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Mencius went to see king Hui of Liang. The king said, 'Venerable sir, since you have not
counted it far to come here, a distance of a thousand li, may | presume that you are provided
with counsels to profit my kingdom?"'
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Mencius replied, 'Why must your Majesty use that word "profit?" What | am provided with, are
counsels to benevolence and righteousness, and these are my only topics. 'If your Majesty
say, "What is to be done to profit my kingdom?" the great officers will say, "What is to be done
to profit our families?" and the inferior officers and the common people will say, "What is to be
done to profit our persons?" Superiors and inferiors will try to snatch this profit the one from the
other, and the kingdom will be endangered. In the kingdom of ten thousand chariots, the
murderer of his sovereign shall be the chief of a family of a thousand chariots. In the kingdom
of a thousand chariots, the murderer of his prince shall be the chief of a family of a hundred
chariots. To have a thousand in ten thousand, and a hundred in a thousand, cannot be said not
to be a large allotment, but if righteousness be put last, and profit be put first, they will not be
satisfied without snatching all. There never has been a benevolent man who neglected his
parents. There never has been a righteous man who made his sovereign an after

consideration. Let your Majesty also say, "Benevolence and righteousness, and let these be
your only themes." Why must you use that word - "profit?".'
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Mencius, another day, saw King Hui of Liang. The king went and stood with him by a pond,

and, looking round at the large geese and deer, said, 'Do wise and good princes also find
pleasure in these things?'

HTEE . TEEMBLL  ABZEHBL - A% - (F) =
FTEWRBE  Krear  REUZ  AHMZ - 8&B2R - FEF
ﬂ% ° EEE'F?I : E%Tlﬁzﬁk CEREE ARBE - TEEAE - )Y
/\\\ SZEJ//{EH Iy E/\\\ /l:l ﬁﬁ&%’x@éz ’ : \;El"ng ’ DE/\
A *E - MEAREERLE S ANERE% - eEt - (OF
E)H: "IKHE®E? %&w T o0 EMEZET - #ASHS
B SHRSEE ? .
Mencius replied, 'Being wise and good, they have pleasure in these things. If they are not wise
and good, though they have these things, they do not find pleasure. It is said in the Book of
Poetry, "He measured out and commenced his marvellous tower; He measured it out and
planned it. The people addressed themselves to it, And in less than a day completed it. When
he measured and began it, he said to them - Be not so earnest: But the multitudes came as if
they had been his children. The king was in his marvellous park; The does reposed about, The
does so sleek and fat: And the white birds came glistening. The king was by his marvellous

pond; How full was it of fishes leaping about!" King Wen used the strength of the people to
make his tower and his pond, and yet the people rejoiced to do the work, calling the tower "the
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marvellous tower," calling the pond "the marvellous pond," and rejoicing that he had his large
deer, his fishes, and turtles. The ancients caused the people to have pleasure as well as
themselves, and therefore they could enjoy it. In the Declaration of Tang it is said, "O sun,
when wilt thou expire? We will die together with thee." The people wished for Jie's death,
though they should die with him. Although he had towers, ponds, birds, and animals, how
could he have pleasure alone?'
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King Hui of Liang said, 'Small as my virtue is, in the government of my kingdom, | do indeed
exert my mind to the utmost. If the year be bad on the inside of the river, | remove as many of
the people as | can to the east of the river, and convey grain to the country in the inside. When
the year is bad on the east of the river, | act on the same plan. On examining the government

of the neighboring kingdoms, | do not find that there is any prince who exerts his mind as | do.
And yet the people of the neighboring kingdoms do not decrease, nor do my people increase.

How is this?'
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Mencius replied, "Your majesty is fond of war - let me take an illustration from war. The soldiers
move forward to the sound of the drums; and after their weapons have been crossed, on one
side they throw away their coats of mail, trail their arms behind them, and run. Some run a
hundred paces and stop; some run fifty paces and stop. What would you think if those who run
fifty paces were to laugh at those who run a hundred paces?"
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The king said, "They should not do so. Though they did not run a hundred paces, yet they also

ran away.'
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'Since your Majesty knows this,' replied Mencius, 'you need not hope that your people will
become more numerous than those of the neighboring kingdoms. If the seasons of husbandry
be not interfered with, the grain will be more than can be eaten. If close nets are not allowed to
enter the pools and ponds, the fishes and turtles will be more than can be consumed. If the
axes and bills enter the hills and forests only at the proper time, the wood will be more than
can be used. When the grain and fish and turtles are more than can be eaten, and there is
more wood than can be used, this enables the people to nourish their living and mourn for their
dead, without any feeling against any. This condition, in which the people nourish their living
and bury their dead without any feeling against any, is the first step of royal government. Let
mulberry trees be planted about the homesteads with their five mu, and persons of fifty years
may be clothed with silk. In keeping fowls, pigs, dogs, and swine, let not their times of breeding
be neglected, and persons of seventy years may eat flesh. Let there not be taken away the
time that is proper for the cultivation of the farm with its hundred mu, and the family of several
mouths that is supported by it shall not suffer from hunger. Let careful attention be paid to
education in schools, inculcating in it especially the filial and fraternal duties, and grey-haired
men will not be seen upon the roads, carrying burdens on their backs or on their heads. It
never has been that the ruler of a State, where such results were seen - persons of seventy
wearing silk and eating flesh, and the black-haired people suffering neither from hunger nor
cold - did not attain to the royal dignity.'
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"Your dogs and swine eat the food of men, and you do not make any restrictive arrangements.
There are people dying from famine on the roads, and you do not issue the stores of your
granaries for them. When people die, you say, "It is not owing to me; it is owing to the year." In
what does this differ from stabbing a man and killing him, and then saying - "It was not I; it was
the weapon?" Let your Majesty cease to lay the blame on the year, and instantly from all the
nation the people will come to you.'
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King Hui of Liang said, 'l wish quietly to receive your instructions.'
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Mencius replied, 'Is there any difference between killing a man with a stick and with a sword ?*
B TEDEL -

The king said, 'There is no difference!'
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'Is there any difference between doing it with a sword and with the style of government?"'
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'There is no difference,’ was the reply.

H: "EAER  BAES  EAIE HAEHZ  IEXREmEA
- BHE  BABRZ - RERXE  TEARRIXEMRA - BE
HARXGM ? PEH : ThafFRE - HEEYT | » REZAMA
2zt - M7 EEREREMmIEE ? 4

Mencius then said, 'In your kitchen there is fat meat; in your stables there are fat horses. But
your people have the look of hunger, and on the wilds there are those who have died of
famine. This is leading on beasts to devour men. Beasts devour one another, and men hate
them for doing so. When a prince, being the parent of his people, administers his government
so as to be chargeable with leading on beasts to devour men, where is his parental relation to
the people? Zhong Ni said, 'Was he not without posterity who first made wooden images to
bury with the dead? So he said, because that man made the semblances of men, and used
them for that purpose - what shall be thought of him who causes his people to die of hunger?'
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King Hui of Liang said, 'There was not in the nation a stronger State than Jin, as you,
venerable Sir, know. But since it descended to me, on the east we have been defeated by Qi,
and then my eldest son perished; on the west we have lost seven hundred li of territory to Qin;
and on the south we have sustained disgrace at the hands of Chu. | have brought shame on

my departed predecessors, and wish on their account to wipe it away, once for all. What
course is to be pursued to accomplish this?"'
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Mencius replied, 'With a territory which is only a hundred li square, it is possible to attain to the
royal dignity. If Your Majesty will indeed dispense a benevolent government to the people,

being sparing in the use of punishments and fines, and making the taxes and levies light, so
causing that the fields shall be ploughed deep, and the weeding of them be carefully attended
to, and that the strong-bodied, during their days of leisure, shall cultivate their filial piety,
fraternal respectfulness, sincerity, and truthfulness, serving thereby, at home, their fathers and
elder brothers, and, abroad, their elders and superiors, you will then have a people who can be
employed, with sticks which they have prepared, to oppose the strong mail and sharp
weapons of the troops of Qin and Chu. The rulers of those States rob their people of their time,
so that they cannot plough and weed their fields, in order to support their parents. Their
parents suffer from cold and hunger. Brothers, wives, and children are separated and
scattered abroad. Those rulers, as it were, drive their people into pit-falls, or drown them. Your
Majesty will go to punish them. In such a case, who will oppose your Majesty? In accordance
with this is the saying, "The benevolent has no enemy." | beg your Majesty not to doubt what |
say.'
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Mencius went to see the king Xiang of Liang. On coming out from the interview, he said to
some persons, 'When | looked at him from a distance, he did not appear like a sovereign;
when | drew near to him, | saw nothing venerable about him. Abruptly he asked me, "How can
the kingdom be settled?" | replied, "It will be settled by being united under one sway."
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"Who can so unite it?" | replied, "He who has no pleasure in killing men can so unite it."
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"Who can give it to him?" | replied, " All the people of the nation will unanimously give it to him.
Does your Majesty understand the way of the growing grain? During the seventh and eighth
months, when drought prevails, the plants become dry. Then the clouds collect densely in the
heavens, they send down torrents of rain, and the grain erects itself, as if by a shoot. When it
does so, who can keep it back? Now among the shepherds of men throughout the nation,
there is not one who does not find pleasure in killing men. If there were one who did not find
pleasure in killing men, all the people in the nation would look towards him with outstretched

necks. Such being indeed the case, the people would flock to him, as water flows downwards
with a rush, which no one can repress."
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The king Xuan of Qi asked, saying, 'May | be informed by you of the transactions of Huan of
Qi, and Wen of Jin?'
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Mencius replied, 'There were none of the disciples of Zhong Ni who spoke about the affairs of
Huan and Wen, and therefore they have not been transmitted to these after-ages - your
servant has not heard them. If you will have me speak, let it be about royal government.’
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The king said, 'What virtue must there be in order to attain to royal sway?'
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Mencius answered, 'The love and protection of the people; with this there is no power which
can prevent a ruler from attaining to it.'

B : "E58AE  oRETE ? .

The king asked again, 'Is such an one as | competent to love and protect the people?"
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Mencius said, "Yes.'
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'How do you know that | am competent for that?'
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'| heard the following incident from Hu He: "The king," said he, "was sitting aloft in the hall,

when a man appeared, leading an ox past the lower part of it. The king saw him, and asked,

Where is the ox going? The man replied, We are going to consecrate a bell with its blood. The

king said, Let it go. | cannot bear its frightened appearance, as if it were an innocent person

going to the place of death. The man answered, Shall we then omit the consecration of the bell

? The king said, How can that be omitted? Change it for a sheep." | do not know whether this
incident really occurred.’
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The king replied, "It did,’
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and then Mencius said, 'The heart seen in this is sufficient to carry you to the royal sway. The
people all supposed that your Majesty grudged the animal, but your servant knows surely, that
it was your Majesty's not being able to bear the sight, which made you do as you did.'
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The king said, 'You are right. And yet there really was an appearance of what the people
condemned. But though Qi be a small and narrow State, how should | grudge one ox? Indeed
it was because | could not bear its frightened appearance, as if it were an innocent person
going to the place of death, that therefore | changed it for a sheep.'
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Mencius pursued, 'Let not your Majesty deem it strange that the people should think you were
grudging the animal. When you changed a large one for a small, how should they know the
true reason? If you felt pained by its being led without guilt to the place of death, what was
there to choose between an ox and a sheep?
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The king laughed and said, 'What really was my mind in the matter? | did not grudge the
expense of it, and changed it for a sheep! There was reason in the people's saying that |
grudged it.'
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'There is no harm in their saying so,' said Mencius. "Your conduct was an artifice of
benevolence. You saw the ox, and had not seen the sheep. So is the superior man affected
towards animals, that, having seen them alive, he cannot bear to see them die; having heard

their dying cries, he cannot bear to eat their flesh. Therefore he keeps away from his
slaughter-house and cook-room.'
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The king was pleased, and said, 'lt is said in the Book of Poetry, "The minds of others, | am

able by reflection to measure;" - this is verified, my Master, in your discovery of my motive. |
indeed did the thing, but when | turned my thoughts inward, and examined into it, | could not

discover my own mind. When you, Master, spoke those words, the movements of compassion
began to work in my mind. How is it that this heart has in it what is equal to the royal sway?'
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Mencius replied, 'Suppose a man were to make this statement to your Majesty: "My strength is
sufficient to lift three thousand catties, but it is not sufficient to lift one feather; my eyesight is
sharp enough to examine the point of an autumn hair, but | do not see a waggon-load of
faggots;" would your Majesty allow what he said?'
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‘No,' was the answer,
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on which Mencius proceeded, 'Now here is kindness sufficient to reach to animals, and no
benefits are extended from it to the people. How is this? Is an exception to be made here? The
truth is, the feather is not lifted , because strength is not used; the waggon-load of firewood is
not seen, because the eyesight is not used; and the people are not loved and protected,
because kindness is not employed. Therefore your Majesty's not exercising the royal sway, is
because you do not do it, not because you are not able to do it.'
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The king asked, 'How may the difference between the not doing a thing, and the not being able
to do it, be represented?
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Mencius replied,'In such a thing as taking the Tai mountain under your arm, and leaping over
the north sea with it, if you say to people "l am not able to do it," that is a real case of not being
able. In such a matter as breaking off a branch from a tree at the order of a superior, if you say
to people "l am not able to do it," that is a case of not doing it, it is not a case of not being able
to do it. Therefore your Majesty's not exercising the royal sway, is not such a case as that of
taking the Tai mountain under your arm, and leaping over the north sea with it. Your Majesty's
not exercising the royal sway is a case like that of breaking off a branch from a tree. Treat with
the reverence due to age the elders in your own family, so that the elders in the families of
others shall be similarly treated; treat with the kindness due to youth the young in your own
family, so that the young in the families of others shall be similarly treated - do this, and the
kingdom may be made to go round in your palm. It is said in the Book of Poetry, "His example
affected his wife. It reached to his brothers, and his family of the State was governed by it."
The language shows how king Wen simply took his kindly heart, and exercised it towards
those parties. Therefore the carrying out his kindness of heart by a prince will suffice for the
love and protection of all within the four seas, and if he do not carry it out, he will not be able to
protect his wife and children. The way in which the ancients came greatly to surpass other
men, was no other but this - simply that they knew well how to carry out, so as to affect others,
what they themselves did. Now your kindness is sufficient to reach to animals, and no benefits
are extended from it to reach the people. How is this? Is an exception to be made here? By
weighing, we know what things are light, and what heavy. By measuring, we know what things
are long, and what short. The relations of all things may be thus determined, and it is of the
greatest importance to estimate the motions of the mind. | beg your Majesty to measure it. You
collect your equipments of war, endanger your soldiers and officers, and excite the resentment
of the other princes - do these things cause you pleasure in your mind?'
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The king replied, 'No. How should | derive pleasure from these things? My object in them is to
seek for what | greatly desire.’
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Mencius said, 'May | hear from you what it is that you greatly desire?' The king laughed and
did not speak.
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Mencius resumed, 'Are you led to desire it, because you have not enough of rich and sweet
food for your mouth? Or because you have not enough of light and warm clothing for your
body? Or because you have not enough of beautifully coloured objects to delight your eyes?
Or because you have not voices and tones enough to please your ears? Or because you have
not enough of attendants and favourites to stand before you and receive your orders? Your
Majesty's various officers are sufficient to supply you with those things. How can your Majesty
be led to entertain such a desire on account of them?"'
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'No,' said the king; 'my desire is not on account of them."
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Mencius added, 'Then, what your Majesty greatly desires may be known. You wish to enlarge
your territories, to have Qin and Chu wait at your court, to rule the Middle Kingdom, and to
attract to you the barbarous tribes that surround it. But doing what you do to seek for what you
desire is like climbing a tree to seek for fish.'
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The king said, 'Is it so bad as that?'
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‘It is even worse,' was the reply. 'If you climb a tree to seek for fish, although you do not get the
fish, you will not suffer any subsequent calamity. But doing what you do to seek for what you
desire, doing it moreover with all your heart, you will assuredly afterwards meet with
calamities.'
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The king asked, 'May | hear from you the proof of that?"
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Mencius said, 'If the people of Zou should fight with the people of Chu, which of them does
your Majesty think would conquer?'
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'The people of Chu would conquer.'
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'Yes - and so it is certain that a small country cannot contend with a great, that few cannot

contend with many, that the weak cannot contend with the strong. The territory within the four

seas embraces nine divisions, each of a thousand li square. All Qi together is but one of them.

If with one part you try to subdue the other eight, what is the difference between that and Zou's

contending with Chu? For, with such a desire, you must turn back to the proper course for its

attainment. Now if your Majesty will institute a government whose action shall be benevolent,

this will cause all the officers in the kingdom to wish to stand in your Majesty's court, and all

the farmers to wish to plough in your Majesty's fields, and all the merchants, both travelling
and stationary, to wish to store their goods in your Majesty's market-places, and all travelling

o

strangers to wish to make their tours on your Majesty's roads, and all throughout the kingdom
who feel aggrieved by their rulers to wish to come and complain to your Majesty. And when
they are so bent, who will be able to keep them back?'
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The king said, 'l am stupid, and not able to advance to this. | wish you, my Master, to assist my

intentions. Teach me clearly; although | am deficient in intelligence and vigour, | will essay and
try to carry your instructions into effect.’

H: "®EEMBRELE  HIhiE &R EEE BEEE
L o BFEEL - EE - BB BABE - AFERTE - REUMA

- 2EERM - BACALEL - BREMOAT ? 2MBEEHFHERZ
WEMEMERE  HERMEET  £mE58  XNERRIE
RERM 2= - EQEZ’“ZJ@E‘“ - SHFHIRZE - MIRBMUE
R HARMUE CBEERBE . XEARRRIET - IHERKSE
MARE - ZRA1 Eajﬂz PEMITZ  RIEREAXRZR - ARZE -
BZPR A+EBIMUKRER  #BAR2E  BLHEHR 1%
gMNBAZ ; BmMzA  2ZER  \OZROMUEINE ; EEF
ZH - BZUERTE "EE%KE\,IJZEQ‘" k&R EEREBA -
BREAINAE  AMAEE  KZ2BH -

Mencius replied, 'They are only men of education, who, without a certain livelihood, are able to
maintain a fixed heart. As to the people, if they have not a certain livelihood, it follows that they
will not have a fixed heart. And if they have not a fixed heart, there is nothing which they will
not do, in the way of self-abandonment, of moral deflection, of depravity, and of wild license.
When they thus have been involved in crime, to follow them up and punish them - this is to
entrap the people. How can such a thing as entrapping the people be done under the rule of a
benevolent man? Therefore an intelligent ruler will regulate the livelihood of the people, so as
to make sure that, for those above them, they shall have sufficient wherewith to serve their
parents, and, for those below them, sufficient wherewith to support their wives and children;
that in good years they shall always be abundantly satisfied, and that in bad years they shall
escape the danger of perishing. After this he may urge them, and they will proceed to what is
good, for in this case the people will follow after it with ease. Now, the livelihood of the people
is so regulated, that, above, they have not sufficient wherewith to serve their parents, and,
below, they have not sufficient wherewith to support their wives and children. Notwithstanding
good years, their lives are continually embittered, and, in bad years, they do not escape
perishing. In such circumstances they only try to save themselves from death, and are afraid
they will not succeed. What leisure have they to cultivate propriety and righteousness? If your
Majesty wishes to effect this regulation of the livelihood of the people, why not turn to that
which is the essential step to it? Let mulberry-trees be planted about the homesteads with their
five mu, and persons of fifty years may be clothed with silk. In keeping fowls, pigs, dogs, and
swine, let not their times of breeding be neglected, and persons of seventy years may eat
flesh. Let there not be taken away the time that is proper for the cultivation of the farm with its
hundred mu, and the family of eight mouths that is supported by it shall not suffer from hunger.
Let careful attention be paid to education in schools, the inculcation in it especially of the filial
and fraternal duties, and grey-haired men will not be seen upon the roads, carrying burdens on
their backs or on their heads. It never has been that the ruler of a State where such results
were seen, the old wearing silk and eating flesh, and the black-haired people suffering neither
from hunger nor cold, did not attain to the royal dignity.'
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El D T ?
Zhuang Bao, seeing Mencius, said to him, 'l had an interview with the king. His Majesty told

me that he loved music, and | was not prepared with anything to reply to him. What do you
pronounce about that love of music?'

ZFHE TEZHEE  AIBEERET !

Mencius replied, 'If the king's love of music were very great, the kingdom of Qi would be near

to a state of good government!'
e BRER: "TEFBHFUELYE  B#E? , FEFE  H:

"EAJRBEF R E & EFtHRZEE - |
Another day, Mencius, having an interview with the king, said, 'Your Majesty, | have heard, told
the officer Zhuang, that you love music - was it so?' The king changed colour, and said, 'l am

unable to love the music of the ancient sovereigns; | only love the music that suits the manners
of the present age."

B : "E7HERE  AIBHFRET | ST78R5 7%
FOlSREE ? |
Mencius said, 'If your Majesty's love of music were very great, Qi would be near to a state of

good government! The music of the present day is just like the music of antiquity, as regards
effecting that.' The king said, 'May | hear from you the proof of that?"

H . Tiggeds . B ARG . Y B TAEEA
Mencius asked, 'Which is the more pleasant - to enjoy music by yourself alone, or to enjoy it
with others?' 'To enjoy it with others,' was the reply.

Fl: EOgu . BB R, B TRERR -

'And which is the more pleasant - to enjoy music with a few, or to enjoy it with many?' 'To enjoy

it with many.’
RIS SIRERL  AUEIESCE  E82F -
FELTZEE%  ROUEHERUCBT ? R

SEERBEMEEH
s STHERIE  BEEIESZE -

— e g
FAHER - RHEEFEBL

SEPErE  BEEBEAMMBSEHE : "SX2HHR - XMOERE
RUCHE ? RFAHEET - THEZEFBEL - o UbE - AEEQ L
e,

Mencius proceeded, "Your servant begs to explain what | have said about music to your
Majesty. Now, your Majesty is having music here. The people hear the noise of your bells and
drums, and the notes of your fifes and pipes, and they all, with aching heads, knit their brows,
and say to one another, "That's how our king likes his music! But why does he reduce us to
this extremity of distress? Fathers and sons cannot see one another. Elder brothers and
younger brothers, wives and children, are separated and scattered abroad." Now, your Majesty
is hunting here. The people hear the noise of your carriages and horses, and see the beauty of
your plumes and streamers, and they all, with aching heads, knit their brows, and say to one
another, "That's how our king likes his hunting! But why does he reduce us to this extremity of
distress? Fathers and sons cannot see one another. Elder brothers and younger brothers,
wives and children, are separated and scattered abroad." Their feeling thus is from no other
reason but that you do not allow the people to have pleasure as well as yourself.

-3 H:
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- ESTEA

FSERLER BUETERVE E82E  EMMABER
MASE : TEEREEEREA ? TR ? o« STHER
It BHEIEEYE  RPEYE ERRASEemnEsH
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'Now, your Majesty is having music here. The people hear the noise of your bells and drums,
and the notes of your fifes and pipes, and they all, delighted, and with joyful looks, say to one
another, "That sounds as if our king were free from all sickness! If he were not, how could he
enjoy this music?" Now, your Majesty is hunting here. The people hear the noise of your
carriages and horses, and see the beauty of your plumes and streamers, and they all,
delighted, and with joyful looks, say to one another, "That looks as if our king were free from all
sickness! If he were not, how could he enjoy this hunting?" Their feeling thus is from no other

reason but that you cause them to have their pleasure as you have yours. If your Majesty now
will make pleasure a thing common to the people and yourself, the royal sway awaits you.'

'XEZBRt+E B#E?
The king Xuan of Qi asked, 'Was it so, that the park of king Wen contained seventy square li?'

=HTFHE: "TREBZ - |
Mencius replied, 'lt is so in the records.’
H: "B2EAF?

'Was it so large as that?' exclaimed the king.
H: "BEMUR/NM -,

'The people,’ said Mencius, 'still looked on it as small.'

BH: "EAZBERZN+E  BEBEUB/K - G0 ?,

ch])svkiisn?h;%c‘ied’ 'My park contains only forty square li, and the people still look on it as large.
H: "XEZBEHF+tTE  BEZFES  BRIETES  BEFZ -
RUB/N - AREF ? Eﬁé%ﬁ:ﬁ%ﬁ BBl ZKREE - REHA - BEE
BEAZABBERN+E  BRERBEENHRAZSE - MZAN+E -

AARES - RB/K 7@1‘\5%2 ? .

'The park of king Wen,' was the reply, 'contained seventy square li, but the grass-cutters and
fuel-gatherers had the privilege of entrance into it; so also had the catchers of pheasants and
hares. He shared it with the people, and was it not with reason that they looked on it as small?
When | first arrived at the borders of your kingdom, | inquired about the great prohibitory
regulations, before | would venture to enter it; and | heard, that inside the barrier-gates there
was a park of forty square Ii, and that he who killed a deer in it, was held guilty of the same
crime as if he had killed a man. Thus those forty square li are a pitfall in the middle of the
kingdom. Is it not with reason that the people look upon them as large?"'

TRMBEBEEY ? .

The king Xuan of Qi asked, saying, 'Is there any way to regulate one's maintenance of
intercourse with neighbouring kingdoms?*

HTHE: "B - BCEAELUAS/)  BHEEE  XIEE
R BEEREWNEXR  MALTFEE  9EFE - LKS/)
& BXEMN; LUNERE  BREM - £XERXT  BXER
HE - (F) = "BRXZE - THEZ - 4

Mencius replied, 'There is. But it requires a perfectly virtuous prince to be able, with a great

country, to serve a small one - as, for instance, Tang served Ge, and king Wen served the Kun
barbarians. And it requires a wise prince to be able, with a small country, to serve a large one -
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as the king Tai served the Xun Yu, and Gou Jian served Wu. He who with a areat State serves
a small one, delights in Heaven. He who with a small State serves a large one, stands in awe
of Heaven. He who delights in Heaven, will affect with his love and protection the whole
kingdom. He who stands in awe of Heaven, will affect with his love and protection his own
kingdom. It is said in the Book of Poetry, "I fear the Majesty of Heaven, and will thus preserve
its favouring decree."

FH: "KHEE | BABE  BAFE - |

The king said,'A great saying! But | have an infirmity - | love valour.'

WH . "EFEEHNE - RERIERE - TREREERS. T
RZEB  W—AEM - FFERZ ! (F) = "IMEHR  2EH
i - LUBHE - ISR - DIETXT - 0 EXEZEM - XE—
RimZXP2ZE - () H: "XEMNE  F2& - fFZE0 - EHE
HiE® - 2N - AFRESF  ERE XA NEHABEE?
—AETRXT  HERZ - R EZEW - I EIR— /u\ﬁﬁﬁf
MR - SENM—RMEZX M ZE - EEREZAHED -

| beg your Majesty," was the reply, 'not to love small valour. If a man brandishes his sword,
looks fiercely, and says, "How dare he withstand me?" - this is the valour of a common man,
who can be the opponent only of a single individual. | beg your Majesty to greaten it. It is said
in the Book of Poetry, "The king blazed with anger, And he marshalled his hosts, To stop the
march to Chu, To consolidate the prosperity of Zhou, To meet the expectations of the nation."
This was the valour of king Wen. King Wen, in one burst of his anger, gave repose to all the
people of the kingdom. In the Book of History it is said, "Heaven having produced the inferior
people, made for them rulers and teachers, with the purpose that they should be assisting to
God, and therefore distinguished them throughout the four quarters of the land. Whoever are
offenders, and whoever are innocent, here am | to deal with them. How dare any under
heaven give indulgence to their refractory wills?" There was one man pursuing a violent and
disorderly course in the kingdom, and king Wu was ashamed of it. This was the valour of king
Wau. He also, by one display of his anger, gave repose to all the people of the kingdom. Let
now your Majesty also, in one burst of anger, give repose to all the people of the kingdom. The
people are only afraid that your Majesty does not love valour.'

BSIRETHRES - TH : "HENBULLT ?

The king Xuan of Qi had an interview with Mencius in the Snow palace, and said to him, 'Do
men of talents and worth likewise find pleasure in these things?'

HTFHHE: "B ARE RISEELEE - ASMIFELE - IR ;
AELEMABRKEEE - I - BRZHE  ENTHEEHLE ; 2
Z7BE RNMEBHE - ZPIXN  BUXT  AMALE - K2AB
1 -

Mencius replied, 'They do; and if people generally are not able to enjoy themselves, they
condemn their superiors. For them, when they cannot enjoy themselves, to condemn their
superiors is wrong, but when the superiors of the people do not make enjoyment a thing
common to the people and themselves, they also do wrong. When a ruler rejoices in the joy of
his people, they also rejoice in his joy; when he grieves at the sorrow of his people, they also

grieve at his sorrow. A sympathy of joy will pervade the kingdom; a sympathy of sorrow will do
the same - in such a state of things, it cannot be but that the ruler attain to the royal dignity.

FEEESARREFH . "ESHREBNREN - 3E  BEmE -
TIRAB - MM UILER B8R ? o 2FHE - f%ﬁﬁﬁﬁl !
RFEREELS  KOFEKPA ; BEARKFEE - 2
FIMPAE - B|IFSEE - FEEMMBAZE - MEWMMB A% - B
H: "&XA%  HWULKR?EEAR  SELB? —E—% &
AEE - S STAR EfTMER - EHE - BEFHE - BIES
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'Formerly, the duke Jing of Qi asked the minister Yan, saying, "l wish to pay a visit of
inspection to Zhuan Fu, and Chao Wu, and then to bend my course southward along the
shore, till | come to Lang Xie. What shall | do that my tour may be fit to be compared with the
visits of inspection made by the ancient sovereigns?" The minister Yan replied, "An excellent
inquiry! When the Son of Heaven visited the princes, it was called a tour of inspection, that is,
be surveyed the States under their care. When the princes attended at the court of the Son of
Heaven, it was called a report of office, that is, they reported their administration of their
offices. Thus, neither of the proceedings was without a purpose. And moreover, in the spring
they examined the ploughing, and supplied any deficiency of seed; in the autumn they
examined the reaping, and supplied any deficiency of yield. There is the saying of the Xia
dynasty - If our king do not take his ramble, what will become of our happiness? If our king do
not make his excursion, what will become of our help? That ramble, and that excursion, were a
pattern to the princes. Now, the state of things is different. A host marches in attendance on
the ruler, and stores of provisions are consumed. The hungry are deprived of their food, and
there is no rest for those who are called to toil. Maledictions are uttered by one to another with
eyes askance, and the people proceed to the commission of wickedness. Thus the royal
ordinances are violated, and the people are oppressed, and the supplies of food and drink flow
away like water. The rulers yield themselves to the current, or they urge their way against it;
they are wild; they are utterly lost - these things proceed to the grief of the inferior princes.
Descending along with the current, and forgetting to return, is what | call yielding to it. Pressing
up against it, and forgetting to return, is what | call urging their way against it. Pursuing the
chase without satiety is what | call being wild. Delighting in wine without satiety is what | call
being lost. The ancient sovereigns had no pleasures to which they gave themselves as on the
flowing stream; no doings which might be so characterized as wild and lost. It is for you, my
prince, to pursue your course." The duke Ching was pleased. He issued a proclamation
throughout his State, and went out and occupied a shed in the borders. From that time he
began to open his granaries to supply the wants of the people, and calling the Grand music-
master, he said to him "Make for me music to suit a prince and his minister pleased with each
other." And it was then that the Zheng Zhao and Jiao Zhao were made, in the words to which it
was said, "Is it a fault to restrain one's prince?" He who restrains his prince loves his prince.’

PAERHRRAZE - HRFE?2SF? .

The king Xuan of Qi said, 'People all tell me to pull down and remove the Hall of Distinction.
Shall I pull it down, or stop the movement for that object?’
T RIZ%RZ

HZFHE: "RIEE  EFEZZ2W - I
£ -

Mencius replied, 'The Hall of Distinction is a Hall appropriate to the sovereigns. If your Majesty
wishes to practise the true royal government, then do not pull it down.'

FH: "TEHOSEEA ?
The king said, 'May | hear from you what the true royal government is?"'

%’H‘E D TEEXEZAI %#%71— ' 1i%ﬁi?ﬂ“z :
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'Formerly,' was the reply, 'king Wen's government of Qi was as follows: The husbandmen
cultivated for the government one-ninth of the land; the descendants of officers were salaried;
at the passes and in the markets, strangers were inspected, but goods were not taxed: there
were no prohibitions respecting the ponds and weirs; the wives and children of criminals were
not involved in their guilt. There were the old and wifeless, or widowers; the old and
husbandless, or widows; the old and childless, or solitaries; the young and fatherless, or
orphans - these four classes are the most destitute of the people, and have none to whom they
can tell their wants, and king Wen, in the institution of his government with its benevolent
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action, made them the first objects of his regard, as it is said in the Book of Poetry, "The rich
may get through life well; But alas! for the miserable and solitary!™

FH: "SHEF! .

The king said, 'O excellent words!'

H: "oz - BTARARIT?

Mencius said, 'Since your Majesty deems them excellent, why do you not practise them?'
TH: "BABE  BAFE - |

'l have an infirmity,' said the king; 'l am fond of wealth.'

HHE: "HEREE - (F) = THENE . IRBE - T
T - BERY - SREGR - TXRE - ZHRT - 0 WEEBE
B TEAREN  RBULIEZRIT - TOHE  BE%EZ -
RE[AE? |

The reply was, 'Formerly, Gong Liu was fond of wealth. It is said in the Book of Poetry, "He
reared his ricks, and filled his granaries, He tied up dried provisions and grain, In bottomless
bags, and sacks, That he might gather his people together, and glorify his State. With bows
and arrows all-displayed, With shields, and spears, and battle-axes, large and small, He
commenced his march." In this way those who remained in their old seat had their ricks and
granaries, and those who marched had their bags of provisions. It was not till after this that he

thought he could begin his march. If your Majesty loves wealth, give the people power to
gratify the same feeling, and what difficulty will there be in your attaining the royal sway?'

FH: "BABE BATE -

The king said, 'l have an infirmity; | am fond of beauty.'

HH: "§EAXHe  EREL - (F) =: "THRABER - REHE
B RKE ETWRE - BEREN - 2REF -1 BEBT K
| SMEIRER - FHFE - BRREY - REEAB ? |

The reply was, 'Formerly, king Tai was fond of beauty, and loved his wife. It is said in the Book
of Poetry, "Gu Gong Tan Fu, Came in the morning, galloping his horse, By the banks of the
western waters, As far as the foot of Qi hill, Along with the lady of Jiang; They came and
together chose the site for their settlement."” At that time, in the seclusion of the house, there
were no dissatisfied women, and abroad, there were no unmarried men. If your Majesty loves

beauty, let the people be able to gratify the same feeling, and what difficulty will there be in
your attaining the royal sway?'

HfEEETH: "EZEAREZEFRER  MZBEHEE - LEE
Kt BIEEHEET - BMZE ?

Mencius said to the king Xuan of Qi, 'Suppose that one of your Majesty's ministers were to
entrust his wife and children to the care of his friend, while he himself went into Chu to travel,

and that, on his return, he should find that the friend had let his wife and children suffer from
cold and hunger - how ought he to deal with him?"

FH: TEZ -
The king said, 'He should cast him off.’
H: TtEifgEat - BNz ? .

Mencius proceeded, 'Suppose that the chief criminal judge could not regulate the officers
under him, how would you deal with him?"

FH: "Bz -,
The king said, 'Dismiss him.'
H: "HRZRAR - Rinzf? |

Mencius again said, 'If within the four borders of your kingdom there is not good government,
what is to be done?"

TREAmSM -

The king looked to the right and left, and spoke of other matters.
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Mencius, having an interview with the king Xuan of Qi, said to him, 'When men speak of "an
ancient kingdom," it is not meant thereby that it has lofty trees in it, but that it has ministers

sprung from families which have been noted in it for generations. Your Majesty has no intimate
ministers even. Those whom you advanced yesterday are gone to-day, and you do not know

it
TH: "EUUEEATMEZ?

