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AN ANSWER TO THE DHIMMIS* 

RICHARD GOTTHEIL 

COLUMBIA UNIVERSITY 

IN THE MEMORIAL VOLUME published in memory of our late 
colleague President William W. R. Harper, I have gone a little 
into the history of the relation to each other of the three great 
religious systems which have existed in nearly all Islamic countries, 
except Arabia, since the foundation of the Moslem Church. In 
the East that relation still plays a part-often a dominant one- 
in commercial life. No attempt even is made, as we do in the 
West, to 'camouflage' the situation. The text and translation 
that I publish in the following pages are a further contribution to 
the subject. 

The little Ms. from which it is taken bears the title: 'An 
answer to the Dhimmis and to those that follow them.' Its 
author, Ghdz! ibn al-Wdsit! (i. e. from Wdsit on the Tigris) does 
not try nor does he pretend to give a presentation of his subject 
from a technically legal or theological point of view, as many have 
done who have written upon the subject. He tries, rather, to 
give a history of that relation from the time of the Prophet down 
to his own day in a series of stories; citing the chief incidents- 
as he considers them-that have occurred to point the moral to 
be drawn from that relation. Of course he is one-sided; so 
would be a Christian or a Jewish author writing in his day. It is 
an ex-parte statement, designed to prove the excellence of his own 
people and his own faith, and to expose the obliquity of 'the 
others.' We need not be too hard in our judgment of Ghdzi. 
He feels strongly for his own side; and, as he is evidently a man 

* The Editors and the Author of this article desire to express their acknowl- 
edgement of the courtesy of the Mergenthaler Linotype Company of New 
York in furnishing gratuitously the composition of the Arabic text by the lino- 
type process. They believe it is the first time that a scholarly text in Arabic 
has been published by that process. The editor of the text would very much 
have desired to vocalize it in certain cases and to employ the hemza and 
teshdid. He had especially desired to vocalize the passages in verse, but the 
linotype process is not yet adapted to expressing the vowel signs. The 
insertion of the folio pagination in the Arabic text was made after the type 
lines were cast, and accordingly the foliation is approximate, within half a line. 
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of some temper, he does not mince matters, nor does he take the 
edge off his words. But, we must remember that pungent ex- 
pressions are permitted in the politest near-Eastern society which, 
with us, would never for a moment be permitted above or beyond 
the smoking-room. And if we do remember this, we shall not 
be shocked beyond measure to find the adjective 'cursed' pre- 
fixed to every mention of Jew or Christian! 

The anecdotes are interesting just because they are trivial. 
They open the lattice a little, and permit a peep here and there 
into the private life of the people which too often is guarded 
from our sight by official and pompous historians. The soreness 
of the relations between the Copts and the Moslems in Egypt 
comes clearly into view-even the peculiarity in this relation; 
for the author-to his credit be it said-is quite conscious of the 
necessity of the non-Moslem population to the country, if the 
more important, and especially the Secretarial, positions were to 
be filled. As is natural, he is particularly violent against such as 
openly profess Islam, while still at heart remaining Christians. 
One can understand such feeling; and it is evident that he has 
in mind some particular persons belonging to this class whose 
shadows had fallen across his own path, though he does not men- 
tion them by name. 

About the author I can find nothing in the various books of 
reference; the one or two facts that can be put down are those 
that follow of necessity out of his little compilation. The latest 
datable reference that he makes is in the year 1292, during the 
reign of the Mameluke Sultan Kala un in Egypt. Though living 
in that country, Ghdzi was for a time in the service-so he him- 
self relates-of al-Malik al-Ashraf Muthaffar al-Din Mfisa of 
Emesa (1245-1262), the son of al-Mansuir Ibrahim, the last of 
the Ayyfibites there of the line of Shirkah, the father of Saladin. 
The coming of the Mogul Khan Hulagu in 1262 evidently ended 
his services in northern Syria. The treatise, then, must have 
been written in Egypt towards the end of the thirteenth or the 
beginning of the fourteenth century. We should expect it at 
such a time; for, then, hot-headed Ulemas were apt to make life 
a burden for both Copts and Jews in the land of the Pharaohs. 

The small Ms.-the property of the Library of Columbia Uni- 
versity-is, so far as I can tell, unique. It evidently was not so 
at one time; for the first leaf, giving the title and seven lines of 
the first section, were added at some later time and from some 
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other copy; paper and script are glaring evidence of this. How 
late, I do not know. Upon the inside of this first leaf there is 
the Turkish sign-manual and the name al-Ha;j Uasan Muihammad 
Efendi ... in the year 1171 [A. H. -evidently the name and date 
of a late owner. 

The Ms. itself is written with a great deal of care. It is fully- 
one might say, over-punctuated; and the section-headings are 
done in large gilded script. This goes so far that the letter ra is 
most often distinguished from the zai by a half-circle super- 
imposed; as, in like manner, the sin is distinguished from the 
shin. The ha is made evident by a superimposed final ha and the 
sad by a sub-imposed final sad. Even the vowel letters, when 
indicating a long vowel preceding, are provided with jezm. For 
this superabundance the scribe, and not the author, is to be 
blamed-which does not, however, prevent him from making the 
mistakes natural to a scribe; e. g. he writes-with consistency it 
must be said-iblkhan for ilkhan, probably because in one passage 
the original copy missed a dot under the ya. And, it must be 
added, the multitude of signs makes the reading more than 
usually difficult. 

I have translated quite literally; and only with the idea of 
giving sense, not with the thought of literary polish. I have 
added the fewest possible notes-only when they appeared to be 
absolutely necessary. In some difficult situations, I have profited 
from the good advice and the knowledge of my colleagues, Dr. 
Philip Hitti and Prof. William Popper. 

25 JAOS 41 
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TRANSLATION 

In the name of the merciful and gracious God! Praise be to 
God for having given us the religion of Islam! Prayer and Praise 
to the best of all Creatures! Pray God for him-that he grant 
him peace, as well as his family and his noble and spotless com- 
panions. 'Now, this small treatise demands that we should follow 
the folk of tradition and gain the victory for the people of the 
(real) faith and the truth, and that we should answer those who 
differ with them or who follow their own inclination without 
possessing any true knowledge. I am of opinion-putting my 
trust in God-that (fol. 2a) the protected people who, not being 
subjected to fear, have been allowed to live freely in Egyptian 
and Syrian regions, some of them unbelievers belonging to the 
Jewish faith and others to sects of the Christians, are worse unbe- 
lievers and more stiff-necked than those who wield the sword and 
who have kept their hold over Islam by oppression and tryanny. 

Now, in order that there may be brought to light by means of 
(extracts from) the exalted sciences (of Islam) what injuries 
Islam can inflict upon them in the wish to cleanse the days of the 
exalted Sultanate of their filthiness, just as it has blotted out their 
strong and well-defended kingdoms, their lofty and towering 
fortifications, and has turned them into hiding slinkers-there 
being disclosed in the accounts dealing with the reign of his excel- 
lent majesty a degree of merit which did not belong to (any other) 
Sultan of the East or of the West, so that in doing so he trod the 
paths of the Prophet of God, of the Righteous Caliphs and the 
noble Sultans- (in order to do this) I have composed this Preface 
and two Sections. The Preface will contain whatsoever the Holy 
Book has to say on the subject and whatsoever has been handed 
down in tradition from the Prophet. The first section will in- 
clude that which has come to us from the Prince of the Faithful, 
Umar ibn al-Khattdb, his immediate followers (fol. 2b) and 
those of the Banui Umayyah who followed them, as well as the 
Banfi Abbas, the Egyptian rulers and the like. The second 
section will deal with events that have happened in this our own 
time and the truth of which is fortified by the testimony of leading 
men. That which I have written I have divested of all possible 
ambiguity. I have made it certain by investigations that no one 
will be able to counter, oppose or throw upon a side; so that any 
one who reflects upon all this and studies the matter in its whole 
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and its various parts, will know that I have sought nothing more 
than to earn the good will of my Master and to draw nearer to 
Allah in all that I have set down with my fingers. I ask God's 
help; for all must rely upon His favor and His mercy. 

Preface; that which is found in the Splendid Book. 
God said': 'O ye who believe, do not take Jews and Christians 

as partners, one with the other-for those of you who do so 
practically belong to them.' Further2: 'O ye who believe, do 
not take as partners those who are inimical to me.' Further3: 
'Make war upon those who do not believe (fol. 3a) in Allah, in 
the Last Day and who do not hold forbidden that which Allah 
and his Messenger have so held-as well as those to whom a 
revelation has been given, who do not judge justly-until they 
pay the poll-tax willingly, being few in number.' The Christians 
are worse than are the Jews in the matter of Polytheism, just as 
the Jews are worse than are the Christians in the matter of un- 
belief and stiff-neckedness. For this reason Allah has branded 
the one with his anger and the other with error. Further4: 'Allah 
said, 0 ye that believe, have nought to do with such as make 
sport and fun of your faith-to whom a revelation was given 
prior to your own. Indeed, the rank unbelievers are to be pre- 
ferred. Fear Allah, if you are true Believers.' 

Traditions handed down from the Prophet. 
Muslim in his Sahi.h says, on the authority of .Aishah: Once the 

Prophet went out-it was before the battle of Badr; and when he 
was in Harrat-al-Wabrah,5 a man came up to him of whom it was 
said that he was daring and generous. The friends of the Prophet 
were glad to see him. This man said to the Prophet (fol. 3b.): 
'I have come in order to be one of your followers and to share 
your fate.' The Prophet answered: 'Dost thou believe in Allah 
and in his Prophet?' The man said 'No!' To which the Prophet 
replied: 'Go whither thou camest from. I can take no help 
from an idolater.' So he went his way until, one day, he met 
the Prophet under a tree, and the same conversation took place. 
Again, he went his way until he met the Prophet in the desert, 

IQuran 5. 56. 
2ib. 60. 1. 
3ib. 9.29. 
4ib. 5. 62. 
6 Y&lOt II. 253 gives both forms 'Wabrah' and 'Wabarahli. He also 

mentions Muslim as his source. 
27 JAOS 41 
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when the latter said to him: 'Dost thou believe in Allah and in 
his Prophet?' To which the man answered 'Yes.' 'Then, follow 
me,' said the Prophet. 

For this reason the Imdm AImad ibn Hanbal said: 'No help 
must be accepted from either Jews or Christians in any of the 
official acts of the Muslims, e. g. the poll-tax.' In like manner 
Abil Ilanifah, al Shdfil and other legal authorities hold that it is 
not lawful to appoint one of them to a position of influence in any 
province or to any station of trust; for unbelief is inconsistent 
with authority and with trust. The injunction of Allah: 'Do 
not ask help of an idolater' includes asking them for help in 
defence, employing them as governors, as clerks, and the like 
(fol. 4a). The general term used must be applied in all cases 
and can not be confined to a special case. In saying this he 
strengthens his position by two considerations. The one is that 
he gives their idolatry as a reason for withholding the appeal for 
help; and this reason applies equally to all such appeals. The 
second is that since he has not asked help from them in military 
matters, in which there is neither official appointment, nor raising 
him to a position of trust, nor elevating in rank-when it comes 
to positions of authority and of dignity, it is even less meet and 
proper. For this reason the legal authorities are agreed that it 
is impossible to put them in governing positions or in stations of 
power or in places of weight in a council; nor can they be allowed 
to build their houses higher than those of Muslims, nor can they 
be greeted first. When they are met on the road, they should 
be compelled to take to the narrowest part of it. It will be seen 
that the prohibition of asking them for help is general in its tenor 
-it being understood to refer to all unbelievers (living) among 
the People of the Book. This decision he bases upon his belief 
in Allah and in his Prophet. For just as soon as any one of the 
People of the Book declares the law of Allah and of his Prophet 
to be untrue, and disobeys the demands as laid down by the 
Prophet of Allah, idolatry adheres to him. 

In this respect Allah says6: 'They have taken their clergy and 
their monks as their masters, but not Allah and the Messiah son 
of Mary. They were commanded to serve only one God; there 
is none other than He. Praise be to Him; far be He from that 
which they associate with him' (fol. 4b). 

