. They began journeys
to find loved ones, return to what they hoped would be home, leave the
domiciles they realized they had lost, flee the Soviets, move from one DP
camp to the next, or migrate legally or illegally to another place altogether.
After her liberation, for example, Judith Magyar Isaacson, her mother, and
aunt, went from a hotel in Leipzig’s bombed-out district, to a former SS
camp, to a small apartment in a town nearby. When the Russian Army
began approaching Leipzig, Isaacson’s new American boyfriend drove her
and her mother to Berneck-am-Fichtelgebirge, a resort town in Bavaria
where they lived in a “charming house” requisitioned by her boyfriend,
Ike, from a former Nazi official.” Lala Fishman, who had spent the war
years passing as a non-Jew, similarly fled from Poland into Germany; after
living in a DP camp, she moved to a nearby apartment.®® Fishman was not
alone. Thousands of DPs entered the American zone from Eastern Europe
after liberation. They included survivors who had been freed in Germany
but initially returned to their hometowns and survivors who had been sent
to Poland from the Soviet Union and then fled to the American zone. As
these Jewish refugees moved from place to place, they experienced a wide
range of unexpected encounters.

In the immediate aftermath of liberation, European Jews interacted
with a variety of individuals: they intermingled with other Jews, non-
Jewish Europeans, Allied soldiers, and non-governmental organization
workers. Members of these different heterogeneous groups lived as neigh-
bors; they interacted with one another on the streets and shopped in the
same markets. They frequented the same theaters and concert halls. Several
had sexual relationships with one another. As Atina Grossman has shown,
these sites of interaction in Germany were unexpected. Many Germans
had assumed that Jews would never again live on German soil. Instead,
occupied Germany served as the “unlikely, unloved, and reluctant host” to
thousands of its past victims.* In the aftermath of the Second World War,
Jews did not merely reside in Germany but they coexisted with Germans
in unforeseen ways.

72 Judith Magyar Isaacson, Seed of Sarah: Memoirs of a Survivor (Urbana and Chicago:
University of Illinois Press, 1991), 127.

% 1 ala Fishman and Steven Weingartner, Lala’s Story: A Memoir of the Holocaust (Evanston:
Northwestern University Press, 1998).

8 Grossmann, Jews, Germans, and Allies, 1.
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European Jews also spent extensive time with American, British, and
Canadian soldiers. At the war’s end, the soldiers found themselves unex-
pectedly responsible for assisting the DPs in a variety of ways. Among other
things, they organized the collection of necessary goods for European Jews,
helped to settle Jewish refugees in the various DP camps, advocated on
behalf of the Jewish DDPs, set up makeshift hospitals, established Jewish
centers, led or participated in religious services, helped to trace missing
relatives and loved ones, provided lifecycle counseling and pastoral care,
and led Zionist youth activities. Their intimacy with the DP population
frequently ran afoul of the non-fraternization policies and some of the
earliest opponents of the non-fraternization policy were Jewish soldiers
and chaplains.

The arrival of NGOs, such as the Jewish Joint Distribution committee,
added an additional dimension to the networks Jews created in immediate
post-war Europe. In France, the Joint’s goals were threefold: to establish
an emergency relief program to supply money, food, and clothing to those
survivors most in need, to build a support network for children uprooted
or orphaned during the war, and to rebuild French Jewish economic sta-
bility so that the community would be able to care for its own long-term
needs.® Throughout Europe, humanitarian workers focused on the care of
displaced children, who became symbols of wartime dislocation and post-
war reconstruction.®

In December 1945, it was clear that the Jewish communities of Europe
had been irrevocably changed; it was less certain that the surviving rem-
nant of European Jewry would re-establish itself on the soil that it had
inhabited for hundreds of years. Over the course of the 1940s, the core of
international Jewish life shifted from Europe to two new centers: North
America, which had begun to receive Jewish immigrants in large num-
bers at the end of the nineteenth century, and the state of Israel, which,
after its founding in 1948, opened its doors to all Jews who wished to
‘return’ there. The Holocaust, however, did not put an end to Jewish life
in Europe. Instead, over the course of the second half of the twentieth
century, European countries saw the flourishing of diverse Jewish com-
munities, many of whom began attracting émigrés from other parts of the
world. Despite these new communities” dissimilarities, they witnessed sev-
eral of the phenomena that had characterized Jewish life. They persisted in
acculturating to changing societal norms while simultaneously influencing
the societies in which they lived; they continued to be shaped by shifting

% Maud S. Mandel, “Philanthropy or Cultural Imperialism? The Impact of American
Jewish Aid in Post-Holocaust France,” Jewish Social Studies 9.1 (2002), 53-94.
% Tara Zahra terms the disputes over displaced children a “psychological Marshall Plan.”
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notions and implications of toleration and intolerance, while also becom-
ing complicit tolerant and intolerant actors; and they remained engaged in
negotiating a messy maze of competing national projects and narratives.
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CHAPTER 2

RUSSIAN AND SOVIET JEWRY

OLGA LITVAK

I

Like the history of Jewish settlement in North America, the history of
Russian Jewry is implicated in the imperial expansion of Europe. Russian
Jewry was not born, but made by an act of raison d'état, in the last quarter
of the long eighteenth century. Before the architects of partition (1772~
1795), Frederick II of Prussia (r. 1740-1786), Catherine II (r. 1762-1796)
and the Habsburg emperor, Joseph II (r. 1765-1790), set about putting an
end to the “nonsensical disordering” of Polish sovereignty, Jewish residence
on Russian territory had been officially proscribed.’ Through Poland’s dip-
lomatic dismemberment Russia acquired an ethnic and confessional fron-
tier of bewildering social complexity. While most of the population was
divided between Catholicism and Eastern Orthodoxy, peasants and land-
owners, the region was also home to German-speaking urban Protestants
and Islamicized free-holding Tatars as well as to the largest concentration
of Jews — most of whom made a living from local trade in agricultural
goods and the economic administration of Polish estates — in the world.?
Stretching from the Baltic to the Black Sea where Russia’s Polish posses-
sions merged with the southern frontier that Catherine II wrested from the
Ottomans in 1774, the Jewish landscape of Russia’s western borderlands
grew continually more diverse. By the beginning of the nineteenth cen-
tury, the Russian empire had roughly one million Jewish subjects, divided
between the provinces of Central or Congress Poland, Lithuania-Belarus
and southeastern Ukraine. Among them were Warsaw’s commercial elites
and Vilna’s venerable Talmudists whose students warmed the back benches
of study houses throughout the northwest, small-town householders

" On the political justification of partition, see Larry Wolff, Inventing Eastern Europe: The
Map of Civilization on the Mind of Enlightenment (Stanford: Stanford University Press,
1994), 17—49. The quotation appears on p. 18.

* On the place of the western borderlands in Russian imperial geography, see Dominic
Lieven, Empire: The Russian Empire and Its Rivals (New Haven: Yale University Press,
2001), 201-230.
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and their sharp-witted wives running taverns and other concessions in
the private towns of the Polish nobility, Hasidic rebbes holding court
in the Podolian hinterland, mystics, provincial philosophers, free-think-
ers, preachers, midwives, matchmakers, traveling players, rich, poor, and
everything in between. There were densely settled and highly differentiated
Jewish settlements in White Russia as well as tiny, isolated communities of
village Jews in Volhynia. Despite official restrictions on Jewish residence, a
small number of wealthy and well-connected merchants had even begun,
in the first years after partition, to filter into the Russian interior, drawn
especially to the two imperial capitals, Moscow and St. Petersburg. People
united in law by a common confession and educated in the same princi-
ples of faith in the God of Israel were, in fact, divided by class conflicts
and regional loyalties, to say nothing of customs, accents, songs, clothes,
recipes, sensibilities and jokes. Theoretically normative Judaism remained
elusive in practice; the imaginary person known to historians as the “trad-
itional Eastern European Jew” existed more in the breach than in reality.?

The greatest challenge facing the imperial authorities lay in administer-
ing this sizeable and heterogeneous population, whose religion represented
an object of nearly pathological suspicion to the Orthodox emperors and
their servitors. In an unprecedented act of political largesse and enlightened
tolerance, Catherine actively rejected the Russian precedent of total exclu-
sion and undertook to integrate her new Jewish subjects into the empire’s
estate structure. Unlike the Habsburgs and the Prussians — the other two
partitioning powers that assumed responsibility for substantial propor-
tions of the Jewish residents of the Polish-Lithuanian Commonwealth —
Romanov Russia had no medieval tradition of Jewry law. The “ingathering
of Russian Jewry” was, from the beginning, a modern colonial project.*
New imperial affinities, social interests, and cultural styles clashed with
long-standing local identities, not always to the benefit of the former. The
Polish-Lithuanian past, still visible in the picturesque ruins of noble man-
sions and castles and in the figures of dispossessed and unreconstructed
Polish aristocrats, continued to haunt imperial Russian-Jewish history in
the form of the mythology of the shtetl, the Jewish market town that lived
in the shadow of the magnates’ great estates and a poignant sign of unre-
solved and conflicted feelings about the tenuous, unfinished, and improb-
able construction of modern Russian Jewry.

3 On the diversity of Russian-Jewish experience and expression during the imperial period,
see ChaeRan Y. Freeze and Jay M. Harris, eds. Everyday Jewish Life in Imperial Russia,
1772—1914 (Hanover, NH: Brandeis University Press, 2013).

* See John D. Klier, Russia Gathers Her Jews: The Origins of Russias Jewish Question, 1772—
1825 (DeKalb: Illinois University Press, 1984).
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Catherine’s most salient achievement lay in legalizing Jewish residence in
the Russian Empire. Although restricted to the western provinces (which
included the important addition of New Russia at the southwestern tip
of the empire), the Pale of Jewish Settlement, first defined in Catherinian
legislation, represented a significant innovation in Russian jurisprudence.’
In a country where the vast majority of the population was considered
personal chattel of a very small privileged minority, confinement to the
Pale was neither a sign of extraordinary oppression nor an especially nota-
ble symptom of Russia’s alleged legal backwardness. Given the Orthodox
intransigence of her predecessors, Catherine’s Jews might have considered
themselves fortunate to have been neither expelled nor summarily enserfed.