The king said, 'How shall | know that they have not ability, and so avoid employing them at all?'
A: "EHEEE  NABE  BE2WE - R\ - oI ARE? £
FEEE ROt HAKEEE KTt BASEE - SEE
2, REBS  REHZ AHEHEAD . 28 ; FAKEEHAD
788 ; BABEHEAD  RBR7 ; BAUE  RKEBEZ - THEH
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The reply was, 'The ruler of a State advances to office men of talents and virtue only as a
matter of necessity. Since he will thereby cause the low to overstep the honourable, and
distant to overstep his near relatives, ought he to do so but with caution? When all those about
you say, "This is a man of talents and worth," you may not therefore believe it. When your
great officers all say, "This is a man of talents and virtue," neither may you for that believe it.
When all the people say, "This is a man of talents and virtue," then examine into the case, and
when you find that the man is such, employ him. When all those about you say, "This man
won't do," don't listen to them. When all your great officers say, "This man won't do," don't
listen to them. When the people all sav, "This man won't do," then examine into the case, and
when you find that the man won't do, send him away. When all those about you say, "This man
deserves death," don't listen to them. When all your great officers say, "This man deserves
death," don't listen to them. When the people all say, "This man deserves death," then inquire
into the case, and when you see that the man deserves death, put him to death. In accordance

with this we have the saying, "The people killed him." You must act in this way in order to be
the parent of the people.'

PZEE - A - BeE? .

The king Xuan of Qi asked, saying, 'Was it so, that Tang banished Jie, and that king Wu smote

Zhou?'
HFHEE: "TREBZ - .

Mencius replied, 'It is so in the records.'

H: "BEXMHEZIF?

The king said, 'May a minister then put his sovereign to death?'

B: "WCEBZH  MEREBZE B ZABZ—K - BHf—
Ktz - AEHEBEM - |

Mencius said, 'He who outrages the benevolence proper to his nature, is called a robber; he
who outrages righteousness, is called a ruffian. The robber and ruffian we call a mere fellow. |

have heard of the cutting off of the fellow Zhou, but | have not heard of the putting a sovereign
to death, in his case.'

'REZE - AIRETEIKANR - TEISAN - Al
TE  URBEBEED - EAST/NZ - BIER - BABEE
& RAMEBZ - AtMMRITZ - TH THEEXFAEMEH. - 8l
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Mencius, having an interview with the king Xuan of Qi, said to him, 'lIf you are going to build a
large mansion, you will surely cause the Master of the workmen to look out for large trees, and
when he has found such large trees, you will be glad, thinking that they will answer for the
intended object. Should the workmen hew them so as to make them too small, then your
Majesty will be angry, thinking that they will not answer for the purpose. Now, a man spends
his youth in learning the principles of right government, and, being grown up to vigour, he
wishes to put them in practice; if your Majesty says to him, "For the present put aside what you
have learned, and follow me," what shall we say? Here now you have a gem unwrought, in the
stone. Although it may be worth 240,000 taels, you will surely employ a lapidary to cut and
polish it. But when you come to the government of the State, then you say, "For the present
put aside what you have learned, and follow me." How is it that you herein act so differently
from your conduct in calling in the lapidary to cut the gem?'

BALHE - Bz EXREHE: "SHBEBEAZE - HBEEARZ - U
BRZEREFRZE - A9MEZ - AADAERL - AH - HAX
YR BRZ - TN ?

The people of Qi attacked Yan, and conquered it. The king Xuan asked, saying, 'Some tell me
not to take possession of it for myself, and some tell me to take possession of it. For a
kingdom of ten thousand chariots, attacking another of ten thousand chariots, to complete the

conquest of it in fifty days, is an achievement beyond mere human strength. If | do not take
possession of it, calamities from Heaven will surely come upon me. What do you say to my

taking possession of it?"
1% Az - AZABTZE  HER

HFHE - TEZmE
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Mencius replied, 'If the people of Yan will be pleased with your taking possession of it, then do
so. Among the ancients there was one who acted on this principle, namely king Wu. If the
people of Yan will not be pleased with your taking possession of it, then do not do so. Among
the ancients there was one who acted on this principle, namely king Wen. When, with all the
strength of your country of ten thousand chariots, you attacked another country of ten
thousand chariots, and the people brought baskets of rice and vessels of congee, to meet your
Majesty's host, was there any other reason for this but that they hoped to escape out of fire

and water? If you make the water more deep and the fire more fierce, they will in like manner
make another revolution.'

M7 - FEHRRGE - EXH . "HEZZENBEAE
ANEZ ?

The people of Qi, having smitten Yan, took possession of it, and upon this, the princes of the
various States deliberated together, and resolved to deliver Yan from their power. The king

Xuan said to Mencius, 'The princes have formed many plans to attack me - how shall | prepare
myself for them?'

ZFHE: "TEETTERBRKXTE B2 - REUTERA
2 - (B)YH: "5 B8% -1 KMEZ - TREMIL -
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Mencius replied, '| have heard of one who with seventy li exercised all the functions of
government throughout the kingdom. That was Tang. | have never heard of a prince with a
thousand li standing in fear of others. It is said in the Book of History, As soon as Tang began
his work of executing justice, he commenced with Ge. The whole kingdom had confidence in
him. When he pursued his work in the east, the rude tribes on the west murmured. So did

those on the north, when he was engaged in the south. Their cry was "Why does he put us
last?" Thus, the people looked to him, as we look in a time of great drought to the clouds and
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rainbows. The frequenters of the markets stopped not. The husbandmen made no change in
their operations. While he punished their rulers, he consoled the people. His progress was like
the falling of opportune rain, and the people were delighted. It is said again in the Book of
History, "We have waited for our prince long; the prince's coming will be our reviving!"

FSHEER  FAMIEZ - EUBRIRCSRKKZHt - ERE
8% DUDERD - ERERS - REEFF  RERE  BHER
MZED ? K NERE Z& - SXEmATICE - 28X
Fz&EM - TEES  REER - LHESHE  RRER - EBAME
EZ - BPETI R LB -

'Now the ruler of Yan was tyrannizing over his people, and your Majesty went and punished
him. The people supposed that you were going to deliver them out of the water and the fire,
and brought baskets of rice and vessels of congee, to meet your Majesty's host. But you have
slain their fathers and elder brothers, and put their sons and younger brothers in confinement.
You have pulled down the ancestral temple of the State, and are removing to Qi its precious
vessels. How can such a course be deemed proper? The rest of the kingdom is indeed
jealously afraid of the strength of Qi; and now, when with a doubled territory you do not put in
practice a benevolent government - it is this which sets the arms of the kingdom in in motion. If
your Majesty will make haste to issue an ordinance, restoring your captives, old and young,
stopping the removal of the precious vessels, and saying that, after consulting with the people

of Yen, you will appoint them a ruler, and withdraw from the country - in this way you may still
be able to stop the threatened attack.’
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There had been a brush between Zou and Lu, when the duke Mu asked Mencius, saying,'Of
my officers there were killed thirty-three men, and none of the people would die in their
defence. Though | sentenced them to death for their conduct, it is impossible to put such a
multitude to death. If | do not put them to death, then there is the crime unpunished of their
looking angrily on at the death of their officers, and not saving them. How is the exigency of
the case to be met?'
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Mencius replied, 'In calamitous years and years of famine, the old and weak of your people,
who have been found lying in the ditches and water-channels, and the able-bodied who have
been scattered about to the four quarters, have amounted to several thousands. All the while,
your granaries, 0 prince, have been stored with grain, and your treasuries and arsenals have
been full, and not one of your officers has told you of the distress. Thus negligent have the
superiors in your State been, and cruel to their inferiors. The philosopher Zeng said, "Beware,
beware. What proceeds from you, will return to you again." Now at length the people have paid
back the conduct of their officers to them. Do not you, 0 prince, blame them. If you will put in

practice a benevolent government, this people will love you and all above them, and will die for
their officers.'
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The duke Wen of Teng asked Mencius, saying, 'Teng is a small kingdom, and lies between Qi
and Chu. Shall | serve Qi? Or shall | serve Chu?"'
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Mencius replied, 'This plan which you propose is beyond me. If you will have me counsel you,
there is one thing | can suggest. Dig deeper your moats; build higher your walls; guard them

as well as your people. In case of attack, be prepared to die in your defence, and have the
people so that they will not leave you - this is a proper course.'
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The duke Wen of Teng asked Mencius, saying, 'The people of Qi are going to fortify Xue. The
movement occasions me great alarm. What is the proper course for me to take in the case?'
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Mencius replied, 'Formerly, when king Tai dwelt in Bin, the barbarians of the north were
continually making incursions upon it. He therefore left it, went to the foot of mount Qi, and
there took up his residence. He did not take that situation, as having selected it. It was a
matter of necessity with him. If you do good, among your descendants, in after generations,
there shall be one who will attain to the royal dignity. A prince lays the foundation of the
inheritance, and hands down the beginning which he has made, doing what may be continued

by his successors. As to the accomplishment of the great result, that is with Heaven. What is
that Qi to you, 0 prince? Be strong to do good. That is all your business.'
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The duke Wen of Teng asked Mencius, saying, 'Teng is a small State. Though | do my utmost
to serve those large kingdoms on either side of it, we cannot escape suffering from them. What
course shall | take that we may do so?'
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Mencius replied, 'Formerly, when king Tai dwelt in Bin, the barbarians of the north were
constantly making incursions upon it. He served them with skins and silks, and still he suffered
from them. He served them with dogs and horses, and still he suffered from them. He served
them with pearls and gems, and still he suffered from them. Seeing this, he assembled the old
men, and announced to them, saying, "What the barbarians want is my territory. | have heard
this - that a ruler does not injure his people with that wherewith he nourishes them. My
children, why should you be troubled about having no prince? | will leave this." Accordingly, he
left Bin, crossed the mountain Liang, built a town at the foot of mount Qi, and dwelt there. The
people of Pin said, "He is a benevolent man. We must not lose him." Those who followed him
looked like crowds hastening to market. On the other hand, some say, "The kingdom is a thing
to be kept from generation to generation. One individual cannot undertake to dispose of it in

his own person. Let him be prepared to die for it. Let him not quit it." | ask you, prince, to make
your election between these two courses.'

BYEARYE - EAmEEBH . TthHEYL - RAlbmASMRZ - S

FECESR Aoz -EGEE - o AH: "TREZF - L H:
"MIE ? BFFAESLISERERE - URBEY ?EXHEBEL -
ZFZEERAE - -BEES ! L A "T#E-
The duke Ping of Lu was about to leave his palace, when his favourite, one Zang Cang, made
a request to him, saying, 'On other days, when you have gone out, you have given instructions
to the officers as to where you were going. But now, the horses have been put to the carriage,
and the officers do not yet know where you are going. | venture to ask.' The duke said, 'l am
going to see the scholar Meng.' 'How is this?' said the other. 'That you demean yourself,

prince, in paying the honour of the first visit to a common man, is, | suppose, because you
think that he is a man of talents and virtue. By such men the rules of ceremonial proprieties

and right are observed. But on the occasion of this Meng's second mourning, his observances
exceeded those of the former. Do not go to see him, my prince.' The duke said, 'l will not.'
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The officer Yue Zheng entered the court, and had an audience. He said, 'Prince, why have you
not gone to see Meng Ke?' the duke said, 'One told me that, on the occasion of the scholar
Meng's second mourning, his observances exceeded those of the former. It is on that account
that | have not gone to see him.' 'How is this!" answered Yue Zheng. 'By what you call
"exceeding," you mean, | suppose, that, on the first occasion, he used the rites appropriate to
a scholar, and, on the second, those appropriate to a great officer; that he first used three
tripods, and afterwards five tripods.' The duke said, 'No; | refer to the greater excellence of the

coffin, the shell, the grave-clothes, and the shroud.' Yo-chAng said, 'That cannot be called
"exceeding." That was the difference between being poor and being rich.'
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After this, Yue Zheng saw Mencius, and said to him, 'l told the prince about you, and he was
consequently coming to see you, when one of his favourites, named Zang Cang, stopped him,
and therefore he did not come according to his purpose.’ Mencius said, 'A man's advancement
is effected, it may be, by others, and the stopping him is, it may be, from the efforts of others.
But to advance a man or to stop his advance is really beyond the power of other men. My not
finding in the prince of Lu a ruler who would confide in me, and put my counsels into practice,
is from Heaven. How could that scion of the Zang family cause me not to find the ruler that
would suit me?'
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Gong Sun Chou asked Mencius, saying, 'Master, if you were to obtain the ordering of the
government in Qi, could you promise yourself to accomplish anew such results as those
realized by Guan Zhong and Yan?'
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Mencius said, "You are indeed a true man of Qi. You know about Guan Zhong and Yan, and
nothing more. Some one asked Zeng Xi, saying, "Sir, to which do you give the superiority, to
yourself or to Zi Lu?" Zeng Zi looked uneasy, and said, "He was an object of veneration to my
grandfather." "Then," pursued the other, "Do you give the superiority to yourself or to Guan
Zhong?" Zeng Zi, flushed with anger and displeased, said, "How dare you compare me with
Guan Zhong? Considering how entirely Guan Zhong possessed the confidence of his prince,
how long he enjoyed the direction of the government of the State, and how low, after all, was
what he accomplished - how is it that you liken me to him?" Thus," concluded Mencius, 'Zeng
Xi would not play Guan Zhong, and is it what you desire for me that | should do so?'

B: "EMHESR 2FUHBE -8t 2FBEAEZREA? |
Gong Sun Chou said, 'Guan Zhong raised his prince to be the leader of all the other princes,

and Yan made his prince illustrious, and do you still think it would not be enough for you to do
what they did?'
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Mencius answered, 'To raise Qi to the royal dignity would be as easy as it is to turn round the
hand.'
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'So!' returned the other. 'The perplexity of your disciple is hereby very much increased. There
was king Wen, moreover, with all the virtue which belonged to him; and who did not die till he
had reached a hundred years - and still his influence had not penetrated throughout the
kingdom. It required king Wu and the duke of Zhou to continue his course, before that

influence greatly prevailed. Now you say that the royal dignity might be so easily obtained - is
king Wen then not a sufficient object for imitation?'
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Mencius said, 'How can king Wen be matched? From Tang to Wu Ding there had appeared six
or seven worthy and sage sovereigns. The kingdom had been attached to Yin for a long time,
and this length of time made a change difficult. Wu Ding had all the princes coming to his
court, and possessed the kingdom as if it had been a thing which he moved round in his palm.
Then, Zhou was removed from Wu Ding by no great interval of time. There were still remaining
some of the ancient families and of the old manners, of the influence also which had emanated
from the earlier sovereigns, and of their good government. Moreover, there were the viscount
of Wei and his second son, their Royal Highnesses Bi Gan and the viscount of Qi, and Jiao
Ge, all men of ability and virtue, who gave their joint assistance to Zhou in his government. In
consequence of these things, it took a long time for him to lose the throne. There was not a
foot of ground which he did not possess. There was not one of all the people who was not his
subject. So it was on his side, and king Wen at his beginning had only a territory of one
hundred square li. On all these accounts, it was difficult for him immediately to attain to the
royal dignity. The people of Qi have a saying - "A man may have wisdom and discernment, but
that is not like embracing the favourable opportunity. A man may have instruments of
husbandry, but that is not like waiting for the farming seasons."
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The present time is one in which the royal dignity may be easily attained. In the flourishing
periods of the Xia, Yin, and Zhou dynasties, the royal domain did not exceed a thousand li, and
Qi embraces so much territory. Cocks crow and dogs bark to one another, all the way to the
four borders of the State - so Qi possesses the people. No change is needed for the enlarging
of its territory; no change is needed for the collecting of a population. If its ruler will put in
practice a benevolent government, no power will be able to prevent his becoming sovereign.
Moreover, never was there a time farther removed than the present from the rise of a true
sovereign: never was there a time when the sufferings of the people from tyrannical
government were more intense than the present. The hungry readily partake of any food, and
the thirsty of any drink. Confucius said, "The flowing progress of virtue is more rapid than the
transmission of royal orders by stages and couriers." At the present time, in a country of ten
thousand chariots, let benevolent government be put in practice, and the people will be
delighted with it, as if they were relieved from hanging by the heels. With half the merit of the

ancients, double their achievements is sure to be realized. It is only at this time that such could
be the case.'
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Gong Sun Chou asked Mencius, saying, 'Master, if you were to be appointed a high noble and
the prime minister of Qi, so as to be able to carry your principles into practice, though you
should thereupon raise the ruler to the headship of all the other princes, or even to the royal
dignity, it would not be to be wondered at. In such a position would your mind be perturbed or
not?'
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Mencius replied, 'No. At forty, | attained to an unperturbed mind.'
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Chou said, 'Since it is so with you, my Master, you are far beyond Meng Ben.'
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'The mere attainment,' said Mencius, 'is not difficult. The scholar Gao had attained to an
unperturbed mind at an earlier period of life than | did.'
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Chou asked, 'ls there any way to an unperturbed mind?'
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The answer was, 'Yes. Bei Gong You had this way of nourishing his valour: He did not flinch
from any strokes at his body. He did not turn his eyes aside from any thrusts at them. He
considered that the slightest push from any one was the same as if he were beaten before the
crowds in the market-place, and that what he would not receive from a common man in his
loose large garments of hair, neither should he receive from a prince of ten thousand chariots.
He viewed stabbing a prince of ten thousand chariots just as stabbing a fellow dressed in cloth
of hair. He feared not any of all the princes. A bad word addressed to him be always returned.
Meng Shi She had this way of nourishing his valour: He said, "l look upon not conquering and
conquering in the same way. To measure the enemy and then advance; to calculate the
chances of victory and then engage - this is to stand in awe of the opposing force. How can |
make certain of conquering? | can only rise superior to all fear." Meng Shi She resembled the
philosopher Zeng. Bei Gong You resembled Zi Xia. | do not know to the valour of which of the
two the superiority should be ascribed, but yet Meng Shi She attended to what was of the
greater importance. Formerly, the philosopher Zeng said to Zi Xiang, "Do you love valour? |
heard an account of great valour from the Master. It speaks thus: 'If, on self-examination, | find
that I am not upright, shall | not be in fear even of a poor man in his loose garments of hair-
cloth? If, on self-examination, | find that | am upright, | will go forward against thousands and
tens of thousands.' Yet, what Meng Shi She maintained, being merely his physical energy, was
after all inferior to what the philosopher Zeng maintained, which was indeed of the most
importance.'
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Gong Sun Chou said, 'May | venture to ask an explanation from you, Master, of how you
maintain an unperturbed mind, and how the philosopher Gao does the same?"
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Mencius answered, 'Gao says, "What is not attained in words is not to be sought for in the
mind; what produces dissatisfaction in the mind, is not to be helped by passion-effort." This
last, when there is unrest in the mind, not to seek for relief from passion-effort, may be
conceded. But not to seek in the mind for what is not attained in words cannot be conceded.
The will is the leader of the passion-nature. The passion-nature pervades and animates the

body. The will is first and chief, and the passion-nature is subordinate to it. Therefore | say,
Maintain firm the will, and do no violence to the passion-nature.'
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Chou observed, 'Since you say "The will is chief, and the passion-nature is subordinate," how
do you also say, "Maintain firm the will, and do no violence to the passion-nature?™
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Mencius replied, 'When it is the will alone which is active, it moves the passion-nature. When it
is the passion-nature alone which is active, it moves the will. For instance now, in the case of a
man falling or running, that is from the passion-nature, and yet it moves the mind.'
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‘| venture to ask,' said Chou again, 'wherein you, Master, surpass Gao.'
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Mencius told him, 'l understand words. | am skilful in nourishing my vast, flowing passion-
nature.'
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Chou pursued, 'l venture to ask what you mean by your vast, flowing passion-nature!'
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The reply was, 'lt is difficult to describe it. This is the passion-nature: It is exceedingly great,
and exceedingly strong. Being nourished by rectitude, and sustaining no injury, it fills up all
between heaven and earth. This is the passion-nature: It is the mate and assistant of
righteousness and reason. Without it, man is in a state of starvation. It is produced by the
accumulation of righteous deeds; it is not to be obtained by incidental acts of righteousness. If
the mind does not feel complacency in the conduct, the nature becomes starved. | therefore
said, "Gao has never understood righteousness, because he makes it something external."
There must be the constant practice of this righteousness, but without the object of thereby
nourishing the passion-nature. Let not the mind forget its work, but let there be no assisting the
growth of that nature. Let us not be like the man of Song. There was a man of Song, who was
grieved that his growing corn was not longer, and so he pulled it up. Having done this, he
returned home, looking very stupid, and said to his people, "l am tired to-day. | have been
helping the corn to grow long." His son ran to look at it, and found the corn all withered. There
are few in the world, who do not deal with their passion-nature, as if they were assisting the
corn to grow long. Some indeed consider it of no benefit to them, and let it alone - they do not

weed their corn. They who assist it to grow long, pull out their corn. What they do is not only of
no benefit to the nature, but it also injures it.'
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Gong Sun Chou further asked, 'What do you mean by saying that you understand whatever
words you hear?'
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Mencius replied, 'When words are one-sided, | know how the mind of the speaker is clouded
over. When words are extravagant, | know how the mind is fallen and sunk. When words are
all-depraved, | know how the mind has departed from principle. When words are evasive, |
know how the mind is at its wit's end. These evils growing in the mind, do injury to government,

and, displayed in the government, are hurtful to the conduct of affairs. When a Sage shall
again arise, he will certainly follow my words."'
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On this Chou observed, 'Zai Wo and Zi Gong were skilful in speaking. Ran Niu, the disciple
Min, and Yan Yuan, while their words were good, were distinguished for their virtuous conduct.

Confucius united the qualities of the disciples in himself, but still he said, "In the matter of
speeches, | am not competent.” Then, Master, have you attained to be a Sage?'
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Mencius said, 'Oh! what words are these? Formerly Zi Gong asked Confucius, saying, "Master,
are you a Sage?" Confucius answered him, "A Sage is what | cannot rise to. | learn without
satiety, and teach without being tired." Zi Gong said, "You learn without satiety - that shows
your wisdom. You teach without being tired - that shows your benevolence. Benevolent and
wise - Master, you ARE a Sage." Now, since Confucius would not allow himself to be regarded
as a Sage, what words were those?"'

EEBEZ  FTE  FF FREBEAZ—E BF B¥ -
rEJﬁEJE\- Smil - BREME -

Chou said, 'Formerly, | once heard this: Zi Xla, Zi You, and Zi Zhang had each one member of
the Sage. Ran Niu, the disciple Min, and Yan Yuan had all the members, but in small
proportions. | venture to ask, With which of these are you pleased to rank yourself?'
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Mencius replied, 'Let us drop speaking about these, if you please.'
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Chou then asked, 'What do you say of Bo Yi and Yi Yin?'
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'Their ways were different from mine,' said Mencius. 'Not to serve a prince whom he did not
esteem, nor command a people whom he did not approve; in a time of good government to
take office, and on the occurrence of confusion to retire - this was the way of Bo Yi. To say
"Whom may | not serve? My serving him makes him my ruler. What people may | not
command? My commanding them makes them my people." In a time of good government to
take office, and when disorder prevailed, also to take office - that was the way of Yi Yin. When
it was proper to go into office, then to go into it; when it was proper to keep retired from office,
then to keep retired from it; when it was proper to continue in it long, then to continue in it long
- when it was proper to withdraw from it quickly, then to withdraw quickly - that was the way of
Confucius. These were all sages of antiquity, and | have not attained to do what they did. But
what | wish to do is to learn to be like Confucius.'
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Chou said, 'Comparing Bo Yi and Yi Yin with Confucius, are they to be placed in the same
rank?'
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Mencius replied, 'No. Since there were living men until now, there never was another
Confucius.'
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Chou said, 'Then, did they have any points of agreement with him?'
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The reply was, 'Yes. If they had been sovereigns over a hundred li of territory, they would, all of
them, have brought all the princes to attend in their court, and have obtained the throne. And
none of them, in order to obtain the throne, would have committed one act of unrighteousness,
or put to death one innocent person. In those things they agreed with him."'
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Chou said, 'l venture to ask wherein he differed from them.'
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Mencius replied, 'Zai Wo, Zi Gong, and You Ruo had wisdom sufficient to know the sage. Even
had they been ranking themselves low, they would not have demeaned themselves to flatter
their favourite. Now, Zai Wo said, "According to my view of our Master, he was far superior to
Yao and Shun." Zi Gong said, "By viewing the ceremonial ordinances of a prince, we know the
character of his government. By hearing his music, we know the character of his virtue. After
the lapse of a hundred ages | can arrange, according to their merits, the kings of a hundred
ages - not one of them can escape me. From the birth of mankind till now, there has never
been another like our Master." You Ruo said, "Is it only among men that it is so? There is the
Qi-lin among quadrupeds, the Feng-huang among birds, the Tai mountain among mounds and
ant-hills, and rivers and seas among rain-pools. Though different in degree, they are the same
in kind. So the sages among mankind are also the same in kind. But they stand out from their
fellows, and rise above the level, and from the birth of mankind till now, there never has been
one so complete as Confucius."
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Mencius said, 'He who, using force, makes a pretence to benevolence is the leader of the
princes. A leader of the princes requires a large kingdom. He who, using virtue, practises
benevolence is the sovereign of the kingdom. To become the sovereign of the kingdom, a
prince need not wait for a large kingdom. Tang did it with only seventy li, and king Wen with
only a hundred. When one by force subdues men, they do not submit to him in heart. They
submit, because their strength is not adequate to resist. When one subdues men by virtue, in
their hearts' core they are pleased, and sincerely submit, as was the case with the seventy
disciples in their submission to Confucius. What is said in the Book of Poetry, "From the west,
from the east, From the south, from the north, There was not one who thought of refusing
submission," is an illustration of this.'
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Mencius said, '‘Benevolence brings glory to a prince, and the opposite of it brings disgrace. For
the princes of the present day to hate disgrace and yet to live complacently doing what is not
benevolent, is like hating moisture and yet living in a low situation. If a prince hates disgrace,
the best course for him to pursue, is to esteem virtue and honour virtuous scholars, giving the
worthiest among them places of dignity, and the able offices of trust. When throughout his
kingdom there is leisure and rest from external troubles, let him, taking advantage of such a
season, clearly digest the principles of his government with its legal sanctions, and then even
great kingdoms will be constrained to stand in awe of him. It is said in the Book of Poetry,
"Before the heavens were dark with rain, | gathered the bark from the roots of the mulberry
trees, And wove it closely to form the window and door of my nest; Now, | thought, ye people
below, Perhaps ye will not dare to insult me." Confucius said, "Did not he who made this ode
understand the way of governing?" If a prince is able rightly to govern his kingdom, who will
dare to insult him? But now the princes take advantage of the time when throughout their
kingdoms there is leisure and rest from external troubles, to abandon themselves to pleasure
and indolent indifference - they in fact seek for calamities for themselves. Calamity and
happiness in all cases are men's own seeking. This is illustrated by what is said in the Book of

Poetry - Be always studious to be in harmony with the ordinances of God, So you will certainly
get for yourself much happiness;" and by the passage of the Tai Jia, "When Heaven sends
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down calamities, it is still possible to escape from them; when we occasion the calamities
ourselves, it is not possible any longer to live."

BB IR N 2 EIRMBR T R H EA
%oﬁ%ﬁxﬁ'ﬁﬁxz'%fTZE SIS TR E 2 - B
AMmALE - BIX M ZikERMmBELHRERES - EZEmAR - AIX
TZRERMEMNRESR - BERE R - EJEE"FZE%“ 15 R
AZER - EETIEAE BB ZRMZERXEER - I \¥%
WHERXE - BERLIR - KBEBET - QUL - RIEBRKD - #
MRAPE - KEM - AMAEE - KZ2BH - |

Mencius said, 'If a ruler give honour to men of talents and virtue and employ the able, so that
offices shall all be filled by individuals of distinction and mark - then all the scholars of the
kingdom will be pleased, and wish to stand in his court. If, in the market-place of his capital, he
levy a ground-rent on the shops but do not tax the goods, or enforce the proper regulations
without levying a ground-rent - then all the traders of the kingdom will be pleased, and wish to
store their goods in his market-place. If, at his frontier-passes, there be an inspection of
persons, but no taxes charged on goods or other articles, then all the travellers of the kingdom
will be pleased, and wish to make their tours on his roads. If he require that the husbandmen
give their mutual aid to cultivate the public feld, and exact no other taxes from them - then all
the husbandmen of the kingdom will be pleased, and wish to plough in his fields. If from the
occupiers of the shops in his market-place he do not exact the fine of the individual idler, or of
the hamlet's quota of cloth, then all the people of the kingdom will be pleased, and wish to
come and be his people. If a ruler can truly practise these five things, then the people in the
neighbouring kingdoms will look up to him as a parent. From the first birth of mankind till now,
never has any one led children to attack their parent, and succeeded in his design. Thus, such
a ruler will not have an enemy in all the kingdom, and he who has no enemy in the kingdom is
the minister of Heaven. Never has there been a ruler in such a case who did not attain to the
royal dignity.'
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Mencius said, 'All men have a mind which cannot bear to see the sufferings of others. 'The
ancient kings had this commiserating mind, and they, as a matter of course, had likewise a
commiserating government. When with a commiserating mind was practised a commiserating
government, to rule the kingdom was as easy a matter as to make anything go round in the
palm. When | say that all men have a mind which cannot bear to see the sufferings of others,
my meaning may be illustrated thus: even now-a-days, if men suddenly see a child about to
fall into a well, they will without exception experience a feeling of alarm and distress. They will
feel so, not as a ground on which they may gain the favour of the child's parents, nor as a
ground on which they may seek the praise of their neighbours and friends, nor from a dislike to
the reputation of having been unmoved by such a thing. From this case we may perceive that
the feeling of commiseration is essential to man, that the feeling of shame and dislike is
essential to man, that the feeling of modesty and complaisance is essential to man, and that
the feeling of approving and disapproving is essential to man. The feeling of commiseration is

the principle of benevolence. The feeling of shame and dislike is the principle of righteousness.

The feeling of modesty and complaisance is the principle of propriety. The feeling of approving
and disapproving is the principle of knowledge. Men have these four principles just as they
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have their four limbs. When men, having these four principles, yet say of themselves that they
cannot develop them, they play the thief with themselves, and he who says of his prince that
he cannot develop them plays the thief with his prince. Since all men have these four
principles in themselves, let them know to give them all their development and completion, and
the issue will be like that of fire which has begun to burn, or that of a spring which has begun
to find vent. Let them have their complete development, and they will suffice to love and
protect all within the four seas. Let them be denied that development, and they will not suffice
for a man to serve his parents with.'