I Qurin 9. 31. 
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We have a tradition that has come to us from Abil Bakr al- 
Athram7, one of the most important traditionists; it comes down 
to us through the Imnm Ahmad ibn Hanbal and others and is 
cited in the (former's) collection of traditions, on the authority 
of Abil Milsa al-Ash ari, to wit: The Commander of the Faith- 
ful, Umar ibn al-Khattab, ordered him to bring an account of 
that which he had received and that which he had expended 
(written) upon a piece of parchment. Now, Abui Mfisa had a 
Christian for scribe; and this man brought the account to the 
Caliph. IUmar wondered at Abii Mfisa employing such a man 
and said: 'Verily, this man is very careful; call him that he 
read the Koran for me.' But, Abi! Misa answered: 'He will 
not be willing to come to the mosque.' 'Is he ritually unclean?' 
asked Unmar. 'No,' answered Abi! Misa, 'he is a Christian.' 
Whereupon -Umar upbraided me, struck my thigh so hard with his 
hand as almost to break it, and said: 'Have nothing to do with 
the Christians, seeing that Allah has put them at a distance; 
have no faith in them, seeing that Allah distrusts them; and do 
not esteem them, seeing that Allah has humbled them.' 

The Imnm Ahmad ibn Hanbal has the following tradition- 
coming from Harb al-Kirmani, in a group of questions that he 
put to Jyad al-Ash'ar! -: Abi Misa had taken a Christian for 
scribe; of which action QUmar disapproved. Abfl Milsa objected: 
'But his work is bound to be of service to me' (fol. 5a). Umar 
retorted: 'Have no faith in them, seeing that Allah distrusts 
them; do not esteem them, seeing that Allah has humbled them; 
have nothing to do with them, seeing that Allah has put them at 
a distance.' 

Some Muhajirs came to -Umar ibn al-Khattab with wealth 
gotten at Al-Bahrein. 'Umar said to them: 'O Company of 
Muslims-may Allah have mercy upon you-much riches have 
come into our hands. If you desire, we can measure it. If you 
desire, however, we can weigh it. Again, if you desire, we can 
count it.' One of the men, however, came to him and said: 'O 
Commander of the Faithful, we have seen how the Persians have 
instituted a system of Diwans8.' So, -Umar commanded that 
Dlwans should be instituted in the various governmental districts; 
and when instituting such Diwdns, he wrote to all his governors 
not to appoint in the service any unbeliever, be he Jew or Christian. 

I Who he is I am unable to find out. 
8 For the general traditions concerning such Diwans and their origin, see 

Bilsdhuri Futaz, p. 193. 



420 Richard Gottheil 

Mu awiyyah ibn AbN Sufydn wrote to the Commander of the 
Faithful, -Umar ibn al-Khattab, as follows: 'In my district there 
is a Christian scribe, without whom I can not complete the taking 
of the poll-tax. I am unwilling to continue employing him with- 
out some word from you.' 'Umar answered his letter as follows: 
'May Allah keep us and you in good health! I have read your 
letter concerning the Christian. My answer is this. The Christian 
is to be considered as if he were dead and gone; (fol. 5b) in no 
tradition and in no narrative is there any mention of an idolater 
being given an administrative charge during the times of the 
Prophet, of Abil Bakr, -Umar, tUthmdn or of Ali.' 

The following tradition comes from Abil Mashja ah ibn Rabl, 
one of the leading traditionists: When the Commander of the 
Faithful, Umar ibn al-Khatt b, came to Syria, Constantine the 
Patriarch of Syria9 appeared before him and said: 'O Commander 
of the Faithful, Abui -Ubaidah ibn al-Jarrdh has put a poll-tax 
upon us; do you write a note to me concerning it.' -Umar refused 
to do this, saying: 'What tax has he laid upon you?' Constantine 
answered: 'He has laid a tax of four dirhems and a woolen cloak 
upon every chief of tribe; and not a single man has dared to 
speak with TUmar except with Abil -Ubaidah's permission.' Where- 
upon TUmar turned to Abil tUbaidah: 'What have you to say to 
this?' 'He has lied about me,' said Abi -Ubaidah; 'I came to 
equitable terms with him. Do you yourself come and assign the 
rate of tax.' 'Umar said to Constantine: 'Ab-a Ubaidah is more 
trustworthy than are you.' 'Yes,' answered Constantine: 'Abii 
tUbaidah has told the truth; it is I who have lied.' Then said 
'Umar: 'What induced you to do so?' 'I wanted (fol. 6a) to 
deceive you,' said Constantine, 'but you were too clever for me.' 
So tUmar laid a tax upon the wealthy of 48 dirhems; upon those 
of middling fortune, of 24 dirhems, and upon the poor of 12 dir- 
hems. He also gave orders that the Christians should not build 
new churches nor erect crosses, where Muslims lived, and that 
they should not ring their church-bells except in the interior of 
their churches; (saying) 'we ought to have the power to divide 
up their dwellings with them, so that Muslims may share these 
with them.' (He added): 'I do not trust you; I shall take the 
southern part of the land around their churches as places for 

9 Who is this Patriarch? Is he Constantine the son of Heraclius? Abii 
'Ubaidah ibn al-Jarrab had command over the Syrian army and conquered 
Damascus. 
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Mohammedan Mosques, as they are situate in the very middle 
of the various cities.' It was, further, ordered that they should 
not drive swine amongst the Muslims; that they should entertain 
any guests that might come to them for three days and three 
nights; that they should carry those who came on foot from one 
village to another; that they should give such ones good advice 
and not maltreat them, and that they should not show too much 
consideration for an enemy.' He said further: 'We consider it 
lawful to shed their blood and to take captive their children and 
their wives. In such manner a compact and an agreement are 
made with Allah, and proper protection is assured the Muslims.' 

Constantine answered: 'Put this down in writing for us!' 
While the document was being drawn up, -Umar bethought him- 
self and said twice: 'I must make an exception for you in regard 
to a whole army of difficulties.' Then he added: 'Here are your 
two times.' Now when the document was finished, (fol. 6b) 
Constantine said: 'Come, 0 Commander of the Faithful, go 
among the people; tell them that which you have done for me 
and about the poll-tax that you have set in my case.' So -Umar 
went and spake as follows: 'Praise be to Allah! I render praise 
to him and I ask him for aid. He whom Allah leads can not go 
astray, and he whom Allah does lead astray, for such a one there 
is no (other) leader.' But that cursed Nabatean injected: 'Allah 
leads no man astray.' Then said -Umar: 'What sayeth the 
Nabatean?' The answer came: 'He says that Allah leads no 
man astray.' To which TUmar replied: 'Verily, we have not 
given thee that which we have given with the idea that thou 
shouldst attack us in our faith. By him in whose hands is my 
soul, if thou doest such a thing again, I shall strike that in which 
are thy two eyes (i. e., thy face).' We must keep in mind that 
which this dog has criticized as well as that which the Commander 
of the Faithful -Umar has said, the terms he laid down and the 
return given to him when the Caliph answered his criticism; how 
he warned Constantine that some of the Copts were lording it 
over the Muslims; that they were holding Muslims as bond-men, 
bond-women and slaves; that they were raising their watch-towers 
and buildings too high; that they were arraying themselves in 
the finest clothing possessed by the Muslims-not to mention that 
they had acquired precious stones, brocades and gardens, as well 
as merchandise brought from over land and sea, and how they 
pursued doggedly pleasures of various kinds. He complained, 
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also, about a certain Christian coming from Morocco, destitute 
and moneyless; one of those poverty-stricken Christians like 
those who make begging their livelihood.'0 He did chores (fol. 7a) 
in the meanest of places, which places, afterwards, he plundered- 
using that which he had stolen for the purpose of giving bribes. 
Finally, he was able to raise himself to the highest position there, 
being transferred from one post to the other until he was placed 
in charge of the army and the finances. It needed only a little 
time and he was rebuilding the gardens, the irrigation canals and 
various broken-down properties. But in order to accomplish all 
this he had to plunder the treasury of the Muslims, which he 
divided up with the lowest and the vilest among them. 

The following comes to us upon the authority of ,Abd-al- 
Rahimdn ibn 'Uthman: This letter was written to 'Umar when 
he made peace with the Christians of Syria:" 

'This letter is sent to -Abd Allah -Umar, the Commander of 
the Faithful, by the Christians of Syria. Verily, when you came 
to us, we begged safety for ourselves, our children and our pos- 
sessions on condition that we would not build in our cities and 
in the country near them either monastery, church or monk's cell; 
that we would not rebuild any such that may be in ruins, nor raise 
up that which Muslims have torn down; that we would not refuse 
permission to any Muslim to enter our Churches, either by day 
or by night; that we would open their gates to passers-by and 
to travellers, and grant hospitality for three days to any Muslim 
that passes by our door; that we would not receive into our 
churches or into our dwellings any spy; that we would not prac- 
tice any deception to the prejudice of the Moslems; (fol. 7b.) 
that we would not teach the Kurdn to our children; that we 
would neither preach the Trinity nor invite anyone to accept the 
doctrine; that we would not restrain any of our relatives from 
becoming Moslems if they so wish; that we would show proper 
deference to the Moslems, offering them our seats if they desire 
to sit down; that we would not try to imitate them in any part 
of their dress; that we would not use the same fore-names that 
they use; that we would not ride upon saddles, nor wear swords, 

1Evidently a monk. 
11 Several recensions of this letter have, come down to us. Probably most 

of them are spurious, as Miednikoff and Caetani hold rightly. See the latter's 
Annali 32 p. 958. Even the name of the chief ecclesiastic at Damascus is 
held to be unknown. See de Goeje, Mimoire sur la Conqute de la Syre, p. 83. 
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nor bear nor carry any form of weapon whatsoever; and that we 
would strike the clappers softly in our churches. When we ac- 
company our dead, we will not raise our voice in chanting. We 
will not run to the aid of a slave when the weapon of the Moslems 
is ready to fall upon him; we will not visit such in their dwellings 
nor set them right upon the road.' 

Now, when the Commander of the Faithful had read this com- 
munication, he added these words: 'We make this agreement for 
ourselves and for all our people. For doing so, we receive pro- 
tection. Should we deviate from any condition upon which we 
have agreed with you and for which we in our persons have become 
guarantees-then, we no longer are to enjoy protection; and you 
can do with us as riotous and uproarious people are dealt with. 
Let those who reflect consider these conditions with care; let 
them be thoughtful of their dress and their mounts and how they 
address the rich and such ilk among Moslem men and women. 
Verily! There is no real power excepting such as resides in Allah, 
the High and the Mighty!' 

(fol. 8a) -Umar ibn al--Aziz, the chief of the Banti Umayyah 
wrote to his lieutenants in the various provinces as follows: ,Umar 
sends you greetings. He cites to you from the Book of Allah, 
about which there is no uncertainty12: 'O ye who believe! The 
non-Moslems are nothing but dirt. Allah has created them to be 
partisans of Satan; most treacherous in regard to all they do; 
whose whole endeavor in this nether life is useless, though they 
themselves imagine that they are doing fine work. Upon them 
rests the curse of Allah, of the Angels and of man collectively.' 
Know, then, that they who have gone before you died simply 
because they refused to accept the truth and stretched out the 
hand of wickedness. I have heard of some Moslems in times gone 
by, that when they arrived in a certain country, the non-Moslems 
came to them and asked them for assistance in their municipal 
affairs and in keeping their books, because the Moslems were 
expert in book-keeping, in tax-gathering and in running business 
affairs. There can be no prosperity, nor can there be any real 
management when one makes use of anything that angers Allah 
or his Prophet. Indeed, there was a time-Allah has brought it 
to an end-when one did not know of a governor who, having a 
single man living in his province connected with any religion 

12 Quran 9. 28. 
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other than Islam, did not visit him with exemplary punishment. 
For the abolition of their own governments, and their having 
reached the low station to which Allah had degraded them was in 
itself abasement and derogation. Let every one of you write to 
me (fol. 8b.) what he has done in his province. 

He commanded that both Jews and Christians should be for- 
bidden to ride upon saddles; that no one belonging to the 
'Protected Peoples' should be allowed to enter a public bath on 
Friday, except after Prayer-time. He ordered, further, that a 
guard should be set to watch both Jews and Christians whenever 
they slaughtered an animal, so that the guard should mention the 
name of Allah and of his Prophet (at such slaughter). His 
governor over Egypt, IIayydn13, wrote to him: 'O Commander 
of the Faithful! If things continue as they are now in Egypt, all 
the 'Protected Peoples' will soon become Moslems and then we 
shall cease to get any money (taxes) from them.' Whereupon 
'Umar sent to him a messenger strong in character saying: 'Go 
down to Egypt and give Hayyan thirty stripes with a whip upon 
his head as a punishment for that which he has written, and tell 
him as follows: "Take care, 0 Hayyan; whosoever has become 
a Moslem, do not ask the poll-tax from him. I only wish that the 
whole bunch of them would become converted. Verily! Allah 
has sent Mohammed as a preacher, not as a tax-gatherer." ' 

When the Banfi Umayyah once again admitted the Christians 
as scribes in their various provinces and countries, Muhammad 
ibn YazId al-Anarill wrote the following verses to 'Abd al- 
Malik: 

'O ye sons of Umayyah, drive away the uncircumcised tongues, as 
ordained by the prophet of Allah and the Caliphs; 

Do not appoint Copts to be scribes for your government work; 
doing so constitutes wrong and sin. (fol. 9a) 

You should be leaders, from whom a light shines over one's tracks, 
continuing to be bright even when one stands still.' 