The new privilege of legal residence went hand-in-hand with admin-
istrative leveling, of a kind. Following Catherine, imperial law devolved
most of the responsibility for governing Jews in the collective onto the
Jewish “community” (Rus. obshchestvo), but also made provisions for indi-
vidual Jews to join the municipal corporations in the towns where they
lived. This system of “dual jurisdiction” translated Jewish personal status
both into the terms of a state-recognized confession, signified by respon-
sibilities and taxes owed by the individual to the local Jewish community,
and to the juridical category of the estate, signified by various civil terms
of social ascription to which every subject of the tsar belonged. Like their
Orthodox counterparts, therefore, individual Jews could aspire to various
ranks, such as “town dwellers” (Rus. meshchane), “merchants” (Rus. kuptsy),
and “honored citizens” (Rus. pochetnye grazhdane).® Some of these catego-
ries, attained in various ways in exchange for state service or financial con-
siderations, came with additional personal privileges — including residence
beyond the Pale — denied to Jews en masse. In many cases, the rewards of
rank vitiated confessional responsibility and compromised Jewish collec-
tive discipline. During the pre-reform period, such tensions acquired their
greatest urgency under the impact of taxation and with the introduction
of military recruitment, exacted from the community and implemented by
Jewish leadership, made up of local “notables” whose own financial inter-
ests lay in cooperating with the regime even when they were attempting to
intercede with the authorities on behalf of their co-religionists. The Jewish
obshchestvo in imperial Russia was not a representative democracy and,
contrary to anti-semitic fantasies of Jewish power — frequently offered up
to the delectation of the Russian reading public by renegades from Jewish

> See Richard Pipes, “Catherine II and the Jews,” Soviet Jewish Affairs 5 (1975): 3—20.

¢ On the pre-reform estate system and the social meaning of rank, see Gregory L. Freeze,
“The Soslovie (Estate) Paradigm and Russian Social History,” 7he American Historical
Review 91 (1986): 11-36.
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communal authority — hardly dedicated to the programmatic defense of
Jewish “interest,” even in the unlikely possibility that any common cause
could be distilled from the palpable reality of Jewish differences.”

To the contrary, under the imperial system of provincial self-government,
potential victims of internal corruption, which is to say, most people, often
had good reason to distrust their own officially appointed or officially
sanctioned leadership. While the effects of such distrust produced a thin
stream of unbelief (few societies can tolerate more than a small number of
skeptics), it galvanized a much greater current of desire for personal and
collective sanctity. Under the circumstances, a communal ideal based on
voluntary — rather than compulsory or formal — membership, and one that
rendered religious power contingent upon the accrual of spiritual benefits
to the believer, stood to gain many more recruits than downright apostasy
from Judaism. Thus it happened that one of the earliest beneficiaries of
increasing popular resentment toward the Jewish power structure and the
gradual desacralization of the kehillah was Hasidism, a movement whose
adherents were bound to each other and to their rebbe by affective ties,
patronage networks, and the assurance of pastoral care.

Enabled by the ambiguities of “dual jurisdiction,” the Russian conquest
of Poland was followed, in short order, by the Hasidic conquest of Polish-
Jewish society.® Imperial attempts to police the boundaries of confessional
jurisdiction actually weakened the relationship between self and society
and inadvertently provided the Hasidic mythology of collective rupture
and inner renewal with sufficient purchase to supplant the established
institutional structure of Jewish communal life in the name of a utopian
return to a state of “perfect faith.” In the short term, the dissemination
of Hasidic populism during the first four decades of the nineteenth cen-
tury may be read as a conservative revolution, a characteristically modern

7 The charge against Jewish communal authority as a plot against Christians, a staple motif
in the Russian mythology of Jewish power, was first issued by the apostate Jacob Brafman
in his Book of the Kahal (Rus. Kniga kagala, 1869). On its appropriation into the dis-
course of Russian Judeophobia, see Steven Lukashevich, fvan Aksakov, 1823—1886: A Study
in Russian Thought and Politics (Cambridge, MA: Harvard University Press, 1965),
96-106. Russian Judeophobia followed the pattern set by the policy of “dual jurisdic-
tion”: Aksakov, like many other Russian conservatives, were prepared to entertain the
social integration of Jewish individuals but feared “Jewry” in the collective.

See Glenn Dynner, Men of Silk: The Hasidic Conquest of Polish Jewish Society
(Oxford: Oxford University Press, 2006).

On the Hasidic ideal of “perfect (alt. innocent) faith,” see Benjamin Brawn, “Shuvah
shel ‘haemunah hatemimah’: tfisat haemunah haharedit vetsmihatah bemeah ha-19,” in

o

)

Al haemunab: ‘iyunim bemusag haemunah ubetoldotav bemasoret hayehudit, ed. Moshe
Halbertal, et al. (Jerusalem: Keter, 2005), 403—443.
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attempt to shore up the connection between the intimate and the cosmic.
But viewed through the wide-angle lens of historical perspective, Hasidism
may also be seen as symptomatic of the increasing importance of a distinc-
tion between public confession and personal religion that had a transform-
ative and lasting effect on the development of Jewish thought. For all of
their differences, the Hasidic rebbe shared with the reforming German
rabbi the self-appointed role of “caretaker of the soul” (Ger. Seelssorger),
charged with the “sacralization of life” rather than with the rabbinic pre-
rogative of expounding Talmudic law." Consistent with the shift from
communal to congregational autonomy among contemporary German
Jews, Hasidism thus entered into the bloodstream of Jewish culture not
as a vestige of unregenerate Polish-Jewish medievalism but as a direct con-
sequence of the shocks of modernization under the Russians. The first of
these to be experienced not by the few but by the many was administered
by the government of Nicholas I (r. 1825-1855).

IT

Nicholas I inherited the principle of “dual jurisdiction” from his predeces-
sors. The innovative character of his policies lay, rather, in its energetic
application.” Like Catherine II and Alexander I (r. 1801-1825), Nicholas I
was prepared to encourage the integration of Jewish individuals into the
Russian estate structure, even as his infamous conscription policy gave
additional discretionary powers to the Jewish obshchestvo. The introduc-
tion of “official enlightenment” allocated government funds for higher
education in order to facilitate Jewish entry into Russian universities (this
privilege actually went back to the Statute of 1804). Additional money was
dispensed for an ambitious plan to resettle Jewish “townsmen” on the land
and for the creation of two rabbinic seminaries, one in Vilna and one in
Zhitomir, dedicated to training a modern Jewish rabbinate to steer the
course of confessional reform. Furthermore, Nicholas continued to confer
the benefits of privileged status on Jewish merchants who held government
monopolies; this kind of social co-optation, already in evidence during the

' See Leora Batnitzky, How Judaism Became a Religion: An Introduction to Modern Jewish
Thought (Princeton: Princeton University Press, 2011).

" On the evolution of the modern German rabbinate, see David Sorkin, 7he Transformation
of German Jewry, 1780—1840 (Oxford: Oxford University Press, 1987). The quotations
appear on p. 137 and p. 90, respectively.

" For the fullest treatment of Nicholaevan Jewish policy, see Michael E Stanislawski,
Tiar Nicholas I and the Jews: The Transformation of Jewish Society in Russia, 1825-185s
(Philadelphia: Jewish Publication Society, 1983).
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reigns of Catherine II and Alexander I, expanded the rising class of Jewish
notables, legally resident in Moscow and St. Petersburg, self-educated but
with prodigious cultural aspirations on behalf of their children, many of
whom went on to universities, distinguished careers in the liberal profes-
sions and, in some notable instances, philanthropy and Jewish public ser-
vice. But even as Nicholaevan incentives fostered social mobility, the legal
consolidation of the Pale of Settlement in 1835 tightened the restrictions
on residence that maintained the collective existence of Russian Jewry.
Suspicious of any public institution that was even nominally independent
of the government, Nicholas formally abolished Jewish self-government
in 1844. Nevertheless, the Jewish obshchestvo continued to function as an
instrument of tax collection; moreover, being charged by the government
with implementing the conscription law enacted in 1827, its actual reach
into the lives of ordinary people grew longer.

The conscription decree replaced the traditional privilege of purchas-
ing the collective exemption of Jews from military duty with a personal
obligation to serve, a duty to which all of Russia’s non-privileged estates
were subject. The “lower ranks,” defined by their liability to corporal
punishment and their exclusion from serf ownership, included all towns-
men (Rus. meshchane) and serfs, whether they were bound to the state or
privately owned by the clergy or the nobility. The government levied its
recruit quotas in the same way it levied taxes — in the collective. This meant
that, like the peasant mir and the town assembly, the Jewish o0bshchestvo
had to hand over a certain proportion of its adult male population into
the jurisdiction of the Russian army, an institution that was a kind of legal
estate in its own right. The term of service was twenty-five years. Recruits
were expected to be fully socialized into military life and had little success
reintegrating into their former communities, should they have been lucky
enough to survive and return. Most pre-reform soldiers lived and died in
the military.”

After the Napoleonic Wars, Alexander I had first attempted to turn state
peasants into a separate estate of military colonists or cantonists; Nicholas
I embraced this idea with enthusiasm but — following an 1831 uprising
in the cantons — worried about giving armed peasants too much inde-
pendence. Integrating Alexander’s original military settlements into the
hierarchical structure of the standing army, Nicholas attached canton-
ist battalions to each of the regiments stationed throughout the empire.
These battalions functioned as military schools for soldiers’ sons who were
born into the military estate; but Nicholas also saw cantonist battalions as

% On the pre-reform army, see Elise Kimerling-Wirtschafter, From Serf to Russian Soldier
(Princeton: Princeton University Press, 1990).

Downloaded from https://www.cambridge.org/core. University of Florida, on 03 Dec 2017 at 06:43:02, subject to the Cambridge Core terms
of use, available at https://www.cambridge.org/core/terms. https://doi.org/10.1017/9781139019828.003


https://www.cambridge.org/core/terms
https://doi.org/10.1017/9781139019828.003
https://www.cambridge.org/core

RUSSIAN AND SOVIET JEWRY 49

potential educational institutions for other children whose birth and social
station placed them at the margins of imperial law. Orphans, vagrants,
children of prisoners, and of Polish nobles (dispossessed or imprisoned for
participating in the Polish revolt of 1831) often ended up in cantonist ranks
until they were old enough to enter regular military service. Nicholas also
permitted Jewish communities to draft boys, aged twelve to eighteen, for
entry into cantonist battalions, in place of adult recruits.**

Insofar as the Nicholaevan army symbolized the disciplinary function
of the state, cantonist battalions provided a model training ground for the
creation of Russian subjects. To that end, Nicholas (who saw in Russian
Orthodoxy an effective means of ensuring social stability and political loy-
alty) actively promoted the conversion of Jewish cantonists. In principle,
Jewish society might have dodged the threat of conversion entirely, since
the military exhibited no marked preference for taking Jewish children in
place of Jewish adults and provided no special dispensation for communi-
ties that were prepared to fulfill their recruitment obligation in this way.
Adult Jewish soldiers in Russian ranks were not subject to conversionary
pressure. Unlike Jewish minors, Jewish soldiers were frequently stationed
near Jewish communities and officially relieved of their duties during the
Jewish holidays. Nevertheless, military records show that approximately
70,000 Jews entered the Nicholaevan army as children. About two thirds
converted. Jewish memory today generally holds Nicholas accountable for
this calamity. But in the lion’s share of cases, Jewish communal leaders
obviously elected to draft children instead of adults.”