& TR TRAEACREAS ? RABERAEA - l_l/\ﬂ’&?&'é

A - RETR - it Ao AEE - ALFHE . TELCRE - AR
- BRE?.XC %2%%& CAZZEN - BEZEmMALC
BAEM - AT AE B2 BE AN 117 AN&RIMALBR - B
SAMRR/S - RAMRART - 2 - ENHC - L%tiﬂ%ﬂ‘ :
HEIECMESR - ZMAF  ARBCE - RKECMESR -

Mencius said, 'Is the arrow-maker less benevolent than the maker of armour of defence? And
yet, the arrow-maker's only fear is lest men should not be hurt, and the armour-maker's only
fear is lest men should be hurt. So it is with the priest and the coffin-maker. The choice of a
profession, therefore, is a thing in which great caution is required. Confucius said, "It is
virtuous manners which constitute the excellence of a neighbourhood. If a man, in selecting a
residence, do not fix on one where such prevail, how can he be wise?" Now, benevolence is
the most honourable dignity conferred by Heaven, and the quiet home in which man should
awell. Since no one can hinder us from being so, if yet we are not benevolent - this is being not
wise. From the want of benevolence and the want of wisdom will ensue the entire absence of
propriety and righteousness;-- he who is in such a case must be the servant of other men. To
be the servant of men and yet ashamed of such servitude, is like a bowmaker's being
ashamed to make bows, or an arrow-maker's being ashamed to make arrows. If he be
ashamed of his case, his best course is to practise benevolence. The man who would be
benevolent is like the archer. The archer adjusts himself and then shoots. If he misses, he
does not murmur against those who surpass himself. He simply turns round and seeks the
cause of his failure in himself.'
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Mencius said, "When any one told Zi Lu that he had a fault, he rejoiced. When Yu heard good
words, he bowed to the speaker. The great Shun had a still greater delight in what was good.
He regarded virtue as the common property of himself and others, giving up his own way to
follow that of others, and delighting to learn from others to practise what was good. From the
time when he ploughed and sowed, exercised the potter's art, and was a fisherman, to the time
when he became emperor, he was continually learning from others. To take example from
others to practise virtue, is to help them in the same practice. Therefore, there is no attribute of
the superior man greater than his helping men to practise virtue.'
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Mencius said, 'Bo Yi would not serve a prince whom he did not approve, nor associate with a
friend whom he did not esteem. He would not stand in a bad prince's court, nor speak with a
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bad man. To stand in a bad prince's court, or to speak with a bad man, would have been to
him the same as to sit with his court robes and court cap amid mire and ashes. Pursuing the
examination of his dislike to what was evil, we find that he thought it necessary, if he happened
to be standing with a villager whose cap was not rightly adjusted, to leave him with a high air,
as if he were going to be defiled. Therefore, although some of the princes made application to
him with very proper messages, he would not receive their gifts. He would not receive their
gifts, counting it inconsistent with his purity to go to them. Hui of Liu Xia was not ashamed to
serve an impure prince, nor did he think it low to be an inferior officer. When advanced to
employment, he did not conceal his virtue, but made it a point to carry out his principles. When
neglected and left without office, he did not murmur. When straitened by poverty, he did not
grieve. Accordingly, he had a saying,"You are you, and | am I. Although you stand by my side
with breast and aims bare, or with your body naked, how can you defile me?" Therefore, self-
possessed, he companied with men indifferently, at the same time not losing himself. When he
wished to leave, if pressed to remain in office, he would remain. He would remain in office,
when pressed to do so, not counting it required by his purity to go away.'
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Mencius said, 'Bo Yi was narrow-minded, and Hui of Liu Xia was wanting in self-respect. The
superior man will not manifest either narrow-mindedness, or the want of self-respect.’
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Mencius said, 'Opportunities of time vouchsafed by Heaven are not equal to advantages of
situation afforded by the Earth, and advantages of situation afforded by the Earth are not equal
to the union arising from the accord of Men. There is a city, with an inner wall of three li in
circumference, and an outer wall of seven. The enemy surround and attack it, but they are not
able to take it. Now, to surround and attack it, there must have been vouchsafed to them by
Heaven the opportunity of time, and in such case their not taking it is because opportunities of
time vouchsafed by Heaven are not equal to advantages of situation afforded by the Earth.
There is a city, whose walls are distinguished for their height, and whose moats are
distinguished for their depth, where the arms of its defenders, offensive and defensive, are
distinguished for their strength and sharpness, and the stores of rice and other grain are very
large. Yet it is obliged to be given up and abandoned. This is because advantages of situation
afforded by the Earth are not equal to the union arising from the accord of Men. In accordance
with these principles it is said, "A people is bounded in, not by the limits of dykes and borders;
a State is secured, not by the strengths of mountains and rivers; the kingdom is overawed, not
by the sharpness and strength of arms." He who finds the proper course has many to assist
him. He who loses the proper course has few to assist him. When this - the being assisted by
few - reaches its extreme point, his own relations revolt from the prince. When the being
assisted by many reaches its highest point, the whole kingdom becomes obedient to the
prince. When one to whom the whole kingdom is prepared to be obedient, attacks those from

whom their own relations revolt, what must be the result? Therefore, the true ruler will prefer
not to fight; but if he do fight, he must overcome.’
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As Mencius was about to go to court to see the king, the king sent a person to him with this
message: 'l was wishing to come and see you. But | have got a cold, and may not expose
myself to the wind. In the morning | will hold my court. | do not know whether you will give me

the opportunity of seeing you then." Mencius replied, 'Unfortunately, | am unwell, and not able
to go to the court.’
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Next day, he went out to pay a visit of condolence to some one of the Dong Guo family, when
Gong Sun Chou said to him, 'Yesterday, you declined going to the court on the ground of being
unwell, and to-day you are going to pay a visit of condolence. May this not be regarded as

improper?' 'Yesterday,' said Mencius, 'l was unwell; to-day, | am better - why should | not pay
this visit?'
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In the mean time, the king sent a messenger to inquire about his sickness, and also a
physician. Meng Zhong replied to them, "Yesterday, when the king's order came, he was
feeling a little unwell, and could not go to the court. To-day he was a little better, and hastened
to go to court. | do not know whether he can have reached it by this time or not." Having said
this, he sent several men to look for Mencius on the way, and say to him, 'l beg that, before
you return home, you will go to the court.'
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On this, Mencius felt himself compelled to go to Jing Chou's, and there stop the night. Mr. Jing
said to him, 'In the family, there is the relation of father and son; abroad, there is the relation of
prince and minister. These are the two great relations among men. Between father and son the
ruling principle is kindness. Between prince and minister the ruling principle is respect. | have

seen the respect of the king to you, Sir, but | have not seen in what way you show respect to
him.'
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Mencius replied, 'Oh! what words are these? Among the people of Qi there is no one who
speaks to the king about benevolence and righteousness. Are they thus silent because they do
not think that benevolence and righteousness are admirable? No, but in their hearts they say,
"This man is not fit to be spoken with about benevolence and righteousness." Thus they
manifest a disrespect than which there can be none greater. | do not dare to set forth before

the king any but the ways of Yao and Shun. There is therefore no man of Qi who respects the
king so much as | do.'
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Mr. Jing said, 'Not so. That was not what | meant. In the Book of Rites it is said, "When a father
calls, the answer must be without a moment's hesitation. When the prince's order calls, the
carriage must not be waited for." You were certainly going to the court, but when you heard the

king's order, then you did not carry your purpose out. This does seem as if it were not in
accordance with that rule of propriety.’
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Mencius answered him, 'How can you give that meaning to my conduct? The philosopher
Zeng said, "The wealth of Jin and Chu cannot be equalled. Let their rulers have their wealth - |
have my benevolence. Let them have their nobility - | have my righteousness. Wherein should
| be dissatisfied as inferior to them?" Now shall we say that these sentiments are not right?
Seeing that the philosopher Zeng spoke them, there is in them, | apprehend, a real principle. In
the kingdom there are three things universally acknowledged to be honourable. Nobility is one
of them; age is one of them; virtue is one of them. In courts, nobility holds the first place of the
three; in villages, age holds the first place; and for helping one's generation and presiding over
the people, the other two are not equal to virtue. How can the possession of only one of these
be presumed on to despise one who possesses the other two? Therefore a prince who is to
accomplish great deeds will certainly have ministers whom he does not call to go to him. When

he wishes to consult with them, he goes to them. The prince who does not honour the virtuous,
and delight in their ways of doing, to this extent, is not worth having to do with. Accordingly,
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there was the behaviour of Tang to Yi Yin: he first learned of him, and then employed him as
his minister; and so without difficulty he became sovereign. There was the behaviour of the
duke Huan to Guan Zhong: he first learned of him, and then employed him as his minister; and
so without difficulty he became chief of all the princes. Now throughout the kingdom, the
territories of the princes are of equal extent, and in their achievements they are on a level. Not
one of them is able to exceed the others. This is from no other reason, but that they love to
make ministers of those whom they teach, and do not love to make ministers of those by
whom they might be taught. So did Tang behave to Yi Yin, and the duke Huan to Guan Zhong,
that they would not venture to call them to go to them. If Guan Zhong might not be called to
him by his prince, how much less may he be called, who would not play the part of Guan
Zhong!'
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Chen Zhen asked Mencius, saying, 'Formerly, when you were in Qi, the king sent you a
present Of 2,400 taels of fine silver, and you refused to accept it. When you were in Song,
1,680 taels were sent to you, which you accepted; and when you were in Xue, 1,200 taels
were sent, which you likewise accepted. If your declining to accept the gift in the first case was

right, your accepting it in the latter cases was wrong. If your accepting it in the latter cases was
right, your declining to do so in the first case was wrong. You must accept, Master, one of

these alternatives.'
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Mencius said, 'l did right in all the cases. When | was in Song, | was about to take a long
journey. Travellers must be provided with what is necessary for their expenses. The prince's
message was, 'A present against travelling-expenses." Why should | have declined the gift?
When | was in Xue, | was apprehensive for my safety, and taking measures for my protection.
The message was, "l have heard that you are taking measures to protect yourself, and send
this to help you in procuring arms." Why should | have declined the gift? But when | was in Qi,
had no occasion for money. To send a man a gift when he has no occasion for it, is to bribe
him. How is it possible that a superior man should be taken with a bribe?"
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Mencius having gone to Ping Lu, addressed the governor of it, saying, 'If one of your
spearmen should lose his place in the ranks three times in one day, would you, Sir, put him to
death or not?'
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'l would not wait for three times to do so,' was the reply.
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Mencius said, 'Well then, you, Sir, have likewise lost your place in the ranks many times. In
bad calamitous years, and years of famine, the old and feeble of your people, who have been
found lying in the ditches and water-channels, and the able-bodied, who have been scattered
about to the four quarters, have amounted to several thousand.'
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The governor replied, 'That is a state of things in which it does not belong to me Ju Xin to act.'
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'Here,' said Mencius, 'is a man who receives charge of the cattle and sheep of another, and
undertakes to feed them for him - of course he must search for pasture-ground and grass for
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them. If, after searching for those, he cannot find them, will he return his charge to the owner?
or will he stand by and see them die?'
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'Herein,' said the officer, 'l am guilty.'
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Another day, Mencius had an audience of the king, and said to him, 'Of the governors of your
Majesty's cities | am acquainted with five, but the only one of them who knows his faults is

Kong Ju Xin."' He then repeated the conversation to the king, who said, 'In this matter, | am the
guilty one.'
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Mencius said to Qi Wa, 'There seemed to be reason in your declining the governorship of Ling

Qiu, and requesting to be appointed chief criminal judge, because the latter office would afford
you the opportunity of speaking your views. Now several months have elapsed, and have you

yet found nothing of which you might speak?'
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On this, Qi Wa remonstrated on some matter with the king, and, his counsel not being taken,
resigned his office and went away. The people of Qi said, 'In the course which he marked out
for Qi Wa he did well, but we do not know as to the course which he pursues for himself.'
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His disciple Gong Du told him these remarks. Mencius said, 'l have heard that he who is in
charge of an office, when he is prevented from fulfilling its duties, ought to take his departure,
and that he on whom is the responsibility of giving his opinion, when he finds his words
unattended to, ought to do the same. But | am in charge of no office; on me devolves no duty
of speaking out my opinion - may not | therefore act freely and without any constraint, either in
going forward or in retiring?"
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Mencius, occupying the position of a high dignitary in Qi, went on a mission of condolence to
Teng. The king also sent Wang Huan, the governor of Gai, as assistant-commissioner. Wang

Huan, morning and evening, waited upon Mencius, who, during all the way to Teng and back,
never spoke to him about the business of their mission.
& - [RZIiM
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Gong Sun Chou said to Mencius, 'The position of a high dignitary of Qi is not a small one; the

road from Qi to Teng is not short. How was it that during all the way there and back, you never
spoke to Huan about the matters of your mission?'

A: "XBPsaz - FASE? .
Mencius replied, 'There were the proper officers who attended to them. What occasion had | to
speak to him about them?'

THRHER -
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Mencius went from Qi to Lu to bury his mother. On his return to Qi, he stopped at Ying, where
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Chong Yu begged to put a question to him, and said, 'Formerly, in ignorance of my
incompetency, you employed me to superintend the making of the coffin. As you were then
pressed by the urgency of the business, | did not venture to put any question to you. Now,

however, | wish to take the liberty to submit the matter. The wood of the coffin, it appeared to
me, was too good.'
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Mencius replied, 'Anciently, there was no rule for the size of either the inner or the outer coffin.
In middle antiquity, the inner coffin was made seven inches thick, and the outer one the same.
This was done by all, from the sovereign to the common people, and not simply for the beauty
of the appearance, but because they thus satisfied the natural feelings of their hearts. If
prevented by statutory regulations from making their coffins in this way, men cannot have the
feeling of pleasure. If they have not the money to make them in this way, they cannot have the
feeling of pleasure. When they were not prevented, and had the money, the ancients all used
this style. Why should | alone not do so? And moreover, is there no satisfaction to the natural

feelings of a man, in preventing the earth from getting near to the bodies of his dead? | have
heard that the superior man will not for all the world be niggardly to his parents.'

CSUEIEFARSE ;- TR ?

Shen Tong, on his own impulse, asked Mencius, saying, 'May Yan be smitten?"
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Mencius replied, 'It may. Zi Kuai had no right to give Yan to another man, and Zi Zhi had no
right to receive Yan from Zi Kuai. Suppose there were an officer here, with whom you, Sir,
were pleased, and that, without informing the king, you were privately to give to him your
salary and rank; and suppose that this officer, also without the king's orders, were privately to

receive them from you - would such a transaction be allowable? And where is the difference
between the case of Yan and this?'

BALHE - B TEEAE - BE?

The people of Qi smote Yan. Some one asked Mencius, saying, 'Is it really the case that you

advised Qi to smite Yan?"
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He replied, 'No. Shen Tong asked me whether Yan might be smitten, and | answered him, "It
may." They accordingly went and smote it. If he had asked me, "Who may smite it?" | would
have answered him, "He who is the minister of Heaven may smite it." Suppose the case of a
murderer, and that one asks me, "May this man be put to death?" | will answer him, "He may."

If he ask me, "Who may put him to death?" | will answer him, "The chief criminal judge may put
him to death." But now with one Yan to smite another Yan - how should | have advised this?"

AR TH: "HEEWREZTF - .

The people of Yan having rebelled, the king of Qi said, 'l feel very much ashamed when | think
of Mencius.'
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Chen Jia said to him, 'Let not your Majesty be grieved. Whether does your Majesty consider
yourself or Zhou Gong the more benevolent and wise?'

FH: "R 2ASH?

The king replied, 'Oh! what words are those?'
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'The duke of Zhou,' said Jia, 'appointed Guan Shu to oversee the heir of Yin, but Guan Shu
with the power of the Yin State rebelled. If knowing that this would happen he appointed Guan
Shu, he was deficient in benevolence. If he appointed him, not knowing that it would happen,
he was deficient in knowledge. If the duke of Zhou was not completely benevolent and wise,

how much less can your Majesty be expected to be so! | beg to go and see Mencius, and
relieve your Majesty from that feeling.'

R&F BHE: "ARXMGAML?

Chen Jia accordingly saw Mencius, and asked him, saying, 'What kind of man was the duke of
Zhou?'

Bl : "THEAL - J

'An ancient sage," was the reply.

B "EMEEE - EMIERNt - BE?

'Is it the fact, that he appointed Guan Shu to oversee the heir of Yin, and that Guan Shu with
the State of Yin rebelled?'

El: "™4-,

Itis.'
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'Did the duke of Zhou know that he would rebel, and purposely appoint him to that office?'

B "A& -

Mencius said, 'He did not know.'

FRAIEABRBE?
'Then, though a sage, he still fell into error?"
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'The duke of Zhou,' answered Mencius, 'was the younger brother. Guan Shu was his elder
brother. Was not the error of Zhou Gong in accordance with what is right? Moreover, when the
superior men of old had errors, they reformed them. The superior men of the present time,
when they have errors, persist in them. The errors of the superior men of old were like eclipses
of the sun and moon. All the people witnessed them, and when they had reformed them, all

the people looked up to them with their former admiration. But do the superior men of the
present day only persist in their errors? They go on to apologize for them likewise.'
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Mencius gave up his office, and made arrangements for returning to his native State. The king

came to visit him, and said, 'Formerly, | wished to see you, but in vain. Then, | got the

opportunity of being by your side, and all my court joyed exceedingly along with me. Now

again you abandon me, and are returning home. | do not know if hereafter | may expect to
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have another opportunity of seeing you.' Mencius replied, 'l dare not request permission to visit
you at any particular time, but, indeed, it is what | desire.'
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Another day, the king said to the officer Shi, 'l wish to give Mencius a house, somewhere in the
middle of the kingdom, and to support his disciples with an allowance of 10,000 zhong, that all
the officers and the people may have such an example to reverence and imitate. Had you not

better tell him this for me?'
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Shi took advantage to convey this message by means of the disciple Chen, who reported his
words to Mencius. Mencius said, 'Yes; but how should the officer Shi know that the thing could
not be? Suppose that | wanted to be rich, having formerly declined 100,000 zhong, would my
now accepting 10,000 be the conduct of one desiring riches? Ji Sun said, "A strange man was
Zi Shu Yi. He pushed himself into the service of government. His prince declining to employ
him, he had to retire indeed, but he again schemed that his son or younger brother should be
made a high officer. Who indeed is there of men but wishes for riches and honour? But he
only, among the seekers of these, tried to monopolize the conspicuous mound. "Of old time,
the market-dealers exchanged the articles which they had for others which they had not, and
simply had certain officers to keep order among them. It happened that there was a mean
fellow, who made it a point to look out for a conspicuous mound, and get up upon it. Thence he
looked right and left, to catch in his net the whole gain of the market. The people all thought his
conduct mean, and therefore they proceeded to lay a tax upon his wares. The taxing of traders
took its rise from this mean fellow.™

BFEE  BRE -

Mencius, having taken his leave of Qi, was passing the night in Zhou.
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A person who wished to detain him on behalf of the king, came and sat down, and began to
speak to him. Mencius gave him no answer, but leant upon his stool and slept. The visitor was
displeased, and said, 'l passed the night in careful vigil, before | would venture to speak to you,
and you, Master, sleep and do not listen to me. Allow me to request that | may not again

presume to see you.'
BEEEBBAEATFEZAl - AIREELF
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Mencius replied, 'Sit down, and | will explain the case clearly to you. Formerly, if the duke Mou
had not kept a person by the side of Zi Si, he could not have induced Zi Si to remain with him.
If Xie Liu and Shen Xiang had not had a remembrancer by the side of the duke Mou, he would
not have been able to make them feel at home and remain with him. You anxiously form plans
with reference to me, but you do not treat me as Zi Si was treated. Is it you, Sir, who cut me?
Oris it | who cut you?

rag?rmr\
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When Mencius had left Qi, Yin Shi spoke about him to others, saying, 'If he did not know that
the king could not be made a Tang or a Wu, that showed his want of intelligence. If he knew
that he could not be made such, and came notwithstanding, that shows he was seeking his
own benefit. He came a thousand li to wait on the king; because he did not find in him a ruler
to suit him, he took his leave, but how dilatory and lingering was his departure, stopping three
nights before he quitted Zhou! | am dissatisfied on account of this.'
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The disciple Gao informed Mencius of these remarks. Mencius said, 'How should Yin Shi know
me! When | came a thousand i to wait on the king, it was what | desired to do. When | went
away because | did not find in him a ruler to suit me, was that what | desired to do? | felt
myself constrained to do it. When | stopped three nights before | quitted Zhou, in my own mind
| still considered my departure speedy. | was hoping that the king might change. If the king had
changed, he would certainly have recalled me. When | quitted Zhou, and the king had not sent
after me, then, and not till then, was my mind resolutely bent on returning to Cao. But,
notwithstanding that, how can it be said that | give up the king? The king, after all, is one who
may be made to do what is good. If he were to use me, would it be for the happiness of the
people of Qi only ? It would be for the happiness of the people of the whole kingdom. | am
hoping that the king will change. | am daily hoping for this. Am | like one of your little-minded
people? They will remonstrate with their prince, and on their remonstrance not being accepted,
they get angry; and, with their passion displayed in their countenance, they take their leave,
and travel with all their strength for a whole day, before they will stop for the night.'

FEEZH  TEENAL -

When Yin Shi heard this explanation, he said, 'l am indeed a small man.'
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When Mencius left Qi, Chong Yu questioned him upon the way, saying, 'Master, you look like
one who carries an air of dissatisfaction in his countenance. But formerly | heard you say, "The
superior man does not murmur against Heaven, nor grudge against men."
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Mencius said, 'That was one time, and this is another. It is a rule that a true royal sovereign
should arise in the course of five hundred years, and that during that time there should be men
illustrious in their generation. From the commencement of the Zhou dynasty till now, more than
seven hundred years have elapsed. Judging numerically, the date is past. Examining the
character of the present time, we might expect the rise of such individuals in it. But Heaven
does not yet wish that the kingdom should enjoy tranquillity and good order. If it wished this,
who is there besides me to bring it about? How should | be otherwise than dissatisfied?'

HFEE - FBIK-
When Mencius left Qi, he dwelt in Xiu.

AHABE . TEMARE  HZEF?



There Gong Sun Chou asked him, saying, 'Was it the way of the ancients to hold office without
receiving salary?'
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Mencius replied, 'No; when [ first saw the king in Chong, it was my intention, on retiring from
the interview, to go away. Because | did not wish to change this intention, | declined to receive
any salary. Immediately after, there came orders for the collection of troops, when it would

have been improper for me to beg permission to leave. But to remain so long in Qi was not my
purpose.’
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When the prince, afterwards duke Wen of Teng, had to go to Chu, he went by way of Song,
and visited Mencius. Mencius discoursed to him how the nature of man is good, and when
speaking, always made laudatory reference to Yao and Shun.

tHtFEER  BREZF -ZFH: "HFREST?RE—MS

& - BAEERAH  TRXKM - LR EOREH? . B
RE . TROAN? FOUAN ? BRAENEZ 0 2REH: TX
TRt - BASHRLE? . S BESE  BATEN . BT
PIRER - () B "HEAER REAE - 4

When the prince was returning from Chu, he again visited Mencius. Mencius said to him,
'Prince, do you doubt my words? The path is one, and only one. Cheng Gan said to duke Jing
of Qi, "They were men. | am a man. Why should | stand in awe of them?" Yan Yuan said,
"What kind of man was Shun? What kind of man am 1? He who exerts himself will also become
such as he was." Gong Ming Yi said, "King Wen is my teacher. How should the duke of Zhou
deceive me by those words?" Now, Teng, taking its length with its breadth, will amount, |
suppose, to fifty li. It is small, but still sufficient to make a good State. It is said in the Book of

History, "If medicine do not raise a commotion in the patient, his disease will not be cured by
it."
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When the duke Ding of Teng died, the prince said to Ran You, 'Formerly, Mencius spoke with
me in Song, and in my mind | have never forgotten his words. Now, alas! this great duty to my

father devolves upon me; | wish to send you to ask the advice of Mencius, and then to proceed
to its various services'
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Ran You accordingly proceeded to Zou, and consulted Mencius. Mencius said, 'Is this not
good? In discharging the funeral duties to parents, men indeed feel constrained to do their
utmost. The philosopher Zeng said, "When parents are alive, they should be served according
to propriety; when they are dead, they should be buried according to propriety; and they
should be sacrificed to according to propriety - this may be called filial piety." The ceremonies
to be observed by the princes | have not learned, but | have heard these points: that the three
years' mourning, the garment of coarse cloth with its lower edge even, and the eating of

congee, were equally prescribed by the three dynasties, and binding on all, from the sovereign
to the mass of the people.’
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Ran You reported the execution of his commission, and the prince determined that the three
years' mourning should be observed. His aged relatives, and the body of the officers, did not
wish that it should be so, and said, 'The former princes of Lu, that kingdom which we honour,
have, none of them, observed this practice, neither have any of our own former princes
observed it. For you to act contrary to their example is not proper. Moreover, the History says,
"In the observances of mourning and sacrifice, ancestors are to be followed," meaning that
they received those things from a proper source to hand them down.' The prince said again to
Ran You, 'Hitherto, | have not given myself to the pursuit of learning, but have found my
pleasure in horsemanship and sword-exercise, and now | don't come up to the wishes of my
aged relatives and the officers. | am afraid | may not be able to discharge my duty in the great
business that | have entered on; do you again consult Mencius for me.'
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On this, Ran You went again to Zou, and consulted Mencius. Mencius said, 'lt is so, but he
may not seek a remedy in others, but only in himself. Confucius said, "When a prince dies, his
successor entrusts the administration to the prime minister. He sips the congee. His face is of
a deep black. He approaches the place of mourning, and weeps. Of all the officers and inferior
ministers there is not one who will presume not to join in the lamentation, he setting them this
example. What the superior loves, his inferiors will be found to love exceedingly. The relation

between superiors and inferiors is like that between the wind and grass. The grass must bend
when the wind blows upon it." The business depends on the prince.'
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Ran You returned with this answer to his commission, and the prince said, 'lt is so. The matter
does indeed depend on me.' So for five months he dwelt in the shed, without issuing an order
or a caution. All the officers and his relatives said, 'He may be said to understand the
ceremonies.' When the time of interment arrived, they came from all quarters of the State to

witness it. Those who had come from other States to condole with him, were greatly pleased
with the deep dejection of his countenance and the mournfulness of his wailing and weeping.
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The duke Wen of Teng asked Mencius about the proper way of governing a kingdom. Mencius
said, 'The business of the people may not be remissly attended to. It is said in the Book of
Poetry, "In the day-light go and gather the grass, And at night twist your ropes; Then get up
quickly on the roofs; Soon must we begin sowing again the grain." The way of the people is
this: If they have a certain livelihood, they will have a fixed heart; if they have not a certain
livelihood, they have not a fixed heart. If they have not a fixed heart, there is nothing which
they will not do in the way of self-abandonment, of moral deflection, of depravity, and of wild
license. When they have thus been involved in crime, to follow them up and punish them - this
is to entrap the people. How can such a thing as entrapping the people be done under the rule
of a benevolent man? Therefore, a ruler who is endowed with talents and virtue will be gravely
complaisant and economical, showing a respectful politeness to his ministers, and taking from

the people only in accordance with regulated limits. Yang Hu said, "He who seeks to be rich
will not be benevolent. He who wishes to be benevolent will not be rich."
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'The sovereign of the Xia dynasty enacted the fifty mu allotment, and the payment of a tax. The
founder of the Yin enacted the seventy mu allotment, and the system of mutual aid. The
founder of the Zhou enacted the hundred mu allotment, and the share system. In reality, what
was paid in all these was a tithe. The share system means mutual division. The aid system
means mutual dependence. Long said, "For regulating the lands, there is no better system
than that of mutual aid, and none which is not better than that of taxing. By the tax system, the
regular amount was fixed by taking the average of several years. In good years, when the
grain lies about in abundance, much might be taken without its being oppressive, and the
actual exaction would be small. But in bad years, the produce being not sufficient to repay the
manuring of the fields, this system still requires the taking of the full amount. When the parent
of the people causes the people to wear looks of distress, and, after the whole year's toil, yet
not to be able to nourish their parents, so that they proceed to borrowing to increase their
means, till the old people and children are found lying in the ditches and water-channels -
where, in such a case, is his parental relation to the people?" As to the system of hereditary
salaries, that is already observed in Teng. It is said in the Book of Poetry, "May the rain come
down on our public field, And then upon our private fields!" It is only in the system of mutual aid
that there is a public field, and from this passage we perceive that even in the Zhou dynasty
this system has been recognised.
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'Establish Xiang, Xu, Xue, and Xiao, all those educational institutions, for the instruction of the
people. The name Xiang indicates nourishing as its object; Xiao, indicates teaching; and Xu
indicates archery. By the Xia dynasty the name Xiao was used; by the Yin, that of Xu; and by
the Zhou, that of Xiang. As to the Xue, they belonged to the three dynasties, and by that name.
The object of them all is to illustrate the human relations. When those are thus illustrated by
superiors, kindly feeling will prevail among the inferior people below. Should a real sovereign
arise, he will certainly come and take an example from you; and thus you will be the teacher of
the true sovereign. It is said in the Book of Poetry, "Although Zhou was an old country, It
received a new destiny." That is said with reference to king Wen. Do you practise those things
with vigour, and you also will by them make new your kingdom.'
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The duke afterwards sent Bi Zhan to consult Mencius about the nine-squares system of
dividing the land. Mencius said to him, 'Since your prince, wishing to put in practice a
benevolent government, has made choice of you and put you into this employment, you must
exert yourself to the utmost. Now, the first thing towards a benevolent government must be to
lay down the boundaries. If the boundaries be not defined correctly, the division of the land into
squares will not be equal, and the produce available for salaries will not be evenly distributed.
On this account, oppressive rulers and impure ministers are sure to neglect this defining of the
boundaries. When the boundaries have been defined correctly, the division of the fields and

the regulation of allowances may be determined by you, sitting at your ease. Although the
territory of Teng is narrow and small, yet there must be in it men of a superior grade, and there
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must be in it country-men. If there were not men of a superior grade, there would be none to
rule the country-men. If there were not country-men, there would be none to support the men
of superior grade. | would ask you, in the remoter districts, observing the nine-squares division,
to reserve one division to be cultivated on the system of mutual aid, and in the more central
parts of the kingdom, to make the people pay for themselves a tenth part of their produce.
From the highest officers down to the lowest, each one must have his holy field, consisting of
fifty mu. Let the supernumerary males have their twenty-five mu. On occasions of death, or
removal from one dwelling to another, there will be no quitting the district. In the fields of a
district, those who belong to the same nine squares render all friendly offices to one another in
their going out and coming in, aid one another in keeping watch and ward, and sustain one
another in sickness. Thus the people are brought to live in affection and harmony. A square li
covers nine squares of land, which nine squares contain nine hundred mu. The central square
is the public field, and eight families, each having its private hundred mu, cultivate in common
the public field. And not till the public work is finished, may they presume to attend to their
private affairs. This is the way by which the country-men are distinguished from those of a
superior grade. Those are the great outlines of the system. Happily to modify and adapt it
depends on the prince and you.'
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There came from Chu to Teng one Xu Xing, who gave out that he acted according to the words
of Shen Nong. Coming right to his gate, he addressed the duke Wen, saying, 'A man of a
distant region, | have heard that you, Prince, are practising a benevolent government, and |
wish to receive a site for a house, and to become one of your people.' The duke Wen gave him

a dwelling-place. His disciples, amounting to several tens, all wore clothes of haircloth, and
made sandals of hemp and wove mats for a living.
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At the same time, Chen Xiang, a disciple of Chen Liang, and his younger brother, Xin, with
their plough-handles and shares on their backs, came from Song to Teng, saying, 'We have
heard that you, Prince, are putting into practice the government of the ancient sages, showing
that you are likewise a sage. We wish to become the subjects of a sage.' When Chen Xiang

saw Xu Xing, he was greatly pleased with him, and, abandoning entirely whatever he had
learned, became his disciple.

BRHEREZS  BFFfTZEH: "HE - AIWEET; #2  KEE
- BEERIHMME - BRME - STHAERNE - RIZEBE
mUBE&T  BEE? .

Having an interview with Mencius, he related to him with approbation the words of Xu Xing to
the following effect: 'The prince of Teng is indeed a worthy prince. He has not yet heard,
however, the real doctrines of antiquity. Now, wise and able princes should cultivate the ground
equally and along with their people, and eat the fruit of their labour. They should prepare their
own meals, morning and evening, while at the same time they carry on their government. But
now, the prince of T'ang has his granaries, treasuries, and arsenals, which is an oppressing of
the people to nourish himself. How can he be deemed a real worthy prince?'

=FH: "THFLEEMERY?  H: TR
Mencius said,'l suppose that Xu Xing sows grain and eats the produce. Is it not so?" 'lt is so,’
was the answer.

TEFFEmmERE? B TH-FFRB\ -
'l suppose also he weaves cloth, and wears his own manufacture. Is it not so?' 'No. Xu wears
clothes of haircloth.'

"FFeEF?.H: "&-
'Does he wear a cap?' 'He wears a cap.'

H: "Z8?.,H: "®& - |
'What kind of cap?' 'A plain cap.'
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'Is it woven by himself?' 'No. He gets it in exchange for grain.'

H: "#FERAE8? .8 "ERH -
'Why does Xu not weave it himself?' "That would injure his husbandry.
H: "#FUZRE DEHT? . B "R

'Does Xu cook his food in boilers and earthenware pans, and does he plough with an iron
share?' 'Yes.'

"BRZE? B TE-DESHZ -
'Does he make those articles himself?' 'No. He gets them in exchange for grain.'
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Mencius then said, 'The getting those various articles in exchange for grain, is not oppressive
to the potter and the founder, and the potter and the founder in their turn, in exchanging their
various articles for grain, are not oppressive to the husbandman. How should such a thing be
supposed? And moreover, why does not Xu act the potter and founder, supplying himself with
the articles which he uses solely from his own establishment? Why does he go confusedly
dealing and exchanging with the handicraftsmen? Why does he not spare himself so much

trouble?' Chen Xiang replied, 'The business of the handicraftsman can by no means be carried
on along with the business of husbandry.'
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Mencius resumed, 'Then, is it the government of the kingdom which alone can be carried on
along with the practice of husbandry? Great men have their proper business, and little men
have their proper business. Moreover, in the case of any single individual, whatever articles he
can require are ready to his hand, being produced by the various handicraftsmen - if he must
first make them for his own use, this way of doing would keep all the people running about
upon the roads. Hence, there is the saying, "Some labour with their minds, and some labour
with their strength. Those who labour with their minds govern others; those who labour with
their strength are governed by others. Those who are governed by others support them; those
who govern others are supported by them." This is a principle universally recognised.
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'In the time of Yao, when the world had not yet been perfectly reduced to order, the vast
waters, flowing out of their channels, made a universal inundation. Vegetation was luxuriant,
and birds and beasts swarmed. The various kinds of grain could not be grown. The birds and
beasts pressed upon men. The paths marked by the feet of beasts and prints of birds crossed
one another throughout the Middle Kingdom. To Yao alone this caused anxious sorrow. He
raised Shun to office, and measures to regulate the disorder were set forth. Shun committed to
Yi the direction of the fire to be employed, and Yi set fire to, and consumed, the forests and

vegetation on the mountains and in the marshes, so that the birds and beasts fled away to
hide themselves. Yu separated the nine streams, cleared the courses of the Ji and Ta, and led
them all to the sea. He opened a vent also for the Ru and Han, and regulated the course of the
Huai and Si, so that they all flowed into the Jiang. When this was done, it became possible for
the people of the Middle Kingdom to cultivate the ground and get food for themselves. During
that time, Yu was eight years away from his home, and though he thrice passed the door of it,
he did not enter. Although he had wished to cultivate the ground, could he have done so? The
Minister of Agriculture taught the people to sow and reap, cultivating the five kinds of grain.
When the five kinds of grain were brought to maturity, the people all obtained a subsistence.
But men possess a moral nature; and if they are well fed, warmly clad, and comfortably
lodged, without being taught at the same time, they become almost like the beasts. This was a
subject of anxious solicitude to the sage Shun, and he appointed Xie to be the Minister of
Instruction, to teach the relations of humanity: how, between father and son, there should be
affection; between sovereign and minister, righteousness; between husband and wife,
attention to their separate functions; between old and young, a proper order; and between
friends, fidelity. The high meritorious sovereign said to him, "Encourage them; lead them on;
rectify them; straighten them; help them; give them wings - thus causing them to become
possessors of themselves. Then follow this up by stimulating them, and conferring benefits on
them." When the sages were exercising their solicitude for the people in this way, had they
leisure to cultivate the ground?
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'What Yao felt giving him anxiety was the not getting Shun. What Shun felt giving him anxiety
was the not getting Yu and Gao Yao. But he whose anxiety is about his hundred mu not being
properly cultivated, is a mere husbandman. The imparting by a man to others of his wealth, is
called "kindness." The teaching others what is good, is called "the exercise of fidelity." The
finding @ man who shall benefit the kingdom, is called "benevolence." Hence to give the throne
to another man would be easy; to find a man who shall benefit the kingdom is difficult.
Confucius said, "Great indeed was Yao as a sovereign. It is only Heaven that is great, and only
Yao corresponded to it. How vast was his virtue! The people could find no name for it. Princely
indeed was Shun! How majestic was he, having possession of the kingdom, and yet seeming
as if it were nothing to him!" In their governing the kingdom, were there no subjects on which

Yao and Shun employed their minds? There were subjects, only they did not employ their
minds on the cultivation of the ground.
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'l have heard of men using the doctrines of our great land to change barbarians, but | have
never yet heard of any being changed by barbarians. Chen Liang was a native of Chu.
Pleased with the doctrines of Zhou Gong and Zhong Ni, he came northwards to the Middle
Kingdom and studied them. Among the scholars of the northern regions, there was perhaps no
one who excelled him. He was what you call a scholar of high and distinguished qualities. You
and your brother followed him some tens of years, and when your master died, you forthwith
turned away from him. Formerly, when Confucius died, after three vears had elapsed, his
disciples collected their baggage, and prepared to return to their several homes. But on
entering to take their leave of Zi Gong, as they looked towards one another, they wailed, till
they all lost their voices. After this they returned to their homes, but Zi Gong went back, and
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built a house for himself on the altar-ground, where he lived alone other three years, before he
returned home. On another occasion, Zi Xia, Zi Zhang, and Zi You, thinking that You Ruo
resembled the sage, wished to render to him the same observances which they had rendered
to Confucius. They tried to force the disciple Zeng to join with them, but he said, "This may not
be done. What has been washed in the waters of the Jiang and Han, and bleached in the
autumn sun - how glistening is it! Nothing can be added to it." Now here is this shrike-tongued
barbarian of the south, whose doctrines are not those of the ancient kings. You turn away from
your master and become his disciple. Your conduct is different indeed from that of the
philosopher Zeng. | have heard of birds leaving dark valleys to remove to lofty trees, but | have
not heard of their descending from lofty trees to enter into dark valleys. In the Praise-songs of
Lu it is said, "He smote the barbarians of the west and the north, He punished Jing and Shu."
Thus Zhou Gong would be sure to smite them, and you become their disciple again; it appears
that your change is not good.'
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Chen Xiang said, 'If Xu's doctrines were followed, then there would not be two prices in the
market, nor any deceit in the kingdom. If a boy of five cubits were sent to the market, no one
would impose on him; linen and silk of the same length would be of the same price. So it would
be with bundles of hemp and silk, being of the same weight; with the different kinds of grain,
being the same in quantity; and with shoes which were of the same size.' Mencius replied, 'lt is
the nature of things to be of unequal quality. Some are twice, some five times, some ten times,
some a hundred times, some a thousand times, some ten thousand times as valuable as
others. If you reduce them all to the same standard, that must throw the kingdom into
confusion. If large shoes and small shoes were of the same price, who would make them? For

people to follow the doctrines of Xu, would be for them to lead one another on to practise
deceit. How can they avail for the government of a State?'
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The Mohist, Yi Zhi, sought, through Xu Bi, to see Mencius. Mencius said, 'l indeed wish to see

him, but at present | am still unwell. When | am better, | will myself go and see him. He need
not come here again.'
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Next day, Yi Zhi again sought to see Mencius. Mencius said, "To-day | am able to see him. But
if 1 do not correct his errors, the true principles will not be fully evident. Let me first correct him.
I have heard that this Yi is a Mohist. Now Mo considers that in the regulation of funeral matters
a spare simplicity should be the rule. Yi thinks with Mo's doctrines to change the customs of
the kingdom - how does he regard them as if they were wrong, and not honour them?
Notwithstanding his views, Yi buried his parents in a sumptuous manner, and so he served
them in the way which his doctrines discountenance."
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The disciple Xu informed Yi of these remarks. Yi said, 'Even according to the principles of the
learned, we find that the ancients acted towards the people "as if they were watching over an
infant." What does this expression mean? To me it sounds that we are to love all without
difference of degree; but the manifestation of love must begin with our parents.’
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Xu reported this reply to Mencius, who said, 'Now, does Yi really think that a man's affection for
the child of his brother is merely like his affection for the infant of a neighbour? What is to be
approved in that expression is simply this: that if an infant crawling about is likely to fall into a
well, it is no crime in the infant. Moreover, Heaven gives birth to creatures in such a way that
they have one root, and Yi makes them to have two roots. This is the cause of his error. And,
in the most ancient times, there were some who did not inter their parents. When their parents
died, they took them up and threw them into some water-channel. Afterwards, when passing
by them, they saw foxes and wild-cats devouring them, and flies and gnats biting at them. The
perspiration started out upon their foreheads, and they looked away, unable to bear the sight.
It was not on account of other people that this perspiration flowed. The emotions of their hearts
affected their faces and eyes, and instantly they went home, and came back with baskets and
spades and covered the bodies. If the covering them thus was indeed right, you may see that
the filial son and virtuous man, in interring in a handsome manner their parents, act according
to a proper rule.'