Then, Abd al-Malik gave orders that as long as he ruled, 
neither Jew nor Christian should be appointed to office; and he 
finished off in cold blood all those who had appointed such. 

13 I. e. Hayyan ibn Shuraib. 
14 He was official scribe of the Caliph 'Abd al-Malik; Tabari, Annales 2, 

1168. 
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Khdlid ibn Safwdn wrote to Amr ibn al-'As, when the latter 
.was governor of Egypt: 

'Oh 'Amr! thy right hand has charge of our Egypt; and thou 
art all-powerful over it in all righteous and just action. 

Kill with thy sword anyone who opposes thy will, and make the 
Copts the conquered of thy sword. 

Through them wrong-doing has become established within her 
borders and her people have seen oppression and excess. 

Rely not upon the Christians; they are folk who are opposed to 
the very law of the Almighty. (fol. 9b) 

Remember the Commander of the Faithful and his behest; if 
thou desirest to be obedient to him, 

Do not keep any engagement made with an Unbeliever; do not 
observe any compacts arrived at with him or any agreement.' 

During that very night'5 Amr saw in his sleep a Christian talk- 
ing and reciting certain verses, while he pointed at ,Amr with his 
hand: 

'A noble girl-they robbed her of her mother and reviled her by 
treading her with their feet. 

Then they set her as ruler over them; but beware when your 
enemy becomes your ruler."l6 

'Amr awoke in fright and said: 'By Allah! I have not given 
them jurisdiction over any subject that Islam has withdrawn from 
them'; and he gave command that all the Copts should be removed 
from office. 

Al-Kisd'il7 used to teach al-Ma'mfin how to read the Koran, 
he (al-Kisd'i) standing behind a curtain. Whenever the prince 
made a slip, al-Kisa'i was accustomed to beat with a stick upon 
a pillow. Al-Ma'mfin had reached the passage: 'O ye who 
believe, do not take Jews and Christians as leaders, etc., etc.' 
Al-Kisd'i beat with his stick, and al-Ma'mfin thought that he 
had made a mistake. So he commenced to re-read the passage 
in the same manner as he had read it the first time. Again al- 
Kisa'i struck; (fol. 10a) and then al-Ma'mfin understood that 

"I Evidently, the night on which he had received the verses from Khalid. 
16 I am told that these are popular verses sung over the wine-cups. The 

vine is apostrophized as a girl and sung to as such. 
'7Evidently, the great philologist, Abfi al-Hasan 'Ali ibn Hamzah, who 

taught also Ma'mfin, the other son of Harfin al-Rashid. 
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al-Kisd'i wished to call his attention to the meaning of the holy 
verse, and he gave orders that neither Jew nor Christian should. 
remain in a position of authority in any province, either in secre- 
tarial nor financial matters. 

During the reign of Hdriin al-Rashid, al-Fadl ibn YaI.iyal7 
was appointed to be governor in Khorassan, and Ja far his brother 
was placed in charge of the DIwdn of Seals. The two built private 
and public mosques, established other public benefactions, [and 
constructed] the cisterns connected with the public fountains, as 
well as schools for the Moslem orphans, to whom they gave all 
the substance at their disposal. Both of them removed the non- 
Moslems from the DIwqns and from all other offices. Al-Fadl 
destroyed their strongholds and their places of worship in Khoras- 
san, and gave orders that it should be made impossible for them 
to paint white anything that might be left of their churches, lest 
they should look like the Mosques of the Moslems in the various 
countries. 

,Amr ibn -Abd Allah mentions the following: Al-Ma'mun 
consulted me in connection with certain complaints made by the 
Moslems regarding their treatment by the Copts of Egypt, saying: 
'O ,Amr, do you know anything about the origin of the Copts?' 
I answered: 'They are the remnants (fol. lOb) of the people of 
the Pharaohs who (at one time) were in Egypt.' He said: 'Tell 
me something about them.' I answered: 'O Commander of the 
Faithful! When the Persians wrenched the power out of the 
hands of the Pharaohs, they killed all the Copts; and those only 
were left alive who were able to flee and to hide in Esne and in 
al-UIkurain.'8 There they studied medicine and secretarial work. 
Then they returned; and the best among them served the Persians 
as physicians and as scribes. But they acted deceitfully and 
corresponded with the Greeks, telling them all about the Persians, 
the number of soldiers they had; informing them of the secret 
counsels of the Persians in that which concerned their rule over 
Egypt and urging the Greeks to come to their aid and possess 

17'Al-Fadl and Ja'far, grandsons of Khalid the Barmecide. Al-Fad.l was 

governor of Khorasdn between 794 and 796 A.D. 
18 The text has L~i -but the writer must refer to UL1, YdkUt 1. 265, in 

the farthest part of $a Id or Upper Egypt (Blochet, Histoire d'Egypte, p. 148). 

Al-(Jksurain was also in that region. Cfr. Ibn Dukmak, Kitab al-Intiqar, 
v. 31; though I am not at all sure of the pronunciation De Sacy, Abdallatif, 

p. 702, 'Aloksorein'. 
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themselves of the land. They made clear to them the reasons 
why they ought to arrive at power. So the Greek kings came 
together, mustered an army, invaded the country, took possession 
of it and presided over the killing off of the Persian kings and their 
followers, setting up the faith of the Trinity. They were able to 
gain the country into their power. By the deception that they 
practised, they attained their full desire and destroyed the rule of 
the Persians. One of the poets said in regard to them: 

'Cursed be both Christian and Jew; in our generation they have 
accomplished amongst us their every desire; 

They have gone out as physicians and as scribes, in order to steal 
souls and to gain riches.'19 

It happened in the days of al-Mahd! that a lot of Moslems came 
to one of the ascetics, (fol. 11a) complaining about the Christians. 
This ascetic belonged to the entourage of al-Mahdi. He was 
asked to tell what he knew about these Christians: for some of 
the Moslems had been hurt in their person, others in their pocket. 
Those who felt injured in their person were those Moslems who 
had lost their positions and had been superseded by Christians. 
Those who felt injured in their pockets were those who had been 
brought to financial ruin. The ascetic had an interview with al- 
Mahdl, to whom he told what he had heard the people say. Then 
he recited to him the verses: 

'By my father and my mother, either my dreams have led me 
awry, or both my mind and my thought have gone astray. 

Whosoever is unfaithful to the religion of the prophet Mohammed 
-can such a one have anything to do with the affairs of the 
Moslems? 

If their swords are not drawn against us, then are their pens, which 
are as sharp as swords.' 

Al-HIkim, who claimed descent from the Fatimides, saw in a 
dream how the Creator, in the form of a man, was borne upon 
hands until he reached the gate of the castle, where he died. He 
tried to explain this dream to himself and said: The truth can 
be seen plainly all over the world; but, before it reaches us, it 
has become corrupt. He thought little of himself and of his 
family. *He thought equally little of Jews and Christians. So he 

19 I. e. the physician stole the souls and the scribes the riches of the people. 
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ordered that the Church of the Resurrection in Jerusalem should 
be destroyed, (fol. llb)20 sending the following word: 'His 
Highness the Imam commands that the Resurrection be destroyed, 
making its top level with its bottom and its length with its 
breadth.' He also caused the convent called al-Kusair to be 
demolished, as well as a large church in Damietta. This occurred 
in the year 391(A.H.),2' on the 17th of Shaban. Further, he 
sent word that Jews and Christians should be reviled; making it 
unlawful for them to accept secretarial positions, to act as physi- 
cians to any Moslem; ordering that not one of them should ride 
upon a horse or a mule-being permitted to mount an ass only 
when seated upon a pack-saddle; that no Christian should be given 
the [by-] name AbG Shakir, Abfi al-Fadl or Abt al-Fut-db; that 
neither Christian nor Jewish women should wear boots of yellow 
leather, but gaiters, one red and the other black. Further, he 
ordered that their women be allowed to enter the public baths 
only if wooden crosses were suspended from their necks; and that 
Jewish women should suspend pieces of dried camel's-skin22 from 
their necks. The men were to do likewise; the weight of each 
cross and of each piece of skin to be four pounds. It was he that 
published broadcast, so that the word spread out over the whole 
world, that the Jews and the Christians were treacherous folk, 
and that Allah would put his curse upon anyone that gave them 
a beautiful robe to wear, Islam having deprived them of such dress. 
Then he gave orders that by the side of every church in Egypt a 
mosque and a minaret should be built, (fol. 12a.) the minaret 
being raised higher than any part of the church, wherever that 
church could be seen. In like manner, he built within the grounds 
of every monastery a mosque. One of these he built in the 
Monastery al-Kusair, which the Christians however kept closed 
until the days of the Sultan al-Malik al-Thahir, when there hap- 
pened in connection with it something, the reason for which I 
can only desire that our Lord the Sultan will ask me about. Then 
the Sultan insisted upon its use as a mosque. 

In such manner there appeared in the days of our Master the 
Sultan a minaret in the church al-Mu-alla1ah in Kagr al-Sham' 

20 Al-Malriz!, Khitat (1st ed.), II. 287; Ibn al-Kalanis!, list. of Damascus 
(Ed. Amedroz), pp. 67-8. 

21 Ca. 1000 A.D. On the general treatment accorded to non-Moslems by 
al-1jakim, see Wflstenfeld, Fatimiden, pp. 179, 198; Lane-Poole, History of 
Egypt, pp. 126 seq. 

22 Perhaps better, 'a piece of wood'. 
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in Cairo. Now, the Christians had [as it were] stolen the Minaret 
just mentioned, having hidden it and made it unseen from the 
side of the church, making it a part of the church itself. This 
had been done in connivance with the man who had been Muezzin 
of the Mosque for a period of thirty years. When the scoundrel 
finally died and the duties of Muezzin came into other hands, the 
new Muezzin found what looked like a closet and traces of steps 
leading up to a closed door. So he brought a ladder, opened the 
door and came upon the minaret. He made the affair known 
(fol. 12b) and took his stand in it proclaiming the Idhdn. But 
the Christians worked the people up against the Muezzin, so that 
he was beaten with whips, driven from the Mosque and forced to 
earn his livelihood acting as servant for one man and as scribe for 
another. The matter came to the ears of the Amir Zain al-Din 
Katbugha the younger brother of al-Mansu-r, who took it up and 
referred it to the Amir Hu~ma al-Din Turnutai23 of al-Mansiir 
and to the AmIr Zain al-Din Katbugha the Elder.24 The Muezzin 
was reinstated by definite order at the above-mentioned mosque. 

In the days of al-Ma'min al-'Abbds! a certain Jew rose in 
position so that he came to sit in a station more elevated than 
even the Mohammedan dignitaries. One of the nobles of the 
court played the following trick upon him. He sent a scrap of 
paper to al-Ma'mfin on which was written: 

'O Son of him, loyalty to whom was to be found among all people, 
and whose word was law binding upon us, 

We who feel thus believe that he whom thou honorest is nothing 
but a Liar.' 

Al-Ma'man answered him: 'You are right! You have done 
well to call my attention to it'-ordering at once that the Jew 
should be drowned. Then al-Ma'miin told those who were pres- 
ent the story of al-Mikddd ibn al-Aswad al-Kindi, (fol. 13a) a 
friend of the Prophet25-how, when he was on one of his journeys, 
he was accompanied for a whole day by a Jew. When morning 
broke, al-Mikddd remembered the saying handed down from the 
Prophet: 'No Jew is on good terms with a Moslem unless he has 

23 So punctuated in ms. Perhaps better, Turuntal, the chief vizier of the 
Mamluke Khalil, ca. 1290 A.D; Van Berchem, p. 319. 

24 Viceroy, and afterwards virtually Sultan. 
25Especially concerned in driving the Jews out of Khaibar. Ibn HishAm, 

p. 779. 
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up his sleeve some scheme to trap him.' Then al-Miikddd said 
to the Jew: 'By Allah! When you leave me you will have to 
tell me what crime you are meditating against me, or else I shall 
have to kill you.' The Jew answered: 'If I tell, have I your 
promise to do me no harm?' Al-Mi1dad said: 'Yes'-binding 
himself by an oath. Then the Jew added: 'Since I have been 
traveling with you, I have been planning for you to loose your 
head, so that I might trample it under my foot.' 'How right was 
the Prophet of Allah-Allah grant him peace!', rejoined al-Mikdqd. 