In hindsight, it is easy to see this complicity with Nicholas’s conver-
sionary program as a deplorable moral lapse; but, specific cases aside, it is
difficult to escape the conclusion that the decision to draft minors was any-
thing but ethically irresponsible or, worse, deliberately malicious. To begin
with, Jews married young; by the time they were of draft age, many Jewish
men were already fathers and husbands. It would have been unthinkable
to break up families, deprive women and children of a crucial source of
support, and throw more people on the limited resources of public charity.
Second, in view of the unanticipated explosion of the Russian-Jewish pop-
ulation during the half-century after partition, it is not unreasonable to

" On cantonist battalions, see Elise Kimerling [Wirtschafter], “Soldiers’ Children, 1719—
1856: A Study in Social Engineering in Imperial Russia,” Forschungen zur osteuropiischen
Geschichte 30 (1982): 61-136 and Richard Pipes, “The Russian Military Colonies, 1810~
1831,” The Journal of Modern History 22 (1950): 205—219.

On the social impact of the cantonist provision, see Yohanan Petrovsky-Shtern, Jews in
the Russian Army, 1827—1917: Drafted into Modernity (Cambridge: Cambridge University
Press, 2009), 90-128.
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suppose that many Jewish families had an increasingly large and unsustain-
able number of mouths to feed. Horrifying though this is, the conscription
of a child might have lightened a family’s economic burden; the decision to
cooperate with Jewish authorities or to resist — with uncertain results — was
driven by a fine calculus of desperation. Finally, Jewish communal lead-
ers were subject to social pressures that made them gravitate toward the
poor and the marginal in their search of recruits. Jewish literature naturally
stresses the most dramatic cases of orphans, the sole providers of their wid-
owed mothers, being drafted in place of the well-fed offspring of a town’s
wealthiest and most fertile Jewish families. Of course, conscription could
also function as a way to circumscribe the disruptive effects of adolescent
rebellion. There are, not surprisingly, fewer such tales among the horror
stories of the notorious era of rekrutchina. We do not know how many
fifteen-year-olds ended up being drafted because they showed a disturbing
proclivity to smoke on the Sabbath, flirt with unsuspecting Jewish virgins,
read forbidden books or taunt their elders in the synagogue. In any event,
few Jewish cantonists returned home to tell their side of the story.*
Nicholaevan conscription policy destabilized Jewish society on a scale
that was entirely disproportionate to the number of Jewish recruits who
ended up serving in the pre-reform army. Seventy thousand is not a small
number but even by the most conservative estimate it was hardly more
than three percent of the population. The primary source of class conflict
and general resentment of all legally constituted Jewish authority, recruit-
ment became a touchstone for fears of collective dissolution, family break-
down and the erosion of faith. Such anxieties escalated in the 1840s, when
“official enlightenment” began to enlist recruits for its new Jewish schools.
Many people were prepared to see the school as the logical extension of
the barracks. “School service (Rus. shkolnaia povinnost) was established
on the same basis as military service and drew on the same population
for recruits.”” Exemption from conscription, a privilege that accompa-
nied university matriculation or enrollment at one of the two rabbinical
academies opened by the state in 1843, made the prospect of education
highly attractive. Stipends and uniforms provided irresistible economic
incentives for poorer families. Although there were far fewer of them than
of Jewish soldiers — with whom they frequently identified — the gradu-
ates of Nicholas’s Jewish schools shook up existing Jewish hierarchies to
a far greater extent than victims of rekrutchina. “Official enlightenment”

' On the tension between the memory of Nicholaevan rekruschina and its history, see Olga
Litvak, Conscription and the Search for Modern Russian Jewry (Bloomington: Indiana
University Press, 2006).

7 P.S. Marek, Ocherki po istorii prosveshcheniia evreev v Rossii (Moscow: Trud, 1909), 80-81.
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served as a laboratory for the crystallization of Jewish high culture, akin to
Hasidic populism in its rivalry with the Jewish establishment.

On the one hand, the extension of government support to an alterna-
tive Jewish elite, who made their way back into the Jewish community as
“crown rabbis,” teachers, censors, school inspectors, physicians, and other
professionals, served to institutionalize a new kind of Jewish intellectual
life alongside more traditional frameworks of Jewish sociability and Jewish
learning. On the other hand, the purveyors of this new culture, except in
a small number of big cities (Vilna, Odessa, Warsaw, St. Petersburg, Riga)
remained largely isolated from small-town Jewish society, where Hasidism
made rapid inroads. The charisma of Hasidic rebbes was immune to the
kind of animus directed against communal authorities and freshly minted
“Nicholaevan patriots” who defended Jewish honor to the government but
insisted that the tsar acted in the best interests of his Jewish subjects. If
anything, the pressure of impossible choices between immediate practi-
cal benefits and fear of apostasy made Jewish parents even more likely
to seek out spiritual guidance and direct access to the sources of divine
blessing, the special purview of the tsaddik. In some instances, desperate
(or hopeful) Hasidim went so far as to attribute to their rebbes the power
of annulling the evil decrees (Heb. gzeror) that forced Jewish children into
the uniforms of students and soldiers. In fact, the pious needed only to be
patient; the God of history was on their side.

ITI

In the last two years of the Nicholaevan reign, conscription quotas were
stepped up throughout the empire; the tsar was fighting a ruinous naval
war in the Crimea and the military resources of the empire were consider-
ably strained. Under pressure to meet mounting obligations, Jewish com-
munities began to make use of recruit-catchers (Yid. £bappers) to detain
any eligible male who might be traveling without the necessary exemp-
tion papers. The odious spectacle of homegrown thugs in the employ
of Jewish authorities exacerbated long-standing popular grievances and
became the focus of a blistering critique of Jewish power. At the same
time, secular social networks, cemented at state educational institutions,
pushed new elites to the fore. In larger towns within the Pale — Odessa,
Vilna, Warsaw, and even places like Minsk, Berdichev and Zhitomir — as
well as in the two capitals, Moscow and St. Petersburg, Nicholaevan privi-
lege and the expansion of the Russian economy contributed to the growth
of Jewish “society” in the interstices between the confessional community
and the estate structures that governed Russian life. The word obshchestvo,
now paired with the adjective “educated,” acquired a resonance that was
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in direct competition with the term’s conventional, widely held mean-
ing. Among the beneficiaries of imperial privilege and “official enlighten-
ment,” Russian-speaking Jewish professionals such as doctors, notaries,
bookkeepers, and teachers, as well as merchants, private bankers, and
tax farmers were enthusiastic patrons of Italian opera and German spas.”
They were also readers of Yiddish novels, subscribers to Hebrew news-
papers and founders of Jewish philanthropic organizations.” Institutions
that were ostensibly dedicated to the improvement of the Jewish masses
were patronized largely by people who were bent on self-improvement.
Private initiative took over the “official enlightenment” project, gradually
scuttled by the government along with Nicholaevan rekrutchina and the
drafting of minors.

The social, economic, and cultural disparities between Jewish “educated
society” and the masses of Jews eking out a living in the small towns of the
Pale — bridged at the margins by the provincial middling classes — contin-
ued to expand over the course of the period between the emancipation of
the serfs in 1861 and Russia’s first revolution in 1905. Instead of abolishing
the Pale, the state extended the privileges of emancipation from the Jewish
communal regime to new categories of Jews, such as merchants with suffi-
cient capital to enroll in the first guild (1859), university graduates holding
advanced degrees, particularly doctors and lawyers (1861), craftsmen such
as brewers, mechanics, and distillers (1865), army veterans (1867), and,
finally, pharmacists and veterinarians as well as university graduates with-
out advanced degrees (1879). Inaugurated by Alexander II (r. 1855—1881)
and more or less in force throughout the rest of the imperial period, the
policy of “partial emancipation” combined with the effects of capitalism,
to deepen the cleavages that rent the texture of Jewish life.** By the end of
the period, Russian-Jewish public activists lamented that the “traditional
unity of the Jews has been in the realm of myth for a long time. The history

" See Steven ]. Zipperstein, The Jews of Odessa: A Cultural History, 1794—1881
(Stanford: Stanford University Press, 1986).

¥ On the middle-class audience of modern Jewish literature, see Alyssa P Quint,
““Yiddish Literature for the Masses?”: A Reconsideration of Who Read What in Jewish
Eastern Europe,” AJS Review 29 (2005): 61-89. On the rise of private Jewish philan-
thropy, see Brian Horowitz, Jewish Philanthropy and Enlightenment in Late-Tiarist
Russia (Seattle: University of Washington Press, 2009) and Natan M. Meir, Kiev, Jewish
Merropolis: A History, 1859—1914 (Bloomington: Indiana University Press, 2010), 211-260.

** On the politics of social emancipation, see Benjamin 1. Nathans, Beyond the Pale: The
Jewish Encounter with Late Imperial Russia (Berkeley: University of California Press,
2002), 23—80.
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of the disintegration of this unity is exceedingly depressing.”* The only real
wonder is whether it had ever existed.

Freed by law to reconstruct their Jewish lives on a strictly voluntary
basis and to promote the personal ideal of self-improvement as the path
to social success, the emancipated avant-garde of Russian Jewry exempli-
fied the success of the few at the expense of the many. Although the world
beyond the Pale continued to expand, the benefits of imperial emancipa-
tion always remained highly partial. While the allure of embourgeoisement
raised the stakes on heroic personal achievement (in finance or education)
anxieties about the ever-present threat of a drop in status sharpened the
distinction between self-made Russian Jews and unreconstructed Russian
Jewry. The discrepancy between the rising tide of social, economic, and
cultural expectations and the realities of tightening economic competition
and potential proletarianization nurtured a restless provincial culture torn
between resentment and entitlement. The government’s apparent intran-
sigence about abolishing the Pale began to be viewed as an intractable
obstacle to Jewish civic integration and material well-being.

Private discontent and articulate despair played out on the pages of the
Jewish press. The resentment of the few gathered unprecedented cultural
momentum. Conservatives in Vilna and radicals in Odessa were equally
ill at ease with the implications of partial emancipation for the future of
Russian Jewry. For the first time, the press openly debated the ambiguities
of Jewish confessional/civic status alongside Russia’s other “accursed ques-
tions.””> As Alexander’s reign grew to its explosive conclusion, the program
of personal emancipation and its counterpart — a historicist faith in gradual
collective improvement — had given way to messianic visions of renewal
and an apocalyptic faith in the redemptive potential of violence. The inner
tensions of the Great Reforms acquired the lineaments of national crisis.