RFUERT - RFIERAREEH: "MZzE -
The disciple Xu informed Yi of what Mencius had said. Yi was thoughtful for a short time, and
then said, 'He has instructed me.'
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Chen Dai said to Mencius, 'In not going to wait upon any of the princes, you seem to me to be
standing on a small point. If now you were once to wait upon them, the result might be so great
that you would make one of them sovereign, or, if smaller, that you would make one of them

chief of all the other princes. Moreover, the History says, "By bending only one cubit, you make
eight cubits straight." It appears to me like a thing which might be done.’
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Mencius said, 'Formerly, the duke Jing of Qi, once when he was hunting, called his forester to
him by a flag. The forester would not come, and the duke was going to kill him. With reference
to this incident, Confucius said, "The determined officer never forgets that his end may be in a
ditch or a stream; the brave officer never forgets that he may lose his head." What was it in the
forester that Confucius thus approved? He approved his not going to the duke, when
summoned by the article which was not appropriate to him. If one go to see the princes without
waiting to be invited, what can be thought of him? Moreover, that sentence, "By bending only
one cubit, you make eight cubits straight," is spoken with reference to the gain that may be got.
If gain be the object, then, if it can be got by bending eight cubits to make one cubit straight,
may we likewise do that? Formerly, the officer Zhao Jian made Wang Liang act as charioteer
for his favourite Xi, when, in the course of a whole day, they did not get a single bird. The
favourite Xi reported this result, saying, "He is the poorest charioteer in the world." Some one
told this to Wang Liang, who said, "l beg leave to try again." By dint of pressing, this was
accorded to him, when in one morning they got ten birds. The favourite, reporting this result,
said, "He is the best charioteer in the world." Jian said, "I will make him always drive your
chariot for you." When he told Wang Liang so, however, Liang refused, saying, "l drove for
him, strictly observing the proper rules for driving, and in the whole day he did not get one bird.
I drove for him so as deceitfully to intercept the birds, and in one morning he got ten. It is said
in the Book of Poetry, 'There is no failure in the management of their horses; The arrows are
discharged surely, like the blows of an axe.' | am not accustomed to drive for a mean man. |
beg leave to decline the office." Thus this charioteer even was ashamed to bend improperly to
the will of such an archer. Though, by bending to it, they would have caught birds and animals
sufficient to form a hill, he would not do so. If | were to bend my principles and follow those

princes, of what kind would my conduct be? And you are wrong. Never has a man who has
bent himself been able to make others straight.'
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Jing Chun said to Mencius, 'Are not Gong Sun Yan and Zhang Yi really great men? Let them
once be angry, and all the princes are afraid. Let them live quietly, and the flames of trouble
are extinguished throughout the kingdom.'
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Mencius said, 'How can such men be great men? Have you not read the Ritual Usages? "At
the capping of a young man, his father admonishes him. At the marrying away of a young
woman, her mother admonishes her, accompanying her to the door on her leaving, and
cautioning her with these words, "You are going to your home. You must be respectful; you
must be careful. Do not disobey your husband.™ Thus, to look upon compliance as their
correct course is the rule for women. To dwell in the wide house of the world, to stand in the
correct seat of the world, and to walk in the great path of the world; when he obtains his desire
for office, to practise his principles for the good of the people; and when that desire is
disappointed, to practise them alone; to be above the power of riches and honours to make

dissipated, of poverty and mean condition to make swerve from principle, and of power and
force to make bend - these characteristics constitute the great man.'

o

BER-HE: "THZBFEF? .
Zhou Xiao asked Mencius, saying, 'Did superior men of old time take office?"
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Mencius replied, 'They did. The Record says, "If Confucius was three months without being
employed by some ruler, he looked anxious and unhappy. When he passed from the boundary
of a State, he was sure to carry with him his proper gift of introduction." Gong Ming Yi said,

"Among the ancients, if an officer was three months unemployed by a ruler, he was condoled
with."

F=REZAFH  AU=F?

Xiao said, 'Did not this condoling, on being three months unemployed by a ruler, show a too
great urgency?'
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Mencius answered, 'The loss of his place to an officer is like the loss of his State to a prince. It
is said in the Book of Rites, "A prince ploughs himself, and is assisted by the people, to supply
the millet for sacrifice. His wife keeps silkworms, and unwinds their cocoons, to make the
garments for sacrifice." If the victims be not perfect, the millet not pure, and the dress not
complete, he does not presume to sacrifice. "And the scholar who, out of office, has no holy
field, in the same way, does not sacrifice. The victims for slaughter, the vessels, and the
garments, not being all complete, he does not presume to sacrifice, and then neither may he
dare to feel happy." Is there not here sufficient ground also for condolence?'

THEASHE Tt ?

Xiao again asked, 'What was the meaning of Confucius's always carrying his proper gift of
introduction with him, when he passed over the boundaries of the State where he had been?'
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'An officer's being in office,' was the reply, 'is like the ploughing of a husbandman. Does a
husbandman part with his plough, because he goes from one State to another?'
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Xiao pursued, 'The kingdom of Jin is one, as well as others, of official employments, but | have
not heard of anyone being thus earnest about being in office. If there should be this urge why
does a superior man make any difficulty about taking it?"
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Mencius answered, 'When a son is born, what is desired for him is that he may have a wife;
when a daughter is born, what is desired for her is that she may have a husband. This feeling
of the parents is possessed by all men. If the young people, without waiting for the orders of
their parents, and the arrangements of the go-betweens, shall bore holes to steal a sight of
each other, or get over the wall to be with each other, then their parents and all other people
will despise them. The ancients did indeed always desire to be in office, but they also hated

being so by any improper way. To seek office by an improper way is of a class with young
people's boring holes.'
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Peng Geng asked Mencius, saying, 'Is it not an extravagant procedure to go from one prince to

another and live upon them, followed by several tens of carriages, and attended by several
hundred men?'
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Mencius replied, 'If there be not a proper ground for taking it, a single bamboo-cup of rice may

not be received from a man. If there be such a proper ground, then Shun's receiving the
kingdom from Yao is not to be considered excessive. Do you think it was excessive?'
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Geng said, 'No. But for a scholar performing no service to receive his support notwithstanding
is improper.'
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Mencius answered, 'lf you do not have an intercommunication of the productions of labour,
and an interchange of men's services, so that one from his overplus may supply the deficiency
of another, then husbandmen will have a superfluity of grain, and women will have a superfluity
of cloth. If you have such an interchange, carpenters and carriage-wrights may all get their
food from you. Here now is a man, who, at home, is filial, and abroad, respectful to his elders;
who watches over the principles of the ancient kings, awaiting the rise of future learners - and

yet you will refuse to support him. How is it that you give honour to the carpenter and carriage-
wright, and slight him who practises benevolence and righteousness?'
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Peng Geng said, 'The aim of the carpenter and carriagewright is by their trades to seek for a
::z:gg?ls it also the aim of the superior man in his practice of principles thereby to seek for a
H: "FOMESSH ?EBNRF  BMRZE - BFEE
FEI2RINFE?,

'What have you to do,' returned Mencius, 'with his purpose? He is of service to you. He
deserves to be supported, and should be supported. And let me ask - Do you remunerate a
man's intention, or do you remunerate his service.'

BH: "T8%&-

To this Kang replied, 'l remunerate his intention.'
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Mencius said, 'There is a man here, who breaks your tiles, and draws unsightly figures on your
walls - his purpose may be thereby to seek for his living, but will you indeed remunerate him?'

EH: "&-,
'No,' said Geng.

B "RAEIFIERTE  'INMN - 4

Mencius then concluded, 'That being the case, it is not the purpose which you remunerate, but
the work done."

BE[BHE: "RNET - SHTIER - BERMmMEZ - RNz
] ? |

Wan Zhang asked Mencius, saying, 'Sung is a small State. Its ruler is now setting about to
practise the true royal government, and Qi and Chu hate and attack him. What in this case is

to be done?'
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Mencius replied, 'When Tang dwelt in Bo, he adjoined to the State of Ge, the chief of which
was living in a dissolute state and neglecting his proper sacrifices. Tang sent messengers to
inquire why he did not sacrifice. He replied, "l have no means of supplying the necessary
victims." On this, Tang caused oxen and sheep to be sent to him, but he ate them, and still
continued not to sacrifice. Tang again sent messengers to ask him the same question as
before, when he replied, "I have no means of obtaining the necessary millet." On this, Tang
sent the mass of the people of Bo to go and till the ground for him, while the old and feeble
carried their food to them. The chief of Ge led his people to intercept those who were thus
charged with wine, cooked rice, millet, and paddy, and took their stores from them, while they
killed those who refused to give them up. There was a boy who had some millet and flesh for
the labourers, who was thus slain and robbed. What is said in the Book of History, "The chief
of Ge behaved as an enemy to the provision-carriers," has reference to this. Because of his
murder of this boy, Tang proceeded to punish him. All within the four seas said, "It is not
because he desires the riches of the kingdom, but to avenge a common man and woman."
When Tang began his work of executing justice, he commenced with Ge, and though he made
eleven punitive expeditions, he had not an enemy in the kingdom. When he pursued his work
in the east, the rude tribes in the west murmured. So did those on the north, when he was
engaged in the south. Their cry was "Why does he make us last." Thus, the people's longing
for him was like their longing for rain in a time of great drought. The frequenters of the markets
stopped not. Those engaged in weeding in the fields made no change in their operations.
While he punished their rulers, he consoled the people. His progress was like the falling of

opportune rain, and the people were delighted. It is said in the Book of History, "We have
waited for our prince. When our prince comes, we may escape from the punishments under
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which we suffer." There being some who would not become the subjects of Zhou, king Wu
proceeded to punish them on the east. He gave tranquillity to their people, who welcomed him
with baskets full of their black and yellow silks, saying "From henceforth we shall serve the
sovereign of our dynasty of Zhou, that we may be made happy by him." So they joined
themselves, as subjects, to the great city of Zhou. Thus, the men of station of Shang took
baskets full of black and yellow silks to meet the men of station of Zhou, and the lower classes
of the one met those of the other with baskets of rice and vessels of congee. Wu saved the
people from the midst of fire and water, seizing only their oppressors, and destroying them.' In
the Great Declaration it is said, "My power shall be put forth, and, invading the territories of
Shang, | will seize the oppressor. | will put him to death to punish him - so shall the greatness
of my work appear, more glorious than that of Tang." Song is not, as you say, practising true
royal government, and so forth. If it were practising royal government, all within the four seas
would be lifting up their heads, and looking for its prince, wishing to have him for their
sovereign. Great as Qi and Chu are, what would there be to fear from them?'

HfREABE: "FRFZEZESE? HASF - BBRARR
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Mencius said to Dai Bu Sheng, 'l see that you are desiring your king to be virtuous, and will
plainly tell you how he may be made so. Suppose that there is a great officer of Chu here, who

wishes his son to learn the speech of Qi. Will he in that case employ a man of Qi as his tutor,
or a man of Chu?'

H: "&EEAEZ -

'He will employ a man of Qi to teach him,' said Bu Sheng.

H: "T—BABZ TRBAWMZ  #EBMKESET  LOEX;
SIMBZILS ZAEHE - HARMRER  TAUBE - FiHEE
M St - FZERER - EREME  RONBE - BEEEM
. FHELSAS?EIRE  RONBREE  SIFEEEMNT - £:HE
RE?EEM  BUREMQ? ,

Mencius went on, 'If but one man of Qi be teaching him, and there be a multitude of men of
Chu continually shouting out about him, although his father beat him every day, wishing him to
learn the speech of Qi, it will be impossible for him to do so. But in the same way, if he were to
be taken and placed for several years in Zhuang or Yue, though his father should beat him,
wishing him to speak the language of Chu, it would be impossible for him to do so. You
supposed that Xue Ju Zhou was a scholar of virtue, and you have got him placed in
attendance on the king. Suppose that all in attendance on the king, old and young, high and
low, were Xue Ju Zhous, whom would the king have to do evil with? And suppose that all in

attendance on the king, old and young, high and low, are not Xue Ju Zhous, whom will the king
gave to do good with? What can one Xue Ju Zhou do alone for the king of Song?"

rBABE . "AREEGE? .

Gong Sun Chou asked Mencius, saying, 'What is the point of righteousness involved in your

not going to see the princes?'
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Mencius replied, '"Among the ancients, if one had not seen a minister in a State, he did not go

to see the sovereign. Duan Gan Mu leaped over his wall to avoid the prince. Xie Liu shut his

door, and would not admit the prince. These two, however, carried their scrupulosity to excess.

When a prince is urgent, it is not improper to see him. Yang Huo wished to get Confucius to go

to see him, but disliked doing so by any want of propriety. As it is the rule, therefore, that when
a great officer sends a gift to a scholar, if the latter be not at home to receive it, he must go to
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the officer's to pay his respects, Yang Huo watched when Confucius was out, and sent him a
roasted pig. Confucius, in his turn, watched when Huo was out, and went to pay his respects
to him. At that time, Yang Huo had taken the initiative - how could Confucius decline going to
see him? Zengzi said, "They who shrug up their shoulders, and laugh in a flattering way, toil
harder than the summer labourer in the fields." Zi Lu said, "There are those who talk with
people with whom they have no great community of feeling. If you look at their countenances,
they are full of blushes. | do not desire to know such persons." By considering these remarks,
the spirit which the superior man nourishes may be known.'

gRIH: "fH—
SMEE - m?

Dai Ying Zhi said to Mencius, 'l am not able at present and immediately to do with the levying
of a tithe only, and abolishing the duties charged at the passes and in the markets. With your

leave | will lighten, however, both the tax and the duties, until next year, and will then make an
end of them. What do you think of such a course?'

ERTHZAL - SZEAREE - BEZ - DIRRE -
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Mencius said, 'Here is a man, who every day appropriates some of his neighbour's strayed
fowls. Some one says to him, "Such is not the way of a good man;" and he replies, "With your
leave | will diminish my appropriations, and will take only one fowl a month, until next year,
when | will make an end of the practice." If you know that the thing is unrighteous, then use all
despatch in putting an end to it - why wait till next year?'

REFHE . THOMAEWRFERE - BEAm ?

The disciple Gong Du said to Mencius, 'Master, the people beyond our school all speak of you
as being fond of disputing. | venture to ask whether it be so.'
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Mencius replied, 'Indeed, | am not fond of disputing, but | am compelled to do it. A long time
has elapsed since this world of men received its being, and there has been along its history
now a period of good order, and now a period of confusion. In the time of Yao, the waters,
flowing out of their channels, inundated the Middle Kingdom. Snakes and dragons occupied it,
and the people had no place where they could settle themselves. In the low grounds they
made nests for themselves on the trees or raised platforms, and in the high grounds they
made caves. It is said in the Book of History, "The waters in their wild course warned me."
Those "waters in their wild course" were the waters of the great inundation. Shun employed Yu
to reduce the waters to order. Yu dug open their obstructed channels, and conducted them to
the sea. He drove away the snakes and dragons, and forced them into the grassy marshes.
On this, the waters pursued their course through the country, even the waters of the Jiang, the
Huai, the He, and the Han, and the dangers and obstructions which they had occasioned were
removed. The birds and beasts which had injured the people also disappeared, and after this
men found the plains available for them, and occupied them.
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'After the death of Yao and Shun, the principles that mark sages fell into decay. Oppressive
sovereigns arose one after another, who pulled down houses to make ponds and lakes, so that
the people knew not where they could rest in quiet; they threw fields out of cultivation to form
gardens and parks, so that the people could not get clothes and food. Afterwards, corrupt
speakings and oppressive deeds became more rife; gardens and parks, ponds and lakes,
thickets and marshes became more numerous, and birds and beasts swarmed. By the time of
the tyrant Zhou, the kingdom was again in a state of great confusion. Zhou Gong assisted king
Wau, and destroyed Zhou. He smote Yan, and after three years put its sovereign to death. He
drove Fei Lian to a corner by the sea, and slew him. The States which he extinguished
amounted to fifty. He drove far away also the tigers, leopards, rhinoceroses, and elephants -
and all the people was greatly delighted. It is said in the Book of History, "Great and splendid
were the plans of king Wen! Greatly were they carried out by the energy of king Wu! They are
for the assistance and instruction of us who are of an after day. They are all in principle
correct, and deficient in nothing."
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'Again the world fell into decay, and principles faded away. Perverse speakings and oppressive
deeds waxed rife again. There were instances of ministers who murdered their sovereigns,
and of sons who murdered their fathers. Confucius was afraid, and made the "Spring and
Autumn." What the "Spring and Autumn" contains are matters proper to the sovereign. On this

account Confucius said, "Yes! It is the Spring and Autumn which will make men know me, and
it is the Spring and Autumn which will make men condemn me."
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'Once more, sage sovereigns cease to arise, and the princes of the States give the reins to
their lusts. Unemployed scholars indulge in unreasonable discussions. The words of Yang Zhu
and Mo Di fill the country. If you listen to people's discourses throughout it, you will find that
they have adopted the views either of Yang or of Mo. Now, Yang's principle is "each one for
himself," which does not acknowledge the claims of the sovereign. Mo's principle is "to love all
equally," which does not acknowledge the peculiar affection due to a father. But to
acknowledge neither king nor father is to be in the state of a beast. Gong Meng Yi said, "In
their kitchens, there is fat meat. In their stables, there are fat horses. But their people have the
look of hunger, and on the wilds there are those who have died of famine. This is leading on
beasts to devour men." If the principles of Yang and Mo be not stopped, and the principles of
Confucius not set forth, then those perverse speakings will delude the people, and stop up the
path of benevolence and righteousness. When benevolence and righteousness are stopped
up, beasts will be led on to devour men, and men will devour one another. | am alarmed by
these things, and address myself to the defence of the doctrines of the former sages, and to
oppose Yang and Mo. | drive away their licentious expressions, so that such perverse
speakers may not be able to show themselves. Their delusions spring up in men's minds, and
do injury to their practice of affairs. Shown in their practice of affairs, they are pernicious to
their government. When sages shall rise up again, they will not change my words.
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'In former times, Yu repressed the vast waters of the inundation, and the country was reduced

to order. Zhou Gong's achievements extended even to the barbarous tribes of the east and
north, and he drove away all ferocious animals, and the people enjoyed repose. Confucius
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completed the "Spring and Autumn," and rebellious ministers and villainous sons were struck
with terror. It is said in the Book of Poetry, "He smote the barbarians of the west and the north;
He punished Jing and Shu; And no one dared to resist us." These father-deniers and king-
deniers would have been smitten by Zhou Gong. | also wish to rectify men's hearts, and to put
an end to those perverse doctrines, to oppose their one-sided actions and banish away their
licentious expressions - and thus to carry on the work of the three sages. Do | do so because |
am fond of disputing? | am compelled to do it. Whoever is able to oppose Yang and Mo is a
disciple of the sages.'
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Kuang Zhang said to Mencius, 'ls not Chen Zhong a man of true self-denying purity? He was
living in Wu Ling, and for three days was without food, till he could neither hear nor see. Over
a well there grew a plum-tree, the fruit of which had been more than half eaten by worms. He
crawled to it, and tried to eat some of the fruit, when, after swallowing three mouthfuls, he
recovered his sight and hearing.'
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Mencius replied, '"Among the scholars of Qi, | must regard Zhong as the thumb among the
fingers. But still, where is the self-denying purity he pretends to? To carry out the principles
which he holds, one must become an earthworm, for so only can it be done. Now, an
earthworm eats the dry mould above, and drinks the yellow spring below. Was the house in
which Zhong dwells built by a Bo Yi? or was it built by a robber like Zhi? Was the millet which

he eats planted by a Bo Yi? or was it planted by a robber like Zhi? These are things which
cannot be known.'
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'‘But,’ said Zhang, 'what does that matter? He himself weaves sandals of hemp, and his wife
twists and dresses threads of hemp to sell or exchange them.'
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Mencius rejoined, 'Zhong belongs to an ancient and noble family of Qi. His elder brother Dai
received from Gai a revenue of 10,000 zhong, but he considered his brother's emolument to
be unrighteous, and would not eat of it, and in the same way he considered his brother's
house to be unrighteous, and would not dwell in it. Avoiding his brother and leaving his mother,
he went and dwelt in Wu Ling. One day afterwards, he returned to their house, when it
happened that some one sent his brother a present of a live goose. He, knitting his eyebrows,
said, "What are you going to use that cackling thing for?" By-and-by his mother killed the
goose, and gave him some of it to eat. Just then his brother came into the house, and said, "It
is the flesh of that cackling thing," upon which he went out and vomited it. Thus, what his
mother gave him he would not eat, but what his wife gives him he eats. He will not dwell in his
brother's house, but he dwells in Wu Ling. How can he in such circumstances complete the

style of life which he professes? With such principles as Zhong holds, a man must be an
earthworm, and then he can carry them out.'
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Mencius said, 'The power of vision of Li Lou, and skill of hand of Gong Shu, without the compass
and square, could not form squares and circles. The acute ear of the music-master Kuang,
without the pitch-tubes, could not determine correctly the five notes. The principles of Yao and
Shun, without a benevolent government, could not secure the tranquil order of the kingdom. There
are now princes who have benevolent hearts and a reputation for benevolence, while yet the
people do not receive any benefits from them, nor will they leave any example to future ages - all
because they do not put into practice the ways of the ancient kings.
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'Hence we have the saying: "Virtue alone is not sufficient for the exercise of government; laws
alone cannot carry themselves into practice." It is said in the Book of Poetry, "Without
transgression, without forgetfulness, Following the ancient statutes." Never has any one fallen into
error, who followed the laws of the ancient kings. When the sages had used the vigour of their
eyes, they called in to their aid the compass, the square, the level, and the line, to make things
square, round, level, and straight: the use of the instruments is inexhaustible. When they had
used their power of hearing to the utmost, they called in the pitch-tubes to their aid to determine
the five notes - the use of those tubes is inexhaustible. When they had exerted to the utmost the
thoughts of their hearts, they called in to their aid a government that could not endure to witness
the sufferings of men - and their benevolence overspread the kingdom.

"ME - BELHEERE - BINLEIE - REARKLEZE - JBEE
Fr2UMCEEESN - AMCMESN - S2EERRRM - &S
B’ - MATE - FAEE - TABEE - BFLEE - DALH
ZFiF&E=ED -

'Hence we have the saying: "To raise a thing high, we must begin from the top of a mound or a
hill; to dig to a great depth, we must commence in the low ground of a stream or a marsh." Can he
be pronounced wise, who, in the exercise of government, does not proceed according to the ways
of the former kings? Therefore only the benevolent ought to be in high stations. When a man
destitute of benevolence is in a high station, he thereby disseminates his wickedness among all
below him. When the prince has no principles by which he examines his administration, and his
ministers have no laws by which they keep themselves in the discharge of their duties, then in the
court obedience is not paid to principle, and in the office obedience is not paid to rule. Superiors
violate the laws of righteousness, and inferiors violate the penal laws. It is only by a fortunate
chance that a State in such a case is preserved.
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'Therefore it is said, "It is not the exterior and interior walls being incomplete, and the supply of

weapons offensive and defensive not being large, which constitutes the calamity of a kingdom. It
is not the cultivable area not being extended, and stores and wealth not being accumulated, which
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occasions the ruin of a State." When superiors do not observe the rules of propriety, and inferiors
do not learn, then seditious people spring up, and that State will perish in no time. It is said in the
Book of Poetry, "When such an overthrow of Zhou is being produced by Heaven, Be not ye so
much at your ease!" " At your ease;" - that is, dilatory. And so dilatory may those officers be
deemed, who serve their prince without righteousness, who take office and retire from it without
regard to propriety, and who in their words disown the ways of the ancient kings. Therefore it is
said, "To urge one's sovereign to difficult achievements may be called showing respect for him. To
set before him what is good and repress his perversities may be called showing reverence for
him. He who does not do these things, saying to himself, My sovereign is incompetent to this, may
be said to play the thief with him."
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Mencius said, 'The compass and square produce perfect circles and squares. By the sages, the
human relations are perfectly exhibited. He who as a sovereign would perfectly discharge the
duties of a sovereign, and he who as a minister would perfectly discharge the duties of a minister,
have only to imitate - the one Yao, and the other Shun. He who does not serve his sovereign as
Shun served Yao, does not respect his sovereign; and he who does not rule his people as Yao
ruled his, injures his people. Confucius said, "There are but two courses, which can be pursued,
that of virtue and its opposite." A ruler who carries the oppression of his people to the highest
pitch, will himself be slain, and his kingdom will perish. If one stop short of the highest pitch, his
life will notwithstanding be in danger, and his kingdom will be weakened. He will be styled "The
Dark," or "The Cruel," and though he may have filial sons and affectionate grandsons, they will not
be able in a hundred generations to change the designation. This is what is intended in the words
of the Book of Poetry, "The beacon of Yin is not remote, It is in the time of the (last) sovereign of
Xia."
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Mencius said, 'It was by benevolence that the three dynasties gained the throne, and by not being
benevolent that they lost it. It is by the same means that the decaying and flourishing, the
preservation and perishing, of States are determined. If the sovereign be not benevolent, he
cannot preserve the throne from passing from him. If the Head of a State be not benevolent, he
cannot preserve his rule. If a high noble or great officer be not benevolent, he cannot preserve his
ancestral temple. If a scholar or common man be not benevolent, be cannot preserve his four

limbs. Now they hate death and ruin, and yet delight in being not benevolent - this is like hating to
be drunk, and yet being strong to drink wine!"
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Mencius said, 'If a man love others, and no responsive attachment is shown to him, let him turn
inwards and examine his own benevolence. If he is trying to rule others, and his government is
unsuccessful, let him turn inwards and examine his wisdom. If he treats others politely, and they
do not return his politeness, let him turn inwards and examine his own feeling of respect. When
we do not, by what we do, realise what we desire, we must turn inwards, and examine ourselves
in every point. When a man's person is correct, the whole kingdom will turn to him with recognition

and submission. It is said in the Book of Poetry, "Be always studious to be in harmony with the
ordinances of God, And you will obtain much happiness."
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Mencius said, 'People have this common saying, "The kingdom, the State, the family." The root of

the kingdom is in the State. The root of the State is in the family. The root of the family is in the
person of its Head.'
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Mencius said, 'The administration of government is not dlfflcult - it lies in not offending the great
families. He whom the great families affect, will be affected by the whole State; and he whom any

one State affects, will be affected by the whole kingdom. When this is the case, such an one's
virtue and teachings will spread over all within the four seas like the rush of water.'
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Mencius said, 'When right government prevails in the kingdom, princes of little virtue are
submissive to those of great, and those of little worth to those of great. When bad government
prevails in the kingdom, princes of small power are submissive to those of great, and the weak to
the strong. Both these cases are the rule of Heaven. They who accord with Heaven are
preserved, and they who rebel against Heaven perish. The duke Jing of Qi said, "Not to be able to
command others, and at the same time to refuse to receive their commands, is to cut one's self off
from all intercourse with others." His tears flowed forth while he gave his daughter to be married

to the prince of Wu.
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'Now the small States imitate the large, and yet are ashamed to receive their commands. This is
like a scholar's being ashamed to receive the commands of his master. For a prince who is
ashamed of this, the best plan is to imitate king Wen. Let one imitate king Wen, and in five years,
if his State be large, or in seven years, if it be small, he will be sure to give laws to the kingdom. It
is said in the Book of Poetry, "The descendants of the sovereigns of the Shang dynasty, Are in
number more than hundreds of thousands, But, God having passed His decree, They are all
submissive to Zhou. They are submissive to Zhou, Because the decree of Heaven is not
unchanging. The officers of Yin, admirable and alert, Pour out the libations, and assist in the
capital of Zhou." Confucius said, "As against so benevolent a sovereign, they could not be
deemed a multitude." Thus, if the prince of a state love benevolence, he will have no opponent in
all the kingdom. Now they wish to have no opponent in all the kingdom, but they do not seek to
attain this by being benevolent. This is like a man laying hold of a heated substance, and not
having first dipped it in water. It is said in the Book of Poetry, "Who can take up a heated
substance, Without first dipping it (in water)?"'
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Mencius said, 'How is it possible to speak with those princes who are not benevolent? Their perils
they count safety, their calamities they count profitable, and they have pleasure in the things by
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which they perish. If it were possible to talk with them who so violate benevolence, how could we
have such destruction of States and ruin of Families? There was a boy singing, "When the water
of the Cang Lang is clear, It does to wash the strings of my cap; When the water of the Cang Lang
is muddy, It does to wash my feet." Confucius said, "Hear what he sings, my children. When clear,
then he will wash his cap-strings; and when muddy, he will wash his feet with it. This different
application is brought by the water on itself." A man must first despise himself, and then others
will despise him. A family must first destroy itself, and then others will destroy it. A State must first
smite itself, and then others will smite it. This is illustrated in the passage of the Tai Jia, "When
Heaven sends down calamities, it is still possible to escape them. When we occasion the
calamities ourselves, it is not possible any longer to live."
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Mencius said, 'Jie and Zhou's losing the throne, arose from their losing the people, and to lose the
people means to lose their hearts. There is a way to get the kingdom: get the people, and the
kingdom is got. There is a way to get the people: get their hearts, and the people are got. There is
a way to get their hearts: it is simply to collect for them what they like, and not to lay on them what
they dislike. The people turn to a benevolent rule as water flows downwards, and as wild beasts
fly to the wilderness. Accordingly, as the otter aids the deep waters, driving the fish into them, and
the hawk aids the thickets, driving the little birds to them, so Jie and Zhou aided Tang and Wu,
driving the people to them. If among the present rulers of the kingdom, there were one who loved
benevolence, all the other princes would aid him, by driving the people to him. Although he
wished not to become sovereign, he could not avoid becoming so. The case of one of the present
princes wishing to become sovereign is like the having to seek for mugwort three years old, to
cure a seven years' sickness. If it have not been kept in store, the patient may all his life not get it.
If the princes do not set their wills on benevolence, all their days will be in sorrow and disgrace,
and they will be involved in death and ruin. This is illustrated by what is said in the Book of Poetry,
"How otherwise can you improve the kingdom? You will only with it go to ruin."
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Mencius said, 'With those who do violence to themselves, it is impossible to speak. With those
who throw themselves away, it is impossible to do anything. To disown in his conversation
propriety and righteousness, is what we mean by doing violence to one's self. To say "l am not
able to dwell in benevolence or pursue the path of righteousness," is what we mean by throwing
one's self away. Benevolence is the tranquil habitation of man, and righteousness is his straight
path. Alas for them, who leave the tranquil dwelling empty and do not reside in it, and who
abandon the right path and do not pursue it?"

EFH: (EEATREE  BEIMRZE - ARHE  BEHE
HETE -

Mencius said, 'The path of duty lies in what is near, and men seek for it in what is remote. The
work of duty lies in what is easy, and men seek for it in what is difficult. If each man would love his
parents and show the due respect to his elders, the whole land would enjoy tranquillity.'

&ZFHE: "TEMIMAER L EACEmat - BRLEEE . A5
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Mencius said, 'When those occupying inferior situations do not obtain the confidence of the
sovereign, they cannot succeed in governing the people. There is a way to obtain the confidence
of the sovereign: if one is not trusted by his friends, he will not obtain the confidence of his
sovereign. There is a way of being trusted by one's friends: if one do not serve his parents so as
to make them pleased, he will not be trusted by his friends. There is a way to make one's parents
pleased: if one, on turning his thoughts inwards, finds a want of sincerity, he will not give pleasure
to his parents. There is a way to the attainment of sincerity in one's self: if a man do not 17
understand what is good, he will not attain sincerity in himself. Therefore, sincerity is the way of
Heaven. To think how to be sincere is the way of man. Never has there been one possessed of
complete sincerity, who did not move others. Never has there been one who had not sincerity who
was able to move others.'
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Mencius said, 'Bo Yi, that he might avoid Zhou, was dwelling on the coast of the northern sea.
When he heard of the rise of king Wen, he roused himself, and said, "Why should | not go and
follow him? | have heard that the chief of the West knows well how to nourish the old." Tai Gong,
that he might avoid Zhou, was dwelling on the coast of the eastern sea. When he heard of the rise
of king Wen, he roused himself, and said, "Why should | not go and follow him? | have heard that
the chief of the West knows well how to nourish the old." Those two old men were the greatest old
men of the kingdom. When they came to follow king Wen, it was the fathers of the kingdom
coming to follow him. When the fathers of the kingdom joined him, how could the sons go to any
other? Were any of the princes to practise the government of king Wen, within seven years he
would be sure to be giving laws to the kingdom.'

- X EE F&EERFR |
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Mencius said, 'Qiu acted as chief officer to the head of the Ji family, whose evil ways he was
unable to change, while he exacted from the people double the grain formerly paid. Confucius
said, "He is no disciple of mine. Little children, beat the drum and assail him." Looking at the
subject from this case, we perceive that when a prince was not practising benevolent government,
all his ministers who enriched him were rejected by Confucius - how much more would he have
rejected those who are vehement to fight for their prince! When contentions about territory are the
ground on which they fight, they slaughter men till the fields are filled with them. When some
struggle for a city is the ground on which they fight, they slaughter men till the city is filled with
them. This is what is called "leading on the land to devour human flesh." Death is not enough for
such a crime. Therefore, those who are skilful to fight should suffer the highest punishment. Next

to them should be punished those who unite some princes in leagues against others; and next to
them, those who take in grassy commons, imposing the cultivation of the ground on the people.'
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Mencius said, 'Of all the parts of a man's body there is none more excellent than the pupil of the
eye. The pupil cannot be used to hide a man's wickedness. If within the breast all be correct, the

pupil is bright. If within the breast all be not correct, the pupil is dull. Listen to a man's words and
look at the pupil of his eye. How can a man conceal his character?'
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Mencius said, 'The respectful do not despise others. The economical do not plunder others. The
prince who treats men with despite and plunders them, is only afraid that they may not prove
obedient to him - how can he be regarded as respectful or economical? How can respectfulness
and economy be made out of tones of the voice, and a smiling manner?'
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Chun Yu Kun said, 'ls it the rule that males and females shall not allow their hands to touch in
giving or receiving anything?'

&mFE: Tt

Mencius replied, 'lt is the rule.’

B "E5RIEZUFF? .,

Kun asked, 'If a man's sister-in-law be drowning, shall he rescue her with his hand?'
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Mencius said, 'He who would not so rescue the drowning woman is a wolf. For males and females

not to allow their hands to touch in giving and receiving is the general rule; when a sister-in-law is
drowning, to rescue her with the hand is a peculiar exigency.'

A: "SXFB& . XRFZAE - ath? .
Kun said, 'The whole kingdom is drowning. How strange it is that you will not rescue it!"

B: "XNg . BZME,; @%  BZUF - FRFERTF? .

Mencius answered, 'A drowning kingdom must be rescued with right principles, as a drowning
sister-in-law has to be rescued with the hand. Do you wish me to rescue the kingdom with my
hand?'