The story is told that during the life of one of the kings a Jew 
known as al-Hdriin! (the Aaronide), who enjoyed high rank at 
his hands, played a game of chess with him in his drinking-room, 
on the promise that (if he won) he might ask something for him- 
self. Having won the game, he asked the king to redeem his 
promise. The king then said: 'Ask what you wish.' The man 
answered: 'May the king order that the verse reading "Verily, 
the true religion is Islam"26 be stricken from the Koran.' Straight- 
way the king cut off his head. (fol. 14a) 

I have it from most trustworthy sources that the physician 
Moses was ill and the KIdi al-Fqdil27 went to pay him a visit. 
Now, the physician was an intelligent and decent fellow. So he 
said to al-Fadil: 'Your good manners have led you to come and 
visit me. I beg of you not to let any Jew doctor you; for, with 
us, anyone who dishallows the Sabbath has forfeited his life to us.' 
So the KIqdi forbade the practice of medicine by the Jews or that 
they should be employed in its service. 

The story is told about a certain Jew that he was accustomed 
to come to one of the financiers-a witless sort of a fellow- 
bringing him in place of taxes due a certain amount of copper. 
But the financier refused to accept it of him. When the Jew took 
it back he said: 'Allah curse him who gave it to me'; and that 
simpleton thought that he referred to someone other than himself. 

I have heard tell by someone in whom I have trust that a Jew 
wrote upon a piece of paper which he put in his turban to the 
effect that he who cursed him should be cursed, and he should be 
reviled who reviled him. Then, whenever anyone cursed him he 
would say to that person: 'Your curse is upon my head!' At 
another time he put by in his house two pieces of wood, giving to 

26 Quran 3. 17. 

27The celebrated chancellor of Saladin. 
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one piece the name 'prosperity' and to the other (fol. 14a) 'grace.' 
Whenever he came across a Moslem, he would greet him with the 
words: 'God grant you in the morning or in the evening prosperity 
and grace.' The cursed Jew meant, of course, the two pieces of 
wood. 

A trustworthy fellow told me that a Jew in Bilbais asked per- 
mission from the governor Safi al-Din ibn Shukr to take in a 
guest who had presented himself. This permission was granted. 
The guest did in the house whatsoever he desir6d. When the 
time came to prepare the meal, the Jew said to his wife: 'Do as 
the (Mosaic) law prescribes!' She said: 'No!' He answered: 
'I command you to do so.' So she went into the house and came 
out carrying a dish containing urine. She began to take of it 
with a spoon and to throw it all over the dishes and the food. 
The governor was told about this and cited the Jew before him, 
who confirmed the truth of the story, saying: 'We Jews believe 
that whosoever desecrates the Sabbath has forfeited his life 
according to our Law. When we can not kill him, we put urine 
into his food.' The governor had the Jew bound and killed and 
the food thrown away. 

At the time of al-Hafith (fol. 14 b.)28 there lived Muwaffa1k- 
al-DIn ibn al-Khattab, a very learned man. The J?Kadi al-Fddil 
came to visit him; he being one of the most influential and impor- 
tant men of his day having jurisdiction over the Diwans where the 
records were kept.29 Now it was a custom of the kings of Egypt 
not to allow any property to be apportioned to the soldiery, but 
that the soldiers should be paid out of the public treasury as was 
the custom in Mesopotamia. From the day that al-Fhdil had 
come into the country, he had sent Muwaffik1 al-Din and such 
members of the army in his retinue who had vision and under- 
standing, together with trustworthy Muslim notaries and Christian 
scribes who were known for their scribal talents and their com- 

28A second hand has added: 'who was descended from the Fatimides'. 
The whole story is to be found in MalkrlzI, KhiUaM (1st ed.) I. 405; (2d ed.) 
II. 248. 

29 The text has \L; Ylj jijJ1l. Is this simply a mistake for iV Y e jaj. l 
For the use of the plural, see the decree of K. ait-Bey (874 A. H.) in an inscrip- 
tion found at Hama, in Van Berchem, Inschriften aus Syrien, Mesopotamien 
und Kleinasien, 1909 [B. A. vii], p. 25; Corpus Inscriptionum Arabicorum, 

I. 507. Ma1yrizT reads: ZoJ.jJ -] Sy - 
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petence in surveying land, into all the various provinces of Egypt 
in order to verify the reports brought concerning the various 
sections, and to find out the kind of planting that was done in 
regular rotation. In regard to these, registers were drawn up- 
worked out with painstaking study-of the lands held as fiefs and 
of the fields. The copy of these registers was deposited with the 
government.30 Now, when four months of the year had gone by, 
other men of the army who had exhibited bravery, heroism and 
courage were sent out; as well as Muslim scribes who had been 
proved trustworthy and understanding in dealing with the ac- 
counts of state, together with some Christians, to gather the one- 
third tax appropriated (fol. 15a) to be used to pay the expenses 
of the army. Others were sent out to some of the districts, in 
order to survey them as was the custom. So, overseers, inspectors 
and notaries set out; but [one of] the Christians gave all sorts of 
excuse that had prevented his coming, and overtook the others 
only on the second day of their journey. The rest preceded him, 
he following after them. When he came opposite to a certain 
section of land and desired to take a ferry-boat to reach it, having 
come to the other side, the owner of the ferry-boat asked him for 
his fee. Then the Christian had a fuss with the man, reviled 
him, and addressed him in coarse language, saying: 'I am the 
surveyor of this piece of land; would you ask me to pay for 
crossing this ferry?' To which the man replied: 'If I have any 
tillable ground-take it. 32 At the same time he seized hold of 
the bridle of the beast upon which the Christian was riding. So 
the Christian paid the fee and the ferryman gave back the bridle. 
Now when the Christian surveyed this piece of land, he added 
twenty faddan on to the whole amount; and in one of the accounts 
-the one dealing with it-he left a blank space. When this 
account came to be revised, the law clerks called attention to the 
omission. Whereupon, the Christian took it back in order to fill 
out the blank space, in which he wrote: 'The land of a bridle- 
man-adding the name of the ferryman, twenty fadddn of cotton- 
land, to be taxed four dindr a faddan.' The document was taken 
to the official bureau,33 where it was decided to grant the man a 

30 Text: AWL 1 arkI j . I am guessing somewhat in my translation. 
31 Literally7 ' in collecting the riches'. 
32 'But the ferry is mine, and you must pay the fee'. 

33For OWYI .jy in our text, Malyrlzi has JPV1 yz . 
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certain leeway in the matter of payment. (fol. 15b.) Then, when 
the proper time to demand the poll-tax had come, those who were 
accustomed to gather the money were sent out. They came to 
the aforementioned place and sought contributions from those 
who possessed arable lands. The owner of the ferry-boat was 
asked to give one-third of his wealth, i. e. 26 dindr. This he refused 
to do, saying: 'If I have any standing corn-why, come and take 
it.' No attention was paid to him, but the overseer gave him a 
thorough beating with whips, asking him for evidence regarding 
his rating and the reasons why the authorities had so rated him. 
lie forced the man to sell the ferry, as well as other property 
that he possessed, and took the sum he had demanded originally. 

Now, the one who had been treated so unjustly fled out of fear 
that he would be asked to give the remainder of what he possessed. 
He came to Cairo, explaining the predicament in which he found 
himself to his friends and asking their help to suggest to him the 
means to extricate himself from this difficulty. One of these 
friends said to him: 'The Caliph is accustomed to sit near the 
"Prayer-leader" in the Sa1kIfah,3 so as to have a good view 
through the gate of the Citadel. Let the fellow who thinks he 
has been misused come to him at that moment and call attention 
to himself saying: "There is no God but Allah and Mohammed 
is the prophet of Allah; 'All is the vice-gerent of Allah." The 
Caliph will then hear what he says and will believe that God has 
enabled the man in his person and with his tongue, to bring his 
complaint before him. He will listen to what he has to say or 
he will turn the matter over to some vizier, some KIqdi or some 
Wali.' So the man hastened to place himself opposite the Sallfah, 
and cried aloud in the terms suggested. The Caliph did indeed 
call to him, (fol. 16b) heard what he had to say, and asked for an 
explanation of the whole matter. He summoned Muwaffa1k al- 
Din ibn al-Khattqb and had the account sheets dealing with the 

34 Who, or what is All ? The reading here ;;11 must be wrong. 

Malyriz! in the companion passage has 4L;JI ; though in his general descrip- 
tion of Cairo at the time of the Fatimides (2d ed. 2. 181), he also has the 
reading ;;Jl) -or, I ought to say the Ms. upon which the two editions are 

based. From the citations in Dozy, s. v. L, it is quite evident that it 
was a sort of covered portico. It was near the Bab al-'Id on the one side, 
and the Khazanat al-Bunfid on the other. 
28 JAOS 41 
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district in question brought to him covering a number of years 
back. These were gone over and compared, year by year. No 
mention whatsoever was found of any 'land of the bridle-man.' 
So al-Hdfitb ordered the Christian to be brought before him and 
prescribed that he should be nailed in a boat, given all sorts of 
food to eat and chicken-broth, as well as the choicest drinks mixed 
with musk to drink. He became the talk of the whole of Egypt; 
and it soom became noised over the whole of Syria and Egypt 
that al-Hafith was engaged in preventing the 'Protected Peoples' 
from reaching high positions.35 

This practice continued; the Christians suffered under it and 
commenced to die off. Finally, al-Hafith got hold of a skilled 
astrologer, to whom he bound himself hand and foot, making his 
every act depend upon the opinion of this astrologer, whether the 
matter was of much or of little import. A lot of the leading 
Christians imagined that they would play a trick. They came to 
this astrologer, and offered him two thousand dindrs cash, pre- 
senting to him one of their number known as al-Akhram ibn 
Ab! Zakariyyah, and said: 'We want you to recognize the linea- 
ments of this man in the rising of the southern Sirius star; but, 
do not mention his name. You will add that this points to the 
fact that if some Christian-giving here a description of this Ibn 
Ab! Zakariyyah- (fol. 16b) be appointed Wali, the Nile will rise 
above its usual height; prices will mount; flocks and vegetables 
will thrive; the sea-catch will be great with whiting and other 
kinds of fish; business-men will come over land and over sea; 
and the King's laws will rule over the finest places and the very 
best situations.' 

Now, this dog of an astrologer did even more than had been 
suggested to him by the slanderer and crooked fellow. For, while 
that bear al-Hafith waited for his decisions connected with the 
rising of Sirius, the other fellow asked that the leading Christians 
be brought-whom he looked over very carefully. The Christians, 
however, did- not put forward Ibn Ab! Zakariyyah for many days. 
But the demand for this cursed fellow became so insistent that, 
finally, he was produced and stood before al-HIfith. The Sultan 
appointed him in authority and put out Muwaffak al-Din-a 
Moslem, an excellent, truthful man, for the sake of such a treach- 

35 My translation is in the nature of a guess. Ma1grizl says: 

*K4JI r -b J.J c ;c V v j I.~,,1 51H 
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erous dog as he. In such manner he gave back to the Copts the 
power they had possessed previously and made it possible for 
them to be haughty and proud over the Moslems. The Copts 
proceeded to dress in the most elaborate style, to ride upon mules 
and upon piebald horses. They made it hard for the Moslems 
to earn their livings; until out of their own midst came the 
inspectors and the heads of the various government departments, 
even in matters dealing with the religious mortmain and legal 
bequests.36 (fol. 17a). They even made retainers, slaves and 
prisoners out of Moslem men and women. One of the Moslems 
was so importuned that he was led to sell his daughters-and 
this through the disgraceful conduct of Ibn Dukhkhdn,37 God's 
curse be upon him-who were bought by a Christian and actually 
taken possession of by him. In regard to this a learned man 
wrote the following verses: 

'When the Christians decide to rejoice and become intoxicated 
because they ride upon mules and use saddles, 

When the whole Empire of Islam is humbled and the command 
rests in the hand of the unbelievers, 

Then say to the one-eyed Imposter38-if you ever had an idea to 
come forth, now is your time to do so.' 