Emancipation fundamentally transformed the peasant economy in ways
that destabilized age-old patterns of exchange, particularly on the western
frontier, the most dynamic sector of industrial development in the empire.
There were additional opportunities for work beyond agriculture; but the
new class of migrant laborers now had to contend with seasonal unemploy-
ment, and an unstable, unregulated labor market. Many more people were
now beyond the immediate mechanisms of social control that the govern-
ment had had at its disposal during the era of serfdom. Despite its reputa-
tion as a police-state, watched over by the notorious Third Section, the

* G. B. Sliozberg, quoted in “Otchet o soveshchanii evreiskikh obshchestvennykh deiate-
lei,” Evreiskii mir 1 no. 11-12 (1909), 35-37.

** See John D. Klier, Imperial Russias Jewish Question, 18551881 (Cambridge: Cambridge
University Press, 1995).
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Russian empire remained profoundly under-governed, with a local police
force that was comparatively tiny, as well as inefficient and corrupt. The
prospect of civil disturbance had raised its ugly head more than once in
the immediate post-emancipation period; however, most peasant unrest
remained limited, confined to skirmishes related to the misunderstand-
ing of the terms of the emancipation decree (the idea of emancipation
without land presented a particular problem). Traditional political judg-
ment, based on a fundamental respect for the patriarchal authority of the
tsar, remained unshaken, despite the best efforts of Russian populists and
zemstvo officials to introduce a greater sense of individual autonomy and
respect for Western legal principles. But in the wake of a disturbing wave
of revolutionary terrorism in St. Petersburg, the irruption of anti-Jewish
economic violence in the borderlands betokened a sea-change in the nature
of social disorder in the empire. The state’s response finally discredited the
sedulously cultivated self-image of the Romanovs as reforming tsars; tarred
with the brush of antisemitism, neither the government of Alexander III
(r. 1881-1894) nor that of his heir, Nicholas II (r. 1894-1917), could sustain
the myth of autocratic liberalism. Violence, in turn, helped to crystallize
the emancipation anxieties of Jewish “educated society” into a new politi-
cal ideology.

The 1881 assassination of Alexander II by a radical populist group known
as the People’s Will brought into focus the contradictions implicit in the
concept of a reforming autocracy. The government of the tsar-liberator
lifted the lid off Nicholaevan repression and destabilized traditional hier-
archies without attempting to build social consensus. The abolition of
serfdom created the conditions for free labor, without providing basic eco-
nomic protections against the risks of underemployment. The mitigation
of censorship restrictions and the introduction of public trials encouraged
open discussion and galvanized civil discourse; but in the absence of civil
liberties, let alone the guarantee of equality before the law, the political
irrelevance of Russia’s vibrant public sphere was all the more galling. Such
contradictions created a breeding ground for ideological extremism and
acts of deliberate provocation; before their discovery of Marxism during
the 1890s, largely in train of disappointed hopes in peasant revolution,
Russian radicals vested their political energies in the oppositional instincts
of the narod. The People’s Will — already responsible for a number of prior
attacks on high officials — expected that the assassination of the tsar would

* For an account of the conditions that led up to 1881, see I. Michael Aronson, Troubled
Waters: Origins of the 1881 Anti-Jewish Pogroms in Russia (Pittsburgh: University of
Pittsburgh Press, 1990).
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ignite a popular uprising against the autocracy.* What happened instead
was something much more consistent with the temper of Alexander’s
unfinished revolution from above.

The southern borderland of the empire constituted Russia’s emergent
economic frontier. In the 1860s, southwestern Ukraine began to attract
seasonal labor; migrant workers, unmoored from their local villages, rode
the rails of the recently constructed rail system in search of work. The
spring of 1881 was an exceptionally bad time. In the immediate aftermath
of the assassination, the authority of the autocracy seemed temporarily sus-
pended; there were rumors of a new emancipation law, this time with pro-
visions for the redistribution of land. Idle migrant workers, buoyed by the
customary revelry of the Easter season and incited by gossip about Jewish
responsibility for the murder of the tsar (fueled, undoubtedly, by the fact
that the People’s Will counted a number of Jewish students among its
members) began to travel from town to town, attacking Jewish property.
Before the autocracy was able to move in troops and subdue the rioters,
the so-called southern tempests had grown into a full-fledged three-day
bender which resulted in the destruction of millions of rubles worth of
property. A few people were physically injured but hundreds more were
left homeless and destitute.

After the dust finally settled, the government instituted a judicial
inquiry which resulted in a small number of prosecutions, but it was dif-
ficult to round up all of the culprits because they were not local men; the
question of responsibility hung in the air and poisoned the atmosphere
even further. Officials in the Ministry of the Interior understood that the
phenomenon of pogroms — as the riots came infamously to be known —
was symptomatic of modern social instability rather than a vestige of tradi-
tional religious prejudice. In fact, they attributed pogroms to social, rather
than theological, causes: revolutionary “agitation” among the quiescent
peasantry and “Jewish exploitation” of the countryside. To the extent that
this etiology took into account the importance of changing relationships
between the city and the country that would continue to test the legiti-
macy of the autocracy throughout the late imperial period, it was not alto-
gether misguided. But, of course, the administration missed the forest for
the trees and, having sought refuge in blaming the victim, refused to take
any responsibility for the general state of immiseration and insecurity that
led to violence in the first place.

* On Russian populism, see the classic account by Franco Venturi, Roots of
Revolution: A History of the Populist and Socialist Movements in Nineteenth-Century Russia
(Chicago: University of Chicago Press, 1983).
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While it was true that revolutionary terrorism did its part to under-
mine the authority of the regime and implicitly encouraged the popular
recourse to force, the pogroms constituted a fundamentally reactionary
response to economic conditions that were the direct result of unserfment.
As every generation of Russian radicals discovered to its own chagrin,
peasants were immune to revolutionary propaganda. It was also true that
things were much more volatile in the Pale than elsewhere because the
density of Jewish settlement and traditional Jewish concentration in the
distribution and processing of agricultural goods made Jewish middlemen
look like exploiters of both peasant producers and urban consumers. But
it was also true that, more than anywhere else in Russia, in the Pale of
Settlement these conditions were the direct result of government policy,
which restricted Jewish economic activity and confined the Jewish popula-
tion to the Pale. Moreover, Jewish livelihood suffered just as much, if not
more, from the same economic pressures that contributed to the ostensible
“exploitation” of peasants. And, as bad as pogroms were for Russian Jewry,
they were even worse for the autocracy.

Instead of doing anything to alleviate poverty and reduce economic
insecurity in ways that might have promoted a greater sense of public
investment and political faith in the good will of the autocracy, the govern-
ment prescribed another course of repressive counter-measures. Designed
to reverse the effects of political unrest and to curtail the exponential
growth of free trade in the Pale, the May Laws and the numerus clausus
aimed at keeping both Jews and peasants backward. Initially enacted as a
series of “emergency measures,” the May Laws aimed at clearing Russian
villages of Jewish traders in order to render the reality of Jewish economic
life more consistent with the legal status of Jews as “townsmen” while pro-
tecting peasants from the depredations of the money market. Like many
similarly ambitious administrative measures, the May Laws proved largely
unenforceable, but the persistence of humiliating and troublesome reg-
ulations — not to mention the ever-present threat of what the historian
Shimon Dubnow famously called “legal pogroms” waged by the police
against people who were caught traveling without residence permits — fur-
ther undermined Jewish livelihood and Jewish security.

In the last quarter of the nineteenth century, the quality of Russian-
Jewish life continued to erode not so much because of the threat or scale
of physical anti-semitic violence — there was not another pogrom in Russia
for twenty years — but mostly because counterproductive government poli-
cies and the depredations of capitalism combined to make conditions in
the Pale of Settlement more and more unbearable. With the introduction
of quotas on Jewish attendance at universities (the numerus clausus), leav-
ing the Pale became more difficult, just as it was becoming more urgent.
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Like the May Laws, the numerus clausus was observed mostly in the breach;
but the moral and financial costs involved in evading an unjust and hated
law had a dispiriting effect on Jewish public culture and undermined any
residual respect for an oppressive and hostile regime. Ironically, the law
that was meant to reduce the number of Jews in the revolutionary student
movement probably drove more Jewish twenty-year-olds into the arms of
Russian radicals even when they started out just wanting to go to medical
school. And, in the final analysis, the numerus clausus did nothing to stem
the tide of Jews entering Russian institutions of higher learning; there is
strong evidence that rates of Jewish attendance were actually on the rise
during the era of counter-reforms.”

Did the pogroms fundamentally alter the course of Russian-Jewish his-
tory? For many years, Jewish scholarship said yes, positioning the pogroms
as the dividing line between the liberal and postliberal phase of Russian-
Jewish history. Pointing to the beginning of mass migration and to the rise
of Zionism after the so-called crisis of 1881-1882, consensus has long upheld
the proposition that the profound shock of the “southern tempests” put an
end to the hopes of Jewish emancipation and forced Russian Jews to seek
a solution to the Jewish Question not just beyond the Pale but beyond the
imperial frontier altogether, across the Atlantic, as well as in the once-and-
future homeland of the Jewish nation.* In the past twenty years or so, the
picture has grown more complicated. For one thing, both Jewish national-
ism and the great Jewish migration had their roots in the contradictions
of the Great Reforms, rather than in the reactionary political climate of
the early 1880s. As a matter of fact, Jewish migration from the Russian
empire, much like every other case of mass migration in history, had a
distinctly secular, economic profile.” The first Russian Jews to cross the
border came from the northwestern region of the Pale.”® Jewish Lithuania
experienced no pogrom violence, but it was subject, during the 1870s, to a
series of bad harvests and devastating epidemics that arguably had a more
profound effect on the decision to move than did pogroms in the south, a
region known for greater economic opportunity and greater instability as
well. Moreover, Jewish migration began internally, spurred by the opening

» On the impact of the numerus clausus, see Nathans, Beyond the Pale, 257-310.

* See Jonathan Frankel, “The Crisis of 1881-1882 as a Turning Point in Modern Jewish
History,” in The Legacy of Jewish Migration: 1881 and Its Impact, ed. David Berger (New
York: Columbia University Press, 1983), 9—22.

*” For this argument, see Simon Kuznets, “Immigration of Russian Jews to the Unites
States: Background and Structure,” Perspectives in American History 9 (1975): 35—124.

