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Mesianismus, Chmelnického pogromy a $abatianska hereze

I. Mesianismus (vymezeni tématu)

e Biblick¢ koteny; piitomnost napfi¢ zidovskymi
dé&jinami; proménujici se intenzita i formy.

e Mystika # vzdy urgentni mesianismus (spekulativni
proudy)

e Navaznosti:  pfedstava odmény a  trestu;
zmrtvychvstani; ,,svét, ktery pfijde” (olam ha-ba);
restituce politického fadu — shromazdéni diaspory
(n1"2a yiap)

e Mesias be Josef/ben Efrajim (qor |3 n'wn) a Mesias
syn Davidav (717 |2 n'wn)

e Prinik eschatologie a mesianismu s historiosofii —
o¢ekavani konecného zapasu 1isi; v zapasu Goga s
Magogem bude mesias syn Josefuv zabit (bSuk 52a
a Rasi tamtéz)

e Spekulace o moznostech uspiSeni piichodu
mesiasského véku — micvot, zboznost, politicka akce

e Daniclovské schéma [Babylon; Persie; Recko; Rim =
Edom = kiestansky svét]; David Reuveni a Selomo
Molcho
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Priklad: Naftali Hirtz ben Jaakov Elchanan Bacharach, Emek ha-melech, Amsterdam 1648.
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Ptiklad: David Gans o falesném proroku Aseru Lemleinovi:

5260 (1499/1500)

RABI LEMLIN zvéstoval v roce 5260 pfichod meside a ve viech zemich
izraelské diaspory véfili jeho sloviim, i mezi Nezidy el o tom stile silnéjsi
hlasa mnozi z nich mu véfili. Mij déd a uéitel Seligman Gans blahé paméti
strhl a rozbofil zvlastni pec na macesy, v pevném presvédéeni, ze pristiho
roku uz bude péci macesy ve Svaté zemi. A j4, pisatel, jsem slysel od své-
ho starého uéitele a rabiho Eli‘ezera Trevese, predsedy rabinského soudu
ve svaté obci Frankfurtu, Ze to tehdy nebyla plana slova, ale Ze rabi Lemlin
ukdzal i znamen{ a u¢inil zdzrak; aviak nase hiichy byly snad pfi¢inou, ze

se ta véc nestala. 2
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e Zaijem o chronologii v raném novovéku — kalendaini problematika (zména na

gregoriansky kalendaf: 4. fijen 1582, pak 15. fijen 1582)

Pokus o obnoveni rabinské ordinace

e Jaakov Berab (Kastilie, 1474-1546)
e Vychodisko: Maimonidova tvaha:

3. See, for c’xamplc. Maimonides, Peraush hi-m.ﬁ:fmd_]mr, Sanhedrin 1:3. Maimonides’s
opinion was based on Isaiah 1:26: "Twill restore your judges as before and your coun-
selors as at first. After thar you shall be called city t]Fju&il:icc. faithful city.” Maimonides
interprets the verse to mean chac there will be a return of judges to Jerusalem (“ciry
of justice™) before the messianic restoration of Jerusalem as the “faithful city” For
Maimanides, this indicates that the restoration of the Sanhedrin is a precandition
tor the Messiah's arrival. This belicf pu.wd a pmblcm tor Maimonides because he also
believed thar the restorarion of the Sanhedrin rcquircd the restoration of the Mosaic
chain of ordinarion. According to the rabbinic tradition, rabbinical aut]’mrit}' was
granted to Moses by God. Moses rransmitted this auchority to his student Joshua
through a process called sezmikhab (liverally, the “laying” of hands, but often rrans-
lated as “ordination”). Joshua, in turn, transmitted this authority to his students, and
so on through the generations in an unbroken line. However at a certain poin[,pmb«
ably in the fourch century, the chain of rabbinic cransmission was interrupred. From
that point, rabbis were qualified to rule Jewish law bur they did not have the author-
ity of their predecessors. They could not, for example, impose corporal or capital
punishment. Nor could they constitute a Sanhedrin.