The state of affairs with this damned fellow and with the 
Christians endured down to the days of al-'Adid,39 who was 
descended from the Fatimides, when Abfl al-Fadl ibn Dakhkhqn, 
the Christian, came into prominence and dominated the mind of 
al-'Adid. The force of his influence became greater than that of 
Ibn Zakariyyah so that he was a powerful authority in the govern- 
ment, because of the foolishness shown by those who were near 
to al-'Adid. They were so wanting in intelligence that when-just 
at this time-a Christian turned Moslem and remained so for a 
time but then repented, this damned Ibn Dukhkhan was able to 
persuade al-'Adid to (fol. 17b) allow the man to remain a Christian 
and not be opposed. The Governor of the day did not approve 

36 In general, on the position of the Copts at this time, see Lane-Poole, 
op. cit. p. 169. 

37 I can find no further reference to this man. 
38 I. e. anti-Christ. On his one-eyedness cf. e. g. al-Mutakki in his Mun- 

takhib Kanz al-'Umal on the margin of Ibn. Khalil's Musnad, 6, 37: 

& FJI & eJ;1 )aiJLb-Al C.1J oj v1 U--u v,,~m 
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of this and set a lot of people on the renegade, to bring him so 
that he (the governor) might put him to death. The Christian 
told this to Ibn Dukhkhan, who went into the Mosque at Cairo, 
took a good look over the treasures it contained and stole40 the 
dishes of some of the lamps. This act he then ascribed to the 
Iadi, and made it known publicly that the Kadi was a thief and 
had appropriated the appurtenances of the Mosque. The result 
of all this was that the Sheikh Zain al-Din ibn Najd, the Ilanba- 
lite preacher, coming into town was told what this cursed Ibn 
Dukhkhan was doing in the matter of the reconverted Christians, 
as well as about his dealings with the KIdi. 

Now, the aforementioned Zain al-Din had great influence with 
al-Malik al-'Adil Nir al-Din Mahmfld ibn Zanki42-God have 
mercy upon him! Al-'.ddid commanded the aforementioned 
preacher to take his place in the Mosque of Cairo and commence 
his discourse, as was his custom. Intimate friends of al-'Adid 
would then come in together with relatives of his, some wise men, 
KIdis, Emirs, soldiers and common people. In the meantime, 
Zain al-Din had arranged with the Koran-Readers that were on 
duty that they should commence by reciting the verse: 'On the 
day (fol. 18a) that Heaven shall bring obvious smoke.'43 [This 
took place] and the Sheikh Zain al-Din began to relate all that 
he possibly could about the wickedness of al-Dukhkhqn and to 
detail the harm that was being occasioned through it to the eyes 
and the minds of the people, the injury to their constitutions- 
and more to this effect. Then, he went on to blame the Christians 
in general, to criticize their faith and their agreeing to recognize 
as Master one who had been killed, crucified and buried. He 
explained how they were mixed up in the matter of the fire that 
had been lit at the Church of the Resurrection in Jerusalem ;44 

and how they had led people astray by saying that it was a fire 
that had come down [from heaven] on to the grave of the Crucified 
One. Further, he charged Christian kings with errors; and he 
showed how their viziers and lieutenants had erred in the matter 

40 From the context, this must be the meaning; though the use of in 

this connection is peculiar. 
41 His full name was Zain al-Din ibn Najd. See Ibn al-Athlr, Chronicon, 

11. 263. 
42 Atbeg of Syria, 1146-1173. 
43Quran 44. 9. 
44This refers evidently to the occurrences on the Sunday before Easter. 
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of accounts and property. He adduced proof that those whom 
they had taken into their service had done contrary to the will 
of Allah as laid down in the Holy Koran in regard to them and 
in the authentic sayings of the Prophet of Allah, as well as con- 
trary to the practices of the righteous45 caliphs. Then he men- 
tioned that there are some who say that 'the Father, the Son 
and the Holy Ghost are one God,' and he recited the Verse: 

'How does he square the count who makes God three, while still 
maintaining that He is One?' (fol. 18b.) 

The preacher continued to attack the lineage of the Christians 
and the little regard they had for their own persons, in that they 
ate swine's flesh; how they were addicted to taking strong drinks 
in the company of their wives, -their daughters and other members 
of their families, both grown up and young; and how at times 
they slept in their drinking-houses for a whole night-men and 
women mixed together. He, then, cited the verses of 'Umdra of 
Yemen46 in regard to Ibn Dukhkhdn, in connection with his 
disapproval of his conduct in the matter of his allowance47: 

'Say to Ibn Dukhkhdn when you meet him and his whole face is 
sweating because he is filled with wine, 

May my competitor be condemned even if he is much more than 
those mentioned in the Sirah al-Zukhruf;48 

Strike him down into the lowest depths, even though he carry 
himself high between priests and archbishops. 

Time has put you in authority over the destinies of man; there- 
fore, shave off their beards resolutely and pluck out their hair; 

Acquire money and pile it up. Stock up goods, gain much and 
steal, be treacherous and rob, plunder and filch; 

Weep and say, "not a dirhem has come into my possession"- 
make the sign of the cross, sing ribald songs and swear; 

Seize what you can while you have the opportunity and before the 
Evangel is superseded by the Koran.' (fol. 19a) 
Then he began to tell the tale of the converted Christian and 

what he had done to the KIdi. The whole assembly made off 

45 I. e. the early ones. 
46 Umara of Yemen, 1121-1175. See Brockelmann, Gesch. der Arab. Lit., 

1. 333. In the edition of Derenbourg, p. 215, the verses against Ibn Dukh- 
khan can be found. 

47 For the following verses, see Derenbourg's ed., p. 294. 
48 I. e. 43, referring to Pharaoh, Moses and Jesus. 
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to al-'Adid and forced him to arrest Ibn Dukhkhdn and seize. all 
the contents of his dwelling. There were found in it one hundred 
and twenty-five letters written in non-Arabic characters.49 These 
were carried to Shawar, the Vizier of al-'Adid. The official 
translators were summoned. They read these letters; and, lo 
and behold! it turned out that they had come from the Franks 
in Acre, Tyre and Cyprus as answers to letters of the cursed 
rascal to the writers, in which he had told them all that was 
happening in the various parts of the land-how, there were but 
few soldiers, how al-'Adid was poorly protected, [thus] embold- 
ening them to take action against him, and instigating the King 
Murri50 quickly to make an incursion into Egypt. He so adorned 
the undertaking and spoke so well of it as to make the Moslems 
appear despicable; but giving dignity to the word of the Christians 
and elevating the position of the priests and the monks. [He, 
also, spoke about] repairing the Churches, rebuilding their com- 
munity property, as well as aiding in the increase and the growth 
of their pay. They [it turned out] had thanked him for all this 
[information1, had praised him and had told him of their firm 
intention to come and to settle in Egypt. 

Ibn Dukhkhdn was put to death upon the spot; and al-'Aldid gave 
orders that there should be demanded of the Christians to return 
the pay and the poor-tax that they had received during [the last] 
five years, and that there should be left to each single one (fol. 
19b) of them not more than a single dirhem each month; and 
that when he grew old, each one should be put to death, in order 
that his fate might serve as an example to others. But that very 
year did not come to an end without the Frank King, Murri, 
collecting a large army and invading Egypt.1 He had every 
person in Bilbais killed, being roused to indignation by the lot 
that had befallen Ibn Dukhkhdn. Shawar came to the city of 
Cairo with many men from al-IKabriyyah52 and burned the 
houses of the Christians, killing and plundering as he went. 

When the Sultan al-Malik al-Naqir Salah. al-Din came into 
power, the Christians corrupted his Kurdish lieutenants and 

49Probably in Latin, as they came from the Crusaders. 
50 Muri, Ibn IyAs, Ta'rikh Miqr, 67, 3 f. b. = Amalric, King of Jerusalem. 

I have not been able to find any other account of this treacherous action laid 
by our author at the door of the Christians of Egypt. 

51 September, 1163. 
62 Ican not find any such place mentioned in any of the reference books. 



An Answer to the Dhimmis 439 

asked help of those of them who had openly professed Islam," 
that they should return to their service. They made these 
foolish Kurds believe that the Moslems were unable to fill the 
offices of scribes; that they squandered whatsoever money they 
possessed; and in such manner, by their craftiness, they succeeded 
in securing control over countries and territories-seizing what- 
soever was to be found in the treasury and whatsoever food there 
was for the soldiers and the officers. However, some of the 
Moslem scribes, trusty and faithful, were not carried away; and 
one of them composed the following verses: 

'The stupidity and foolishness of the Christians have exhausted 
me bodily-and the high nose they point at every Moslem. 

They make an incursion into the Treasury quite openly-nor do 
they fear giving one a hit for the sake of stealing a quarter of a 
dirhem. (fol. 20a) 

You can see a Copt at the buzzing of every fly; and his pens are 
more numerous than anything else that is sharp-pointed. 

It is true they gained in this world that which they sought; but 
their final resting-place, together with the multitude, is Hell 
Fire.' 

The Christians remained free to do as they pleased in the 
various countries, among the various tribes and in government 
positions-masters over the persons of the Moslems, over their 
property and over their situations. 

In the days of the Sultan al-Malik al-$dliIb Najm al-Din 
Ayyfib, a Moslem went into the SU al-Tujjdr54 in Cairo. He 
had with him a title-deed to some money owing to him by a 
soldier. The document was all finished, and needed only the 
necessary signatures of the witnesses. The man came across two 
Christians. They were clothed in bodices and in garments that 
had wide sleeves, just as Moslems of the noble class are dressed. 
The Moslem thought really that they were nobles. He spread 
the document out before them and they signed it-their very act 
being a jeer at the Moslems. This fact was brought to the atten- 
tion of the Sultan al-Malik al-$alih; and he gave orders that 
those Christians should receive a beating, that they should be 

63 The text has: r.A-I J.I ,, Ci J. . Perhaps one ought to trans- 
late: 'until they were forced to return to their service'. 

4 The 'Merchants' Bazaar'-or 'Street'. 
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forced to wear girdles and to put on the distinctive mark that 
they were not Moslems; that they should be prevented from 
making themselves look like Moslems, and that they should take 
the proper low and humble station to which Allah had degraded 
them. 

But, [despite these regulations] the Christians began to make 
their way again and to increase in influence from the beginning 
(fol. 20b) of the reign of al-Mu'izz55-in such manner that it 
was necessary for every Emir, as he came and went in each reign, 
to have a Christian scribe.56 Just as soon as it would be found 
out from the slaves of the Sultan of the day who it was whose 
face exhibited the features of rule and of power,5 some Christian 
fellow would get in touch with him through the assistance of the 
scribes of the Emirs-a lieutenant or his servants, though the 
latter had no authority over him and no title. Yet he was ser- 
viceable to the Emir, he accompanied him and carried out the 
obligation under which he was to him. [For this reason,] when- 
ever the word was passed to him, he would change his servants; 
he would make one of them his secretary or his chamberlain. 
This went so far, that his secretary was able to have his say over 
such things as the drinking of wine, the inviting of guests, the 
giving of charity-in a manner that can not even be recorded; 
not to mention other things that went even beyond this. He, 
then, made him wish to increase his wealth, to proffer counsel, to 
repair water-wheels and estates58, to enlarge the administration, 
to increase expenditures-so that [in the end] he was compelled 
to become covetous, to fall into breaches of trust, and to rob his 
master of his money, the while associating this cursed fellow with 
him. At times he inspired him with fear and trembling-saying 
that the Emirs would importune their chamberlains and secre- 
taries. He gave him various examples of cases like this that had 
occurred to him. He even seized his chamberlain (fol. 21a) on 
account of the wrongs he had done and the spoliations he had 
been able to verify and make certain as having been committed 

55 1250-1257 A.D. 
56 The ms. here, and a little further down, has an impossible form: 

-unless it is used in derision as 'scribelet'. 
67 A somewhat free and uncertain translation of the Arabic: 

68 Text has \od . Is this a pl. of 4Adj ? 
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by him-instilling into him fear of the punishment that would 
come to him and the chastisement he would suffer because of it; 
even showing him that he, when he would have no proofs by 
which to free himself from suspicion, and without which he would 
die under the punishment, would be forced to steal and to commit 
breaches of trust. 

The following was accomplished by one of the most powerful 
and eloquent of the Christian secretaries of the Emirs; the cun- 
ning that he exhibited in connection with his chamberlain was 
successful for two reasons. One reason was the close acquaint- 
ance of the scribe with the entourage of the Emir. The second 
was that the chamberlain, being one of the youngest of the Mogul 
Mamluks, was not free to ride anywhere or to stop anywhere 
except in the company of the Emir. Now it happened that the 
Emir had entrusted the chamberlain with three thousand dindrs 
for the expenses of the two. When this money was spent, the 
chamberlain said to the secretary: 'Make up the accounts for 
us, in order that we may get the signature of the Emir in the 
customary manner, verifying the expenditure of the money.' So, 
he made out the accounts, and said to the chamberlain: 'Why, 
the expenses amount to two hundred-and-fifty dirhems above and 
beyond the three thousand.' To this the Chamberlain said: 'I'm 
glad of it.' But the Secretary answered: 'You are a mere boy, 
and are not able to distinguish that which is hurtful to you from 
that which is of advantage. Now, I am going to do you a friendly 
service. When it turns out that you were cognizant (fol. 21b) of 
this accounting, and the Emir becomes aware of it-why, he will 
ask you to make good that which you have spent, two hundred- 
and-fifty in every three thousand dirhems; and he will accuse 
you of perfidy.' In such manner he filled him with fear of receiv- 
ing a beating, of being discharged from his chamberlainship and 
of being degraded in his rank. He worked on the chamberlain 
for so long a time, that he at length misused his trust and actually 
robbed his master of money. 