*® On Jewish migration from Lithuania, see Cormac O Gréda, Jewish Ireland in the Age of
Joyce: A Socioeconomic History (Princeton: Princeton University Press, 2006), 9—29.
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of the imperial frontier to the west and to the south; before people were
prepared to move to New York, they moved to Odessa, Warsaw, Kiev,
and Lodz. By the last decade of the nineteenth century, a third of Russia’s
Jewish population lived in twelve of the largest cities in the empire, con-
nected to transnational markets by the railroad.* Contrary to the iconic
image of the sheltered domestic idyll of the shtetl destroyed by pogroms
and uprooted by emigration, the habitus of late imperial Russian Jewry
was predominantly urban, economically competitive, socially flexible and
culturally resilient. The contradictions of Russian-Jewish life admitted
both precociously modern rates of divorce and inveterately conservative
religious sensibilities.

As for the discovery of Jewish nationalism, that too predates the
pogroms. Jewish nationalism had its roots in the critique of seculariza-
tion and in the general sense of cultural pessimism that set in during the
1870s, when the government began to pull back from its commitment to
the education of Russian Jewry. With such efforts increasingly in private
hands, Jewish intellectuals began to question the historical inevitability of
improvement. Deprived of government patronage, Jewish writers found
themselves in the highly uncomfortable position of having to minister to
the needs of the Jewish middle-class, chiefly by way of the Jewish press;
no Jewish newspaper could afford to stay in business unless it successfully
courted the tastes of the middle-class subscriber. The vagaries of Jewish
consumers clashed with the Romantic mission of Jewish intellectuals as the
unacknowledged legislators of Jewish values and the producers of Jewish
knowledge. After two decades of emancipation, the providential reconcili-
ation between individual self-improvement and collective progress seemed
no longer imminent. “I ask myself,” mused Judah Leib Levin in the point-
edly titled “Questions of Our Time”

What can be the advantage of this century

That it should consider itself so worthy of praise?
Has it really scaled such great heights,

Filling all things with the light of the mind;

» The cities were Warsaw, Ekaterinoslav, Lodz, Dvinsk, Lublin, Kovno, Zhitomir,
Elizavetgrad, Kishinev, Kremenetz, Odessa, and Mogilev. On the impact of internal
migration, see Richard H. Rowland, “Geographical Patterns of the Jewish Population in
the Pale of Settlement of Late Imperial Russia,” Jewish Social Studies 48 (1986): 207—234.

* On the divorce rates and on the importance of female agency, see ChaeRan Y. Freeze,
Jewish Marriage and Divorce in Imperial Russia (Hanover, NH: Brandeis University Press,
2002), 201-242. On popular reading tastes as a reflection of Russian-Jewish cultural
conservatism, see Zeev Gries, 7he Book in the Jewish World, 1700-1900, trans. Jeffrey
M. Green (Oxford and Portland, OR: Littman Library of Jewish Civilization, 2007).
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Its leaders and sages — all of them superior,

In knowledge, enlightened and in principles, pure?

Or is it all a mirage, a trick of the eyes —

A gleam of sunlight on rotting wood, a flash of
foam upon the waters?*'

No longer content to wait upon “this blessed nineteenth century,” Jewish
intellectuals began to argue that the nation’s future had to be wrested from
the past by an act of sovereign human will.

Thus, although the pogroms certainly imparted a sense of urgency to
the unresolved dilemmas of time and conscience, fear of violence and the
prospect of proletarianization did not disconfirm the liberal zelos of mod-
ern Russian-Jewish culture. When the pogroms came, converts to Zionism
were already well primed to receive anti-Jewish violence as nothing short
of a personal revelation about the all-important 7zow. A caesura in the pas-
sage of historical time, the pogrom marked an opening for the possibility
of Jewish renewal, conceived under the Nietzschean sign of eternal return:

7 May [1881]. It is good for me to have been afflicted. [...] For have I not now
experienced at least this once in my own life, the feelings that my fathers had felt
all the days of their lives? For if they lived all their days in fear and confusion, why
should I not share a bit in that sensation of horror which was for them lifelong?
Am I not their son? Their troubles are dear to me and I shall suffer for their dignity
... My mind is now at rest, for I have chanced to know and to feel the life of my
people in the course of the Exile ... It is good for me to have been afflicted.>

The logic of Zionism, articulated here by M. L. Lilienblum, depended
less on the contemporary threat of antisemitism — to which there were
always any number of possible responses — and more on the capacity of
modern Hebrew literature to generate a sense of national crisis, powerful
enough to counteract the corrosive effects of rational skepticism, social
alienation and gender trouble.” Committed to the memory of “traditional
Jewish unity,” Jewish nationalists hoped that they could get history to go
in reverse, toward a lost collective ideal. But the real problem, confronting
both Russian reactionaries and the “Lovers of Zion,” — the organization
that Lilienblum co-founded with the Odessa physician, L. S. Pinsker — was
that the genie of Jewish emancipation, however reluctantly released, could
not be driven back into the bottle.

' Hashabar 9 (1878): 133-134.

# M. L. Lilienblum, “Derekh teshuvah [1899],” in Ktavim otobiografiyyim, ed. Shlomo
Breiman (Jerusalem: Mosad-bialik, 1970), 2, 188—189.

# See Benjamin Nathans, “A Hebrew Drama: Lilienblum, Dubnow and the Idea of Crisis
in East European Jewish History,” Simon Dubnow Institute Yearbook s (2006): 211—227.
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v

For Russian Jewry, the twentieth century opened with the bloody drama
of another pogrom, set this time in the Bessarabian town of Kishinev. In
many ways, the events that unfolded there in the spring of 1903 antic-
ipated the main themes of Russian-Jewish history between the years of
Russia’s first revolution in 1905 and the formation of the Soviet Union in
1923 — physical violence, the disruption of the economy, displacement and
impoverishment, political mobilization. But for contemporary observers,
the Kishinev pogrom revealed not the future of the Jews but the parlous
state of the autocracy. In Kishinev, tsarist authorities faced the dire conse-
quences of an escalating crisis of legitimacy the effects of which would be
felt throughout the country just two years later.

What precisely happened in Kishinev? While the actual course of events
is not much in dispute, the underlying causes, particularly the role of the
government, have generated considerable controversy.** A relatively large
provincial town with a highly volatile economy, prone to periodic down-
turns and chronic underemployment, and home to an ethnically and
religiously diverse population, Kishinev incubated a particularly virulent
brand of Russian Orthodox nationalism, on the rise throughout the south-
western provinces. Stoked by the chauvinistic rhetoric of the local paper
and set off by a nearby case of blood libel, the pogrom ultimately took the
form of a three-day riot that, unlike the “southern tempests” of 18811882,
also claimed a number of Jewish lives. Fifty Jewish people were killed but a
much greater number was injured; significantly, there were also a number
of rape cases. As in 1881-1882, extensive property damage left thousands
homeless and penniless. A series of copycat riots followed throughout the
southwest.

Once again, the provincial government appeared powerless to anticipate
disorder or to stop events in their tracks; Cossack forces rode in after three
days but the show of Russian authority failed to make an impression on
the rioters. Local officials reported being afraid for their own lives. Jewish
educated society reacted with outrage and even went so far as to blame
the Russian police of fomenting the pogrom, an accusation of conspiracy
which continued to reverberate in Russian-Jewish scholarship for years. The
abject spectacle of Jewish victimhood mobilized the Russian-Jewish social-
ist party, otherwise known as the Bund, to call for self-defense. Bundists
began to organize a Jewish militia in preparedness for future outbreaks.
There was a public outcry abroad as well, ignited by reports and pictures

* For a thoughtful discussion of the “legacy” of Kishinev, see Edward H. Judge, Easter in
Kishinev: Anatomy of a Pogrom (New York: New York University Press, 1992), 134-146.
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published in newspapers in London and New York. Very quickly Kishinev
became an international event, a symbol of endemic Russian antisemitism,
political backwardness, and administrative inefficiency.

In Russian-Jewish history, Kishinev signifies the translation of ideol-
ogy into politics.*® Before 1903, the nationalist movement could not com-
pete with the prestige of the Russian Social Democratic Party; the latter
was better organized, more disciplined, more ideologically coherent and
attracted many more Jewish members then the Zionists, discredited by the
floundering diplomatic efforts of Theodor Herzl and a number of serious
internal disputes. The Bund, the Jewish party affiliated with the RSDD,
enjoyed strong support among Jewish working people throughout Eastern
Europe. While Zionism did not become a mass movement until the inter-
war period, the reaction to Kishinev provided a rallying point for Jewish
nationalist leadership, centered in nearby Odessa, and endowed the Zionist
program with a powerful sense of its own inevitability, a quality that Ber
Borochov famously termed “elemental” (Rus. stikhiinost).’” After Herzl
died in 1904, Russian Zionists — particularly Borochov, the founder of
the Marxist Poalei Zion and Vladimir Jabotinsky whose fame was directly
linked to Kishinev and who spearheaded the right-wing Revisionist split —
assumed a leading role in the Zionist movement.®* Borochov, born in
1881, and Jabotinsky, born in 1880, represented the “generation of 1905,”
a cohort whose political coming-of-age was marked by Kishinev and the
ensuing ordeal of Russia’s first revolution.”

The year 1905 brought Russia its first constitution and its first experi-
ment with representative government, forced by a short-lived compro-
mise between state and society, from a deeply reactionary Nicholas II
who wanted nothing so much as to drag the country back into the seven-
teenth century, the age of patriarchal obedience and Orthodox humility.
Following the announcement of the October Manifesto, the empire faced

% See Judge, Easter in Kishinev, 76-106.

36 See Jonathan Frankel, Prophecy and Politics: Socialism, Nationalism and the Russian Jews,
18621917 (Cambridge: Cambridge University Press, 1981), 134-170 and Litvak, “The
Poet in Hell: H. N. Bialik and the Genealogy of the Kishinev Pogrom,” Jewish Studies
Quarterly 12 (2005): 101-128.

7 See Frankel, Prophecy and Politics, 329—364 and Mitchell Cohen, Zion and State: Nation,

Class and the Shaping of Modern Israel (New York: Basil Blackwell, 1987), 85-104.

Cohen, Zion and State, 134—148 and Michael Stanislawski, Zionism and the Fin de Siécle:

Cosmopolitanism and Nationalism from Nordau to Jabotinsky (Berkeley: University of

California Press, 2001), esp. 178—202.

See Scott Ury, “The Generation of 1905 and the Politics of Despair: Alienation,

Friendship, Community,” in 7he Revolution of 1905 and Russia’s Jews, ed. Stefani Hoffman

and Ezra Mendelssohn (Philadelphia: University of Pennsylvania Press, 2008), 96-110.