PHAE TEFZAHT @7,

Gong Sun Chou said, 'Why is it that the superior man does not himself teach his son?'
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Mencius replied, 'The circumstances of the case forbid its being done. The teacher must inculcate
what is correct. When he inculcates what is correct, and his lessons are not practised, he follows
them up with being angry. When he follows them up with being angry, then, contrary to what
should be, he is offended with his son. At the same time, the pupil says, 'My master inculcates on
me what is correct, and he himself does not proceed in a correct path." The result of this is, that
father and son are offended with each other. When father and son come to be offended with each
other, the case is evil. The ancients exchanged sons, and one taught the son of another. Between
father and son, there should be no reproving admonitions to what is good. Such reproofs lead to
alienation, and than alienation there is nothing more inauspicious.'
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Mencius said, 'Of services, which is the greatest? The service of parents is the greatest. Of
charges, which is the greatest ? The charge of one's self is the greatest. That those who do not
fail to keep themselves are able to serve their parents is what | have heard. But | have never
heard of any, who, having failed to keep themselves, were able notwithstanding to serve their
parents. There are many services, but the service of parents is the root of all others. There are
many charges, but the charge of one's self is the root of all others. The philosopher Zeng, in
nourishing Zeng Xi, was always sure to have wine and flesh provided. And when they were being
removed, he would ask respectfully to whom he should give what was left. If his father asked
whether there was anything left, he was sure to say, "There is." After the death of Zeng Xi, when
Zeng Yuan came to nourish Zengzi, he was always sure to have wine and flesh provided. But
when the things were being removed, he did not ask to whom he should give what was left, and if
his father asked whether there was anything left, he would answer "No;" - intending to bring them
in again. This was what is called "nourishing the mouth and body." We may call Zengzi's practice
"nourishing the will." To serve one's parents as Zengzi served his, may be accepted as flial piety.'
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Mencius said, 'lt is not enough to remonstrate with a sovereign on account of the mal-employment
of ministers, nor to blame errors of government. It is only the great man who can rectify what is
wrong in the sovereign's mind. Let the prince be benevolent, and all his acts will be benevolent.

Let the prince be righteous, and all his acts will be righteous. Let the prince be correct, and
everything will be correct. Once rectify the ruler, and the kingdom will be firmly settled.'

&HFE: "TBEAEZE  BREZER -,

Mencius said, 'There are cases of praise which could not be expected, and of reproach when the
parties have been seeking to be perfect.'

&HFE: "TAZSHST  BEHZ - |

Mencius said, 'Men's being ready with their tongues arises simply from their not having been
reproved.'

&=FE TAZBEHFR/AR -

Mencius said, 'The evil of men is that they like to be teachers of others.'
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The disciple Yue Zheng went in the train of Zi Ao to Qi. He came to see Mencius, who said to him,
'Are you also come to see me?' Yue Zheng replied, 'Master, why do you speak such words?' 'How
many days have you been here?' asked Mencius. 'l came yesterday.' "Yesterday! Is it not with
reason then that | thus speak?' 'My lodging-house was not arranged.' 'Have you heard that a

scholar's lodging-house must be arranged before he visit his elder?' Yue Zheng said, 'l have done
wrong.'

HFRBEEFHE: " FIZRRFHR - EHRT - FARFELZ
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Mencius, addressing the disciple Yue Zheng, said to him, 'Your coming here in the train of Zi Ao

was only because of the food and the drink. | could not have thought that you, having learned the
doctrine of the ancients, would have acted with a view to eating and drinking.'

26 BEL:&FH: "AFBE= BEEBR/K - BAEME  SHEEREM BFLUR
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LiLou I:  Mencius said, 'There are three things which are unfilial, and to have no posterity is the greatest of

them. Shun married without informing his parents because of this, lest he should have no
posterity. Superior men consider that his doing so was the same as if he had informed them.'
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Li Lou I: Mencius said, 'The richest fruit of benevolence is this: the service of one's parents. The richest
fruit of righteousness is this: the obeying one's elder brothers. The richest fruit of wisdom is this:
the knowing those two things, and not departing from them. The richest fruit of propriety is this:
the ordering and adorning those two things. The richest fruit of music is this: the rejoicing in those
two things. When they are rejoiced in, they grow. Growing, how can they be repressed? When

they come to this state that they cannot be repressed, then unconsciously the feet begin to dance
and the hands to move.'
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LiLou I:  Mencius said, 'Suppose the case of the whole kingdom turning in great delight to an individual to
submit to him. To regard the whole kingdom thus turning to him in great delight but as a bundle of
grass - only Shun was capable of this. He considered that if one could not get the hearts of his
parents he could not be considered a man, and that if he could not get to an entire accord with his
parents, he could not be considered a son. By Shun's completely fulfilling everything by which a
parent could be served, Gu Sou was brought to find delight in what was good. When Gu Sou was
brought to find that delight, the whole kingdom was transformed. When Gu Sou was brought to

find that delight, all fathers and sons in the kingdom were established in their respective duties.
This is called great filial piety.'
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Mencius said, 'Shun was born in Zhu Feng, removed to Fu Xia, and died in Ming Tiao - a man
near the wild tribes on the east. King Wen was born in Zhou by mount Qi, and died in Bi Ying - a
man near the wild tribes on the west. Those regions were distant from one another more than a
thousand li, and the age of the one sage was posterior to that of the other more than a thousand
years. But when they got their wish, and carried their principles into practice throughout the

Middle Kingdom, it was like uniting the two halves of a seal. When we examine those sages, both
the earlier and the later, their principles are found to be the same.'
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When Zi Chan was chief minister of the State of Zheng, he would convey people across the Zhen
and Wei in his own carriage. Mencius said, 'lt was kind, but showed that he did not understand
the practice of government. When in the eleventh month of the year the foot-bridges are
completed, and the carriage-bridges in the twelfth month, the people have not the trouble of
wading. Let a governor conduct his rule on principles of equal justice, and, when he goes abroad,
he may cause people to be removed out of his path. But how can he convey everybody across

the rivers? It follows that if a governor will try to please everybody, he will find the days not
sufficient for his work.'
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Mencius said to the king Xuan of Qi, 'When the prince regards his ministers as his hands and feet,
his ministers regard their prince as their belly and heart; when he regards them as his dogs and
horses, they regard him as another man; when he regards them as the ground or as grass, they
regard him as a robber and an enemy.'

. seth .
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The king said, 'According to the rules of propriety, a minister wears mourning when he has left the
service of a prince. How must a prince behave that his old ministers may thus go into mourning?"
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Mencius replied,' The admonitions of a minister having been followed, and his advice listened to,
so that blessings have descended on the people, if for some cause he leaves the country, the
prince sends an escort to conduct him beyond the boundaries. He also anticipates with
recommendatory intimations his arrival in the country to which he is proceeding. When he has
been gone three years and does not return, only then at length does he take back his fields and
residence. This treatment is what is called a "thrice-repeated display of consideration." When a
prince acts thus, mourning will be worn on leaving his service. Now-a-days, the remonstrances of
a minister are not followed, and his advice is not listened to, so that no blessings descend on the

people. When for any cause he leaves the country, the prince tries to seize him and hold him a
prisoner. He also pushes him to extremity in the country to which he has gone, and on the very
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day of his departure, takes back his fields and residence. This treatment shows him to be what we
call "a robber and an enemy." What mourning can be worn for a robber and an enemy?"
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Mencius said, 'When scholars are put to death without any crime, the great officers may leave the
country. When the people are slaughtered without any crime, the scholars may remove.'

&TH: TBLCEAM  BEEAE - 4

Mencius said, 'If the sovereign be benevolent, all will be benevolent. If the sovereign be righteous,
all will be righteous.'

HFE: TIEZE  FERZE RABR - .

Mencius said, 'Acts of propriety which are not really proper, and acts of righteousness which are
not really righteous, the great man does not do.’
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Mencius said, 'Those who keep the Mean, train up those who do not, and those who have
abilities, train up those who have not, and hence men rejoice in having fathers and elder brothers
who are possessed of virtue and talent. If they who keep the Mean spurn those who do not, and
they who have abilities spurn those who have not, then the space between them - those so gifted
and the ungifted - will not admit an inch.'
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Mencius said, 'Men must be decided on what they will NOT do, and then they are able to act with
vigour in what they ought to do.’

&ZFHE: "TEAZAE  BUERMD? .

Mencius said, 'What future misery have they and ought they to endure, who talk of what is not
good in others!'
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Mencius said, 'Zhong Ni did not do extraordinary things.'
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Mencius said,'The great man does not think beforehand of his words that they may be sincere,
nor of his actions that they may be resolute - he simply speaks and does what is right.'

&ZFHE: TAAE - AREKRFZOED -

Mencius said, 'The great man is he who does not lose his child's-heart.’

&ZFHE: "BEEEARMUEARS  EEETULEKRS - |

Mencius said, 'The nourishment of parents when living is not sufficient to be accounted the great
thing. It is only in the performing their obsequies when dead that we have what can be considered
the great thing.'
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Mencius said, 'The superior man makes his advances in what he is learning with deep
earnestness and by the proper course, wishing to get hold of it as in himself. Having got hold of it
in himself, he abides in it calmly and firmly. Abiding in it calmly and firmly, he reposes a deep
reliance on it. Reposing a deep reliance on it, he seizes it on the left and right, meeting

everywhere with it as a fountain from which things flow. It is on this account that the superior man
wishes to get hold of what he is learning as in himself.'
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Mencius said, 'In learning extensively and discussing minutely what is learned, the object of the
superior man is that he may be able to go back and set forth in brief what is essential.'
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Mencius said, 'Never has he who would by his excellence subdue men been able to subdue them.

Let a prince seek by his excellence to nourish men, and he will be able to subdue the whole
kingdom. It is impossible that any one should become ruler of the people to whom they have not
yielded the subjection of the heart.'
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Mencius said, "Words which are not true are inauspicious, and the words which are most truly
obnoxious to the name of inauspicious, are those which throw into the shade men of talents and
virtue.'
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The disciple Xu said, 'Zhong Ni often praised water, saying, "0 water! 0 water!" What did he find in

water to praise?'
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Mencius replied, 'There is a spring of water; how it gushes out! It rests not day nor night. It fills up
every hole, and then advances, flowing onto the four seas. Such is water having a spring! It was
this which he found in it to praise. But suppose that the water has no spring. In the seventh and
eighth when the rain falls abundantly, the channels in the fields are all filled, but their being dried
up again may be expected in a short time. So a superior man is ashamed of a reputation beyond
his merits.'
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Mencius said, 'That whereby man differs from the lower animals is but small. The mass of people
cast it away, while superior men preserve it. Shun clearly understood the multitude of things, and

closely observed the relations of humanity. He walked along the path of benevolence and
righteousness; he did not need to pursue benevolence and righteousness.'
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Mencius said, 'Yu hated the pleasant wine, and loved good words. Tang held fast the Mean, and
employed men of talents and virtue without regard to where they came from. King Wen looked on
the people as he would on a man who was wounded, and he looked towards the right path as if
he could not see it. King Wu did not slight the near, and did not forget the distant. The duke of
Zhou desired to unite in himself the virtues of those kings, those founders of the three dynasties,
that he might display in his practice the four things which they did. If he saw any thing in them not
suited to his time, he looked up and thought about it, from daytime into the night, and when he
was fortunate enough to master the difficulty, he sat waiting for the morning.'

&mFHE . TEEZDEMmE
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Mencius said, 'The traces of sovereign rule were extinguished, and the royal odes ceased to be
made. When those odes ceased to be made, then the Chun Qiu was produced. The Sheng of Jin,
the Tao Wu of Chu, and the Chun Qiu of Lu were books of the same character. The subject of the

Chun Qiu was the affairs of Huan of Qi and Wen of Jin, and its style was the historical. Confucius
said, "lts righteous decisions | ventured to make."

CTHREBENUE - 82K BZ1E
BX - HXAE - flFH: TH

&=FH: "EFZERMMmE - BILFIE

- FREAL -
Mencius said, 'The influence of a sovereign sage terminates in the fifth generation. The influence

of a mere sage does the same. Although | could not be a disciple of Confucius himself, | have
endeavoured to cultivate my virtue by means of others who were.'
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Mencius said, 'When it appears proper to take a thing, and afterwards not proper, to take it is
contrary to moderation. When it appears proper to give a thing and afterwards not proper, to give
it is contrary to kindness. When it appears proper to sacrifice one's life, and afterwards not proper,
to sacrifice it is contrary to bravery.'
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Pang Meng learned archery of Yi. When he had acquired completely all the science of Yi, he
thought that in all the kingdom only Yi was superior to himself, and so he slew him. Mencius said,
'In this case Yi also was to blame. Gong Meng Yi indeed said, "It would appear as if he were not
to be blamed," but he thereby only meant that his blame was slight. How can he be held without
any blame? The people of Chang sent Zi Zhuo Ru to make a stealthy attack on Wei, which sent
Yu Gong Zhi to pursue him. Zi Zhuo Ru said, "To-day | feel unwell, so that | cannot hold my bow. |
am a dead man!" At the same time he asked his driver, "Who is it that is pursuing me?" The driver
said, "It is Yu Gong Si," on which, he exclaimed, "I shall live." The driver said, "Yu Gong Si is the
best archer of Wei, what do you mean by saying 'l shall live?" Yu replied, "Yu Gong Si learned
archery from Yin Gong Tuo, who again learned it from me. Now, Yin Gong Tuo is an upright man,

and the friends of his selection must be upright also." When Yu Gong Si came up, he said,
"Master, why are you not holding your bow?" Yu answered him, "To-day | am feeling unwell, and
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cannot hold my bow." On this Si said, "l learned archery from Yin Gong Tuo, who again learned it
from you. | cannot bear to injure you with your own science. The business of to-day, however, is
the prince's business, which | dare not neglect." He then took his arrows, knocked off their steel
points against the carriage-wheel, discharged four of them, and returned.
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Mencius said, 'If the lady Xi had been covered with a filthy head-dress, all people would have

stopped their noses in passing her. Though a man may be wicked, yet if he adjust his thoughts,
fast, and bathe, he may sacrifice to God."'
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Mencius said, 'All who speak about the natures of things, have in fact only their phenomena to
reason from, and the value of a phenomenon is in its being natural. What | dislike in your wise
men is their boring out their conclusions. If those wise men would only act as Yu did when he
conveyed away the waters, there would be nothing to dislike in their wisdom. The manner in
which Yu conveyed away the waters was by doing what gave him no trouble. If your wise men
would also do that which gave them no trouble, their knowledge would also be great. There is
heaven so high; there are the stars so distant. If we have investigated their phenomena, we may,
while sitting in our places, go back to the solstice of a thousand years ago.'
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The officer Gong Hang having on hand the funeral of one of his sons, the Master of the Right
went to condole with him. When this noble entered the door, some called him to them and spoke

with him, and some went to his place and spoke with him. Mencius did not speak with him, so that
he was displeased, and said, 'All the gentlemen have spoken with me. There is only Mencius who

does not speak to me, thereby slighting me.'
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Mencius having heard of this remark, said, 'According to the prescribed rules, in the court,
individuals may not change their places to speak with one another, nor may they pass from their
ranks to bow to one another. | was wishing to observe this rule, and Zi Ao understands it that |
was slighting him - is not this strange?'
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Mencius said, 'That whereby the superior man is distinguished from other men is what he
preserves in his heart - namely, benevolence and propriety. The benevolent man loves others.
The man of propriety shows respect to others. He who loves others is constantly loved by them.
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He who respects others is constantly respected by them. Here is a man, who treats me in a
perverse and unreasonable manner. The superior man in such a case will turn round upon
himself, "I must have been wanting in benevolence; | must have been wanting in propriety - how
should this have happened to me?" He examines himself, and is specially benevolent. He turns
round upon himself, and is specially observant of propriety. The perversity and unreasonableness
of the other, however, are still the same. The superior man will again turn round on himself, "I
must have been failing to do my utmost." He turns round upon himself, and proceeds to do his
utmost, but still the perversity and unreasonableness of the other are repeated. On this the
superior man says, "This is a man utterly lost indeed! Since he conducts himself so, what is there
to choose between him and a brute? Why should | go to contend with a brute?" Thus it is that the
superior man has a life-long anxiety and not one morning's calamity. As to what is matter of
anxiety to him, that indeed be has. He says, "Shun was a man, and | also am a man. But Shun
became an example to all the kingdom, and his conduct was worthy to be handed down to after
ages, while | am nothing better than a villager." This indeed is the proper matter of anxiety to him.
And in what way is he anxious about it? Just that he maybe like Shun: then only will he stop. As to
what the superior man would feel to be a calamity, there is no such thing. He does nothing which
is not according to propriety. If there should befall him one morning's calamity, the superior man
does not account it a calamity.'
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Yu and Ji, in an age when the world was being brought back to order, thrice passed their doors
without entering them. Confucius praised them. The disciple Yan, in an age of disorder, dwelt in a
mean narrow lane, having his single bamboo-cup of rice, and his single gourd-dish of water; other
men could not have endured the distress, but he did not allow his joy to be affected by it.
Confucius praised him. Mencius said, 'Yu, Ji, and Yan Hui agreed in the principle of their conduct.
Yu thought that if any one in the kingdom were drowned, it was as if he drowned him. Ji thought
that if any one in the kingdom suffered hunger, it was as if he famished him. It was on this account
that they were so earnest. If Yu and Ji, and Yanzi, had exchanged places, each would have done
what the other did. Here now in the same apartment with you are people fighting - you ought to
part them. Though you part them with your cap simply tied over your unbound hair, your conduct
will be allowable. If the fighting be only in the village or neighbourhood, if you go to put an end to it
with your cap tied over your hair unbound, you will be in error. Although you should shut your door
in such a case, your conduct would be allowable.'
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The disciple Gong Du said, 'Throughout the whole kingdom everybody pronounces Kuang Zhang
unfilial. But you, Master, keep company with him, and moreover treat him with politeness. |

venture to ask why you do so.'
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Mencius replied, 'There are five things which are pronounced in the common usage of the age to
be unfilial. The first is laziness in the use of one's four limbs, without attending to the nourishment
of his parents. The second is gambling and chess-playing, and being fond of wine, without
attending to the nourishment of his parents. The third is being fond of goods and money, and
selfishly attached to his wife and children, without attending to the nourishment of his parents. The
fourth is following the desires of one's ears and eyes, so as to bring his parents to disgrace. The
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fifth is being fond of bravery, fighting and quarrelling so as to endanger his parents. Is Zhang
guilty of any one of these things? Now between Zhang and his father there arose disagreement,
he, the son, reproving his father, to urge him to what was good. To urge one another to what is
good by reproofs is the way of friends. But such urging between father and son is the greatest
injury to the kindness, which should prevail between them. Moreover, did not Zhang wish to have
in his family the relationships of husband and wife, child and mother? But because he had
offended his father, and was not permitted to approach him, he sent away his wife, and drove
forth his son, and all his life receives no cherishing attention from them. He settled it in his mind
that if he did not act in this way, his would be one of the greatest of crimes. Such and nothing
more is the case of Zhang.'
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When the philosopher Zeng dwelt in Wu Cheng, there came a band from Yue to plunder it.
Someone said to him, "The plunderers are coming - why not leave this?' Zeng on this left the city,
saying to the man in charge of the house, 'Do not lodge any persons in my house, lest they break
and injure the plants and trees.' When the plunderers withdrew, he sent word to him, saying,
'Repair the walls of my house. | am about to return.' When the plunderers retired, the philosopher
Zeng returned accordingly. His disciples said, 'Since our master was treated with so much
sincerity and respect, for him to be the first to go away on the arrival of the plunderers, so as to be
observed by the people, and then to return on their retiring, appears to us to be improper.' Shen
You Xing said, "You do not understand this matter. Formerly, when Shen You was exposed to the
outbreak of the grass-carriers, there were seventy disciples in our master's following, and none of
them took part in the matter.’ this
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When Zi Si was living in Wei, there came a band from Qi to plunder. Some one said to him, 'The
plunderers are coming - why not leave this?' Zi Si said, 'If | go away, whom will the prince have to

guard the State with?"
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Mencius said, 'The philosophers Zeng and Zi Si agreed in the principle of their conduct. Zeng was

a teacher - in the place of a father or elder brother. Zi Si was a minister - in a meaner place. If the
philosophers Zeng and Zi Si had exchanged places the one would have done what the other did.'
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The officer Chu said to Mencius, 'Master, the king sent persons to spy out whether you were really

different from other men.'
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Mencius said, 'How should | be different from other men? Yao and Shun were just the same as
other men.'
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A man of Qi had a wife and a concubine, and lived together with them in his house. When their
husband went out, he would get himself well filled with wine and flesh, and then return, and, on
his wife's asking him with whom he ate and drank, they were sure to be all wealthy and

honourable people. The wife informed the concubine, saying, "When our good man goes out, he is
sure to come back having partaken plentifully of wine and flesh. | asked with whom he ate and
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drank, and they are all, it seems, wealthy and honourable people. And yet no people of distinction
ever come here. | will spy out where our good man goes.'
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Accordingly, she got up early in the morning, and privately followed wherever her husband went.
Throughout the whole city, there was no one who stood or talked with him. At last, he came to
those who were sacrificing among the tombs beyond the outer wall on the east, and begged what
they had over. Not being satisfied, he looked about, and went to another party - and this was the
way in which he got himself satiated. His wife returned, and informed the concubine, saying, 'It
was to our husband that we looked up in hopeful contemplation, with whom our lot is cast for life -
and now these are his ways!' On this, along with the concubine she reviled their husband, and
they wept together in the middle hall. In the meantime the husband, knowing nothing of all this,
came in with a jaunty air, carrying himself proudly to his wife and concubine.
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In the view of a superior man, as to the ways by which men seek for riches, honours, gain, and
advancement, there are few of their wives and concubines who would not be ashamed and weep
together on account of them.
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Wan Zhang asked Mencius, saying, 'When Shun went into the fields, he cried out and wept
towards the pitying heavens. Why did he cry out and weep?'

mZFHE . TRREA

Mencius replied, 'He was dissatisfied, and full of earnest desire.'
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Wan Zhang said, 'When his parents love him, a son rejoices and forgets them not. When his

parents hate him, though they punish him, he does not murmur. Was Shun then murmuring
against his parents?'
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Mencius answered, 'Chang Xi asked Gong Ming Gao, saying, "As to Shun's going into the fields, |
have received your instructions, but | do not know about his weeping and crying out to the pitying
heavens and to his parents." Gong Ming Gao answered him, "You do not understand that matter."
Now, Gong Ming Gao supposed that the heart of the filial son could not be so free of sorrow. Shun
would say, "I exert my strength to cultivate the fields, but | am thereby only discharging my office
as a son. What can there be in me that my parents do not love me?" The Di caused his own
children, nine sons and two daughters, the various officers, oxen and sheep, storehouses and
granaries, all to be prepared, to serve Shun amid the channelled fields. Of the scholars of the
kingdom there were multitudes who flocked to him. The sovereign designed that Shun should
superintend the kingdom along with him, and then to transfer it to him entirely. But because his
parents were not in accord with him, he felt like a poor man who has nowhere to turn to. To be
delighted in by all the scholars of the kingdom, is what men desire, but it was not sufficient to
remove the sorrow of Shun. The possession of beauty is what men desire, and Shun had for his
wives the two daughters of the Di, but this was not sufficient to remove his sorrow. Riches are
what men desire, and the kingdom was the rich property of Shun, but this was not sufficient to
remove his sorrow. Honours are what men desire, and Shun had the dignity of being sovereign,
but this was not sufficient to remove his sorrow. The reason why the being the object of men's
delight, with the possession of beauty, riches, and honours were not sufficient to remove his
sorrow, was that it could be removed only by his getting his parents to be in accord with him. The
desire of the child is towards his father and mother. When he becomes conscious of the
attractions of beauty, his desire is towards young and beautiful women. When he comes to have a
wife and children, his desire is towards them. When he obtains office, his desire is towards his
sovereign - if he cannot get the regard of his sovereign, he burns within. But the man of great filial

piety, to the end of his life, has his desire towards his parents. In the great Shun | see the case of
one whose desire at fifty year's was towards them.'
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Wan Zhang asked Mencius, saying, 'lt is said in the Book of Poetry, "In marrying a wife, how
ought a man to proceed? He must inform his parents." If the rule be indeed as here expressed, no

man ought to have illustrated it so well as Shun. How was it that Shun's marriage took place
without his informing his parents?'
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Mencius replied, 'If he had informed them, he would not have been able to marry. That male and
female should dwell together, is the greatest of human relations. If Shun had informed his parents,

he must have made void this greatest of human relations, thereby incurring their resentment. On
this account, he did not inform them!'
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Wan Zhang said, 'As to Shun's marrying without informing his parents, | have heard your

instructions; but how was it that the Di Yao gave him his daughters as wives without informing
Shun's parents?'
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Mencius said, 'The Di also knew that if he informed them, he could not marry his daughters to

him.'
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Wan Zhang said, 'His parents set Shun to repair a granary, to which, the ladder having been
removed, Gu Sou set fire. They also made him dig a well. He got out, but they, not knowing that,
proceeded to cover him up. Xiang said, "Of the scheme to cover up the city-forming prince, the
merit is all mine. Let my parents have his oxen and sheep. Let them have his storehouses and
granaries. His shield and spear shall be mine. His lute shall be mine. His bow shall be mine. His
two wives | shall make attend for me to my bed." Xiang then went away into Shun's palace, and
there was Shun on his couch playing on his lute. Xiang said, "I am come simply because | was
thinking anxiously about you." At the same time, he blushed deeply. Shun said to him, "There are
all my officers - do you undertake the government of them for me." | do not know whether Shun
was ignorant of Xiang's wishing to kill him."
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Mencius answered, 'How could he be ignorant of that? But when Xiang was sorrowful, he was
also sorrowful; when Xiang was joyful, he was also joyful.'
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Zhang said, 'In that case, then, did not Shun rejoice hypocritically?'
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Mencius replied, 'No. Formerly, some one sent a present of a live fish to Zi Chan of Zhang. Zi
Chan ordered his pond-keeper to keep it in the pond, but that officer cooked it, and reported the
execution of his commission, saying, "When [ first let it go, it embarrassed. In a little while, it
seemed to be somewhat at ease, then it swam away joyfully." Zi Chan observed, "It had got into
its element! It had got into its element!" The pond-keeper then went out and said, "Who calls Zi

Chan a wise man? After | had cooked and eaten the fish, he says, "It had got into its element! It
had got into its element!" Thus a superior man may be imposed on by what seems to be as it



BEL:
Wan
Zhang I:

Wan
Zhang I:

ought to be, but he cannot be entrapped by what is contrary to right principle. Xiang came in the
way in which the love of his elder brother would have made him come; therefore Shun sincerely
believed him, and rejoiced. What hypocrisy was there?'
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Wan Zhang said, 'Xiang made it his daily business to slay Shun. When Shun was made
sovereign, how was it that he only banished him?'
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Mencius said, 'He raised him to be a prince. Some supposed that it was banishing him?'
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Wan Zhang said, 'Shun banished the superintendent of works to You Zhou; he sent away Huan
Dou to the mountain Chong; he slew the prince of San Miao in San Wei; and he imprisoned Gun
on the mountain Yu. When the crimes of those four were thus punished, the whole kingdom
acquiesced - it was a cutting off of men who were destitute of benevolence. But Xiang was of all
men the most destitute of benevolence, and Shun raised him to be the prince of You Bei - of what

crimes had the people of You Bei been guilty? Does a benevolent man really act thus? In the case
of other men, he cut them off; in the case of his brother, he raised him to be a prince.'
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Mencius replied, 'A benevolent man does not lay up anger, nor cherish resentment against his
brother, but only regards him with affection and love. Regarding him with affection, he wishes him
to be honourable: regarding him with love, he wishes him to be rich. The appointment of Xiang to

be the prince of You Bei was to enrich and ennoble him. If while Shun himself was sovereign, his
brother had been a common man, could he have been said to regard him with affection and love?'

TELEISRE - TRE ? .
Wan Zhang said, 'l venture to ask what you mean by saying that some supposed that it was a
banishing of Xiang?'
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Mencius replied, 'Xiang could do nothing in his State. The Son of Heaven appointed an officer to
administer its government, and to pay over its revenues to him. This treatment of him led to its
being said that he was banished. How indeed could he be allowed the means of oppressing the
people? Nevertheless, Shun wished to be continually seeing him, and by this arrangement, he

came incessantly to court, as is signified in that expression: "He did not wait for the rendering of
tribute, or affairs of government, to receive the prince of You Bei.
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Xian Qiu Meng asked Mencius, saying, 'There is the saying, "A scholar of complete virtue may not
be employed as a minister by his sovereign, nor treated as a son by his father. Shun stood with
his face to the south, and Yao, at the head of all the princes, appeared before him at court with his
face to the north. Gu Sou also did the same. When Shun saw Gu Sou, his countenance became

discomposed. Confucius said, At this time, in what a perilous condition was the kingdom! Its state
was indeed unsettled." - | do not know whether what is here said really took place.'

HFE: TE-WIFEBFIZS  BREAZEL - ZEMHEED -
(=#2) B : "T”HAEN\H - HEHEE  BpmREl  =F - [

BE L

Wan
Zhang I:

BEBNE -, LFH: "XEE RE_E - REABKTFE .
NEWK FREEURE—FE BE_KFZE- |

Mencius replied, 'No. These are not the words of a superior man. They are the sayings of an
uncultivated person of the east of Qi. When Yao was old, Shun was associated with him in the
government. It is said in the Canon of Yao, "After twenty and eight years, the Highly Meritorious
one deceased. The people acted as if they were mourning for a father or mother for three years,
and up to the borders of the four seas every sound of music was hushed." Confucius said, "There
are not two suns in the sky, nor two sovereigns over the people." Shun having been sovereign,
and, moreover, leading on all the princes to observe the three years' mourning for Yao, there
would have been in this case two sovereigns.'
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Xian Qiu Meng said, 'On the point of Shun's not treating Yao as a minister, | have received your
instructions. But it is said in the Book of Poetry, Under the whole heaven, Every spot is the
sovereign's ground; To the borders of the land, Every individual is the sovereign's minister;" - and
Shun had become sovereign. | venture to ask how it was that Gu Sou was not one of his

ministers.'
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Mencius answered, 'That ode is not to be understood in that way - it speaks of being laboriously
engaged in the sovereign's business, so as not to be able to nourish one's parents, as if the
author said, "This is all the sovereign's business, and how is it that | alone am supposed to have
ability, and am made to toil in it?" Therefore, those who explain the odes, may not insist on one
term so as to do violence to a sentence, nor on a sentence so as to do violence to the general
scope. They must try with their thoughts to meet that scope, and then we shall apprehend it. If we
simply take single sentences, there is that in the ode called "The Milky Way," - "Of the black-
haired people of the remnant of Zhou, There is not half a one left." If it had been really as thus
expressed, then not an individual of the people of Zhou was left. Of all which a filial son can attain
to, there is nothing greater than his honouring his parents. And of what can be attained to in the
honouring one's parents, there is nothing greater than the nourishing them with the whole
kingdom. Gu Sou was the father of the sovereign - this was the height of honour. Shun nourished
him with the whole kingdom - this was the height of nourishing. In this was verified the sentiment
in the Book of Poetry, "Ever cherishing filial thoughts, Those filial thoughts became an example to
after ages." It is said in the Book of History, "Reverently performing his duties, he waited on Gu

Sou, and was full of veneration and awe. Gu Sou also believed him and conformed to virtue." This
is the true case of the scholar of complete virtue not being treated as a son by his father.'
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Wan Zhang said, 'Was it the case that Yao gave the throne to Shun?'
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Mencius said, 'No. The sovereign cannot give the throne to another.'
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'Yes - but Shun had the throne. Who gave it to him?"
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'Heaven gave it to him,' was the answer.
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" Heaven gave it to him:" - did Heaven confer its appointment on him with specific injunctions?’
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Mencius replied, 'No. Heaven does not speak. It simply showed its will by his personal conduct
and his conduct of affairs.'
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"It showed its will by his personal conduct and his conduct of affairs" - how was this?'
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Mencius's answer was, 'The sovereign can present a man to Heaven, but he cannot make
Heaven give that man the throne. A prince can present a man to the sovereign, but he cannot
cause the sovereign to make that man a prince. A great officer can present a man to his prince,
but he cannot cause the prince to make that man a great officer. Yao presented Shun to Heaven,
and Heaven accepted him. He presented him to the people, and the people accepted him.
Therefore | say, "Heaven does not speak. It simply indicated its will by his personal conduct and
his conduct of affairs."

B "BEBZRAMARZ  RZREMERZ - 413 ? |

Zhang said, 'l presume to ask how it was that Yao presented Shun to Heaven, and Heaven
accepted him; and that he exhibited him to the people, and the people accepted him.'