Further, most of the scribes of the Emirs would acquire power 
over a servant of the palace by giving him presents of beautiful 
crowing quails, or by sending him-say-a carpet, a prayer-rug 
or the like. Then he would say to him: 'Tell the household of 
what service I have been, and that I love the Emir so much that 
I should like to do much for him-to give him advice, to care for 
his property and his crops.' Then, in order to carry out his 
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cunning, he would use pieces of Alexandrian cloth, quite expensive, 
made of pleasing stuff59 and of variegated hue. He would say to 
this servant: 'Tell the household that this new stuff has just 
come out and that I wanted it to be offered to the household. 
Whatsoever part of it pleases them-or, even, if they should 
desire anything else-they should let me know; in order that I 
advise the Emir to send grain from his lands and his warehouses 
to Alexandria.' ' Then, the servant would make the rest of the 
household desire things by saying: 'The household of a certain 
Emir has large quantities of this stuff (fol. 22a); and this some- 
thing would do splendidly for the dress of such and such a lady.' 
The dog would be thanked for this his advice and would be told: 
'Advise60 the Emir to send the grain to Alexandria, so that we 
may have the good fortune to pick out for ourselves some of it 
that pleases us.' Then, this dog got together with the Chamber- 
lain of the Emir, told him so much about Alexandria as to make 
him yearn for it-for the good things found there, for its gardens 
and its precious objects, its delights and its pleasures, just those 
things that the Chamberlain liked. He excited his taste by 
letting him have samples of various kinds of enjoyment-enjoy- 
ing rest, using fine cloth, keeping company and seeing sights. 

The two came to an agreement, that both he and this Chamber- 
lain would go to the Emir and tell him that in Alexandria grain 
was worth so-and-so-much in coined silver; and that the value 
of every dirhem of molten silver was two-and-a-half in the coined; 
and that there would result from such trading quite a tidy sum. 
[He added]: 'Let us then purchase in Alexandria linen, bring it 
back with us, guaranteeing to the Emir the grain of a third of 
the money spent-especially if the Emir will procure a letter of 
the Sultan to the WAli of Alexandria that he should turn over the 
wheat to the millers. Thus, an increasing number of people will 
make money, and the whole world will be in good humor.' 

The Emir ordered the two to go ahead, and to take also the 
[other] crops for sale. The cursed fellow went ahead, stealing in 
various ways the property (fol. 22b) of those whom he was 
serving. The intelligence of those whom he served was not great; 
he, also, profited by the care of his friends, who showed him 
various instances of friendship. So, he went ahead, robbing those 

69 
r Jo . See Dozy s. v. 

do Ms. has "Shir" in-place of p1 , iv. conj, of A . 
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whom he served in many directions; e. g. withholding some of the 
wares as they were being laden in ships; in the hiring of ships; 
stealing when buying and selling wheat. He stole when buying 
the cloth, he cheated in the price, and he stole again from the cloth 
when it was received. He got into his own service the young 
men of this Emir who were attached to him, by making presents 
to them of handkerchiefs and head-bands.6' He bettered his own 
condition by that which he brought [from Alexandria] and by the 
linen goods that he carried to the palace of the Emir. They 
clothed62. . . with cloth for the chief scribe, as if the money for 
it had come out of his own pocket. He asked help from the 
household of the Emir and from his young men in preventing 
troubles from coming upon him, in order that the gates should 
be closed against those who knew of his perfidy, lest he be be- 
trayed to his master. 

This disorder increased until [news of] it reached the Sultan of 
the day; for every one of the scribes of the Emirs had to be 
either a child of one of the Sultan's scribes or a relative. Now 
when any one'of the scribes attached to the court had an occasion 
or chance to cheat or to rob or to take to himself money (fol. 23a) 
belonging to the public treasury, or to do any other of the shame- 
less or high-handed tricks of the Christians-e. g. when they 
committed heinous crimes by interfering with Moslem women or 
drinking wine in the month of holy Ramaddn-he would ask help 
of the Emirs to rid him of his troubles by means of their scribes 
in various ways. 'Thus, if he were one of those accused63 by the 
Government, this scribe would tempt the Emir whose help he 
had demanded for the one accused by vacating the royal laws 
governing his feudal estates. He would tempt him still further 
by making him desire to buy land from the feudal lords; and by 
offering to force the attendants on the land to aid him in culti- 
vating and seeding it; and if it were a place proper for wine- 
pressing, that he should receive wood from the royal demesne; 
that he should be assisted in producing seed, in paying all that 
was due the government and in carrying out all measures neces- 

61 J> _kL, might mean one of various things. 

62The text gives no sense: '.Ji; U y) 1;. . I do not know what 
A; JI is in this connection. 

63Read 4JJ) b and not as in ms., 4 alp_ 
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sary. If everything could not be done, he hoped that the greatest 
part could be effected. 

Some of them gave money liberally-horses, linens and the 
like. Now the Emir to whom I am referring went so far as him- 
self to go, together with his officer, to have a personal interview 
with the Sultan,64 whenever the dog of a fellow saw that he was 
not succeeding. He overrode his authority, persisting with the 
help of the cursed fellow, so that he betrayed the trust (fol. 23b) 
of those who had had faith in him. He even increased his rob- 
beries, his seizures and his plunderings, relying upon those who 
protected him because of the bribes they received and the presents. 

Turn away from other [and similar] stories that I might relate 
to you if I wanted. Had I the power, or could I rely upon suffi- 
cient strength, I would relate particulars of many circumstances 
connected with the scribes of the Christians, and how many of 
them would have proclaimed Islam openly, had they not been 
afraid of being killed or punished-even giving their very names. 
I could recount the story of every one of them taken in by his 
own artifice, or by his own evil conduct counted among the 
trespassers-doing wrong, straying from the right path, a big 
fool, a bastard and one despised. I could disclose the state of 
every one who professed Islam [merely] with some trick in mind. 
I could explain the condition in which he was, due to those who 
were haughty in their ravings-by their lies condemning6 every 
learned Moslem as faulty, so that calamities came upon him like 
the falling of arrows-always going further in his treachery and 
robbery and increasing in his greed. In reality, his profession of 
Islam was only a blind. He was using it as a ladder to reach 
the height at which he was aiming-more devilish than the devil, 
the very elixir of lying (fol. 24a) and fraud. He would take an 
oath on the faith of Islam-which constituted an untruth. Out 
of clean cloth he would fashion that which never had occurred, 
by means of falsehood and misstatement. He had been amongst 
the lowest of the low among the Christians, the biggest liar, the 
one who possessed least shame and truthfulness, the greatest in 
impudence, with an inborn disposition to do things disgraceful and 
vicious. By such means he was able ostensibly to free himself 

64 My translation is free; the text, Ad j J 3i , does not seem to 

be right. 
66 Reading Mukhattian. Ms. has Mukhattin. 
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from the lower position accorded the Christians, the ignominy of 
paying the head-tax, and to prevent himself from falling into 
despite.66 Openly, he would converse just like a Moslem-in 
order to preserve his fortune and his person, and that he might 
have an opportunity to cheat and to despoil. In fact, publicly 
he was a Moslem; but, as soon as he entered his house he found 
his wife, his sons, his daughters, his relations and the relations of 
all his people Christian-and he was a Christian with them in 
very truth, fasting during their fasts, and breaking the fast at 
the same time they did. Had anyone taken the trouble to observe 
him, they would have found that he had led the life of a Christian 
for more than twenty-five years. Now, his appointment had 
lasted only for five; and during these years his fees could not, 
have amounted to more than two-hundred dindrs for all this time. 
Yet, you would have found his possessions and his manner of 
living to be such as to require thousands of dindrs; not to men- 
tion the brocade, the dyed-goods, the precious stones that he had 
-the servants, the slaves, the marked horses, (fol. 24b) the 
flocks, the buffaloes, and the merchandise that had come over 
land and sea. On the other hand, imagine the condition of the 
greatest and most loyal Moslems, who have done service to 
kings and to sultans during the last fifty years-functionaries 
with high pay and of distinction-how they turned their pay and 
the moneys they expended into expressions of loyalty; each one 
of them spending the money received in his office in the interests 
of the Sultanate and in increasing its splendor by means of horse- 
men and young men and by his own fine experience. If ever 
these inherited anything, they spent it. Indeed, at the end of 
their life they were in debt and poor, because of the strength of 
mind they had shown and their fidelity [to the ruling house]. 

Now, when the un-eyelashed Tartars obtained possession of Syria 
the well-guarded, the learned Abii al-Fada'i167 ibn Ukht al-Makin 
ibn al-'Amid, known as Secretary of War in Damascus, went to 
Hulagu, King of the Tartars. He carried with him much money 
from his uncle, the afore-mentioned al-Makin, and from the rich 
Christians in Damascus, as well as presents and gifts. He was 
aided especially by the governor of Irbil,68 who succeeded in 

66 Both here and further on ms. has tAI , where one would expect 4 IAVI 

67 I am unable to identify this man. Ms. has LAWN for (lll . 
68 Ms. Jo I . 
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obtaining a firman from Hulagu, sending his command to the 
inhabitants in the eastern part of the Empire, in Jazirat-ibn- 
'Umar69 (fol. 25a) and the whole of Syria that every religious sect 
could proclaim its faith openly-whether Christian, Jew, Magian, 
Sun-worshipper or idolater; and that no Moslem should disap- 
prove of any one of the faiths or oppose them in language or in 
deed. Whoever should do anything like this was to be put to 
death. Then, this cursed fellow was able to make Hulagu covetous 
by telling him that the schools, business-quarters, Mosques and 
hospitals were all to be in the hands of the Moslems; and that, 
because of collusion one with the other, they do not pay that 
which is due to the King; the Kadi being one of their own men, 
just as the witnesses are of their body. He [the Secretary of 
War] therefore laid it down that one-third of all the religious 
mortmain should be seized and given to Hulagu. In doing this, 
the intention the cursed fellow had was to destroy the forms 
customary in Islam by weakening the legal lights, by throwing 
despite upon the KIdis, and by trampling under foot the holy 
law. He returned with a firmqn in his favor, ordering him to 
allow the various faiths to practise their religion openly and to 
seize one-third of the religious mortmain. He stopped at Saida- 
nayd,70 and sent to the Christians in Damascus to tell them that he 
was coming with a firman from Hulagu and that they had won a 
victory over Islam. He said to them: 'Come out to meet me 
with the crosses on the croziers, with Evangels (fol. 25b) clothed 
in brocade, shining white cloth' and satin-the censers full of 
aloes-wood, with deacons and priests in their capes, the Metro- 
politan bishops decked out with their jewels, and with them the 
holy wine uncovered.' 

This occurred during the middle days of the month of Ramaddn 
in the year 658.72 The wine was on trays of silver and gold and 
in golden flasks and bowls. They came out to meet him in parties 
and singly. In such manner the fellow and those with him entered 
the City of Damascus in open daylight, with drums and trumpets, 
cymbals, silver-inlaid censers.73 . . . raising cries in a loud voice, 

69 Ms. .0 cl O~t ! 
70 Ydlkut, 3. 441. 

"A guess. The text has .-j ; A; = glisten, and a , calico. 
72 I. e. 1259 A.D. 

73 Ms. has ;o.IzJ1l 'and incrustations'. I believe the conjunction must 

be a mistake. 
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carried by this large multitude-the most frequent of which were: 
'the Messiah Jesus son of Mary!' and 'the Holy Cross!' When- 
ever they passed by a Mosque or a Madrasah, they halted there 
and sprinkled upon the doors [of these buildings] wine from the 
residue in the flasks out of which they had drunk, loudly wishing 
'long life' to the dynasty of Hulagu: 'who has pledged victory to 
us, and the triumph of our true religion over the religions of the 
Liars.' On that day there was not one single Christian-of the 
common people and the lowest, or of the highest and the wealthiest 
-who did not put on his finest apparel. Their women decked 
themselves out with jewels and necklaces (fol. 26a). On that 
day-it was in the sacred month of Ramadan, when Allah openly 
showed their godlessness-the Moslems suffered abasement and 
anguish of heart. They broke out in weeping, in the shedding 
of hot tears; and they besought Allah to remove from them all 
this sadness. 