38

39
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nearly two years of violent urban disorder. Companies of professing patri-
ots attacked students, revolutionaries, and Jews, in the name of Holy Rus’
and the sacred person of the tsar. Pogroms became so frequent throughout
the Pale of Settlement that many Russian provincial newspapers began
carrying a special daily column dedicated to reporting the outbreaks. In
Odessa alone more than 3,000 people were killed before order was finally
restored by the beginning of 1907; the death toll for the entire empire ran
into the tens of thousands.* In most cases, it proved difficult to distinguish
between counter-revolutionary violence and ethnic conflict. By this point,
antisemitism was fast becoming a salient feature in the ideological reper-
toire of the Russian right-wing.

Russian radicals, Bundists, and Zionists organized self-defense mili-
tia units but these had limited effect; street fighting was fierce and only
claimed additional lives. To quell the disorder, the Ministry of the Interior
began an anti-revolutionary campaign. Many Russian socialists, a substan-
tial proportion of whom were Jewish, ended up on the gallows and in exile
in Siberia. Those who managed to escape with their lives fled to America
and to Palestine, changing forever the character of Jewish political culture
in both places.# Back in Russia, Jewish politics likewise began to pen-
etrate smaller provincial towns, largely through the popular press; there
were now, for the first time in the life of the empire, two Yiddish dailies
that boasted mass circulation, a development that proved crucial in the
politicization of Jewish daily life in the last years before the First World
War. As a matter of fact, increasing awareness of the Jewish people — the
narod — as an historical actor with collective rights also helped to transform
the character of metropolitan Jewish culture.

Jewish organizational life blossomed after the Revolution of 1905.#
Countless provincial societies, modeled after similar institutions estab-
lished first in St. Petersburg, were dedicated to the pursuit of local history
and ethnography, the cultivation of literary, artistic, and musical tastes,
as well as to public discussion of critical contemporary questions. Jewish
philanthropists in St. Petersburg sponsored activities of this kind on a
much larger scale; the most famous Russian-Jewish collective project was
Sh. An-sky’s Ethnographic Expedition of 1912. Artifacts and materials that

*° For a snapshot of pogrom violence during the Revolution of 1905, see Robert Weinberg,
The Revolution of 1905 in Odessa: Blood on the Steps (Bloomington: Indiana University
Press, 1993), 164-187 and Scott Ury, Barricades and Banners: The Revolution of 1905 and
the Transformation of Warsaw Jewry (Stanford: Stanford University Press, 2012).

Y Frankel, Prophecy and Politics, 365-547.

** For a description, see Jeffrey Veidlinger, Jewish Public Culture in the Late Russian Empire
(Bloomington: Indiana University Press, 2009).
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An-sky collected in turn inspired modernist experiments in Jewish visual,
musical, and literary expression. At the same time, the work of cultural
self-recognition contributed to the rise of Jewish civic consciousness and
an open identification with the Jewish masses. Russian-Jewish elites now
rejected partial emancipation as a matter of principle.®

Even as official Russian life became increasingly conservative and openly
anti-semitic, Jewish liberals were more and more prepared to use parlia-
mentary and judicial institutions to insist on Jewish civil rights but also
on the historic privileges of Jewish collective institutions. Jewish attor-
neys successfully defended Mendel Beilis, tried on charges of ritual mur-
der in 1913.# Jewish deputies in the Duma supported Jewish cultural and
educational autonomy, while advocating the abolition of the Pale, a bit-
ter reminder of the seemingly immovable obstacle of “dual jurisdiction.”
Despite the efforts of the emancipated few, however, it would take another
revolution as well as a world war to ensure the emancipation of the many.
That said, when the war came in 1914, the cultural orientation of Russian
Jewish elites and the political literacy of the masses proved an asset in the
fight for the reconstitution of Jewish communal life and for the mobiliza-
tion of resources to stave off the immediate threats of starvation, disease,
and homelessness.®

Between the outbreak of the First World War and the end of the
Russian Civil War, in 1921, Russian Jewry was caught up in the crossfire
of continuous military conflict. This understatement poorly captures the
tsuris that afflicted the Jewish residents of the former Pale of Settlement
for seven horrific years. To begin with, in 1915, masses of Jewish civilians
were expelled from their homes by Russian military authorities (who
were motivated largely by fears of espionage rather than concerns for the
safety of people who found themselves on the front lines), not, of course,
without violence; this was the initial indication of a wide-spread refugee
problem that eventually led to the internal collapse of the Pale.# For the
first time in Russia’s history, there were substantial numbers of Jewish
people in the interior of the country. As the war progressed, many former

¥ See Christoph Gassenschmidt, Jewish Liberal Politics in Tarist Russia, 1900—1914
(New York: New York University Press, 1995).

* See Robert Weinberg, Blood Libel in Late Imperial Russia: The Ritual Murder Trial of
Mendel Beilis (Bloomington: Indiana University Press, 2014).

® See Andrew N. Koss, “ World War One and the Remaking of Jewish Vilna, 1914~1918” (PhD
thesis, Stanford University, 2010).

4 On the evacuations, see Eric Lohr, Nationalizing the Russian Empire: The Campaign
against Enemy Aliens during World War I (Cambridge, MA: Harvard University Press,
2003), 137-165.
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Jewish subjects of the tsar came under German occupation authorities,
who imposed a semblance of order but could do nothing to alleviate the
prospect of overcrowding, illness, and impoverishment. In retrospect,
the refugee problem turned out to be only the flower of war; the fruits
were still to follow.

After the fall of the Romanov Empire in 1916, peace broke out in
liberated Ukraine and brought forth the possibility of ethnic coopera-
tion; but the newly established Jewish-Ukrainian republic had a short
shelf life. Within a year, the Civil War had come south. Mobilized by the
prospect of a Bolshevik victory, armed defenders of the old regime, con-
sisting mostly of roving warlords and their followers living off the land,
began to attack whatever remained of Jewish settlements. Their motive
was chiefly economic but also punitive. Enraged reactionaries blamed
Jews for the Revolution. The steady cycle of anti-semitic murder, rape,
and dispossession that claimed upwards of 50,000 lives in just over three
years endowed the word pogrom with an entirely unprecedented kind of
daily horror.#

The end of the war found Russian Jewry in pieces. Divided among the
sovereign states formed by the Versailles settlement, the post-war Russian-
Jewish population consisted of several Jewries living on territories of the
former Pale of Settlement and Habsburg Galicia that now constituted
autonomous nation-states, under the nominal protection of the League of
Nations. A large proportion ended up in independent Poland, which was
home to roughly three million Jews, but there were also substantial Jewish
minorities in Lithuania and Latvia, and smaller ones in Romania, Bulgaria
and Estonia.* As a result of the demographic and economic collapse of the
Pale during World War I and the Russian Civil War, the Russian interior,
including Moscow and St. Petersburg (renamed Petrograd during the war
and Leningrad in 1924) had an unprecedented number of Jews. Together
with the surviving Jewish populations of Ukraine and Belorussia, adjoined
to the Soviet Union in 1923, this group formed the demographic basis of
Soviet Jewry, the heir perforce of the unfinished imperial attempt at mak-
ing Russian Jews.

# On the transition from the brief interlude of Ukrainian independence to the nightmare
of the Civil War, see Henry Abramson, A Prayer for the Government: Ukrainians and
Jews in Revolutionary Times, 1917—1920 (Cambridge, MA: Ukrainian Research Institute
of Harvard University, 1999) and Oleg Budnitskii, Russian Jews between Reds and Whites,
1917-1920 (Philadelphia: University of Pennsylvania Press, 2011).

# Forasurvey of the post-war demographic dispersion of Russian Jewry, see EzraMendelsohn,
The Jews of East Central Eurape between the World Wars (Bloomington: Indiana University
Press, 1987).
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Jewish emancipation in Russia was the work of the Provisional Government,
which took power following the tsar’s abdication in February of 1917.
Within weeks of its installation, in anticipation of a Constituent Assembly,
the Provisional Government abolished all legislative restrictions based on
religion and national origins; this may have been the most durable political
legacy of a regime that lasted all of seven months. In the interim between
February and October 1917, Jewish activists glimpsed a “wider perspective”
for the fulfillment of their particular projects of collective revival; February
represented the “consummation” of the struggle not only for the eman-
cipation of the Jews but for the cultural emancipation of Judaism.® By
far the largest proportion of Russian Jews leaned toward some form of
cultural autonomy within the framework of a democratic federation; few
shared the ruthless cosmopolitanism of the Bolsheviks. Even the Jewish left
inclined to other parties. In the elections to the Constituent Assembly, held
in November 1917, most Jewish votes went either to the Mensheviks or to
Jewish parties.’® The Civil War considerably radicalized Russian-Jewish con-
victions although committed Jewish CP members still represented a tiny,
if very visible, minority, of the Bolshevik government. Many new recruits
joined the security forces. But all Jewish Bolsheviks, including Lev Trotsky,
the commander of the Red Army and probably the most famous Russian
Jew in the world, had disavowed whatever Jewish affiliations they may have
had and considered themselves Bolsheviks first and last.

The much-discussed leftward turn of Russian Jewry is really not hard
to understand; the violence of the Civil War had a great deal more to do
with it than anything like the proverbial association between Jews and
radicalism.” Although the Red Army was also responsible for some of the
anti-Jewish violence in the Ukraine, the pogrom never became part of its
ideology. Under Bolshevik rule, antisemitism was officially proscribed as a
treasonous offense, punishable by the ultimate penalty. The White forces
saw the killing of Jews as part of their battle for Holy Russia; anticipating
Hitler, they equated Judaism with Bolshevism. Even apolitical Jews were
prepared not only to flee this kind of ideological and physical terror but

* Kenneth B. Moss, Jewish Renaissance in the Russian Revolution (Cambridge, MA: Harvard
University Press, 2009), 23.

*° Baruch  Gurevitz, National Communism in the Soviet Union, 1918-1928
(Pittsburgh: University of Pittsburgh Press, 1980), 24—42. Statistical information on the
Jewish electorate appears on p. 37, fn. 4.

" For an attempt to analyze this connection, see Robert J. Brym, 7he Jewish Intelligentsia
and Russian Marxism: A Sociological Study of Intellectual Radicalism and Ideological
Divergence (Houndmills: Palgrave Macmillan, 1978).
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to fight against it in Red Army ranks. The Red Army formed a revolution-
ary avant-garde. Military service opened the door into the party and into
the security apparatus. Given the connection between antisemitism and
Russian reaction, it is not surprising that Jews were prepared to engage in
the unsavory work of ridding the fragile state of its internal enemies. It is
more difficult to remember, after the age of Stalin, that the defenders of
Russia’s Old Regime, were not very nice people either. Their unconsciona-
ble treatment of Jewish civilians — including the most vulnerable members
of the population, children, women, the elderly, the sick, and the poor —
during the Civil War did not exactly endear Jews to the memory of the
tsars. An abstract commitment to social justice and ideological purity was,
in many cases, mixed with the very human and more immediate motive of
revenge. Given the escalation of the political temper of the times, it may
be just as surprising that more Jews did not join the Bolshevik assault on
the imperial past as that some chose to do so. At any rate, throughout the
Soviet period, Jews who joined the party remained in the minority; but
the Soviet szate continued to command some form of loyalty on the part
of the majority almost until its demise in 1989. This distinction between
state and party is key to understanding the formation of Soviet-Jewish
consciousness.