H: "BE2ERMANZEY  BRRZ ; BRZESMSAE  BlU%
Z ERRZM - REZ - NBEZ . #H : f?*’ﬁﬁb&%?éﬁ/\ ° 5
MWE_TBNE - FFAZFRERT - X0 - 525 - —F2RE - 5t
RZFREUZE - KNEESHE  FA25% Z?ﬁﬁZw ; AR
AzZEZFMZ5 ; BRE - ABREZFMERSE - WEKM - X
REZDPHE - BRXFARS - MEZZE - BR=ZF - 2B - FFRA
e (XKE) H: TREEBRER  KRREHER. - ILZ:B

Mencius replied, 'He caused him to preside over the sacrifices, and all the spirits were well
pleased with them; thus Heaven accepted him. He caused him to preside over the conduct of
affairs, and affairs were well administered, so that the people reposed under him; thus the people
accepted him. Heaven gave the throne to him. The people gave it to him. Therefore | said, "The
sovereign cannot give the throne to another. Shun assisted Yao in the government for twenty and
eight years - this was more than man could have done, and was from Heaven. After the death of
Yao, when the three years' mourning was completed, Shun withdrew from the son of Yao to the
south of South river. The princes of the kingdom, however, repairing to court, went not to the son
of Yao, but they went to Shun. Litigants went not to the son of Yao, but they went to Shun. Singers
sang not the son of Yao, but they sang Shun. Therefore | said, "Heaven gave him the throne." It
was after these things that he went to the Middle Kingdom, and occupied the seat of the Son of
Heaven. If he had, before these things, taken up his residence in the palace of Yao, and had
applied pressure to the son of Yao, it would have been an act of usurpation, and not the gift of
Heaven. This sentiment is expressed in the words of The Great Declaration: "Heaven sees
according as my people see; Heaven hears according as my people hear.™
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Wan Zhang asked Mencius, saying, 'People say, "When the disposal of the kihngdom came to Yu,
his virtue was inferior to that of Yao and Shun, and he transmitted it not to the worthiest but to his

son." Was it so?'
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Mencius replied, 'No; it was not so. When Heaven gave the kingdom to the worthiest, it was given
to the worthiest. When Heaven gave it to the son of the preceding sovereign, it was given to him.
Shun presented Yu to Heaven. Seventeen years elapsed, and Shun died. When the three years'
mourning was expired, Yu withdrew from the son of Shun to Yang Cheng. The people of the
kingdom followed him just as after the death of Yao, instead of following his son, they had
followed Shun. Yu presented Yi to Heaven. Seven years elapsed, and Yu died. When the three
years' mourning was expired, Yi withdrew from the son of Yu to the north of mount Qi. The
princes, repairing to court, went not to Yi, but they went to Qi. Litigants did not go to Yi, but they
went to Qi, saying, "He is the son of our sovereign;" the singers did not sing Yi, but they sang Qi,
saying, "He is the son of our sovereign. That Dan Zhu was not equal to his father, and Shun's son
not equal to his; that Shun assisted Yao, and Yu assisted Shun, for many years, conferring
benefits on the people for a long time; that thus the length of time during which Shun, Yu, and Yi
assisted in the government was so different; that Qi was able, as a man of talents and virtue,
reverently to pursue the same course as Yu; that Yi assisted Yu only for a few years, and had not
long conferred benefits on the people; that the periods of service of the three were so different;
and that the sons were one superior, and the other superior - all this was from Heaven, and what
could not be brought about by man. That which is done without man's doing is from Heaven. That
which happens without man's causing is from the ordinance of Heaven. In the case of a private
individual obtaining the throne, there must be in him virtue equal to that of Shun or Yu; and
moreover there must be the presenting of him to Heaven by the preceding sovereign. It was on
this account that Confucius did not obtain the throne. When the kingdom is possessed by natural
succession, the sovereign who is displaced by Heaven must be like Jie or Zhou. It was on this
account that Yi, Yi Yin, and Zhou Gong did not obtain the throne. Yi Yin assisted Tang so that he
became sovereign over the kingdom. After the demise of Tang, Tai Ding having died before he
could be appointed sovereign, Wai Bing reigned two years, and Zhong Ren four. Tai Jia was then
turning upside down the statutes of Tang, when Yi Yin placed him in Tong for three years. There
Tai Jia repented of his errors, was contrite, and reformed himself. In Tong be came to dwell in
benevolence and walk in righteousness, during those threee years, listening to the lessons given
to him by Yi Yin. Then Yi Yin again returned with him to Bo. Zhou Gong not getting the throne was
like the case of Yi and the throne of Xia, or like that of Yi Yin and the throne of Yin. Confucius
said, "Tang and Yu resigned the throne to their worthy ministers. The sovereign of Xia and those

of Yin and Zhou transmitted it to their sons. The principle of righteousness was the same in all the
cases."
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Wan Zhang asked Mencius, saying, 'People say that Yi Yin sought an introduction to Tang by his
knowledge of cookery. Was it so?'
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Mencius replied, 'No, it was not so. Yi Yin was a farmer in the lands of the prince of Xin, delighting
in the principles of Yao and Shun. In any matter contrary to the righteousness which they
prescribed, or contrary to their principles, though he had been offered the throne, he would not
have regarded it; though there had been yoked for him a thousand teams of horses, he would not
have looked at them. In any matter contrary to the righteousness which they prescribed, or
contrary to their principles, he would neither have given nor taken a single straw. Tang sent
persons with presents of silk to entreat him to enter his service. With an air of indifference and
self-satisfaction he said, "What can | do with those silks with which Tang invites me? Is it not best
for me to abide in the channelled fields, and so delight myself with the principles of Yao and
Shun?" Tang thrice sent messengers to invite him. After this, with the Zhange of resolution
displayed in his countenance, he spoke in a different style, "Instead of abiding in the channelled
fields and thereby delighting myself with the principles of Yao and Shun, had | not better make this
prince a prince like Yao or Shun, and this people like the people of Yao or Shun? Had | not better
in my own person see these things for myself? "Heaven's plan in the production of mankind is
this: that they who are first informed should instruct those who are later in being informed, and
they who first apprehend principles should instruct those who are slower to do so. | am one of
Heaven's people who have first apprehended; | will take these principles and instruct this people
in them. If | do not instruct them, who will do so?" He thought that among all the people of the
kingdom, even the private men and women, if there were any who did not enjoy such benefits as
Yao and Shun conferred, it was as if he himself pushed them into a ditch. He took upon himself
the heavy charge of the kingdom in this way, and therefore he went to Tang, and pressed upon
him the subject of attacking Xia and saving the people. | have not heard of one who bent himself,
and at the same time made others straight; how much less could one disgrace himself, and
thereby rectify the whole kingdom? The actions of the sages have been different. Some have kept
remote from court, and some have drawn near to it; some have left their offices, and some have
not done so - that to which those different courses all agree is simply the keeping of their persons
pure. | have heard that Yi Yin sought an introduction to Tang by the doctrines of Yao and Shun. |
have not heard that he did so by his knowledge of cookery. In the "Instructions of Yi," it is said,
"Heaven destroying Jie commenced attacking him in the palace of Mu. | commenced in Bo."
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Wan Zhang asked Mencius, saying, 'Some say that Confucius, when he was in Wei, lived with the
ulcer-doctor, and when he was in Qi, with the attendant, Qi Huan; was it so?'
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Mencius replied, 'No; it was not so. Those are the inventions of men fond of strange things. When
he was in Wei, he lived with Yan Chou You. The wives of the officer Mi and Zi Lu were sisters, and
Mi told Zi Lu, "If Confucius will lodge with me, he may attain to the dignity of a high noble of Wei."
Zi Lu informed Confucius of this, and he said, "That is as ordered by Heaven." Confucius went
into office according to propriety, and retired from it according to righteousness. In regard to his
obtaining office or not obtaining it, he said, "That is as ordered." But if he had lodged with the

attendant Qi Huan, that would neither have been according to righteousness, nor any ordering of
Heaven. When Confucius, being dissatisfied in Lu and Wei, had left those States, he met with the

attempt of Hwan, the Master of the Horse, of Song, to intercept and kill him. He assumed,
however, the dress of a common man, and passed by Song. At that time, though he was in
circumstances of distress, he lodged with the city-master Chang, who was then a minister of
Zhou, the marquis of Chen. | have heard that the characters of ministers about court may be
discerned from those whom they entertain, and those of stranger officers, from those with whom
they lodge. If Confucius had lodged with the ulcer-doctor, and with the attendant Qi Huan, how
could he have been Confucius?'
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Wan Wan Zhang asked Mencius, 'Some say that Bai Li Xi sold himself to a cattle-keeper of Jin for the

Zhang |:  skins of five rams, and fed his oxen, in order to find an introduction to the duke Mu of Qin - was
this the case?'
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Mencius said, 'No; it was not so. This story was invented by men fond of strange things. Bai Li Xi
was a man of Yu. The people of Jin, by the inducement of a round piece of jade from Chui Ji, and
four horses of the Qu breed, borrowed a passage through Yu to attack Guo. On that occasion,
Gong Zhi Qi remonstrated against granting their request, and Bai Li Xi did not remonstrate. When
he knew that the duke of Yu was not to be remonstrated with, and, leaving that State, went to Qin,
he had reached the age of seventy. If by that time he did not know that it would be a mean thing to
seek an introduction to the duke Mu of Qin by feeding oxen, could he be called wise? But not
remonstrating where it was of no use to remonstrate, could he be said not to be wise? Knowing
that the duke of Yu would be ruined, and leaving him before that event, he cannot be said not to
have been wise. Being then advanced in Qin, he knew that the duke Mu was one with whom he
would enjoy a field for action, and became minister to him; could he, acting thus, be said not to be
wise? Having become chief minister of Qin, he made his prince distinguished throughout the
kingdom, and worthy of being handed down to future ages; could he have done this, if he had not
been a man of talents and virtue? As to selling himself in order to accomplish all the aims of his
prince, even a villager who had a regard for himself would not do such a thing; and shall we say
that a man of talents and virtue did it?"
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Mencius said, 'Bo Yi would not allow his eyes to look on a bad sight, nor his ears to listen to a bad
sound. He would not serve a prince whom he did not approve, nor command a people whom he
did not esteem. In a time of good government he took office, and on the occurrence of confusion
he retired. He could not bear to dwell either in a court from which a lawless government
emanated, or among lawless people. He considered his being in the same place with a villager, as
if he were to sit amid mud and coals with his court robes and court cap. In the time of Zhou he
dwelt on the shores of the North sea, waiting the purification of the kingdom. Therefore when men
now hear the character of Bo Yi, the corrupt become pure, and the weak acquire determination.

TPFRE: "UEFRE?MUEFRE?ANE  BLTE-H: TRZ
EHRM - FRMBEM  FEBEEE - T REZFELEBEN, F
RLUEEBILRY - 4 BR N ZREXREEB AR GEZRIZFS - &
CiEMAZESR - HEEMK N ZEH -

'Yi Yin said, "Whom may | not serve? My serving him makes him my sovereign. What people may
| not command? My commanding them makes them my people." In a time of good government he
took office, and when confusion prevailed, he also took office. He said, "Heaven's plan in the
production of mankind is this: that they who are first informed should instruct those who are later
in being informed, and they who first apprehend principles should instruct those who are slower in
doing so. | am the one of Heaven's people who has first apprehended; | will take these principles
and instruct the people in them." He thought that among all the people of the kingdom, even the
common men and women, if there were any who did not share in the enjoyment of such benefits
as Yao and Shun conferred, it was as if he himself pushed them into a ditch - for he took upon
himself the heavy charge of the kingdom.
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'Hui of Liu Xia was not ashamed to serve an impure prince, nor did he think it low to be an inferior
officer. When advanced to employment, he did not conceal his virtue, but made it a point to carry
out his principles. When dismissed and left without office, he did not murmur. When straitened by
poverty, he did not grieve. When thrown into the company of village people, he was quite at ease
and could not bear to leave them. He had a saying, "You are you, and | am I. Although you stand
by my side with breast and arms bare, or with your body naked, how can you defile me?"

Therefore when men now hear the character of Hui of Liu Xia, the mean become generous, and
the niggardly become liberal.
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'When Confucius was leaving Qi, he strained off with his hand the water in which his rice was
being rinsed, took the rice, and went away. When he left Lu, he said, "I will set out by-and-by" - it
was right he should leave the country of his parents in this way. When it was proper to go away

quickly, he did so; when it was proper to delay, he did so; when it was proper to keep in
retirement, he did so; when it was proper to go into office, he did so - this was Confucius.'
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Mencius said,'Bo Yi among the sages was the pure one; Yi Yin was the one most inclined to take
office; Hui of Liu Xia was the accommodating one; and Confucius was the timeous one. In
Confucius we have what is called a complete concert. A complete concert is when the large bell
proclaims the commencement of the music, and the ringing stone proclaims its close. The metal
sound commences the blended harmony of all the instruments, and the winding up with the stone
terminates that blended harmony. The commencing that harmony is the work of wisdom. The
terminating it is the work of sageness. As a comparison for wisdom, we may liken it to skill, and as
a comparison for sageness, we may liken it to strength - as in the case of shooting at a mark a

hundred paces distant. That you reach it is owing to your strength, but that you hit the mark is not
owing to your strength.’
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Bei Gong Qi asked Mencius, saying, 'What was the arrangement of dignities and emoluments
determined by the House of Zhou?'
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Mencius replied, 'The particulars of that arrangement cannot be learned, for the princes, disliking
them as injurious to themselves, have all made away with the records of them. Still | have learned
the general outline of them. The Son of Heaven constituted one dignity; the Gong one; the Hou
one; the Bai one; and the Zi and the Nan each one of equal rank - altogether making five degrees
of rank. The Ruler again constituted one dignity; the Chief Minister one; the Great Officers one;

the Scholars of the First Class one; those of the Middle Class one; and those of the Lowest Class
one - altogether making six degrees of dignity.
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'To the Son of Heaven there was allotted a territory of a thousand li square. A Gong and a Hou
had each a hundred li square. A Bai had seventy li, and a Zi and a Nan had each fifty li. The
assignments altogether were of four amounts. Where the territory did not amount to fifty i, the
chief could not have access himself to the Son of Heaven. His land was attached to some Hou-
ship, and was called a Fu Yong. The Chief ministers of the Son of Heaven received an amount of

territory equal to that of a Hou; a Great officer received as much as a Bai; and a scholar of the first
class as much as a Zi or a Nan.
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'In a great State, where the territory was a hundred li square, the ruler had ten times as much
income as his Chief ministers; a Chief minister four times as much as a Great officer; a Great

officer twice as much as a scholar of the first class; a scholar of the first class twice as much as
one of the middle; a scholar of the middle class twice as much as one of the lowest; the scholars
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of the lowest class, and such of the common people as were employed about the government
offices, had for their emolument as much as was equal to what they would have made by tilling
the fields. In a State of the next order, where the territory was seventy li square, the ruler had ten
times as much revenue as his Chief minister; a Chief minister three times as much as a Great
officer; a Great officer twice as much as a scholar of the first class; a scholar of the first class
twice as much as one of the middle; a scholar of the middle class twice as much as one of the
lowest; the scholars of the lowest class, and such of the common people as were employed about
the government offices, had for their emolument as much as was equal to what they would have
made by tilling the fields. In a small State, where the territory was fifty li square, the ruler had ten
times as much revenue as his Chief minister; a Chief minister had twice as much as a Great
officer; a Great officer twice as much as a scholar of the highest class; a scholar of the highest
class twice as much as one of the middle; a scholar of the middle class twice as much as one of
the lowest; scholars of the lowest class, and such of the common people as were employed about
the government offices, had the same emolument - as much, namely, as was equal to what they
would have made by tilling the fields. As to those who tilled the fields, each husbandman received
a hundred mu. When those mu were manured, the best husbandmen of the highest class
supported nine individuals, and those ranking next to them supported eight. The best
husbandmen of the second class supported seven individuals, and those ranking next to them
supported six; while husbandmen of the lowest class only supported five. The salaries of the
common people who were employed about the government offices were regulated according to
these differences.’

BEBH: "EBfk -

Wan Chang asked Mencius, saying, 'l venture to ask the principles of friendship.'
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Mencius replied, 'Friendship should be maintained without any presumption on the ground of
one's superior age, or station, or the circumstances of his relatives. Friendship with a man is
friendship with his virtue, and does not admit of assumptions of superiority. There was Meng Xian,
chief of a family of a hundred chariots. He had five friends, namely, Yue Zheng Qiu, Mu Zhong,
and three others whose names | have forgotten. With those five men Xian maintained a
friendship, because they thought nothing about his family. If they had thought about his family, he
would not have maintained his friendship with them. Not only has the chief of a family of a
hundred chariots acted thus. The same thing was exemplified by the sovereign of a small State.
The duke Hui of Bi said, "l treat Zi Si as my Teacher, and Yan Ban as my Friend. As to Wang
Shun and Chang Xi, they serve me." Not only has the sovereign of a small State acted thus. The
same thing has been exemplified by the sovereign of a large State. There was the duke Ping of
Jin with Hai Tang - when Tang told him to come into his house, he came; when he told him to be
seated, he sat; when he told him to eat, he ate. There might only be coarse rice and soup of
vegetables, but he always ate his fill, not daring to do otherwise. Here, however, he stopped, and
went no farther. He did not call him to share any of Heaven's places, or to govern any of Heaven's
offices, or to partake of any of Heaven's emoluments. His conduct was but a scholar's honouring
virtue and talents, not the honouring them proper to a king or a duke. Shun went up to court and
saw the sovereign, who lodged him as his son-in-law in the second palace. The sovereign also

enjoyed there Shun's hospitality. Alternately he was host and guest. Here was the sovereign
maintaining friendship with a private man. Respect shown by inferiors to superiors is called giving

NN \
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to the noble the observance due to rank. Respect shown by superiors to inferiors is called giving
honour to talents and virtue. The rightness in each case is the same.’

BEBH . "EEAREELN?

Wan Zhang asked Mencius, saying, 'l venture to ask what feeling of the mind is expressed in the
presents of friendship?'

E%E /J\\m

Mencius replied, 'The feel|ng of respect.’
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'How is it," pursued Zhang, 'that the declining a present is accounted disrespectful?'
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The answer was, 'When one of honourable rank presents a gift, to say in the mind, "Was the way
in which he got this righteous or not? | must know this before | can receive it" - this is deemed

disrespectful, and therefore presents are not declined.'
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Wan Zhang asked again, "When one does not take on him in so many express words to refuse the
gift, but having declined it in his heart, saying, "It was taken by him unrighteously from the
people," and then assigns some other reason for not receiving it - is not this a proper course?"

H: "TEXMPUIE - AEtLE  HiAFRZ2E -
Mencius said, 'When the donor offers it on a ground of reason, and his manner of doing so is
according to propriety; in such a case Confucius would have received it.'
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Wan Zhang said, 'Here now is one who stops and robs people outside the gates of the city. He
offers his gift on a ground of reason, and does so in a manner according to propriety - would the
reception of it so acquired by robbery be proper?"
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Mencius replied, 'It would not be proper. In "The Announcement to Kang" it is said, "When men kill
others, and roll over their bodies to take their property, being reckless and fearless of death,
among all the people there are none but detest them" - thus, such characters are to be put to

death, without waiting to give them warning. Yin received this rule from Xia and Zhou received it
from Yin. It cannot be questioned, and to the present day is clearly acknowledged. How can the

grift of a robber be received?'
FEFRZ
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Zhang said, 'The princes of the present day take from their people just as a robber despoils his
victim. Yet if they put a good face of propriety on their gifts, then the superior man receives them. |

venture to ask how you explain this.'
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Mencius answered, 'Do you think that, if there should arise a truly royal sovereign, he would
collect the princes of the present day, and put them all to death? Or would he admonish them, and
then, on their not changing their ways, put them to death? Indeed, to call every one who takes
what does not properly belong to him a robber, is pushing a point of resemblance to the utmost,

and insisting on the most refined idea of righteousness. When Confucius was in office in Lu, the
people struggled together for the game taken in hunting, and he also did the same. If that
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struggling for the captured game was proper, how much more may the gifts of the princes be
received!'

B "RAAF24t - JFSBER? |
Zhang urged, 'Then are we to suppose that when Confucius held office, it was not with the view to
carry his doctrines into practice?'

H: "8,
'lt was with that view," Mencius replied,
TEEEERT?
And Zhang rejoined, 'If the practice of his doctrines was his business, what had he to do with that
struggling for the captured game?"'
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Mencius said, 'Confucius first rectified his vessels of sacrifice according to the registers, and did
not fill them so rectified with food gathered from every quarter.'

A: "EZAEM07?,

'‘But why did he not go away?"
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'He wished to make a trial of carrying his doctrines into practice. When that trial was sufficient to
show that they could be practised and they were still not practised, then he went away, and thus it
was that he never completed in any State a residence of three years. Confucius took office when
he saw that the practice of his doctrines was likely; he took office when his reception was proper;
he took office when he was supported by the State. In the case of his relation to Qi Huan, he took
office, seeing that the practice of his doctrines was likely. With the duke Ling of Wei he took office,

because his reception was proper. With the duke Xiao of Wei he took office, because he was
maintained by the State.'
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Mencius said, 'Office is not sought on account of poverty, yet there are times when one seeks
office on that account. Marriage is not entered into for the sake of being attended to by the wife,
yet there are times when one marries on that account. He who takes office on account of his
poverty must decline an honourable situation and occupy a low one; he must decline riches and
prefer to be poor. What office will be in harmony with this declining an honourable situation and
occupying a low one, this declining riches and preferring to be poor? Such an one as that of
guarding the gates, or beating the watchman's stick. Confucius was once keeper of stores, and he
then said, "My calculations must be all right. That is all | have to care about." He was once in
charge of the public fields, and he then said, "The oxen and sheep must be fat and strong, and
superior. That is all | have to care about." When one is in a low situation, to speak of high matters

is a crime. When a scholar stands in a prince's court, and his principles are not carried into
practice, it is a shame to him.'

BEH: "TZAFEE T ?

Wan Zhang said, 'What is the reason that a scholar does not accept a stated support from a
prince?'
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Mencius replied, 'He does not presume to do so. When a prince loses his State, and then accepts
a stated support from another prince, this is in accordance with propriety. But for a scholar to
accept such support from any of the princes is not in accordance with propriety.'

BEH: "B#ZE  ARZF?
Wan Zhang said, 'If the prince send him a present of grain, for instance, does he accept it?'
B: "™R2Z -
'He accepts it," answered Mencius.
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'On what principle of righteousness does he accept it?'
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'Why, the prince ought to assist the people in their necessities.’

H: "AZRAIZ BZRIAZ il ? ,
Zhang pursued, 'Why is it that the scholar will thus accept the prince's help, but will not accept his
pay?'
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The answer was, 'He does not presume to do so.'
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'l venture to ask why he does not presume to do so.'
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'Even the keepers of the gates, with their watchmen's sticks, have their regular offices for which
they can take their support from the prince. He who without a regular office should receive the pay
of the prince must be deemed disrespectful.'

A TERZ S FETRET?

Zhang asked, 'If the prince sends a scholar a present, he accepts it; | do not know whether this
present may be constantly repeated.'
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Mencius answered, 'There was the conduct of the duke Mu to Zi Si. He made frequent inquiries
after Zi Si's health, and sent him frequent presents of cooked meat. Zi Si was displeased; and at
length, having motioned to the messenger to go outside the great door, he bowed his head to the
ground with his face to the north, did obeisance twice, and declined the gift, saying, "From this
time forth | shall know that the prince supports me as a dog or a horse." And so from that time a
servant was no more sent with the presents. When a prince professes to be pleased with a man

of talents and virtue, and can neither promote him to office, nor support him in the proper way, can
he be said to be pleased with him?'
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Zhang said, 'l venture to ask how the sovereign of a State, when he wishes to support a superior
man, must proceed, that he may be said to do so in the proper way?'
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Mencius answered, 'At first, the present must be offered with the prince's commlssion, and the
scholar, making obeisance twice with his head bowed to the ground, will receive it. But after this
the storekeeper will continue to send grain, and the master of the kitchen to send meat,
presenting it as if without the prince's express commission. Zi Si considered that the meat from
the prince's caldron, giving him the annoyance of constantly doing obeisance, was not the way to
support a superior man. There was Yao's conduct to Shun: He caused his nine sons to serve him,
and gave him his two daughters in marriage; he caused the various officers, oxen and sheep,



16

BEE

Wan
Zhang Il

storehouses and granaries, all to be prepared to support Shun amid the channelled fields, and
then he raised him to the most exalted situation. From this we have the expression, "The
honouring of virtue and talents proper to a king or a duke."

BEH: "HEAR#EE UM ?

Wan Zhang said, 'l venture to ask what principle of righteousness is involved in a scholar's not

going to see the princes?'
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Mencius replied, 'A scholar residing in the city is called "a minister of the market-place and well,"
and one residing in the country is called "a minister of the grass and plants." In both cases he is a
common man, and it is the rule of propriety that common men, who have not presented the
introductory present and become ministers, should not presume to have interviews with the

prince.'
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Wan Zhang said, 'lf a common man is called to perform any service, he goes and performs it; how
is it that a scholar, when the prince, wishing to see him, calls him to his presence, refuses to go?'
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Mencius replied, 'It is right to go and perform the service; it would not be right to go and see the
prince. And,' added Mencius, 'on what account is it that the prince wishes to see the scholar?'
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'‘Because of his extensive information, or because of his talents and virtue,' was the reply.
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'If because of his extensive information,' said Mencius, 'such a person is a teacher, and the
sovereign would not call him - how much less may any of the princes do so? If because of his
talents and virtue, then | have not heard of any one wishing to see a person with those qualities,
and calling him to his presence. During the frequent interviews of the duke Mu with Zi Si, he one
day said to him, "Anciently, princes of a thousand chariots have yet been on terms of friendship
with scholars - what do you think of such an intercourse?" Zi Si was displeased, and said, "The
ancients have said, 'The scholar should be served:' how should they have merely said that he
should be made a friend of?" When Zi Si was thus displeased, did he not say within himself, "With
regard to our stations, you are sovereign, and | am subject. How can | presume to be on terms of
friendship with my sovereign! With regard to our virtue, you ought to make me your master. How
can you be on terms of friendship with me?" Thus, when a ruler of a thousand chariots sought to
be on terms of friendship with a scholar, he could not obtain his wish - how much less could he
call him to his presence! The duke Ching of Qi, once, when he was hunting, called his forester to
him by a flag. The forester would not come, and the duke was going to kill him. With reference to
this incident, Confucius said, "The determined officer never forgets that his end may be in a ditch
or a stream; the brave officer never forgets that he may lose his head." What was it in the forester

that Confucius thus approved? He approved his not going to the duke, when summoned by the
article which was not appropriate to him.'

B "EEEEAMIL?

Zhang said, 'May | ask with what a forester should be summoned?'
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Mencius replied, 'With a skin cap. A common man should be summoned with a plain banner; a
scholar who has taken office, with one having dragons embroidered on it; and a Great officer, with
one having feathers suspended from the top of the staff. When the forester was summoned with
the article appropriate to the summoning of a Great officer, he would have died rather than
presume to go. If a common man were summoned with the article appropriate to the summoning
of a scholar, how could he presume to go? How much more may we expect this refusal to go,
when a man of talents and virtue is summoned in a way which is inappropriate to his character!
When a prince wishes to see a man of talents and virtue, and does not take the proper course to
get his wish, it is as if he wished him to enter his palace, and shut the door against him. Now,
righteousness is the way, and propriety is the door, but it is only the superior man who can follow
this way, and go out and in by this door. It is said in the Book of Poetry, "The way to Zhou is level
like a whetstone, And straight as an arrow. The officers tread it, And the lower people see it."

BEH: "HF BAwmd - MEREMT - RRAFIERE?

Wan Zhang said, 'When Confucius received the prince's message calling him, he went without
waiting for his carriage. Doing so, did Confucius do wrong?'
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Mencius replied, 'Confucius was in office, and had to observe its appropriate duties. And
moreover, he was summoned on the business of his office.'
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Mencius said to Wan Zhang, 'The scholar whose virtue is most distinguished in a village shall
make friends of all the virtuous scholars in the village. The scholar whose virtue is most
distinguished throughout a State shall make friends of all the virtuous scholars of that State. The
scholar whose virtue is most distinguished throughout the kingdom shall make friends of all the
virtuous scholars of the kingdom. When a scholar feels that his friendship with all the virtuous
scholars of the kingdom is not sufficient to satisfy him, he proceeds to ascend to consider the men
of antiquity. He repeats their poems, and reads their books, and as he does not know what they

were as men, to ascertain this, he considers their history. This is to ascend and make friends of
the men of antiquity.'
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The king Xuan of Qi asked about the office of high ministers. Mencius said, 'Which high ministers
is your Majesty asking about?'
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'Are there differences among them?' inquired the king.

B: "FfE-BERZE BEHZH -

'There are' was the reply. 'There are the high ministers who are noble and relatives of the prince,
and there are those who are of a different surname.’

TH: "HEERERZE -
The king said, 'l beg to ask about the high ministers who are noble and relatives of the prince.’
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Mencius answered, 'If the prince have great faults, they ought to remonstrate with him, and if he
do not listen to them after they have done so again and again, they ought to dethrone him.'

IPREFER - H . "E2EM - TEE - BEABAMES - |



The king on this looked moved, and changed countenance. Mencius said, 'Let not your Majesty
be offended. You asked me, and | dare not answer but according to truth.'
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The king's countenance became composed, and he then begged to ask about high ministers who
were of a different surname from the prince. Mencius said, 'When the prince has faults, they ought
to remonstrate with him; and if he do not listen to them after they have done this again and again,
they ought to leave the State.'
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The philosopher Gao said, 'Man's nature is like the gi-willow , and righteousness is like a cup or a
bowl. The fashioning benevolence and righteousness out of man's nature is like the making cups
and bowls from the gi-willow.'
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Mencius replied, 'Can you, leaving untouched the nature of the willow, make with it cups and
bowls? You must do violence and injury to the willow, before you can make cups and bowls with it.
If you must do violence and injury to the willow in order to make cups and bowls with it, on your
principles you must in the same way do violence and injury to humanity in order to fashion from it

benevolence and righteousness! Your words, alas! would certainly lead all men on to reckon
benevolence and righteousness to be calamities.'
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The philosopher Gao said, 'Man's nature is like water whirling round in a corner. Open a passage
for it to the east, and it will flow to the east; open a passage for it to the west, and it will flow to the
west. Man's nature is indifferent to good and evil, just as the water is indifferent to the east and

west.'
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Mencius replied, 'Water indeed will flow indifferently to the east or west, but will it flow indifferently
up or down? The tendency of man's nature to good is like the tendency of water to flow
downwards. There are none but have this tendency to good, just as all water flows downwards.
Now by striking water and causing it to leap up, you may make it go over your forehead, and, by
damming and leading it you may force it up a hill - but are such movements according to the

nature of water? It is the force applied which causes them. When men are made to do what is not
good, their nature is dealt with in this way.'
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The philosopher Gao said, 'Life is what we call nature!"
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Mencius asked him, 'Do you say that by nature you mean life, just as you say that white is white?'
'Yes, | do,' was the reply.

"EWzat  EEBZE; A52E  BAEZAR? 5
"8

Mencius added, 'Is the whiteness of a white feather like that of white snow, and the whiteness of
white snow like that of white jade?' Gao again said 'Yes.'

PERAIRZME - WM M AR ?
'Very well,' pursued Mencius. 'Is the nature of a dog like the nature of an ox, and the nature of an
ox like the nature of a man?'

4
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The philosopher Gao said, '"To enjoy food and delight in colours is nature. Benevolence is internal
and not external; righteousness is external and not internal.’
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Mencius asked him, 'What is the ground of your saying that benevolence is internal and

righteousness external?'
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He replied, 'There is a man older than |, and | give honour to his age. It is not that there is first in
me a principle of such reverence to age. It is just as when there is a white man, and | consider
him white; according as he is so externally to me. On this account, | pronounce of righteousness

that it is external.'
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Mencius said, 'There is no difference between our pronouncing a white horse to be white and our
pronouncing a white man to be white. But is there no difference between the regard with which we
acknowledge the age of an old horse and that with which we acknowledge the age of an old man?

And what is it which is called righteousness? The fact of a man's being old? Or the fact of our
giving honour to his age?'
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Gao said, 'There is my younger brother; | love him. But the younger brother of a man of Qin | do
not love: that is, the feeling is determined by myself, and therefore | say that benevolence is
internal. On the other hand, | give honour to an old man of Chu, and | also give honour to an old
man of my own people: that is, the feeling is determined by the age, and therefore | say that

righteousness is external.’
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Mencius answered him, 'Our enjoyment of meat roasted by a man of Qin does not differ from our
enjoyment of meat roasted by ourselves. Thus, what you insist on takes place also in the case of
such things, and will you say likewise that our enjoyment of a roast is external?'
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The disciple Meng Ji asked Gong Du, saying, 'On what ground is it said that righteousness is

internal?' Gong Du replied, 'We therein act out our feeling of respect, and therefore it is said to be
internal.’
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The other objected, 'Suppose the case of a villager older than your elder brother by one year, to
which of them would you show the greater respect?' "To my brother,' was the reply.
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'But for which of them would you first pour out wine at a feast?' 'For the villager.'
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Meng Ji argued, 'Now your feeling of reverence rests on the one, and now the honour due to age
is rendered to the other - this is certainly determined by what is without, and does not proceed

from within.'
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Gong Du was unable to reply, and told the conversation to Mencius. Mencius said, 'You should
ask him, "Which do you respect most, your uncle, or your younger brother?" He will answer, "My
uncle." Ask him again, "If your younger brother be personating a dead ancestor, to which do you
show the greater respect, to him or to your uncle?" He will say, "To my younger brother." You can
go on, "But where is the respect due, as you said, to your uncle?" He will reply to this, "I show the
respect to my younger brother, because of the position which he occupies," and you can likewise
say, "So my respect to the villager is because of the position which he occupies. Ordinarily, my
respect is rendered to my elder brother; for a brief season, on occasion, it is rendered to the

villager."
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Meng Ji heard this and observed, "When respect is due to my uncle, | respect him, and when
respect is due to my younger brother, | respect him; the thing is certainly determined by what is
without, and does not proceed from within.'
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Gong Du replied, 'In winter we drink things hot, in summer we drink things cold; and so, on your
principle, eating and drinking also depend on what is external!"
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The disciple Gong Du said, 'The philosopher Gao says, "Man's nature is neither good nor bad."
Some say, "Man's nature may be made to practise good, and it may be made to practise evil, and
accordingly, under Wen and Wu, the people loved what was good, while under Yu and Li, they
loved what was cruel." Some say, "The nature of some is good, and the nature of others is bad.
Hence it was that under such a sovereign as Yao there yet appeared Xiang; that with such a
father as Gu Sou there yet appeared Shun; and that with Zhou for their sovereign, and the son of
their elder brother besides, there were found Qi, the viscount of Wei, and the prince Bi Gan. And
now you say, "The nature is good." Then are all those wrong?'
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Mencius said, 'From the feelings proper to it, it is constituted for the practice of what is good. This
is what | mean in saying that the nature is good. If men do what is not good, the blame cannot be
imputed to their natural powers. The feeling of commiseration belongs to all men; so does that of
shame and dislike; and that of reverence and respect; and that of approving and disapproving.
The feeling of commiseration implies the principle of benevolence; that of shame and dislike, the
principle of righteousness; that of reverence and respect, the principle of propriety; and that of
approving and disapproving, the principle of knowledge. Benevolence, righteousness, propriety,
and knowledge are not infused into us from without. We are certainly furnished with them. And a
different view is simply owing to want of reflection. Hence it is said, "Seek and you will find them.
Neglect and you will lose them." Men differ from one another in regard to them - some as much
again as others, some five times as much, and some to an incalculable amount - it is because
they cannot carry out fully their natural powers. It is said in the Book of Poetry, "Heaven in
producing mankind, Gave them their various faculties and relations with their specific laws. These
are the invariable rules of nature for all to hold, And all love this admirable virtue." Confucius said,
"The maker of this ode knew indeed the principle of our nature!" We may thus see that every

faculty and relation must have its law, and since there are invariable rules for all to hold, they
consequently love this admirable virtue.'
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Mencius said, 'In good years the children of the people are most of them good, while in bad years
the most of them abandon themselves to evil. It is not owing to any difference of their natural
powers conferred by Heaven that they are thus different. The abandonment is owing to the
circumstances through which they allow their minds to be ensnared and drowned in evil. There
now is barley. Let it be sown and covered up; the ground being the same, and the time of sowing
likewise the same, it grows rapidly up, and, when the full time is come, it is all found to be ripe.
Although there may be inequalities of produce, that is owing to the difference of the soil, as rich or
poor, to the unequal nourishment afforded by the rains and dews, and to the different ways in
which man has performed his business in reference to it. Thus all things which are the same in
kind are like to one another; why should we doubt in regard to man, as if he were a solitary
exception to this? The sage and we are the same in kind. In accordance with this the scholar
Long said, "If a man make hempen sandals without knowing the size of people's feet, yet | know
that he will not make them like baskets." Sandals are all like one another, because all men's feet
are like one another. So with the mouth and flavours - all mouths have the same relishes. Yi Ya
only apprehended before me what my mouth relishes. Suppose that his mouth in its relish for
flavours differed from that of other men, as is the case with dogs or horses which are not the
same in kind with us, why should all men be found following Yi Ya in their relishes? In the matter
of tastes all the people model themselves after Yi Ya; that is, the mouths of all men are like one
another. And so also it is with the ear. In the matter of sounds, the whole people model
themselves after the music-master Kuang; that is, the ears of all men are like one another. And so
also it is with the eye. In the case of Zi Du, there is no man but would recognise that he was
beautiful. Any one who would not recognise the beauty of Zi Du must have no eyes. Therefore |
say, Men's mouths agree in having the same relishes; their ears agree in enjoying the same
sounds; their eyes agree in recognising the same beauty - shall their minds alone be without that
which the similarly approve? What is it then of which they similarly approve? ltis, | say, the
principles of our nature, and the determinations of righteousness. The sages only apprehended
before me that of which my mind approves along with other men. Therefore the principles of our

nature and the determinations of righteousness are agreeable to my mind, just as the flesh of
grass and grain-fed animals is agreeable to my mouth.’
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Mencius said, 'The trees of the Niu mountain were once beautiful. Being situated, however, in the
borders of a large State, they were hewn down with axes and bills - and could they retain their
beauty? Still through the activity of the vegetative life day and night, and the nourishing influence
of the rain and dew, they were not without buds and sprouts springing forth, but then came the
cattle and goats and browsed upon them. To these things is owing the bare and stripped
appearance of the mountain, and when people now see it, they think it was never finely wooded.
But is this the nature of the mountain? And so also of what properly belongs to man; shall it be
said that the mind of any man was without benevolence and righteousness? The way in which a
man loses his proper goodness of mind is like the way in which the trees are denuded by axes
and bills. Hewn down day after day, can it - the mind - retain its beauty? But there is a
development of its life day and night, and in the calm air of the morning, just between night and
day, the mind feels in a degree those desires and aversions which are proper to humanity, but the
feeling is not strong, and it is fettered and destroyed by what takes place during the day. This
fettering taking place again and again, the restorative influence of the night is not sufficient to
preserve the proper goodness of the mind; and when this proves insufficient for that purpose, the
nature becomes not much different from that of the irrational animals, and when people now see
it, they think that it never had those powers which | assert. But does this condition represent the
feelings proper to humanity? Therefore, if it receive its proper nourishment, there is nothing which
will not grow. If it lose its proper nourishment, there is nothing which will not decay away.
Confucius said, "Hold it fast, and it remains with you. Let it go, and you lose it. Its outgoing and
incoming cannot be defined as to time or place." It is the mind of which this is said!'
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Mencius said, 'lt is not to be wondered at that the king is not wise! Suppose the case of the most
easily growing thing in the world; if you let it have one day's genial heat, and then expose it for ten
days to cold, it will not be able to grow. It is but seldom that | have an audience of the king, and
when | retire, there come all those who act upon him like the cold. Though | succeed in bringing
out some buds of goodness, of what avail is it? Now chess-playing is but a small art, but without
his whole mind being given, and his will bent, to it, a man cannot succeed at it. Chess Qiu is the
best chess-player in all the kingdom. Suppose that he is teaching two men to play. The one gives
to the subject his whole mind and bends to it all his will, doing nothing but listening to Chess Qiu. 12
The other, although he seems to be listening to him, has his whole mind running on a swan which
he thinks is approaching, and wishes to bend his bow, adjust the string to the arrow, and shoot it.
Although he is learning along with the other, he does not come up to him. Why? Because his
intelligence is not equal? Not so.'
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Mencius said, 'l like fish, and | also like bear's paws. If | cannot have the two together, | will let the
fish go, and take the bear's paws. So, | like life, and | also like righteousness. If | cannot keep the
two together, | will let life go, and choose righteousness. | like life indeed, but there is that which |
like more than life, and therefore, | will not seek to possess it by any improper ways. | dislike
death indeed, but there is that which | dislike more than death, and therefore there are occasions
when | will not avoid danger. If among the things which man likes there were nothing which he
liked more than life, why should he not use every means by which he could preserve it? If among
the things which man dislikes there were nothing which he disliked more than death, why should
he not do everything by which he could avoid danger? There are cases when men by a certain
course might preserve life, and they do not employ it; when by certain things they might avoid
danger, and they will not do them. Therefore, men have that which they like more than life, and
that which they dislike more than death. They are not men of distinguished talents and virtue only
who have this mental nature. All men have it; what belongs to such men is simply that they do not
lose it. Here are a small basket of rice and a platter of soup, and the case is one in which the
getting them will preserve life, and the want of them will be death; if they are offered with an
insulting voice, even a tramper will not receive them, or if you first tread upon them, even a
beggar will not stoop to take them. And yet a man will accept of ten thousand zhong, without any
consideration of propriety or righteousness. What can the ten thousand chung add to him? When
he takes them, is it not that he may obtain beautiful mansions, that he may secure the services of
wives and concubines, or that the poor and needy of his acquaintance may be helped by him? In
the former case the offered bounty was not received, though it would have saved from death, and
now the emolument is taken for the sake of beautiful mansions. The bounty that would have
preserved from death was not received, and the emolument is taken to get the service of wives
and concubines. The bounty that would have saved from death was not received, and the
emolument is taken that one's poor and needy acquaintance may be helped by him. Was it then
not possible likewise to decline this? This is a case of what is called "Losing the proper nature of
one's mind."
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Mencius said, '‘Benevolence is man's mind, and righteousness is man's path. How lamentable is it
to neglect the path and not pursue it, to lose this mind and not know to seek it again! When men's

fowls and dogs are lost, they know to seek for them again, but they lose their mind, and do not
know to seek for it. The great end of learning is nothing else but to seek for the lost mind.'
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Mencius said, 'Here is a man whose fourth finger is bent and cannot be stretched out straight. It is
not painful, nor does it incommode his business, and yet if there be any one who can make it
straight, he will not think the way from Qin to Chu far to go to him; because his finger is not like
the finger of other people. When a man's finger is not like those of other people, he knows to feel
dissatisfied, but if his mind be not like that of other people, he does not know to feel
dissatisfaction. This is called "Ignorance of the relative importance of things."