Upon the second day after the entrance of the cursed 
Abf al-Fadd'il, the firman was read out publicly in the Maidan 
of Damascus. On that day two persons came to me. One of 
them was named JIzz ibn Amsaind al-Wdsiti. He was a man 
known for his attainments-especially, for his ability to write in 
gold. The second was the Kadi Mubashshir ibn al-Kastaldni, 
acquainted in government circles and with Vezirs. They told me 
that the Christians had exhibited a treatise composed by al- 
Muttamin ibn al-'AssMl al-Mustaufi in Damascus in the days of 
al-Malik al-Ndsir.74 This treatise [the author] had entitled: 
'The Whetted Sword, an Answer to the Koran.' A summons was 
issued against him publicly on the 'Bridge of the Feltworkers'75 
in Damascus. But, at that moment he was paying a visit 
to al-Shams al-Jazari, the bookseller, known as al-Fashiishah 
(Mr. Irresolute); and the two were studying carefully the afore- 
mentioned book. That which had struck their minds especially 
in the book was how this cursed fellow had tried to prove in it 
(fol. 26b) that the expression: 'Bismillahi-rraiiman-ir-rahIm' 
can be interpreted as containing the words: 'The Messiah, son 
of God.'76 The cursed fellow did not know that any particle, 

14Probably Nadir $aldh al-Din Yfisuf of Aleppo, 1250-1260, who ruled 
over Damascus. 

76I can not find mention of AXLE} Ad 'Bridge of the Feltmakers' in 
al-Kalanas!'s description. 

76 By some sort of Atbash? 
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noun or verb that contains two letters or more can be mutated 
[to mean something else]. He said that the Holy Book contains 
the passage:" 'Verily, the like of Jesus with Allah, etc.'; 
that it also mentions Mary the sister of Aaron, whose son 
was Imrdn (Amram). He added that the name of Jesus 
among the Jews was Joshua; that Mary the mother of 
Jesus was the daughter of a Jew; that her mother's name was 
Hannah; and that no such name as 'Isa was used by them or 
was known to them. The cursed fellow added further: 'Did not 
he who gave the Koran know that between Mary on the one 
hand and Moses and Aaron on the other there were thousands of 
years.' He declared the story of al-Khidr (St. George), Peace be 
upon him!, to be untrue, saying that we had no mention of him 
[in the Koran]. The Christians say that his name was the Holy 
St. George,78 and that he lived a long time after the Messiah. 
Cursed fellow! he declared many similar stories to be apocryphal; 
e. g. the history of Solomon, Peace be upon him!, and Bilkis, and 
all the other events that are connected with his name. He threw 
doubt upon the 'Cave-Dwellers.'79 He went even so far as to 
say that this was merely the foolish talk of storytellers. 

Now, just at this time I was in the service (fol. 27a) of 
the Sultan al-Malik al-Ashraf Muthaffar al-Din Miisa,80 the ruler 
of Emesa-God keep him in mercy and favor! So, I went in 
person to the 'Bridge of the Feltmakers,' and interviewed al- 
Shams al-Jazari the bookseller; and I asked him to let me see 
the aforementioned book. He swore that he had given it to the 
cursed al-Mutamin; and that, in his presence, the latter had 
torn it to pieces and destroyed the very paper upon which it was 
written. Then, I presented myself before the Sultan al-Malik 
al-Ashraf-sending, of my account, one of my servants in whom 
I had full trust, to bring al-Jazari. I related to the Sultan what 
had happened; and he said: 'Get the book and produce the 
fellow. I'll have the head of al- Mutamin cut off.' I asked the 
cursed fellow for the book. He denied that he had it; saying: 
'It was not at all in my own handwriting; and, [anyhow], I tore 
it to pieces.' Then, I took him to my own house and questioned 
him minutely. I threatened him and frightened him. The 

77 Qurdn 3. 52. 
78 

C5.,2 .P A-HiI 'the holy Emir George'. 
79 The Seven Sleepers of Ephesus. 
80 1245-1262. 
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while, a number of Damascus Christians-among whom were al- 
Makin ibn al-Mutamid and al-Rashid, known as Kdtib al- 
Taflisi, as well as a number of the leading and wealthy Christians- 
arose and went to the Thdhiri Garden, to al-Sibbdn,8' the Tartar 
general. It was said that he was a cousin, on the mother's side, 
of Hulagu. He was authoritative in tone, bloodthirsty and an 
unbeliever. The Christians brought him a goodly sum of money; 
and told him that a firman of the Ilkhdn82 had appeared to the 
effect that everyone should have the right to profess his faith 
(fol. 27b) openly and his religious connection; and that the 
members of one religious body should not oppose those of another; 
further, that the Secretary of the Sultan al-Malik al-Ashraf had 
seized the author of the book written against our faith, and that 
he intended to have him put to death. Thereupon, al-Sibbdn 
sent to the I.Kadi Shams al-Din al-1(ummi, the Tartar repre- 
sentative in Damascus-who was then in the Dar al-Sa'ddah 
Palace-telling him to have an audience of al-Malik al-Ashraf 
and to say to him: 'This. .83f yours has disobeyed the firmdn 
of the Ilkhan; he shall die!' Al-Kummi asked my master for 
my services; related to me all that had occurred, and said: 'These 
fellows are unbelievers and wicked. There is no difference be- 
tween a Moslem and a Christian. If you thwart this Christian 
you yourself will be hurt; your master will be harmed; and you 
both will get the reputation with Hulagu of having done that 
which is prohibited. The faith of Islam has claims upon whom- 
soever asks its protection, even if he is other than you [i. e. not a 
Moslem].84 This whole affairs has become notorious; the great, 
the prominent, the learned men in Damascus-all know about it.' 

Allah, however, made it possible-a very short time after this- 
for the Sultan al-Malik al-Muthaffar Saif al-Din to break the 
tail of the cursed Tartars; and the Moslems were able to seize 
this cursed fellow, Fadd'il85 ibn Ukht al-Makin ibn al-tAmid. 

82 Who is Sibban? 
82 Ms. has $L1 . These J1khans formed a dynasty in Persia; and for 

many years disputed the power of the Egyptian Mamluke Sultans of Egypt. 
13 Ms. has . . Is it composed of d , p1. of SZ , 'a part cut off', 

and the ending g ? 
84 I have translated somewhat literally. 
86Ms. has J. - . Xt have restored the former reading L. I 

should perhaps, have put 'Abu al-Fadi'il'. 
29 JAOS 41 
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He was given into the custody of the Emir Sharaf al-Din Kairdn 
al-Fahri, head of the household of the Sultan al-Malik al-Mu- 
thaffar, who punished him (fol. 28a), and made him pay a fine. 
But, the Christian scribes worked secretly and had this cursed 
fellow gotten out of prison and hurried to Mosul. There he met 
al-Rashid al-Ta~isi; and they did all manner of things to the 
hurt of the Moslems, the mention even of which is impossible. 
In fact, they were the cause why the people of Mosul were put to 
the sword while in chains. 

In the days of the Sultan al-Malik al-Thahir,86 a lot of sincere 
Moslems from the country of the Tartars told him that al-Makin 
ibn al-'Amid, the Secretary of War, was corresponding with 
Hulagu in reference to the Egyptian army, its men and its com- 
manders. Al-Malik al-Thahir had him seized, with the intention 
of having him put to death. His condition was much worse than 
that of those who were governed by Christian Emirs-he was 
confined in prison for more than eleven years. Then, through 
payments of money, his release was effected. In order to put 
through this release, it was considered proper by Moslems to seize 
the property of Christians, their wives and their very lives. In 
the end, not a single Christian and not a single Jew remained in 
the land. Now, Satld al-Daulah,87 Chief Minister in Baghdad 
and Mesopotamia, was busy doing whatever injury he could to 
the Moslems and elevating the status (fol. 28b) of the Jews. Then 
[Satid] struck at Arghfin88 and plotted against him with someone 
who gave him poison, after he had impounded the wealth of 
Islarn, raised the condition of the Jews, and brought Islatn into 
despite. Indeed, these two cursed religions were always on the 
lookout for an occasion to arise in which-Allah forbid!-they 
could do some injury to Tilan by picking a quarrel. 

Now, when a knowledge of that which I have related had 

86 I. e. al-Thqhir Rukn-al-Din Baybars, Bahri Mamluke, 1260-1277, the 
founder of the dynasty. William of Tripoli says that 'he was just to his own 
people and even kind to his Christian subjects'. Lane-Poole, op. cit., p. 263. 
His Empire was threatened by the Persians. 

87 Usually called Sa'd al-Daulah, 'who was hated by the Moslems as a Jew, 
and unpopular with the Moslem grandees; during Arghfln's last illness, a few 
days before his death, he was deprived of his office and his life by his enemies'; 
Encyclopedia of Islam, p. 430. He was killed March 5, 1291; Jewish Encyclo- 
pedia, s. v. 

88 Fourth Ilkhan of Persia, 1284-1291. 
88a March and April, 1265. Lane-Poole, op. cit. p. 267. 
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become common property, I suggested to the high government 
to seize the wealth of those dogs which they had stolen from the 
treasury of the Moslems, and through which they had been able 
to establish businesses and to have dealings with merchants on 
land and on sea, in Syria and in Egypt. Our Master the Sultan 
became thoroughly informed of the audacity of these cursed 
peoples, who bought the captives of Tripoli-royal princes, rich 
women and Christian notables-as well as of the hurt and the 
affliction that was being wrought by them upon the Moslems, in 
their various provinces and to the very limit of their power. So 
the poet says: 

'How many a weak person, when once he attains power, kills; 
this is the customary fate of the weak!' (fol. 29a) 

During the rule of our Master the Sultan al-Malik al-Thahir, 
when he was in the act of conquering Caesarea and ArsTif, the 
people of Acre sent to the Christians in Cairo some men who were 
secretly to plot with them to set fire to al-Batiliyyah,89 to burn 
the quarter of Farah,90 a mortmain in Egypt belonging to the 
IHaram al-Sharif, and many other places-for the sole purpose 
of putting a thorn in the path of the Sultan al-Malik al-Thqhir 
and of injuring the Moslems. The fire spread to a number of 
places up to Juran al-Rif.91 

People, ready to offer good advice, wrote about this to al- 
Malik al-Thahir from European countries. Whereupon, the 
Sultan seized the Christians and the Jews in Cairo and in Misr, 
gathering them all together for the purpose of burning them in a 
heap at the stake.92 He himself rode out, accompanied by a 
number of his Emirs to be present at the burning just on the 
outskirts of Cairo; but Ibn al-Kazr'ini al-Sairaft made his way 
to the Sultan and said to him: 'I beg of you, in the name of God, 
not to burn us in company with these dogs of Christians-your 

89 A street in the Eastern quarter of Cairo, not far from the Azhar Mosque. 
Ibn Iyas, Ta'rikh Miar, 2. 111 4aId 

90 J can not identify this quarter of Egypt. 
9'~)1 }1 j_. Is this the name of a place; or is Oj pl. of )B 
92 This must be the event referred to by Ibn Iyas, op. cit. I. 104, as having 

occurred in the year 663. A more detailed description will be found in Maklizi, 
Hist. des #Sultans Mamlouks, tr. Quatrembre, 2. 16; though, according to 
Malyriz!, it was the Atabek Fdris al-Din Aktai who interceded for them. 
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enemies as well as ours. Burn us by ourselves and away from 
them!' Both the Sultan and the Emirs laughed at such buffoonery 
on the part of Ibu al- Kdzr~lni; and some of the Emirs came to 
him and asked him [simply] to place a fine upon them, to let them 
go and not burn them at the stake. The Sultan fixed upon a 
heavy ransom and appointed (fol. 29b) the Emir Saif al-Din 
Balban al-Mahrqn!93 to come to definite agreements with them 
to pay a certain amount each year. This arrangement held good 
until the days of al-Malik al-Sa'ld,94 when a new agreement was 
come to with the Christians, limiting their liability up to a change 
in reigns; and just as soon as our Lord the Sultan al-Malik al- 
Mansur95--may Allah sanctify his pure spirit!-began to reign, 
the [whole] matter was arranged by money and other bribes, and 
that which had been laid upon them was removed. 

During the reign of al-Thdhir, also, it was found out that all 
the Christians, Armenians and Georgians who lived near to the 
Church of the Crucifixion in Jersualem the Holy were nothing 
more than spies of the un-eyelashed Tartars, and that they were 
accustomed to keep these informed concerning the affairs of the 
Moslems and the armies of Egypt and all the things done by the 
Emirs-about those that had been put to death or imprisoned, 
when there was an uprising and when affairs were quiet; in fact, 
whatever came to their knowledge through the Christian pilgrims 
from Egypt who visited the Church of the Resurrection. There- 
fore he ordered that these spies should be put to death together 
with those with whom they associated. He, also, had that 
church turned into a mosque. (fol. 30a.) 