For many rabbinic thinkers, the Mosaic line of ordination would be restored
by the Messiah himself but this was not an acceprable solution for Maimenides,
because, in his interpretation, the messiah’s arrival itself depended on the reinstitu-
tion of the Sanhedrin, which in turn depended on the restoration of Mosaic ordi-
nation. Maimonides resolved the problem by asserting, entirely without precedent,
that Mosaic rabbinic authority could be resurrected: “It seems to me thar if all the
Sages 1N the Land of Israel would agree to appoint judgch‘ and to ordain them, then
they are ordained” (Maimonides, Michuneh Tarah “Hilkhot Sanhedrin® 4:11),

In 1538, the rabbis of Safed under the leadership of Jacob Berab artempred
to use Maimonides’s innovation to reinstitute Mosaic ordination. Berab himself
became the first person formally to receive semikhab in over a thousand years, and
others received it from him, Encluding _]ustph Karo, the most influential halakhic
aut'l'mrit'}r of the E:Lrl‘r\r Modern pcrind. Ultjmatcl}'. thnugh, the ordination initiacive
ended up nmk.ing lictle impact and hzzled out within a few generations.

(Alexander Kaye, The Invention of Jewish Theocracy, Oxford, 2020, s. 205)

Mesianisticka snaha: smicha — sanhedrin — obnoveni Jeruzaléma a Chramu

[Dafi se roku 1538 ordinovat nékolik rabinti véetné Josefa Kara a MoSeho di Trani, nasledné
pokus selhava v hadce mezi Berabem a vrchnim jeruzalémskym rabinem Levim ibn Chabibem.

Karo ordinoval Moseho AlSecha, ten Chajima Vitala.]

e Problém urgence mesiasskych ocekavani v 16. stoleti: Jakou roli hralo vyhnani ze

Spanélska? Nakolik je safedska kabala mesianisticka?
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Piiklad: Dva piibéhy z Toldot ha-Ari (pted pol. 17. stoleti)

14. Jednou v predveler Sabatu zase vySel s u¢edniky, aby piivital Sabat, jak mél ve zvyku. Rekl
ucednikiim: ,,Co kdybychom nyni §li do Jeruzaléma? Vim, kde tam je uschovan popel z ¢ervené
kravy. Posttikame se [roztokem z n¢j pfipravenym] a ocistime se od necistoty zplisobené
dotykem mrtvého téla, postavime? Chram (57121) a pfineseme Sabatovou obét. Vidim totiz, Ze
tato hodina je skute¢nym koncem, [za nimz je] vykoupeni. Néktefi z ucednikt tekli: ,,Jak
bychom mohli jit v tuto hodinu do Jeruzaléma, vzdyt’ je to dale nez tfi parasangy!* Jini fekli:
,» 10 je dobry napad, jsme ptipraveni vyjit. Ale pojd'me to nejprve oznamit naSim zendm, aby si
kviili nam ned¢laly starosti. Pak ptijdeme.*

Tehdy mistr zacal nafikat a plakat a fekl ucednikiim: ,,Jak mohla Satanova obvinéni
zrugit vykoupeni Izraele? Nebesa i zemé mi dosvédéi, Ze od dob rabiho Sim‘ona ben Johaje az
do dneska nebyla hodina tak zrala k vykoupeni, jako tato hodina! Kdybyste s touto véci (tj. s
odchodem do Jeruzaléma) [bez okolkil] souhlasili, byl by Chram postaven a exulanti z lidu
Izraele (nidhej Jisra el) by byli piivedeni do Jeruzaléma. Ted’ jiz ona hodina minula a Izrael
vstoupil znovu do vyhnanstvi.“ Kdyz to uéednici slyseli, zdésili se, co ucinili, ale uz ji to k
ni¢emu nebylo.

Toldot ha-Ari, ed. Benayahu, ¢. 14.