=fH r?/ft%l]iszﬂ’fﬁé CANEREZ - BEHFIAEZE -
AHFFLIEZE - SESAEMESR ? HERED - |

Mencius said, 'Anybody who wishes to cultivate the tong or the zi, which may be grasped with
both hands, perhaps with one, knows by what means to nourish them. In the case of their own
persons, men do not know by what means to nourish them. Is it to be supposed that their regard
of their own persons is inferior to their regard for a tong or zi? Their want of reflection is extreme.'
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Mencius said, 'There is no part of himself which a man does not love, and as he loves all, so he
must nourish all. There is not an inch of skin which he does not love, and so there is not an inch of
skin which he will not nourish. For examining whether his way of nourishing be good or not, what
other rule is there but this, that he determine by reflecting on himself where it should be applied?
Some parts of the body are noble, and some ignoble; some great, and some small. The great
must not be injured for the small, nor the noble for the ignoble. He who nourishes the little
belonging to him is a little man, and he who nourishes the great is a great man. Here is a
plantation-keeper, who neglects his wu and jia, and cultivates his sour jujube-trees; he is a poor
plantation-keeper. He who nourishes one of his fingers, neglecting his shoulders or his back,
without knowing that he is doing so, is a man who resembles a hurried wolf. A man who only eats
and drinks is counted mean by others; because he nourishes what is little to the neglect of what is
great. If a man, fond of his eating and drinking, were not to neglect what is of more importance,
how should his mouth and belly be considered as no more than an inch of skin?'
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The disciple Gong Du said, 'All are equally men, but some are great men, and some are little men

- how is this?'
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Mencius replied, 'Those who follow that part of themselves which is great are great men; those
who follow that part which is little are little men.’
It ?
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Gong Du pursued, 'All are equally men, but some follow that part of themselves which is great,
and some follow that part which is little - how is this?'
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Mencius answered, 'The senses of hearing and seeing do not think, and are obscured by external
things. When one thing comes into contact with another, as a matter of course it leads it away. To
the mind belongs the office of thinking. By thinking, it gets the right view of things; by neglecting to
think, it fails to do this. These - the senses and the mind - are what Heaven has given to us. Let a
man first stand fast in the supremacy of the nobler part of his constitution, and the inferior part will
not be able to take it from him. It is simply this which makes the great man.'
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Mencius said, 'There is a nobility of Heaven, and there is a nobility of man. Benevolence,
righteousness, self-consecration, and fidelity, with unwearied joy in these virtues; these constitute
the nobility of Heaven. To be a gong, a qing, or a da fu; this constitutes the nobility of man. The
men of antiquity cultivated their nobility of Heaven, and the nobility of man came to them in its
train. The men of the present day cultivate their nobility of Heaven in order to seek for the nobility

of man, and when they have obtained that, they throw away the other - their delusion is extreme.
The issue is simply this, that they must lose that nobility of man as well.'
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Mencius said, "To desire to be honoured is the common mind of men. And all men have in
themselves that which is truly honourable. Only they do not think of it. The honour which men
confer is not good honour. Those whom Zhao the Great ennobles he can make mean again. It is
said in the Book of Poetry, "He has filled us with his wine, He has satiated us with his goodness."
"Satiated us with his goodness," that is, satiated us with benevolence and righteousness, and he
who is so satiated, consequently, does not wish for the fat meat and fine millet of men. A good
reputation and far-reaching praise fall to him, and he does not desire the elegant embroidered
garments of men.'

TMCZBAMC - KX - SZRICE - UK -}
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Mencius said, '‘Benevolence subdues its opposite just as water subdues fire. Those, however,
who now-a-days practise benevolence do it as if with one cup of water they could save a whole
waggon-load of fuel which was on fire, and when the flames were not extinguished, were to say
that water cannot subdue fire. This conduct, moreover, greatly encourages those who are not
benevolent. The final issue will simply be this: the loss of that small amount of benevolence.'

HFHE: ThRE  BZEEN; RAH - AUWERR - RCOHEF
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Mencius said, 'Of all seeds the best are the five kinds of grain, yet if they be not ripe, they are not
equal to the ti or the bai. So, the value of benevolence depends entirely on its being brought to
maturity.'

wZFE "HRZHANG - MWERR ; BETLERSR - KEBA - &
LURRE | BEINMEIRIE - |

Mencius said, 'Yi, in teaching men to shoot, made it a rule to draw the bow to the full, and his
pupils also did the same. A master-workman, in teaching others, uses the compass and square,
and his pupils do the same.'
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A man of Ren asked the disciple Wu Lu, saying, 'ls an observance of the rules of propriety in
regard to eating, or eating merely, the more important?' The answer was, 'The observance of the
rules of propriety is the more important.'

TBHEEHE?  H: "RE -,
'Is the gratifying the appetite of sex, or the doing so only according to the rules of propriety, the

more important?' The answer again was, 'The observance of the rules of propriety in the matter is
the more important.'

B: "BiEs - BIELME ; ALUER - BIBE - HLUSF ? 3 - Bl
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The man pursued, 'If the result of eating only according to the rules of propriety will be death by
starvation, while by disregarding those rules we may get food, must they still be observed in such
a case? If according to the rule that he shall go in person to meet his wife a man cannot get

married, while by disregarding that rule he may get married, must he still observe the rule in such
a case?'

EBEFAEY  BAZESUELZF - ZFH: "TREZMTE ? A%
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Wu Lu was unable to reply to these questions, and the next day he went to Zou, and told them to
Mencius. Mencius said, 'What difficulty is there in answering these inquiries? If you do not adjust
them at their lower extremities, but only put their tops on a level, a piece of wood an inch square
may be made to be higher than the pointed peak of a high building. Gold is heavier than feathers;
but does that saying have reference, on the one hand, to a single clasp of gold, and, on the other,
to a waggon-load of feathers? If you take a case where the eating is of the utmost importance and
the observing the rules of propriety is of little importance, and compare the things together, why
stop with saying merely that the eating is more important? So, taking the case where the gratifying
the appetite of sex is of the utmost importance and the observing the rules of propriety is of little
importance, why stop with merely saying that the gratifying the appetite is the more important? Go
and answer him thus, "If, by twisting your elder brother's arm, and snatching from him what he is
eating, you can get food for yourself, while, if you do not do so, you will not get anything to eat,
will you so twist his arm? If by getting over your neighbour's wall, and dragging away his virgin

daughter, you can get a wife, while if you do not do so, you will not be able to get a wife, will you
so drag her away?™

BEXREE : " AEOLAER - B ?

Jiao of Cao asked Mencius, saying, 'lt is said, "All men may be Yaos and Shuns;"-- is it so?"'
=R TR

Mencius replied, Itis.'

"REXETR - BAR - SRAROTLIE - 8Fime - M8l
a7,

Jiao went on, 'l have heard that king Wen was ten cubits high, and Tang nine. Now | am nine
cubits four inches in height. But | can do nothing but eat my millet. What am | to do to realize that
saying?'
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Mencius answered him, 'What has this - the question of size - to do with the matter? It all lies
simply in acting as such. Here is a man, whose strength was not equal to lift a duckling - he was
then a man of no strength. But to-day he says, "I can lift 3,000 catties' weight," and he is a man of
strength. And so, he who can lift the weight which Wu Huo lifted is just another Wu Huo. Why
should a man make a want of ability the subject of his grief? It is only that he will not do the thing.
To walk slowly, keeping behind his elders, is to perform the part of a younger. To walk quickly and
precede his elders, is to violate the duty of a younger brother. Now, is it what a man cannot do - to
walk slowly? It is what he does not do. The course of Yao and Shun was simply that of filial piety
and fraternal duty. Wear the clothes of Yao, repeat the words of Yao, and do the actions of Yao,

and you will just be a Yao. And, if you wear the clothes of Jie, repeat the words of Jie, and do the
actions of Jie, you will just be a Jie.

A: "RERRBE - JLURE - FEBEMZERFT -
Jiao said, 'l shall be having an interview with the prince of Zou, and can ask him to let me have a
house to lodge in. | wish to remain here, and receive instruction at your gate.'

Fl: "XKE BRER S8 ? ABAKE - FEMKZ - BER
Bl - 4
Mencius replied, 'The way of truth is like a great road. It is not difficult to know it. The evil is only

that men will not seek it. Do you go home and search for it, and you will have abundance of
teachers.’

~BABRE: "BFHE: T MR) DAZEM - 4

Gong Sun Chou asked about an opinion of the scholar Gao, saying, 'Gao observed, "The Xiao
Pan is the ode of a little man.™

ZFE: TAMSZ? .

Mencius asked, 'Why did he say so?"

Bl "%&.,

'‘Because of the murmuring which it expresses,' was the reply.

B: "E& - 8824 (F) LI AR BABRSMEZ - Ric
AERMBEZ ; #]fh - izt - HRfsmE 2 - AIcESUMEL ;
Eith - Bzt - NF 2R BRI - R Ch - BRX 582ZA
(FF) !,

Mencius answered, 'How stupid was that old Gao in dealing with the ode! There is a man here,
and a native of Yue bends his bow to shoot him. | will advise him not to do so, but speaking calmly
and smilingly; for no other reason but that he is not related to me. But if my own brother be
bending his bow to shoot the man, then | will advise him not to do so, weeping and crying the
while; for no other reason than that he is related to me. The dissatisfaction expressed in the Xiao
Pan is the working of relative affection, and that affection shows benevolence. Stupid indeed was
old Gao's criticism on the ode."

B " (EE) IARR?

Chou then said, 'How is it that there is no dissatisfaction expressed in the Kai Feng?'
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Mencius replied, 'The parent's fault referred to in the Kai Feng is small; that referred to in the Xiao
Pan is great. Where the parent's fault was great, not to have murmured on account of it would
have increased the want of natural affection. Where the parent's fault was small, to have
murmured on account of it would have been to act like water which frets and foams about a stone
that interrupts its course. To increase the want of natural affection would have been unfilial, and to
fret and foam in such a manner would also have been unfilial. Confucius said, "Shun was indeed
perfectly filial! And yet, when he was fifty, he was full of longing desire about his parents.™

RERZE  ZFBERAE-H: "RERTZ?,

Song Keng being about to go to Chu, Mencius met him in Shi Qiu. 'Master, where are you going?"

asked Mencius.
A: "EEEERE RBRE E*Eﬁﬁ cRBEAR BBRE=T
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Keng replied, 'l have heard that Qin and Chu are fighting together, and | am going to see the king
of Chu and persuade him to cease hostilities. If he shall not be pleased with my advice, | shall go
to see the king of Qin, and persuade him in the same way. Of the two kings | shall surely find that
| can succeed with one of them.'

B "EtEERE - PEEEE - SzBem ? .
Mencius said, 'l will not venture to ask about the particulars, but | should like to hear the scope of
your plan. What course will you take to try to persuade them?'

B "ESBSEARM -

Keng answered, 'l will tell them how unprofitable their course is to them.'
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'Master,' said Mencius, 'your aim is great, but your argument is not good. If you, starting from the
point of profit, offer your persuasive counsels to the kings of Qin and Chu, and if those kings are
pleased with the consideration of profit so as to stop the movements of their armies, then all
belonging to those armies will rejoice in the cessation of war, and find their pleasure in the pursuit
of profit. Ministers will serve their sovereign for the profit of which they cherish the thought; sons
will serve their fathers, and younger brothers will serve their elder brothers, from the same
consideration - and the issue will be, that, abandoning benevolence and righteousness, sovereign
and minister, father and son, younger brother and elder, will carry on all their intercourse with this
thought of profit cherished in their breasts. But never has there been such a state of society,
without ruin being the result of it. If you, starting from the ground of benevolence and
righteousness, offer your counsels to the kings of Qin and Chu, and if those kings are pleased
with the consideration of benevolence and righteousness so as to stop the operations of their
armies, then all belonging to those armies will rejoice in the stopping from war, and find their
pleasure in benevolence and righteousness. Ministers will serve their sovereign, cherishing the
principles of benevolence and righteousness; sons will serve their fathers, and younger brothers
will serve their elder brothers, in the same way - and so, sovereign and minister, father and son,
elder brother and younger, abandoning the thought of profit, will cherish the principles of
benevolence and righteousness, and carry on all their intercourse upon them. But never has there

been such a state of society, without the State where it prevailed rising to the royal sway. Why
must you use that word "profit."
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When Mencius was residing in Zou, the younger brother of the chief of Ren, who was guardian of
Ren at the time, paid his respects to him by a present of silks, which Mencius received, not going
to acknowledge it. When he was sojourning in Ping Lu, Chu, who was prime minister of the State,
sent him a similar present, which he received in the same way. Subsequently, going from Zou to
Ren, he visited the guardian; but when he went from Ping Lu to the capital of Qi, he did not visit
the minister Chu. The disciple Wu Lu was glad, and said, 'l have got an opportunity to obtain
some instruction.' He asked accordingly, 'Master, when you went to Ren, you visited the chief's
brother; and when you went to Qi, you did not visit Chu. Was it not because he is only the

JBE: TRFZERFTF - Z

minister?'
E: T3t - () BH: "=2&  BFARYMBEAZ - EARET
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Mencius replied, 'No. It is said in the Book of History, "In presenting an offering to a superior, most
depends on the demonstrations of respect. If those demonstrations are not equal to the things
offeredred, we say there is no offering, that is, there is no act of the will presenting the offering."
This is because the things so offered do not constitute an offering to a superior.’

EBEFIR - B2 - BEEFH : "FFARZH - EFEZFE - |
Wu Lu was pleased, and when some one asked him what Mencius meant, he said, 'The younger
of Ren could not go to Zou, but the minister Chu might have gone to Ping Lu.'

£H: "RREE  AAL, BREE  BAT - XFE=HZ
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Chun Yu Kun said, 'He who makes fame and meritorious services his first objects, acts with a
regard to others. He who makes them only secondary objects, acts with a regard to himself. You,
master, were ranked among the three chief ministers of the State, but before your fame and
services had reached either to the prince or the people, you have left your place. Is this indeed

the way of the benevolent?'
- i -
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Mencius replied, 'There was Bo Yi - he abode in an inferior situation, and would not, with his
virtue, serve a degenerate prince. There was Yi Yin - he five times went to Tang, and five times
went to Jie. There was Hui of Liu Xia - he did not disdain to serve a vile prince, nor did he decline
a small office. The courses pursued by those three worthies were different, but their aim was one.

And what was their one aim? We must answer "To be perfectly virtuous." And so it is simply after
this that superior men strive. Why must they all pursue the same course?'

B : "8822F 2fFRE F1 - FRAER  BZHIZE -
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Kun pursued, 'In the time of the duke Mu of Lu, the government was in the hands of Gong Yi,
while Zi Liu and Zi Si were ministers. And yet, the dismemberment of Lu then increased
exceedingly. Such was the case, a specimen how your men of virtue are of no advantage to a
kingdom!" Mencius said, 'The prince of Yu did not use Bai Li Xi, and thereby lost his State. The
duke Mu of Qin used him, and became chief of all the princes. Ruin is the consequence of not
employing men of virtue and talents - how can it rest with dismemberment merely?'

B : "&&FXRNENE  MIAEE ; BERSE  MEGSEH;
ERE LR ZEESRHEK  MEEB - BERNDEZES - 7% {EMmE
HINE  SRAREHZU - SHEBET  BRIENEZ -

Kun urged again, 'Formerly, when Wang Bao dwelt on the Qi, the people on the west of the Yellow
River all became skilful at singing in his abrupt manner. When Mian Ju lived in Gao Tang, the
people in the parts of Qi on the west became skilful at singing in his prolonged manner. The wives

of Hua Zhou and Qi Liang bewailed their husbands so skilfully, that they changed the manners of
the State. When there is the gift within, it manifests itself without. | have never seen the man who



Gaozi ll:

could do the deeds of a worthy, and did not realize the work of one. Therefore there are now no
men of talents and virtue. If there were, | should know them.'
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Mencius answered, 'When Confucius was chief minister of Justice in Lu, the prince came not to
follow his counsels. Soon after there was the solstitial sacrifice, and when a part of the flesh
presented in sacrifice was not sent to him, he went away even without taking off his cap of
ceremony. Those who did not know him supposed it was on account of the flesh. Those who
knew him supposed that it was on account of the neglect of the usual ceremony. The fact was,
that Confucius wanted to go away on occasion of some small offence, not wishing to do so

without some apparent cause. All men cannot be expected to understand the conduct of a
superior man.'
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Mencius said, 'The five chiefs of the princes were sinners against the three kings. The princes of
the present day are sinners against the five chiefs. The Great officers of the present day are
sinners against the princes. The sovereign visited the princes, which was called "A tour of
Inspection." The princes attended at the court of the sovereign, which was called "Giving a report
of office." It was a custom in the spring to examine the ploughing, and supply any deficiency of
seed; and in autumn to examine the reaping, and assist where there was a deficiency of the crop.
When the sovereign entered the boundaries of a State, if the new ground was being reclaimed,
and the old fields well cultivated; if the old were nourished and the worthy honoured; and if men of
distinguished talents were placed in office: then the prince was rewarded - rewarded with an
addition to his territory. On the other hand, if, on entering a State, the ground was found left wild
or overrun with weeds; if the old were neglected and the worthy unhonoured; and if the offices
were filled with hard taxgatherers: then the prince was reprimanded. If a prince once omitted his
attendance at court, he was punished by degradation of rank; if he did so a second time, he was
deprived of a portion of his territory; if he did so a third time, the royal forces were set in motion,
and he was removed from his government. Thus the sovereign commanded the punishment, but
did not himself inflict it, while the princes inflicted the punishment, but did not command it. The five
chiefs, however, dragged the princes to punish other princes, and hence | say that they were
sinners against the three kings.
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'Of the five chiefs the most powerful was the duke Huan. At the assembly of the princes in Kui
Qiu, he bound the victim and placed the writing upon it, but did not slay it to smear their mouths
with the blood. The first injunction in their agreement was, "Slay the unfilial; change not the son
who has been appointed heir; exalt not a concubine to be the wife." The second was, "Honour the
worthy, and maintain the talented, to give distinction to the virtuous." The third was, "Respect the
old, and be kind to the young. Be not forgetful of strangers and travellers." The fourth was, "Let
not offices be hereditary, nor let officers be pluralists. In the selection of officers let the object be to
get the proper men. Let not a ruler take it on himself to put to death a Great officer." The fifth was,
"Follow no crooked policy in making embankments. Impose no restrictions on the sale of grain.

Let there be no promotions without first announcing them to the sovereign." It was then said, "All
we who have united in this agreement shall hereafter maintain amicable relations." The princes of

28

30

E5F

Gaozi ll:

Gaozi ll:

EF

the present day all violate these five prohibitions, and therefore | say that the princes of the
present day are sinners against the five chiefs.

TREZRHESFE/N  BBZEBHEKR - STAXK BEBZR M
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'The crime of him who connives at, and aids, the wickedness of his prince is small, but the crime
of him who anticipates and excites that wickedness is great. The officers of the present day all go

to meet their sovereigns' wickedness, and therefore | say that the Great officers of the present day
are sinners against the princes.’

BNFEFANE  -ZFH: "FAHEMAZ  BZBRE - REE -
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The prince of Lu wanted to make the minister Shen commander of his army. Mencius said, 'To
employ an uninstructed people in war may be said to be destroying the people. A destroyer of the

people would not have been tolerated in the times of Yao and Shun. Though by a single battle you
should subdue Qi, and get possession of Nan Yang, the thing ought not to be done.

BFEAAEE . T URDBERTAE o |

Shen changed countenance, and said in displeasure, 'This is what |, Gu Li, do not understand.’
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Mencius said, 'l will lay the case plainly before you. The territory appropriated to the sovereign is
1,000 li square. Without a thousand li, he would not have sufficient for his entertainment of the
princes. The territory appropriated to a Hou is 100 li square. Without 100 li, he would not have
sufficient wherewith to observe the statutes kept in his ancestral temple. When Zhou Gong was
invested with the principalily of Lu, it was a hundred li square. The territory was indeed enough,
but it was not more than 100 li. When Tai Gong was invested with the principality of Qi, it was 100
li square. The territory was indeed enough, but it was not more than 100 li. Now Lu is five times
100 li square. If a true royal ruler were to arise, whether do you think that Lu would be diminished
or increased by him? If it were merely taking the place from the one State to give it to the other, a
benevolent man would not do it; how much less will he do so, when the end is to be sought by the

slaughter of men! The way in which a superior man serves his prince contemplates simply the
leading him in the right path, and directing his mind to benevolence.’
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Mencius said, 'Those who now-a-days serve their sovereigns say, "We can for our sovereign
enlarge the limits of the cultivated ground, and fill his treasuries and arsenals." Such persons are
now-a-days called "Good ministers," but anciently they were called "Robbers of the people." If a
sovereign follows not the right way, nor has his mind bent on benevolence, to seek to enrich him
is to enrich a Jie. Or they will say, "We can for our sovereign form alliances with other States, so
that our battles must be successful." Such persons are now-a-days called "Good ministers," but
anciently they were called "Robbers of the people." If a sovereign follows not the right way, nor
has his mind directed to benevolence, to seek to enrich him is to enrich a Jie. Although a prince,

pursuing the path of the present day, and not changing its practices, were to have the throne
given to him, he could not retain it for a single morning.'

AEH: "ERZ+MmE— - Fgm?
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Bai Gui said, 'l want to take a twentieth of the produce only as the tax. What do you think of it?"
&HFH: TFZE BEt - - BEZE - —AK - RBIT[FE?

Mencius said, "Your way would be that of the Mo. In a country of ten thousand families, would it do
to have only one potter?"

F: "A0] . @At -,
Gui replied, 'No. The vessels would not be enough to use.
EI c TREE . ARALE  EREZ - EWED - - RE - REBZ
CEEEMEER  EREAT EﬂZ_JrHE—ﬁﬁE'tﬁl * SIEPHE -
i/\ﬁm CEBET - WZHEDI ? lﬁL‘l% - BATILIGE - EEF
FIHRETRERZEE - ABNE ; METIRERZEE - A%
INGEAD, -
Mencius went on, 'In Mo all the five kinds of grain are not grown; it only produces the millet. There
are no fortified cities, no edifices, no ancestral temples, no ceremonies of sacrifice; there are no
princes requiring presents and entertainments; there is no system of officers with their various
subordinates. On these accounts a tax of one-twentieth of the produce is sufficient there. But now
it is the Middle Kingdom that we live in. To banish the relationships of men, and have no superior
men - how can such a state of things be thought of? With but few potters a kingdom cannot
subsist; how much less can it subsist without men of a higher rank than others? If we wish to

make the taxation lighter than the system of Yao and Shun, we shall just have a great Mo and a
small Mo. If we wish to make it heavier, we shall just have the great Jie and the small Jie.'

BER: "HZAaKTRARE - .

Bai Gui said, '"My management of the waters is superior to that of Yu.'
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Mencius replied, "You are wrong, Sir. Yu's regulation of the waters was according to the laws of
water. He therefore made the four seas their receptacle, while you make the neighbouring States

their receptacle. Water flowing out of its channels is called an inundation. Inundating waters are a
vast waste of water, and what a benevolent man detests. You are wrong, my good Sir.'

&ZFE: "BEFAR BFH? .,

Mencius said, 'If a scholar have not faith, how shall he take a firm hold of things?'

EMELEIEFRI -

The prince of Lu wanting to commit the administration of his government to the disciple Yue
Zheng,

ZFHE: "EEHZ  EMARK - 4

Mencius said, 'When | heard of it, | was so glad that | could not sleep.'

PHHR: TREFRF?  H: THe

Gong Sun Chou asked, 'Is Yue Zheng a man of vigour?' and was answered, 'No.'

"BHEF? . H: TEH e

'Is he wise in council?' 'No.'

r%%ﬁﬁﬂi??J = r§°J

'Is he possessed of much information?' 'No.'

TRAZBEMAR? . B "ERACHEE - .

'What then made you so glad that you could not sleep?' 'He is a man who loves what is good.'

34

EF K

Gaozi ll:

Gaozi ll:

L&A

"FERET? . H: "HEERXT  MR8ET ? XE5%F= - BIN
WA BT BMRE ZLIE - XHAHE - BAKBHE : i
i FPREEHZE - 4 uﬁJ*iﬂZ’"ﬁFE@ BBARFEZS - £IERTF
B4 BIFEERZAZSR - BEAEEKRZARE - E&s - ofF
F?,

'Is the love of what is good sufficient?' 'The love of what is good is more than a sufficient
qualification for the government of the kingdom; how much more is it so for the State of Lu! If a
minister love what is good, all within the four seas will count 1000 li but a small distance, and will
come and lay their good thoughts before him. If he do not love what is good, men will say, "How
self-conceited he looks? He is sayinqg to himself, | know it." The language and looks of that self-
conceit will keep men off at a distance of 1,000 li. When good men stop 1,000 li off, calumniators,
flatterers, and sycophants will make their appearance. When a minister lives among calumniators,

flatterers, and sycophants, though he may wish the State to be well governed, is it possible for it
to be so?'

BRFHE: "THEZEFEWAMTE?

The disciple Chen said, 'What were the principles on which superior men of old took office?'
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Mencius replied, 'There were three cases in which they accepted office, and three in which they
left it. If received with the utmost respect and all polite observances, and they could say to
themselves that the prince would carry their words into practice, then they took office with him.
Afterwards, although there might be no remission in the polite demeanour of the prince, if their
words were not carried into practice, they would leave him. The second case was that in which,
though the prince could not be expected at once to carry their words into practice, yet being
received by him with the utmost respect, they took office with him. But afterwards, if there was a
remission in his polite demeanour, they would leave him. The last case was that of the superior
man who had nothing to eat, either morning or evening, and was so famished that he could not
move out of his door. If the prince, on hearing of his state, said, "I must fail in the great point, that
of carrying his doctrines into practice, neither am | able to follow his words, but | am ashamed to

allow him to die of want in my country;" the assistance offered in such a case might be received,
but not beyond what was sufficient to avert death.'

"RERRMZT  EREBERREZRH  BRERREY
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Mencius said, 'Shun rose from among the channelled fields. Fu Yue was called to office from the
midst of his building frames; Jiao Ge from his fish and salt; Guan Yi Wu from the hands of his
gaoler; Sun Shu Ao from his hiding by the sea-shore; and Bai Li Xi from the market-place. Thus,
when Heaven is about to confer a great office on any man, it first exercises his mind with
suffering, and his sinews and bones with toil. It exposes his body to hunger, and subjects him to
extreme poverty. It confounds his undertakings. By all these methods it stimulates his mind,
hardens his nature, and supplies his incompetencies. Men for the most part err, and are
afterwards able to reform. They are distressed in mind and perplexed in their thoughts, and then
they arise to vigorous reformation. When things have been evidenced in men's looks, and set
forth in their words, then they understand them. If a prince have not about his court families
attached to the laws and worthy counsellors, and if abroad there are not hostile States or other
external calamities, his kingdom will generally come to ruin. From these things we see how life
springs from sorrow and calamity, and death from ease and pleasure.'




36 SN EFH: "THASHR  FRABZHEMNE  STHEIMOR - |

Gaozill:  Mencius said, 'There are many arts in teaching. | refuse, as inconsistent with my character, to
teach a man, but | am only thereby still teaching him.'
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English translation: James Legge [ Library Resources
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Mencius said, 'He who has exhausted all his mental constitution knows his nature. Knowing his
nature, he knows Heaven. To preserve one's mental constitution, and nourish one's nature, is the
way to serve Heaven. When neither a premature death nor long life causes a man any double-

mindedness, but he waits in the cultivation of his personal character for whatever issue; this is the
way in which he establishes his Heaven-ordained being.'

=FHE . TE¥Fmt - BRELF - EWHmE  FAUFEBRBZT - &
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Mencius said, 'There is an appointment for everything. A man should receive submissively what
may be correctly ascribed thereto. Therefore, he who has the true idea of what is Heaven's
appointment will not stand beneath a precipitous wall. Death sustained in the discharge of one's
duties may correctly be ascribed to the appointment of Heaven. Death under handcuffs and
fetters cannot correctly be so ascribed.’

E%E:r?%%Z'%H%Zvﬁﬁﬁ*mﬁm'iﬁﬁ%mex
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Mencius said, 'When we get by our seeking and lose by our neglecting - in that case seeking is of
use to getting, and the things sought for are those which are in ourselves. When the seeking is

according to the proper course, and the getting is only as appointed - in that case the seeking is of
no use to getting, and the things sought are without ourselves.'

=TH: "EYE
SRR e .
Mencius said, 'All things are already complete in us. There is no greater delight than to be
conscious of sincerity on self-examination. If one acts with a vigorous effort at the law of

reciprocity, when he seeks for the realization of perfect virtue, nothing can be closer than his
approximation to it.'
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Mencius said, "To act without understanding, and to do so habitually without examination,
pursuing the proper path all the life without knowing its nature - this is the way of multitudes.'

=FHE . TAARSIDIED - I ZH - BIDE -

Mencius said, 'A man may not be without shame. When one is ashamed of having been without
shame, he will afterwards not have occasion to be ashamed.'

ZFHE: THZRAKRE -
AN - IEAB? .

Mencius said, 'The sense of shame is to a man of great importance. Those who form contrivances
and versatile schemes distinguished for their artfulness, do not allow their sense of shame to
come into action. When one differs from other men in not having this sense of shame, what will he
have in common with them?'
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Mencius said, 'The able and virtuous monarchs of antiquity loved virtue and forgot their power.
And shall an exception be made of the able and virtuous scholars of antiquity, that they did not do
the same? They delighted in their own principles, and were oblivious of the power of princes.
Therefore, if kings and dukes did not show the utmost respect, and observe all forms of
ceremony, they were not permitted to come frequently and visit them. If they thus found it not in
their power to pay them frequent visits, how much less could they get to employ them as
ministers?"

(ZFIE=E) fF"H,

1. 5@ . Another version reads: "EE".

& EARTEE
oo NEE - .
Mencius said to Song Gou Jian, 'Are you fond, Sir, of travelling to the different courts? | will tell

you about such travelling. If a prince acknowledge you and follow your counsels, be perfectly
satisfied. If no one do so, be the same.'

H: EmgeEEs

Gou Jian said, 'What is to be done to secure this perfect satisfaction?'
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Mencius replied, 'Honour virtue and delight in righteousness, and so you may always be perfectly
satisfied. Therefore, a scholar, though poor, does not let go his righteousness; though prosperous,
he does not leave his own path. Poor and not letting righteousness go - it is thus that the scholar
holds possession of himself. Prosperous and not leaving the proper path - it is thus that the
expectations of the people from him are not disappointed. When the men of antiquity realized their
wishes, benefits were conferred by them on the people. If they did not realize their wishes, they
cultivated their personal character, and became illustrious in the world. If poor, they attended to
their own virtue in solitude; if advanced to dignity, they made the whole kingdom virtuous as well.'

Tl ? ERFE - ANZ - MEE ; AR
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Mencius said, 'The mass of men wait for a king Wen, and then they will receive a rousing impulse.
Scholars distinguished from the mass, without a king Wan, rouse themselves.'

=FHE: THZURRZR  WEER&MA - ABAESR -

Mencius said, 'Add to a man the families of Han and Wei. If he then look upon himself without
being elated, he is far beyond the mass of men.'