King al-Mansur- 96 May Allah, in his mercy, grant him for- 
giveness! 

The Kadi of one of the Man-if districts,97 upon the basis of 
unimpeachable testimony, determined that a new church had 

93Ibn Iyas, loc. cit. 1. 99, speaks of one s j.3 )4 at this time. Is this 

a mistake of Ibn Iyds? Ibn Dulkmdk, Kitab al-Intiqar, 4. 119, has also 'al- 
Mahrani'. 

94Evidently, Sa'ld Nasir al-Din Baraka Khan, Bahr! Mamluke, 1277-1279; 
Lane-Poole, op. cit. pp. 227 ff. 

O6 A1-Manaur Ijuam al-Din Ldjln, 1296-1298. 
96 Manfiur Saif al-Din I.al&tin, 1279-1290. 
97 In no dictionary is this word to be found in this sense; but see Van 

Berchem, Materiaux, pp. 214, 219. Lane gives 4.A as a synonym. Manbf 

is between Tanta and Ashmfin in the delta of the Nile. 
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been built in Harwdn,9' and that Christians must have built it 
between the 'Egyptian' dynasty and that of Saladin99. The 
judge ordered that it should be pulled down, in accordance with 
the law on that subject, after having obtained legal opinions 
from the most prominent jurists in Cairo in regard to its destruc- 
tion. But the Christians brought much influence to bear upon 
the Emir HusAm al-Din TuruntaP?00 al-Mansiiri, who was lieu- 
tenant-governor10' at the time, so that he had the Kadi cited 
before him and beaten with cudgels at the gate al-Kardfah. 
But the church remained in ruins-as I am told by the Emir 
Nasir al-Din Muhammad al-Jaharkasi, Governor of Maniif- 
until the end of the year 689.103 [He added that] the supporting 
documents in regard to this were in the possession of the afore- 
mentioned Ndsir al-DTn al-Jaharkasi. Then in the year [6]90, 
it was rebuilt with the help of 'Izz al-Din al-Kashshash, Governor 
of the Gharbiyyah province, for the sake of Mr. Someone and the 
son of Mr. Someone, scribe of Mr. Someone. Now the incorrupt- 
ible Milsa al-Shaubaki, the merchant, formed a plan and com- 
menced to pay frequent visits to Acre, going and coming (fol. 30b), 
until he had carried to Acre all the crops of the Sultan and of 
some of the Egyptian Emirs that they possessed in the region of 
the Dead Sea. This was the manner in which he brought aid 
to the Franks against the Moslems. Could I seek shelter under 
some strong pillar, I would relate who it was that gave the afore- 
mentioned help-[which I do not do] for reasons that are self- 
evident. 

Ghdzi ibn al-Wasiti, the author of this book, says that it is 
not proper for any Islamic Sultan, King, Governor or Vizier to 
permit the Church of the Resurrection that is in the Holy Jeru- 
salem to remain as it is; since there the deception is practised 
by the Christians which makes it appear that fire descends upon 
the grave in which the Christians think that the Messiah-upon 
whom be peace!-was buried; a deception that is practised simply 

98 I can not identify this place. Ibn Dulymdk, loc. cit. 5. 107, has a o 
99 What is meant by these two terms? 
100 Chief Vizier of LaijIn; Lane-Poole, p. 285; Van Berchem, p. 319. 
101 :LIJ At gUL; IbnIyas,1.116,below. [Readthirdwordna'ib.] 

1020n 41iJil \A see Makriz! (2d ed.) 2. 151, 185; Van Berchem, 
p. 521. 

103 I. e. 1290. Jaharkasi = Circassian. 
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because of the tax that is levied upon them at the time of the 
[annual] pilgrimage. Then, the cursed Patriarch says to the fool 
of a Christian that Moslem witnesses watch this fire, trying how 
to produce it themselves-but that their perplexity only increases 
and they lose their senses, because their own fire will not catch. 
In this way they are more confirmed than ever in the faith of 
their unbelieving fathers. This is true especially of those who 
are born [there] and see this occurrence every year at his rising. 
(fol. 31a.) In addition, the appearance of this fire drives the 
Christian as a missionary to the erring ones; and it is made a 
proof [which is used] to hold people attached to the accursed 
faith and religion. [By permitting such things' the representa- 
tives of the Sultan would be their supporters in the persistence 
in absurdity, the perseverance in error, unbelief and atheism and 
the attachment to cheating. If this church were destroyed, and 
the affair connected with the grave and the fire made impossible, 
the whole truth would come out, to wit, that [one of the] leading 
men of Jerusalen takes a flint, two woolen threads and brimstone, 
and in the presence of the cursed Patriarch, strikes fire and lights 
the wick in a lamp filled with oil. When the oil is finished and 
the lamp which was called 'al-Nir' goes out-then, a little sense 
will come to those poor fellows, and they will realize that they 
have been fooled, lied to and led astray. The circumstance would 
be a powerful influence leading them away from their own faith. 
It would happen that the majority of those would turn and 
become Moslems who had witnessed the fraud practised by their 
very highest cursed ecclesiastic, e. g. the Patriarch, Bishop and 
Metropolitan. Their aspirations would become cooled and their 
faith would wane [simply] because they missed this fire. 

Thus it happened in the time of Mu'dwiya ibn Ab! Sufydn 
when he sent his army into Cyprus.104 The Moslem Arabs pene- 
trated (fol. 31b) into the island of Cyprus and became its rulers. 
They found in it an iron cross standing upright between two high 
posts. The Arabs [naturally] wondered at this, and how it was 
able to stand upright without any support. But, there was one 
man among them who had excellent sight. He came forward 
and pulled up one of the posts. The cross fell over. Attached 
to this post there was found a magnetic stone of the greatest 
possible magnitude, both as regards length and breadth. He, 

104 According to al-Biladhuri, p. 153, in the year 28 or 29 (648-649). I can 

find no confirmation of the following story (e. g. in Tabari, I. 2826). 
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then, threw down the second post, and found the same to be the 
case with it. The explanation is that the two magnetic stones 
drew the cross, each to its own side, with equal strength, pro- 
ducing an equilibrium, so that it did not fall. But, when one of 
the posts fell, the cross was bound to fall also. In such manner 
a fraud that had been practised became discovered, and what 
had been done by these cursed leading men among the Christians. 
People recognized that the whole affair was an insidious fraud. 

I ask Allah the Most-High, who has granted to our Master 
the Sultan, son of the Sultan, the glorious King Saldh al-Din,'05 
victory, many conquests and desertions of their faith on the part 
of the unbelievers-such as he has never granted to any Sultan 
before him-, and who has united in his person good actions with 
the qualities of bravery, generosity, perseverance and fine per- 
sonality, that he cause to be written upon the pages dealing with 
the noble deeds done during the days of his excellent Sultanate, 
the [account of the] erasure of the traces (fol. 32a) in the official 
Diwans and the like of the nonsense practised by the ignorant 
Copts in Egypt and in Syria. In illustration of this an eminent 
man cited the verse of al- Hasan ibn al-Ma'arri:106 

'She listened and said, Lo and behold9 this is the tread of the 
foot of a walking horse.' 

Although these words are strange they have been said and re- 
peated [in common parlance], so that they are similar to [the use 
of the expression] 'the scorpion's charm' denoting the limit of 
possibility, in that he said that she 'hears the tread of the horse's 
hoof.' Just so are the technical terms of the Copts, seemingly 
nonsensical expressions and strange terms.107 When they are 
explained, they are as easy as the simplest rule in grammar, which 
the smallest Moslem children learn in their schools. Now, when 
a clever man from among those who have studied this technical 
language goes to Mesopotamia, to Asia Minor or to Persia, it 
serves him in no way at all. Every country has technical terms 
that are peculiar to its own people, or to a tribe inhabiting that 
country, and are without any ambiguity whatsoever. Now, in the 

105 1. e. Khalil ibn Kila'fin, 1290-1293. 
106 This can hardly refer to Abla Nuwas, whose name was al-Hasan ibn Hani. 

The verse is quite unintelligible in this connection. 
107 Ms. has D >;J1 . Evidently, the author is making fun of the Copts. 
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region of Aleppo and Mesopotamia, the manner in which accounts 
are kept and the records in their Dlwdns had, even recently,108 
been the very opposite of that used in Egypt. (fol. 32b.) When 
the victorious King Sal5V al-Din Yilsuf ibu al-'Azlz'09 came to 
rule over Damascus and placed some Copts in various positions 
in the provinces of Aleppo and Mesopotamia, these Copts changed 
the manner of keeping the accounts to that of Egypt-for the 
simple reason that they were unacquainted with the method used 
in Syria; according to which latter the relation of the original 
amount to the exchange and of the exchange to the original 
amount is so regulated that it is impossible for a cheat to use 
any guile and come off well with it,I1O without its coming to light 
at once. Up to the end of the Nasirite dynasty, it was the custom 
of the Kings of Syria and of their Sultans not to permit the 
Dlwdn known as the Dlwdn al-Istifll" to be without Moslems, 
some of the most prominent headmen belonging to the leading 
families who were renowned for their good faith and for their 
activity. In such manner, no Jew nor Christian was alone in 
laying down the law in any matter relating to Syria. He was 
unable to speak or write [officially] about an event that had 
happened, except after the truth had been established by a Mos- 
lem. So, the Jew or the Christian would prepare the account; 
and the prominent [Moslem] would countersign the reliability of 
the document. Then, in the shortest possible time the Moslems 
turned their attention to accustoming their children to uncovering 
the lies of these vile and ignorant people, and, by their sagacity, 
to perfecting themselves to a great degree (fol. 33a) and to excel- 
ling in unearthing the guile [of others], as they already excelled 
in the religious sciences. Along this line they composed thousands 
of works, wherein they developed points of view which neither 
Jew nor Christian could reach. They were able to deal with the 
contents of the Moslem treasury as dictated by the Moslem 
Scriptures and the traditions of Allah's prophet. 

In this manner the contents of the treasury increased-through 
the blessings [of Allah] and the equity [of the treasury's governors]. 

108 Ms. c Jo v ? Lane, s. v.jX : 'I met him a short 

time ago.' 
109 'Azlz must be a mistake for 'Ayyfib-i. e. Saladin. 
110 Literally: 'to plant his seed in it.' 
I"I. e. Treasury-General. 
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All noxious prejudices were rooted out, and all avenues of injustice 
closed. Their guide-posts were battered down; their disgraceful 
and shameful traces were extinguished. Our Master, the Sultan 
al-Malik al-Ashraf Saldh. al-Din, [in doing all this] acted accord- 
ing to the traditions of the Prophet, and did exactly as did the 
righteous Caliphs and the just Sultans. Verily, Mdlik writes in 
his Kitab al-Mudawwanah al-Kuibra,'12 that the Commander of the 
Faithful, 'Umar ibn al-Khattqb said: 'There must not be chosen, 
either from among the Jews or the Christians, diviners or money- 
brokers; they must be removed from our market-places; Allah 
has made them unnecessary for the Moslems.' 

Now, if this is so in questions of [ordinary] buying and selling, 
which are matters to which no importance and no [ethical] value 
can be attached, (fol. 3Eb) how much the more should it be the 
rule when the question of leadership in an affair is at stake! The 
Jews hold that interest may be taken from those who are not of 
their religion; for, according to their principles, the collection of 
fortunes is permitted. How, then, can anyone who holds it is 
permissible to gain money out of Moslems be put in a superior 
position-either in argument or in law? Intelligent men have 
said: 'What a wonder it is to see a believer take as a servant an 
unbeliever who differs from him in opinion, who is opposed to 
him in faith and belief!' They also have said: 'What a wonder 
it is to see someone put aside a believing, intelligent friend and 
be contented with a foolish, unbelieving enemy!' Still another 
has said: 'In a Moslem are to be found four qualities which you 
will not find in anyone else-excellent self-restraint in regard to 
women, plenitude of equity, consideration for people of [other] 
faiths, and liberality in advice to Moslems. In a Polytheist are 
also to be found four qualities-want of faith, abundance of per- 
fidy, willingness to deceive Moslems, keeping at a distance people 
with faith.' 

Finished is the book through the favor of the Kind One, the 
Giver. Praised be Allah! Pray Allah for Mohammed and his 
family of Pure Ones and his Companions! Sufficient is Allah, 
the trustiest Agent. 

112 I. e. 'The Great Decretal.' This is really not the work of Malik himself, 
but a resume of his legal system prepared by his disciple 'Abd al-Rahman 
ibn al-Jasim who died in 806. 
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