36. Po $esti mésicich, kdyZ na tu véc jiz zapomnéli, putovali ke hrobu Semaji a Avtaliona,
<vzdalenému ze Safedu asi jednu parasangu>. Mistr fekl u¢ednikiim: ,,Zadejte je (anwn) (tj.
Sema‘ju a Avtaliona), aby se modlili za mesiase syna Efrajimova, aby nezemiel za vasich dni.*
Avsak ucednici netusili, ze to, co ti tanaim [nasledné] fekli, fekli o mistrovi. A mistr, kvuli své
skromnosti, jim ta slova nevylozil. Kdyz pozd¢ji mistr odesel na vé¢nost, tehdy jasn€ pochopili,
ze prave on byl mesidSem synem Efrajimovym.

Toldot ha-Ari, ed. Benayahu, ¢. 36.
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I1. Chmelnického pogromy: (,,history and memory*)

Natan Neta ben Mose Hannover (z. 1663 v Uherském Brod¢). Z Volyn¢ utika na zapad, pak do
Prahy, Benatek a nasledné na Moravu. Nesmirné zajimava postava — pise 0 kabale a liturgii, ale
také sestavuje hebrejsko-némecko-italsko-latinsky slovnicek/konverza¢ni piirucku (Praha
1660).
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Jeven mecula — nixn ' [Z 69,3: bahno hlubiny], Benatky 1553
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»Memory*...
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., History“...

Saul Stampfer, ,,What actually happened to Jews of Ukraine in 16487

Abstract. The question of how many Jews died and how many survived in 1648
has produced much historical discussion. The problem is always the incompatibility
of scholarly estimates and what is found in contemporary chronicles. Using demo-
graphic tools and applying them to all the regions of the Ukraine, it appears that no
more, and possibly much fewer, than fifty percent of the 40,000 or so Jews in that
region perished. The survivors mostly returned to their homes and rebuilt. Though
speculative, the commensurability of the results argues their probable accuracy.

The problem

The uprising led by Bogdan Khmel'nyts'kyi against the Polish regime
began in the Ukraine in the spring of 1648. Its impact on the col-
lective memory of Ukrainian and Polish Jews was enormous.? Espe-
cially in the first years of the uprising, many Jewish communities in
the Ukrainian lands, in Lithuania, and in Poland were destroyed. In
subsequent generations, Fast European Jews “remembered” vividly
how Khmel'nyts'kyi’s forces massacred the helpless Jewish communities
wherever they could be found. This image was preserved and transmit-
ted in a number of ways. Chronicles were read, stories were told, and
for centuries many Jews in the Ukraine observed a fast day in memory
of the victims. The Jewish perception of these events contributed both
to their self-stereotypes and to their views of others, notably of the
Ukrainians and Poles. The varied ways Jews remembered what hap-
pened has been the topic of a variety of studies® but oddly enough,
what actually happened has not been carefully examined.

No evidence exists to prove that Khmel'nyts’kyi and his forces plan-
ned to annihilate Ukranian Jewry. Mass murder requires great planning
and organization. Khmel'nyts'’kyi would have had to assign fighters
needed for the military struggle with the Poles to the task. Many
Ukrainians intensely disliked Jews, whose prominent role as tax col-
lectors and ties with the Poles likely increased this feeling. However,
intense dislike is not obsession. To wit, there were a number of oc-
casions where the Ukrainian forces besieging a city spared the lives
of the local Jews in return for a (large) payment by the local Jewish
community. The chronicles also record cases of friendship between Jews
and Ukrainians without implying this was exceptional. The Jews who

Kontext:
e Pocatky Zidovského osidleni v Polsku
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e Vznik Polsko-litevského soustati (1569 — Lublinska unie, pied tim personalni unie)

e Expanze na vychod
e Kolonizace a udast Zida
e Arenda
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1| fiefs and dependancies

[ 1ands tost biw. 1657-36

Podlaskic  volvodeship names
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e Bogdan Chmelnicky (asi 1595-1657)

o Kozici

e Série povstani proti Polsko-litevské nadvlade

e Kulminuje povstanim v roce 1648, pokracuje déle.
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