In the 1920s, the newly established Soviet Union of Socialist
Republics explicitly declared its commitment both to the emancipation
of the individual and to the support of national self-determination. In
the “affirmative action state,” nation building was a matter of public
policy.”> During the interwar period, the Soviet Union was the only
state in Europe that not only outlawed antisemitism but committed
some of its overstretched resources to maintaining Jewish public life,
defined in accordance with the ideological norms of Soviet seculariza-
tion. The Jewish Section of the Communist Party was charged both
with the active suppression of Jewish clericalism and the regeneration of
Jewish mass culture in the former territories of the Pale.”® Throughout
Belorussia and Ukraine there were now institutions devoted to Jewish
scholarship, literature, music, and art, as well as Jewish-Soviet schools,
clubs, and workers’ cooperatives. All of this activity took place in the
new Soviet Yiddish, purged of Hebraic spelling and openly religious
references. The Jewish Section of the Communist Party sponsored a

* Terry Martin, The Affirmative Action Empire: Nations and Nationalism in the Soviet
Union, 1923-1939 (Ithaca: Cornell University Press, 2001).

P See Zvi Y. Gitelman, Jewish Nationality and Soviet Politics: The Jewish Section of the
CPSU, 1917-1930 (Princeton: Princeton University Press, 1972).
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wide range of Yiddish periodicals and tried to encourage the creation of
a new Soviet-Yiddish literature for the masses.’

The project of Jewish collective regeneration never quite took off, although
Soviet-Yiddish elementary schools played an important role in the Sovietization
of provincial Jewry. Even before it was effectively killed by Stalin, the party-
led Soviet-Jewish renaissance remained a small subculture, confined to the
“Soviet Jewish folk intelligentsia,” increasingly despondent about the prospect
of national “dispersion.”” Indeed, most Soviet Jews — like many of their coun-
terparts among the other national minorities of the USSR — saw their path to
success in the embrace of radical emancipation by the state and the journey
beyond the former Pale. Soviet Jews overwhelmingly chose to live in Moscow
rather than in the Red shtetl and to send their children to Russian universities
instead of local trade schools and Yiddish-speaking agricultural settlements.
Increasingly literate in the language of the state, Soviet Jews embraced the
classics of Soviet literature, many of them written by Jewish virtuosi of Russian
verse and prose. While the literary intermarriage between the Jewish Ilya II'f
and the Ukrainian Evgeny Petrov (both came from Odessa) produced not one,
but two, modernist masterpieces that became the living scripture of Soviet
Jewry (The Twelve Chairs, 1928 and The Golden Calf; 1931), Soviet-Yiddish,
written for the masses, remained at the margins of popular taste.

Soviet culture continued to reflect the persistence of regional differences,
increasingly mapped onto class distinctions (which no one in the Soviet Union
would ever admit existed) between provincial, poor, and less well-educated
Yiddish speakers in the small towns of Belorussia and Ukraine and metro-
politan Russian-speaking Jews, professionalized, upwardly mobile, integrated
into the Soviet technological elite and living in Leningrad and Moscow.*® To
some extent, then, the polarizing effects of “dual jurisdiction” persisted into
the Soviet period. But, notwithstanding the more obvious markers of Jewish
origins among the former (such as language use and the persistence of religious
customs such as circumcision, synagogue attendance, and kashrut), even the
latter imbibed a sense of Jewish pride, mixed with powerful feelings of nostal-
gia, from the works of Russia’s twentieth-century Jewish avant-garde.”

For the masses, the pull of integration into Soviet life in the 1920s
and 1930s was very strong. Along with movement into white-collar and

* See David Shneer, Yiddish and the Creation of Soviet Jewish Culture, 19181930
(Cambridge: Cambridge University Press, 2004).

¥ Shneer, Yiddish and the Creation of Soviet Jewish Culture, 201.

% On the provincialization of Soviet Jewry, see Elissa Bemporad, Becoming Soviet Jews: The
Bolshevik Experiment in Minsk (Bloomington: Indiana University Press, 2013).

7 See Alice Nakhimovsky, Russian-Jewish Literature and Identity: Jabotinsky, Babel,
Grossman, Galich, Roziner, Markish (Baltimore: Johns Hopkins University Press, 1992).
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technical occupations, Soviet Jewry displayed impressive rates of inter-
marriage, signs of the rapid effects of secularization all along the Soviet
ethnic frontier.”® Cast against the remnants of life in the imperial “prison
house of nations” and contrasted with the contemporary resurgence of
anti-semitic reaction in the avowedly democratic nations that bordered the
Soviet Union, the ideal of the homo sovieticus inspired feelings of allegiance
to the state that would become increasingly significant on the eve of the
Second World War. In 1938, it was arguably safer to be a secular Jew in Red
Moscow than a pious Jew in the Lithuanian Jerusalem or any other East
Central European city, where the ominous presence of black and brown
shirts threatened the security of all Jews, regardless of their religious or
political convictions.

World War 11, known in the Soviet Union as the Great Patriotic War,
marked a high point in the process of Jewish socialization. Often treated
as a variation on the theme of Eastern European Jewish victimhood in the
Holocaust, Soviet-Jewish history does not easily fit into this paradigm.”
Unlike their counterparts in occupied Poland and nearly everywhere else in
East Central Europe, Soviet Jews were never stripped of their citizenship.
Even though the Nazis certainly collapsed their enemy status as Bolsheviks
with their racial status as Jews, Soviet Jews survived, fought, and died
under the hammer and sickle. In fact, they were inclined to be more loyal
to the state as a result of the war and to enjoy many of the benefits that
Soviet citizenship conferred on defenders of the fatherland. By contrast,
the wartime process of counter-emancipation of European Jewry turned
out to be permanent. Actually, this crucial distinction — despite many
important differences, not least the relative scale of death and destruc-
tion — brings the Soviet-Jewish experience closer to the American-Jewish
experience as combatants in the war than it does to the legal “destruction
of European Jewry”*® in Germany and in the allied and occupied territories
in the Nazi orbit.

There is a certain Soviet logic in official reluctance, after the war,
to highlight what historians of Soviet Jewry call the “ethnic” aspect of
Soviet-Jewish suffering; the controversial repression of the Holocaust
“on Soviet soil” was not entirely a product of official antisemitism but
also a consequence of the exclusive claims of Soviet military identity

# See Mordechai Altschuler, Soviet Jewry on the Eve of the Holocaust: A Social and
Demographic Profile (New York and Oxford: Berghahn Books, 1998).

¥ See Zvi Y. Gitelman, “Politics and the Historiography of the Holocaust in the
Soviet Union,” in Bitter Legacy: Confronting the Holocaust in the USSR, ed. Gitelman
(Bloomington: Indiana University Press, 1997), 14—42.

€ Raul Hilberg, 7he Destruction of the European Jews (Chicago: Quadrangle Books, 1961).
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on Jewish veterans, the most outspoken representatives of Soviet-Jewish
wartime memory. Their powerful sense of belonging speaks to the suc-
cess of Soviet-Jewish integration through combat and on the frontlines
(again, this is not at all unlike the Americanization of Jewish GIs during
World War II). It is surely significant that Jewish resentment of Soviet
forgetting of the Holocaust became a serious issue not so much for the
patriarchs and matriarchs of the wartime generation but for their chil-
dren, alienated from the regime by the post-war state. Of course, Jewish
veterans themselves often revisited their memories in light of their con-
frontation with the atrocities of Stalinism. The most famous case of this
process of ideological revision is that of the Soviet-Jewish journalist and
writer, Vassily Grossman (1905-1964); the contrast between his war-
time diaries and his war novel Life and Fate (written after the war and
published abroad in 1959) exemplifies the ambiguous afterlife of Soviet-
Jewish patriotism.

How did Soviet Jewry live through the war? To begin with, hundreds
of thousands Jewish men and women served in the Soviet military as well
as in partisan units in Nazi-occupied territories. Casualty rates ran very
high but they were no higher for Jewish soldiers than they were for anyone
else. After the invasion of the Soviet Union in 1941, Jewish civilians in
Belorussia and the Ukraine faced round-ups and murder at the hands of
commando units (often staffed by local collaborators as well as by German
soldiers); the most infamous of these shootings, and the largest, occurred
at a place called Babi Yar. But the Soviet army also evacuated a large num-
ber of people from the eastern front; many Jews survived the war in Soviet
Central Asia. Throughout the Soviet Union, Jewish men, women, and
children tried to bear the common prospect of starvation, disease, and
possible German victory as best they could. Jewish writers, poets, journal-
ists, musicians, artists — the entire Jewish culture front — participated in
the Soviet war effort. Uncovering and reporting the extent of Nazi crimes
against the Jews became a regular feature of Soviet newspapers. Soviet pho-
tographers, many of them Jewish, supplied some of the earliest documen-
tation of Nazi killing fields.® The Soviet Jewish Anti-Fascist Committee
mobilized the Yiddishist intelligentsia as well as famous Jewish members of
the Russian-speaking mainstream. Feelings of rage, defiance, and despair
linked explicitly to Jewish “life and fate” at the hands of the Nazis legiti-
mately merged with implacable Soviet hatred of the enemy. Ilya Ehreburg,
notably ambivalent about his Jewish origins during the 1920s, experienced

¢ See David Shneer, Through Soviet Jewish Eyes: Photography, War and the Holocausr (New
Brunswick, NJ: Rutgers University Press, 2011).
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a kind of genealogical epiphany: “I grew up in a Russian city [Moscow],”
he confessed in 1941,

My mother tongue is Russian. I am a Russian writer. Like all Russians, I am now
defending my homeland. But Hitler and his followers have reminded me of some-
thing else: my mother’s name was Hannah. [ am a Jew. I say this with pride. Hitler
hates us more than anyone. And this is a credit to us [Jews].*

Ehrenburg’s many Jewish readers had more reason than anyone else in the
USSR to take Hitler personally and to embrace the Soviet struggle against
fascism as their own righteous cause. This wartime legacy of Soviet-Jewish
patriotism made the pathological temper of the post-war campaign against
“Zionist cosmopolitans” that much harder to bear. The post-war state had
reneged on its contract with Russian Jewry.®

As the Cold War gained political traction, antisemitism began to play an
increasingly prominent role in Soviet state ideology and Soviet social life; its
resurgence marked the end of the heroic period of Jewish emancipation. In the
late twenties to early thirties, Stalin had gradually shut down the Soviet project
of Jewish regeneration; the Yiddish press was curtailed, Yiddish institutions
were closed, as was the Jewish Section of the CSPU. Like many of the other
leaders of newly proscribed deviations from the Stalinist principle “nationalist
in form, socialist in content,” the Soviet Yiddish establishment underwent a
radical purge. Some of the most prominent people were dismissed from their
positions, arrested, and shot. But a number of prominent Soviet Yiddishists
survived the Great Terror (1937-1938) to play a visible role in Stalin’s anti-
fascist campaign; some even attained very high rank. Moreover, the fate of the
Yiddishist intelligentsia did not have an adverse impact on Jewish social and
economic mobility; a great many Jewish “specialists” and Party members per-
ished in the Terror, along with other prominent figures of various ethnic back-
ground (Georgian communists, for instance), but not because they were Jews.

Immediately after the war, however, the ideological attack on Yiddish
took a distinctly anti-Jewish turn. The 1948 murder of Solomon Mikhoels,
director of the State Yiddish Theatre and the head of the Anti-Fascist
Committee served as a sign of things to come: the shooting of Soviet-
Yiddish poets in 1952, the so-called Doctors Plot, and Stalin’s plan to
deport the Jewish population to the Soviet Far East. Fortunately, the Great
Leader died in 1953. Under Khrushchev, manifestations of antisemitism
at the level of social policy and in Soviet discourse became much less dra-
matic but much more insidious, often linked to ostensible “economic

© “Ty the Jews,” in An Anthology of Jewish-Russian Literature, ed. Maxim D. Shrayer
(Armonk, NY: M. E. Sharpe, 2007), 21, 532. Translation slightly altered.
% See Amir Weiner, Matking Sense of War: The Second World War and the Fate of the Bolshevik

Revolution (Princeton: Princeton University Press, 2001), 231-363.
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crimes.” For the first time in the history of the USSR, anti-semitic meas-
ures began to effect the Soviet-Jewish population as a whole. Khrushchev
and Brezhnev revived the counter-reform policies of Alexander III and
Nicholas II, compromising emancipation.

The change was linked to shifting Cold War alliances, aimed against
Israel and the US, and to domestic nationalities policy, specifically the co-
optation of native elites by the state at the expense of local minorities. Even
more oppressive than the constant barrage of transparently anti-semitic
rhetoric in the daily papers, was the introduction of quotas on Jewish uni-
versity attendance and the attempt to limit Jewish professional advance-
ment, especially in the sciences and the humanities, where technical
experts, known in Soviet parlance as “engineers,” of Jewish origin had been
very prominent during the 1920s and 1930s. Combined with the general
climate of economic stagnation, which set in during the late 1960s-1970s,
these limitations on access to educational and career opportunities, not to
mention housing, durable goods, and other perks of a privileged Soviet
life, undermined the economic future of Soviet Jewry and undercut Jewish
faith in the Soviet state. Social gaps continued to widen; alienation from
the regime grew in Jewish circles at an even faster rate than among the
general population. In the 1960s, Russian intellectuals began to identify
the Soviet-Jewish condition with their own internal exile from Soviet soci-
ety. Yevgeny Yevtushenko’s belated lament for the forgotten Jewish dead of
Babi Yar became the anthem of the entire dissident movement. Despite the
official taboo on the memory of Jewish suffering, Yevtushenko promised,
on behalf of all Russian poets, “Nothing in me shall ever forget!”

The “Internationale,” let it thunder
when the last anti-semite on earth

is buried forever.
In my blood there is no Jewish blood.
In their callous rage, all anti-semites
must hate me now as a Jew.
For that reason

I am a true Russian!+

After 1967, the anti-semitic proposition that all Jews were traitors to
the Soviet government who secretly harbored Zionist sympathies became
something of a self-fulfilling prophecy as more and more Jewish families
began to consider emigration and the renunciation of Soviet citizenship. In
the perestroika period and in the unstable early years of the FSU, Russian
Jews, once again, sought economic and political emancipation with their

64 “Babi yar (1961),” trans. George Reavey, Tiwentieth-Century Russian Poetry: Silver and
Steel, ed. Albert C. Todd and Max Hayward (New York: Doubleday, 1993), 807.
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feet. Nearly a century after the great migration of the nineteenth century
had come to an end, there is, once again, a Russian-Jewish Diaspora,
spread across the Americas, Israel, and Western Europe.®

In the Diaspora, the Russianness of Soviet Jews has become, paradoxi-
cally, more visible than their Jewishness. Soviet Jews elect to speak Russian
at home, embrace Russian literature as a source of intellectual pride and
moral inspiration and remain, for the most part, resolutely secular. The
failure of the late Soviet state to command the loyalty of Soviet-Jewish
baby boomers and their children did not vitiate the success of the Soviet
experiment in Jewish Russification. Much like post-expulsion Iberian Jews
who combined Castilian high culture with a commitment to the preserva-
tion of Jewish ethnicity, even second-generation Soviet Jews find it difficult
to assimilate the categories of personal ascription that characterize Jews
belonging in their host societies. On the one hand, Soviet Jews are likely
to reject a normative confessional commitment to religious observance;
for the most part, they treat ritual performance as a signifier of heritage
rather than an ethical obligation or a spiritual duty to God. Many of them,
again much like Iberian-Jewish transplants, bear the cultural imprint of a
mixed religious background and combine Jewish self-assertion with the
rudiments of Christian (here, Russian-Orthodox) belief.®¢ For Jewish
Americans, Soviet-Jewish syncretism violates the basic distinction between
Judaism and Christianity. In Israel, the high rates of intermarriage among
Soviet-Jewish immigrants and their resistance to formal conversion to
obtain the benefits of citizenship — a bargain that seems, strikingly, to recall
the “political sacrament” of conversion to Orthodoxy demanded by the
imperial government — presents a serious challenge to a state that claims to
be integrally Jewish. While Americans and Israelis insist on seeing Soviet
Jews as marranos seeking only to return to Judaism, Soviet Jews exhibit all
of the complicated identity issue of conversos, who were similarly reluctant
to throw their former selves overboard upon rejoining the Jewish fold. The
comparison is rich in possibilities; but what Soviet-Jewish emancipation
from the normative claims of both religion and nationalism will mean for
the history of Judaism remains an open question.

% See Larissa Remennick, Russian Jews on Three Continents: Identity, Integration and Conflict
(New Brunswick, NJ: Transaction, 2007).

% On Soviet-Jewish conversions to Russian Orthodoxy, see Judith Deutsch Kornblatt,
Doubly Chosen: Jewish Identity, the Soviet Intelligentsia and the Russian Orthodox Church
(Madison: University of Wisconsin Press, 2001).
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CHAPTER 3

POLAND

SCOTT URY

INTRODUCTION

Extending from the German border in the west to the Russian lands in the
east and from the Baltic sea in the north to the Carpathian Mountains in
the south, Poland — in its various shapes and sizes — has stood at the heart
of Europe for centuries. One reflection of Poland’s centrality over the ages
is the critical place and role of the Jews of Poland. Indeed, throughout the
nineteenth and the first half of the twentieth-centuries, Poland was home
to the largest Jewish community in the world. The centrality of the Jews
of Poland continued throughout the Second World War and even after the
war as Holocaust survivors and other members of the Polish-Jewish and
Polish Catholic Diasporas repeatedly turned to Poland as the rerra sancta
of Jewish and Polish histories and cultures. This key role in the collective
memories and histories of two vibrant and active diaspora communities
that longed for their respective narratives of national liberation, rehabili-
tation, and honor has repeatedly placed Poland and its Jewish residents
at the center of a series of ongoing debates in Poland, Israel, the United
States, and other lands. As a result, Poland — both as an actual territory and
as a symbolic home — continues to serve as a lightning rod for a variety of
key issues in Jewish and European histories, memories and collectivities:
empires and nations, war and destruction, totalitarianism and democracy,
liberation and redemption.

For these reasons, an understanding of Jewish society and culture in
nineteenth- and twentieth-century Poland is critical for students and schol-
ars of modern Jewish history, as well as those interested in the develop-
ment of Eastern Europe, if not the entire European continent. Moreover,
while initial encounters with the modern state, movements for religious
revival, attempts at cultural and social integration, the impact of industri-
alization and urbanization, and the advent of modern political movements
characterize the experience of many European Jewish communities in the
nineteenth century, few communities passed through these events and
developments more intensely than Jews in Polish lands. The same can also

75
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be said of key aspects of the twentieth century, however brief and horrific
it was, especially in Eastern Europe. Ultimately, the experiences of modern
war, the challenges of minority politics in the era of the nation-state, geno-
cide, confrontations with totalitarian systems, the transition to democ-
racy and the long-awaited entrance of Poland (and other parts of Eastern
Europe) into a radically reconfigured Europe has inseparably bound the
Jews of Poland to Polish society and to the course of the twentieth century.

This chapter discusses these and other questions through a chronologi-
cal analysis of the course of Jewish history and changes in Jewish society
in Polish lands from the late eighteenth century to today. Beginning with
an analysis of Jewish society on the eve of the great partitions, the chapter
continues by examining interactions between Jews and the imperial state,
internal developments in the realm of Jewish society and religion, and
larger social and political changes that took place toward the end of the
nineteenth century. After a discussion of the impact of World War I, the
article continues by looking at the trials and tribulations of Polish Jewry
in the interwar era, with a particular emphasis on the educational and
political realms. This analysis of the interwar era is followed by an over-
view of the developments during the period of German occupation during
World War II and the implementation of Nazi policies in Poland. The
penultimate section addresses the experiences of Jews immediately after
the Holocaust and during the Communist era. The article concludes with
a brief discussion of the parallel transformations of Polish and Jewish socie-
ties after the dramatic fall of Communism in 1989.

While intended as an overview for students, non-specialists, and inter-
ested readers, the essay revolves around several thematic and methodo-
logical points that will also be of interest to scholars. First, this chapter
repeatedly places “the Jews of Poland” in a particular historical and geo-
graphic space, that of Polish lands. Unlike many works in the past, Jews
are framed and portrayed as being “of Poland” and not just “in Poland.™
Secondly, despite the fact that “the end” of Polish Jewry (the Holocaust)
is clear to all, this essay attempts to avoid historical teleology. As incom-
prehensible and tragic as the events of the Second