&HFE: TRMRERER - #BAR ; LEBRE - #EAER

Mencius said, 'Let the people be employed in the way which is intended to secure their ease, and
though they be toiled, they will not murmur. Let them be put to death in the way which is intended
to preserve their lives, and though they die, they will not murmur at him who puts them to death.’
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Mencius said, 'Under a chief, leading all the princes, the people look brisk and cheerful. Under a
true sovereign, they have an air of deep contentment. Though he slay them, they do not murmur.
When he benefits them, they do not think of his merit. From day to day they make progress
towards what is good, without knowing who makes them do so. Wherever the superior man
passes through, transformation follows; wherever he abides, his influence is of a spiritual nature.
It flows abroad, above and beneath, like that of Heaven and Earth. How can it be said that he
mends society but in a small way!"

=FH: "CE AUWCE ZAA"“ c EH - AMSHZBEM -
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Mencius said, 'Kindly words do not enter so deeply into men as a reputation for kindness. Good
government does not lay hold of the people so much as good instructions. Good government is

feared by the people, while good instructions are loved by them. Good government gets the
people's wealth, while good instructions get their hearts.'

HFHE "TAZAEMREE - HREEW ; FRABMAE - HERA
- ZIRZE - |BANEBERE | KERT - BEAMFPHETE - R
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Mencius said, 'The ability possessed by men without having been acquired by learning is intuitive
ability, and the knowledge possessed by them without the exercise of thought is their intuitive
knowledge. Children carried in the arms all know to love their parents, and when they are grown a
little, they all know to love their elder brothers. Filial affection for parents is the working of
benevolence. Respect for elders is the working of righteousness. There is no other reason for
those feelings - they belong to all under heaven.'

BARAE - BEXKE  HFFAERR
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Mencius said, 'When Shun was living amid the deep retired mountains, dwelling with the trees
and rocks, and wandering among the deer and swine, the difference between him and the rude
inhabitants of those remote hills appeared very small. But when he heard a single good word, or

saw a single good action, he was like a stream or a river bursting its banks, and flowing out in an
irresistible flood.'

&HFHE . "EABEMAS - RAEMAR - ItmEs - .

Mencius said, 'Let a man not do what his own sense of righteousness tells him not to do, and let
him not desire what his sense of righteousness tells him not to desire - to act thus is all he has to
do.'

HFHE: TAZBARERMANE  EFETXE - BARET - HREOT

& HEBMR - 8E - |

Mencius said, 'Men who are possessed of intelligent virtue and prudence in affairs will generally
be found to have been in sickness and troubles. They are the friendless minister and concubine's
son, who keep their hearts under a sense of peril, and use deep precautions against calamity. On
this account they become distinguished for their intelligence.'

"EEEANE  SEENRBEREL  ARUARBEE - MU%
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IECT4IEE - o

Mencius said, 'There are persons who serve the prince; they serve the prince, that is, for the sake
of his countenance and favour. There are ministers who seek the tranquillity of the State, and find
their pleasure in securing that tranquillity. There are those who are the people of Heaven. They,
judging that, if they were in office, they could carry out their principles, throughout the kingdom,
proceed so to carry them out. There are those who are great men. They rectify themselves and
others are rectified.'
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Mencius said, 'The superior man has three things in which he delights, and to be ruler over the
kingdom is not one of them. That his father and mother are both alive, and that the condition of his
brothers affords no cause for anxiety; this is one delight. That, when looking up, he has no
occasion for shame before Heaven, and, below, he has no occasion to blush before men; this is a
second delight. That he can get from the whole kingdom the most talented individuals, and teach

and nourish them; this is the third delight. The superior man has three things in which he delights,
and to be ruler over the kingdom is not one of them."
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Mencius said, 'Wide territory and a numerous people are desired by the superior man, but what
he delights in is not here. To stand in the centre of the kingdom, and tranquillize the people within
the four seas - the superior man delights in this, but the highest enjoyment of his nature is not
here. What belongs by his nature to the superior man cannot be increased by the largeness of his
sphere of action, nor diminished by his dwelling in poverty and retirement - for this reason that it is
determinately apportioned to him by Heaven. What belongs by his nature to the superior man are
benevolence, righteousness, propriety, and knowledge. These are rooted in his heart; their growth
and manifestation are a mild harmony appearing in the countenance, a rich fullness in the back,
and the character imparted to the four limbs. Those limbs understand to arrange themselves,
without being told.'
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Mencius said, 'Bo Yi, that he might avoid Zhou, was dwelling on the coast of the northern sea
when he heard of the rise of king Wen. He roused himself and said, "Why should | not go and
follow him? | have heard that the chief of the West knows well how to nourish the old." Tai Gong,
to avoid Zhou, was dwelling on the coast of the eastern sea. When he heard of the rise of king
Wen, he said, "Why should | not go and follow him? | have heard that the chief if the West knows
well how to nourish the old." If there were a prince in the kingdom, who knew well how to nourish
the old, all men of virtue would feel that he was the proper object for them to gather to. Around the
homestead with its five mau, the space beneath the walls was planted with mulberry trees, with
which the women nourished silkworms, and thus the old were able to have silk to wear. Each
family had five brood hens and two brood sows, which were kept to their breeding seasons, and
thus the old were able to have flesh to eat. The husbandmen cultivated their farms of 100 mu, and
thus their families of eight mouths were secured against want. The expression, "The chief of the
West knows well how to nourish the old," refers to his regulation of the fields and dwellings, his
teaching them to plant the mulberry and nourish those animals, and his instructing the wives and
children, so as to make them nourish their aged. At fifty, warmth cannot be maintained without
silks, and at seventy flesh is necessary to satisfy the appetite. Persons not kept warm nor
supplied with food are said to be starved and famished, but among the people of king Wen, there
were no aged who were starved or famished. This is the meaning of the expression in question.'
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Mencius said, 'Let it be seen to that their fields of grain and hemp are well cultivated, and make
the taxes on them light - so the people may be made rich. Let it be seen to that the people use
their resources of food seasonably, and expend their wealth only on the prescribed ceremonies -
so their wealth will be more than can be consumed. The people cannot live without water and fire,
yet if you knock at a man's door in the dusk of the evening, and ask for water and fire, there is no
man who will not give them, such is the abundance of these things. A sage governs the kingdom
so as to cause pulse and grain to be as abundant as water and fire. When pulse and grain are as
abundant as water and fire, how shall the people be other than virtuous?'
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Mencius said, 'Confucius ascended the eastern hill, and Lu appeared to him small. He ascended
the Tai mountain, and all beneath the heavens appeared to him small. So he who has
contemplated the sea, finds it difficult to think anything of other waters, and he who has wandered
in the gate of the sage, finds it difficult to think anything of the words of others. There is an art in
the contemplation of water. It is necessary to look at it as foaming in waves. The sun and moon
being possessed of brilliancy, their light admitted even through an orifice illuminates. Flowing
water is a thing which does not proceed till it has filled the hollows in its course. The student who

has set his mind on the doctrines of the sage, does not advance to them but by completing one
lesson after another.'
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Mencius said, 'He who rises at cock-crowing and addresses himself earnestly to the practice of
virtue, is a disciple of Shun. He who rises at cock-crowing, and addresses himself earnestly to the

pursuit of gain, is a disciple of Zhi. If you want to know what separates Shun from Zhi, it is simply
this: the interval between the thought of gain and the thought of virtue.'
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Mencius said, 'The principle of the philosopher Yang was "Each one for himself." Though he might
have benefited the whole kingdom by plucking out a single hair, he would not have done it. The
philosopher Mo loves all equally. If by rubbing smooth his whole body from the crown to the heel,
he could have benefited the kingdom, he would have done it. Zi Mo holds a medium between
these. By holding that medium, he is nearer the right. But by holding it without leaving room for
the exigency of circumstances, it becomes like their holding their one point. The reason why | hate
that holding to one point is the injury it does to the way of right principle. It takes up one point and
disregards a hundred others.'

ZFHE: TEEHE  BEHW  BEAREHREZLEN - BlEEZM -
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Mencius said, 'The hungry think any food sweet, and the thirsty think the same of any drink, and
thus they do not get the right taste of what they eat and drink. The hunger and thirst, in fact, injure
their palate. And is it only the mouth and belly which are injured by hunger and thirst? Men's
minds are also injured by them. If a man can prevent the evils of hunger and thirst from being any
evils to his mind, he need not have any sorrow about not being equal to other men.'

ZFHE . THNEAU=2S5E - |
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Mencius said, 'Hui of Liu Xia would not for the three highest offices of State have changed his firm
purpose of life.’

&=FH: "ERERERST  BHNIMAKR  BREFT -

Mencius said, 'A man with definite aims to be accomplished may be compared to one digging a
well. To dig the well to a depth of seventy-two cubits, and stop without reaching the spring, is after
all throwing away the well.!

&=FHE: TEE M2 BN B2t A% - Rzt - AERMA
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Mencius said, 'Benevolence and righteousness were natural to Yao and Shun. Tang and Wu
made them their own. The five chiefs of the princes feigned them. Having borrowed them long
and not returned them, how could it be known they did not own them?"'
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Gong Sun Chou said, 'Yi Yin said, "I cannot be near and see him so disobedient to reason," and
therewith he banished Tai Jia to Tong. The people were much pleased. When Tai Jia became

virtuous, he brought him back, and the people were again much pleased. When worthies are
ministers, may they indeed banish their sovereigns in this way when they are not virtuous?"

&HFHE: "TAEFPRZE . AT BEPZE - REDL -
Mencius replied, 'If they have the same purpose as Yi Yin, they may. If they have not the same
purpose, it would be usurpation.’

AHAR: T (F) B TARES, BFZAHME @A ?

Gong Sun Chou said, 'lt is said, in the Book of Poetry, "He will not eat the bread of idleness!" How
is it that we see superior men eating without labouring?'

=FH: "EFERET  HERZ  ALEZE; HFHitz - Al
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Mencius replied, 'When a superior man resides in a country, if its sovereign employ his counsels,
he comes to tranquillity, wealth and glory. If the young in it follow his instructions, they become

filial, obedient to their elders, true-hearted, and faithful. What greater example can there be than
this of not eating the bread of idleness?"

FFEREBE: "T@E?

The king's son, Dian, asked Mencius, saying, 'What is the business of the unemployed scholar?'
=ZFE TEE - .

Mencius replied, 'To exalt his aim.'

B "MUBEE? .

Tien asked again, 'What do you mean by exalting the aim?'
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The answer was, 'Setting it simply on benevolence and righteousness. He thinks how to put a
single innocent person to death is contrary to benevolence; how to take what one has not a right
to is contrary to righteousness; that one's dwelling should be benevolence; and one's path should
be righteousness. Where else should he dwell? What other path should he pursue? When

benevolence is the dwelling-place of the heart, and righteousness the path of the life, the
business of a great man is complete.'
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Mencius said, 'Supposing that the kingdom of Qi were offered, contrary to righteousness, to Chen

Zhong, he would not receive it, and all people believe in him, as a man of the highest worth. But 39
this is only the righteousness which declines a dish of rice or a plate of soup. A man can have no

greater crimes than to disown his parents and relatives, and the relations of sovereign and

minister, superiors and inferiors. How can it be allowed to give a man credit for the great
excellences because he possesses a small one?"'

HhIERE . "#/XF  FEH/L  BERA  RUWZ@?,

Tao Ying asked, saying, 'Shun being sovereign, and Gao Yao chief minister of justice, if Gu Sou
had murdered a man, what would have been done in the case?’

HFE: TRZMER - |

Mencius said, 'Gao Yao would simply have apprehended him.'
FRRIFEAZRER ?

'‘But would not Shun have forbidden such a thing?'

B : "REBF/MRZ ? XRAEMRZT -

'Indeed, how could Shun have forbidden it? Gao Yao had received the law from a proper source.'

FERAIZRIN 2 ?

'In that case what would Shun have done?"
F: "R\EXDN BRI - Sam® - BEEME - &5
5* ' Zﬁiﬁ/u\%? ° ]

'Shun would have regarded abandoning the kingdom as throwing away a worn-out sandal. He
would privately have taken his father on his back, and retired into concealment, living some where
along the sea-coast. There he would have been all his life, cheerful and happy, forgetting the
kingdom.'

40

HFEBZE ZREXZF - BRAEKE: "EBR -

B! RIFBAZFE? |
Mencius, going from Fan to Qi, saw the king of Qi's son at a distance, and said with a deep sigh,

'One's position alters the air, just as the nurture affects the body. Great is the influence of position!
Are we not all men's sons in this respect?'
HEE

m=FH: "TEFEE B KRZEAE MEFERE -

ZAt, RER TN ZEEET ?BEZR  URIEEEZR - F&F
FIEIEEET - HEHBZUREBL ? o IBEM - FHECT - |

Mencius said, 'The residence, the carriages and horses, and the dress of the king's son, are

mostly the same as those of other men. That he looks so is occasioned by his position. How much

more should a peculiar air distinguish him whose position is in the wide house of the world! 'When

the prince of Lu went to Song, he called out at the Die Shi gate, and the keeper said, "This is not

our prince. How is it that his voice is so like that of our prince?" This was occasioned by nothing
but the correspondence of their positions.'

41

ZFE: TERURE . KXot B - BEM - RS 8
TREBEN - RUYMEE  BEFRAEN - | 42

Mencius said, 'To feed a scholar and not love him, is to treat him as a pig. To love him and not
respect him, is to keep him as a domestic animal. Honouring and respecting are what exist before
any offering of gifts. If there be honouring and respecting without the reality of them, a superior
man may not be retained by such empty demonstrations.’
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&ZFE: TREEe . Rt BEA - REBETLER -

Mencius said, 'The bodily organs with their functions belong to our Heaven-conferred nature. But
a man must be a sage before he can satisfy the design of his bodily organization.'

HETAEE - ARRE : TAEZE  BARSE?

The king Xuan of Qi wanted to shorten the period of mourning. Gong Sun Chou said, "To have
one whole year's mourning is better than doing away with it altogether.’

mFH: "RBRSZERIZE  FRIZERFSE TR ZEFHEMe
9“% °J

Mencius said, 'That is just as if there were one twisting the arm of his elder brother, and you were
merely to say to him "Gently, gently, if you please." Your only course should be to teach such an

one filial piety and fraternal duty.'
FELE -

TFEHBNE  HERZHFEHHAZE -
hm?,

At that time, the mother of one of the king's sons had died, and his tutor asked for him that he
might be allowed to observe a few months' mourning. Gong Sun Chou asked, 'What do you say of

this?'
B "EMRZMACEE - #N—HARE  BREZRMABRE

e,
Mencius replied, 'This is a case where the party wishes to complete the whole period, but finds it

impossible to do so. The addition of even a single day is better than not mourning at all. | spoke of
the case where there was no hindrance, and the party neglected the thing itself.'

rBHE

&=FH . "EFZRUEER  BURRIEZE - BREE - BEY
Z - AEBE  AAE - ItRE - BFZRUET -

Mencius said, 'There are five ways in which the superior man effects his teachlng. There are
some on whom his influence descends like seasonable rain. There are some whose virtue he
perfects, and some of whose talents he assists the development. There are some whose inquiries
he answers. There are some who privately cultivate and correct themselves. These five ways are
the methods in which the superior man effects his teaching.'

ABRBE . TEABR 22 HEERA - UFIRM

ROERMBEZEZEN ?
Gong Sun Chou said, 'Lofty are your principles and admirable, but to learn them may well be

likened to ascending the heavens - something which cannot be reached. Why not adapt your
teaching so as to cause learners to consider them attainable, and so daily exert themselves!'

=FH : FKEKFZ%%IEQFE%EE C RABMEEESEER - BF5IM
KB . B - hEMIL - (AR

Mencius sald, 'A great artificer does not, for the sake of a stupid workman, alter or do away with
the marking-line. Yi did not, for the sake of a stupid archer, charge his rule for drawing the bow.
The superior man draws the bow, but does not discharge the arrow, having seemed to leap with it
to the mark; and he there stands exactly in the middle of the path. Those who are able, follow
him."'

° f AR

=FH: "XhAE - - UBE - REER

AN

FANEL -

Mencius said, "When right principles prevail throughout the kingdom, one's principles must appear
along with one's person. When right principles disappear from the kingdom, one's person must

vanish along with one's principles. | have not heard of one's principles being dependent for their
manifestation on other men.’

@5 ; X hEE
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PEFHE . THREZEPIMT - BEME - MAZ T ?

The disciple Gong Du said, 'When Geng of Tang made his appearance in your school, it seemed
proper that a polite consideration should be paid to him, and yet you did not answer him. Why was
that?"

HTFE: "HREMBE - MEME - EMR - KA MR - WM
R EFTAET - MEAS -

Mencius replied, 'l do not answer him who questions me presuming on his nobility, nor him who
presumes on his talents, nor him who presumes on his age, nor him who presumes on services

performed to me, nor him who presumes on old acquaintance. Two of those things were
chargeable on Geng of Tang.'

il = i rﬁWFﬂEﬁﬁE% AT RATEEE - B|ATAED -
HigiRE - HE®

Mencius said, 'He who stops short where stopping is acknowledged to be not allowable, will stop
short in everything. He who behaves shabbily to those whom he ought to treat well, will behave
shabbily to all. He who advances with precipitation will retire with speed.’

HTFHE: "AEFZRYT - BZMEC  REWM - CZ2mIBE - R
m_R  CRMEY - |

Mencius said, 'In regard to inferior creatures, the superior man is kind to them, but not loving. In
regard to people generally, he is loving to them, but not affectionate. He is affectionate to his

parents, and lovingly disposed to people generally. He is lovingly disposed to people generally,
and kind to creatures.'

cEE THEEANTY *%%27,%“ ,1 EEARY  HEZB

% EZRZANMARY 2Bt ER2CABEEA  SHEW -
ARBE=F 2 - MANINZE ; Eﬁﬂﬁ;ﬁ“’x MmEEER - EZBAH
e

Mencius said, 'The wise embrace all knowledge, but they are most earnest about what is of the
greatest importance. The benevolent embrace all in their love, but what they consider of the
greatest importance is to cultivate an earnest affection for the virtuous. Even the wisdom of Yao
and Shun did not extend to everything, but they attended earnestly to what was important. Their
benevolence did not show itself in acts of kindness to every man, but they earnestly cultivated an
affection for the virtuous. Not to be able to keep the three years' mourning, and to be very
particular about that of three months, or that of five months; to eat immoderately and swill down

the soup, and at the same time to inquire about the precept not to tear the meat with the teeth;
such things show what | call an ignorance of what is most important.
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&FHE . TAMIE - BREE | CEUEMREBREMRAE - AMIED
HATAZKREMRE - |
Mencius said, 'The opposite indeed of benevolent was the king Hui of Liang! The benevolent,

beginning with what they care for, proceed to what they do not care for. Those who are the
opposite of benevolent, beginning with what they do not care for, proceed to what they care for.'

NBHBE : TS ?
Gong Sun Chou said, 'What do you mean?'

TREFD M ERERMEBZ - AM - REZ - BAREE
WEREPTE R - BZBUEMARKEMED - |
Mencius answered, 'The king Hui of Liang, for the matter of territory, tore and destroyed his
people, leading them to battle. Sustaining a great defeat, he would engage again, and afraid lest
they should not be able to secure the victory, urged his son whom he loved till he sacrificed him

with them. This is what | call "beginning with what they do not care for, and proceeding to what
they care for."

&ZFE T (BN BEE - KERI - RIBEZE - EE LM
B AARAE - o

Mencius said, 'In the "Spring and Autumn" there are no righteous wars. Instances indeed there
are of one war better than another. "Correction" is when the supreme authority punishes its
subjects by force of arms. Hostile States do not correct one another.'

=FH: "TERE (F)  RIANE () - &R (BHE) - WNZ=%
ME& - CABBRKT - LECKEAC - METED ZREFH ?
Mencius said, 'It would be better to be without the Book of History than to give entire credit to it. In
the "Completion of the War," | select two or three passages only, which | believe. "The benevolent
man has no enemy under heaven. When the prince the most benevolent was engaged against

him who was the most the opposite, how could the blood of the people have flowed till it floated
the pestles of the mortars?™

ZFHE: "TEAH: "RERR  RERE - o AFEM - BEF{C -
R NEHUS - mEmAEILIKER - REMAEFERR - B . TE25%
2 HEZRRY  FE=—AM - KE=TA-EH: "#R | =
M FFEEST - o FERAEEE - TZRSET - SMECH -
SRR ?

Mencius said, 'There are men who say "l am skilful at marshalling troops, | am skilful at
conducting a battle!" They are great criminals. If the ruler of a State love benevolence, he will
have no enemy in the kingdom. When Tang was executing his work of correction in the south, the
rude tribes on the north murmured. When he was executing it in the east, the rude tribes on the
west murmured. Their cry was "Why does he make us last?" When king Wu punished Yin, he had
only three hundred chariots of war, and three thousand life-guards. The king said, "Do not fear.
Let me give you repose. | am no enemy to the people!" On this, they bowed their heads to the
earth, like the horns of animals falling off. "Royal correction" is but another word for rectifying.
Each State wishing itself to be corrected, what need is there for fighting?'

#FH: THEREERANRE - ABEREATS - .
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Mencius said, 'A carpenter or a carriage-maker may give a man the circle and square, but cannot
make him skilful in the use of them."

&TH . "RZMEGHEN  EREEE ; REBXFM - LK
wE YR EBBZ -

Mencius said, 'Shun's manner of eating his parched grain and herbs was as if he were to be doing
so all his life. When he became sovereign, and had the embroidered robes to wear, the lute to

play, and the two daughters of Yao to wait on him, he was as if those things belonged to him as a
matter of course.’

HZTHE: "TESMEMRARZED  RAZR
Z5 - AINRER - RRBEERZT - —BE - .
Mencius said, 'From this time forth | know the heavy consequences of killing a man's near
relations. When a man kills another's father, that other will kill his father; when a man kills

another's elder brother, that other will kill his elder brother. So he does not himself indeed do the
act, but there is only an interval between him and it.'

ATRREL ; A

HFHE: THZBET  BUER - STZRET - KUAR -

Mencius said, 'Anciently, the establishment of the frontier-gates was to guard against violence.
Nowadays, it is to exercise violence.'

&=FH: "BATE  ATREF BARLE - ABETREF - .
Mencius said, 'If a man himself do not walk in the right path, it will not be walked in even by his

wife and children. If he order men according to what is not the right way, he will not be able to get
the obedience of even his wife and children.'

&=FE: "TATHE  NEARER,; BTRSE - BHAREE -

Mencius said, 'A bad year cannot prove the cause of death to him whose stores of gain are large;
an age of corruption cannot confound him whose equipment of virtue is complete.'

&=FHE
B
Mencius said, 'A man who loves fame may be able to decline a State of a thousand chariots; but if

he be not really the man to do such a thing, it will appear in his countenance, in the matter of a
dish of rice or a platter of soup.’

"HRZA - BEETRZE , BFEA ERFEER

=FHE: "AMELCE - RIBEZEE -
JEHZ:ADI: °J

Mencius said, 'If men of virtue and ability be not confided in, a State will become empty and void.
Without the rules of propriety and distinctions of right, the high and the low will be thrown into
confusion. Without the great principles of government and their various business, there will not be
wealth sufficient for the expenditure.’

fmiex  AILETMEL - REE - A

&FHE: "AMMEEE Bz&  AMCMEXT - KZBH -

Mencius said, 'There are instances of individuals without benevolence, who have got possession
of a single State, but there has been no instance of the throne's being got by one without
benevolence.'
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Mencius said, 'The people are the most important element in a nation; the spirits of the land and
grain are the next; the sovereign is the lightest. Therefore to gain the peasantry is the way to
become sovereign; to gain the sovereign is the way to become a prince of a State; to gain the
prince of a State is the way to become a great officer. When a prince endangers the altars of the
spirits of the land and grain, he is changed, and another appointed in his place. When the
sacrificial victims have been perfect, the millet in its vessels all pure, and the sacrifices offered at
their proper seasons, if yet there ensue drought, or the waters overflow, the spirits of the land and
grain are changed, and others appointed in their place.'

&HFE TEA - BEZEM - AR NEET - HEERZE
Z ERE - BREUS, BN TREZEE  BXH - 8KE - EF
Btz E - BEZT  BEEABED - FFEAMEEZYF - MRR
MR ZEF?

Mencius said, 'A sage is the teacher of a hundred generations - this is true of Bo Yi and Hui of Liu
Xia. Therefore when men now bear the character of Bo Yi, the corrupt become pure, and the
weak acquire determination. When they hear the character of Hui of Liu Xia, the mean become
generous, and the niggardly become liberal. Those two made themselves distinguished a hundred
generations ago, and after a hundred generations, those who hear of them, are all aroused in this
manner. Could such effects be produced by them, if they had not been sages? And how much
more did they affect those who were in contiguity with them, and felt their inspiring influence!"

&HFE: TChE AL -amEZ - B - .

Mencius said, '‘Benevolence is the distinguishing characteristic of man. As embodied in man's
conduct, it is called the path of duty.'

EFE: (AFTEE B TEEEGH -, ZQSEZEDL - X
B EMmeT - RfthEZE -

Mencius said, 'When Confucius was leaving Lu, he said, "l will set out by-and-by;" - this was the
way in which to leave the State of his parents. When he was leaving Qi, he strained off with his

hand the water in which his rice was being rinsed, took the rice, and went away - this was the way
in which to leave a strange State.'

&HFHE: "BFZERREZR  BETZRM -

Mencius said, 'The reason why the superior man was reduced to straits between Chen and Cai
was because neither the princes of the time nor their ministers sympathized or communicated
with him.'!

ERER . TREAARERO -

Mo Qi said, 'Greatly am | from anything to depend upon from the mouths of men.'

&HFE . TEGT - £18%20 - (F) = "TEOoHEE - BT

Ve g FLF o TERAZERAR - INRBERRRS o o XEH -

Mencius observed, 'There is no harm in that. Scholars are more exposed than others to suffer
from the mouths of men. It is said, in the Book of Poetry, "My heart is disquieted and grieved, | am
hated by the crowd of mean creatures." This might have been said by Confucius. And again,

"Though he did not remove their wrath, He did not let fall his own fame." This might be said of
king Wen.'

&=FHE . "EBELERERE  ©SARE; SUEEE - £ARE - .
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Mencius said, 'Anciently, men of virtue and talents by means of their own enlightenment made
others enlightened. Nowadays, it is tried, while they are themselves in darkness, and by means of
that darkness, to make others enlightened.'

&fEerHE: TWEZER NRBEZMKE - HAEARH  RIFE
28 SEEFILE ° |
Mencius said to the disciple Gao, 'There are the footpaths along the hills; if suddenly they be

used, they become roads; and if, as suddenly they are not used, the wild grass fills them up. Now,
the wild grass fills up your mind.'

5FH: "BZE  HMXEZE - |

The disciple Gao said, 'The music of Yu was better than that of king Wen.'

=R TEREZ? .

Mencius observed, 'On what ground do you say so?'

A "BUBE - .

And the other replied, 'Because at the pivot the knob of Yu's bells is nearly worn through.'
B: "BEEH?HPIZH - MBZNE?

Mencius said, 'How can that be a sufficient proof? Are the ruts at the gate of a city made by a
single two-horsed chariot?'

mes - WEE . TEABLUATHEARS ARTE -

When Qi was suffering from famine, Chen Zhen said to Mencius, 'The people are all thinking that
you, Master, will again ask that the granary of Tang be opened for them. | apprehend you will not

do so a second time.'
EREtT - Rz

=FH : "2RBEN BABKREE  =HER -

B BATREER- - RAE Z7HE - ZREE 8midr - BREES
ME--FERZ  BERETERZ - |

Mencius said, 'To do it would be to act like Feng Fu. There was a man of that name in Jin, famous
for his skill in seizing tigers. Afterwards he became a scholar of reputation, and going once out to
the wild country, he found the people all in pursuit of a tiger. The tiger took refuge in a corner of a
hill, where no one dared to attack him, but when they saw Feng Fu, they ran and met him. Feng

Fu immediately bared his arms, and descended from the carriage. The multitude were pleased
with him, but those who were scholars laughed at him.'

=TFE: TOZRKYE - BZRet BZREN - 8EZREM - [
Rzttt - M Aok BFAEET - CZRXFM - &2
REEW  BIZREEXH  BEZ7REEN  BAZRXED - @t -
BlS BfABmt -

hos aA AR |
Mencius said, 'For the mouth to desire sweet tastes, the eye to desire beautiful colours, the ear to
desire pleasant sounds, the nose to desire fragrant odours, and the four limbs to desire ease and
rest - these things are natural. But there is the appointment of Heaven in connexion with them,
and the superior man does not say of his pursuit of them, "It is my nature." The exercise of love
between father and son, the observance of righteousness between sovereign and minister, the
rules of ceremony between guest and host, the display of knowledge in recognising the talented,
and the fulfilling the heavenly course by the sage - these are the appointment of Heaven. But

there is an adaptation of our nature for them. The superior man does not say, in reference to
them, "It is the appointment of Heaven."

EEAEBHE - T#IEF - GAE? .

Hao Sheng Bu Hai asked, saying, 'What sort of man is Yue Zheng?'
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&HFE: TEAL . BEAM -
Mencius replied, 'He is a good man, a real man.'

TMIREE ? WREE ? .
'What do you mean by "A good man," "A real man?"
B : "I ZBE  BHCZBE - REZREE  REBMBNIEZRE
A K2 ZBE - BMACIAZ 2584 - #FF - — 27 - 27
e
The reply was, 'A man who commands our liking is what is called a good man. He whose
goodness is part of himself is what is called real man. He whose goodness has been filled up is
what is called beautiful man. He whose completed goodness is brightly displayed is what is called
a great man. When this great man exercises a transforming influence, he is what is called a sage.

When the sage is beyond our knowledge, he is what is called a spirit-man. Yue Zheng is between
the two first characters, and below the four last.'

HFHE : "TRAEBLERERE  RELERE B HIRZMeE--S5Z
BISEEE - B - BEAHEI - XWEmEZ -

Mencius said, 'Those who are fleeing from the errors of Mo naturally turn to Yang, and those who
are fleeing from the errors of Yang naturally turn to orthodoxy. When they so turn, they should at
once and simply be received. Those who nowadays dispute with the followers of Yang and Mo do

so as if they were pursuing a stray pig, the leg of which, after they have got it to enter the pen,
they proceed to tie.'

Z7H
- AE_MEAR -

TEMEZIL - BRI NRZAE - BFRE— - &H
RE=MmRX 75 -

Mencius said, 'There are the exactions of hempen-cloth and silk, of grain, and of personal service.

The prince requires but one of these at once, deferring the other two. If he require two of them at
once, then the people die of hunger. If he require the three at once, then fathers and sons are
separated.’'

&=FHE T AR - BE - BREE - BOK

8-

Mencius said, 'The precious things of a prince are three: the territory, the people, the government
and its business. If one value as most precious pearls and jade, calamity is sure to befall him.'

"HEEZE= .

BAFEERE - &FH : "EREAE ! |

Pen Cheng Kuo having obtained an official situation in Qi, Mencius said, 'He is a dead man, that

Pen Cheng Kuo!'
BRERM - FIABR . " RFAADUHNEZRR ?

Pen Cheng Kuo being put to death, the disciples asked, saying, 'How did you know, Master, that
he would meet with death?"
FTeime

H: "ESAt/NES  REEFZREN - AIERIRE
N

Mencius replied, 'He was a man, who had a little ability, but had not learned the great doctrines of
the superior man. He was just qualified to bring death upon himself, but for nothing more."'

TF2H - BREE - AREREL  BARZHE - HH2A
ERFREZED?

When Mencius went to Teng, he was lodged in the Upper palace. A sandal in the process of
making had been placed there in a window, and when the keeper of the place came to look for it,

he could not find it. On this, some one asked Mencius, saying, 'Is it thus that your followers pilfer?"
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H: "FURRBEARE?

Mencius replied, 'Do you think that they came here to pilfer the sandal?"

H: "5kt - XRFZRBMHL . FEALE  REAE -5
FRZMEE - |

The man said, 'l apprehend not. But you, Master, having arranged to give lessons, do not go back

to inquire into the past, and you do not reject those who come to you. If they come with the mind
to learn, you receive them without any more ado.'

URLE

&=FE . "TABBRAR - BEZREMZ - C; ABBAR -
ZREM® - & - ABEREREAZL - MCAIBRE ; AR JE
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zt - ZEEFRZEL -

Mencius said, 'All men have some things which they cannot bear; extend that feeling to what they
can bear, and benevolence will be the result. All men have some things which they will not do;
extend that feeling to the things which they do, and righteousness will be the result. If a man can
give full development to the feeling which makes him shrink from injuring others, his benevolence
will be more than can be called into practice. If he can give full development to the feeling which
refuses to break through, or jump over, a wall, his righteousness will be more than can be called
into practice. If he can give full development to the real feeling of dislike with which he receives
the salutation, "Thou," "Thou," he will act righteously in all places and circumstances. When a
scholar speaks what he ought not to speak, by guile of speech seeking to gain some end; and
when he does not speak what he ought to speak, by guile of silence seeking to gain some end;
both these cases are of a piece with breaking through a neighbour's wall.'

'SamisEE S5t ; FSUMEEE - St - B2
St ANEMERS - BFZT  BEBMAXNE - NmESEEM
EAZH - FSKRAZE - MAABEEE - |

Mencius said, 'Words which are simple, while their meaning is far-reaching, are good words.
Principles which, as held, are compendious, while their application is extensive, are good
principles. The words of the superior man do not go below the girdle, but great principles are
contained in them. The principle which the superior man holds is that of personal cultivation, but
the kingdom is thereby tranquillized. The disease of men is this: that they neglect their own fields,

and go to weed the fields of others, and that what they require from others is great, while what
they lay upon themselves is light.'
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Mencius said, 'Yao and Shun were what they were by nature; Tang and Wu were so by returning
to natural virtue. When all the movements, in the countenance and every turn of the body, are
exactly what is proper, that shows the extreme degree of the complete virtue. Weeping for the
dead should be from real sorrow, and not because of the living. The regular path of virtue is to be
pursued without any bend, and from no view to emolument. The words should all be necessarily

sincere, not with any desire to do what is right. The superior man performs the law of right, and
thereby waits simply for what has been appointed.'
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Mencius said, 'Those who give counsel to the great should despise them, and not look at their
pomp and display. Halls several times eight cubits high, with beams projecting several cubits;
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these, if my wishes were to be realized, | would not have. Food spread before me over ten cubits
square, and attendants and concubines to the amount of hundreds; these, though my wishes
were realized, | would not have. Pleasure and wine, and the dash of hunting, with thousands of
chariots following after me; these, though my wishes were realized, | would not have. What they
esteem are what | would have nothing to do with; what | esteem are the rules of the ancients. Why
should | stand in awe of them?"
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Mencius said, 'To nourish the mind there is nothmg better than to make the desires few. Here is a

man whose desires are few - in some things he may not be able to keep his heart, but they will be
few. Here is a man whose desires are many - in some things he may be able to keep his heart,
but they will be few.'

BEEFE MBFATRESR - NHRHEHE : "HEXEFESH
x£7?.,
Mencius said, 'Zeng Xi was fond of sheep-dates, and his son, the philosopher Zeng, could not

bear to eat sheep-dates.' Gong Sun Chou asked, saying, 'Which is best, minced meat and broiled
meat, or sheep-dates?'
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Mencius said, 'Mince and broiled meat, to be sure.’
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Gong Sun Chou went on, 'Then why did the philosopher Zeng eat mince and broiled meat, and
would not eat sheep-dates?'
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Mencius answered, 'For mince and broiled meat there is a common liking, while that for sheep-

dates was peculiar. We avoid the name, but do not avoid the surname. The surname is common;
the name is peculiar.’
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Wan Zhang asked, saying, 'Confucius, when he was in Chen, said: "Let me return. The scholars
of my school are ambitious, but hasty. They are for advancing and seizing their object, but cannot
forget their early ways." Why did Confucius, when he was in Chen, think of the ambitious scholars

of Lu?'
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Mencius replied, 'Confucius not getting men pursuing the true medium, to whom he might
communicate his instructions, determined to take the ardent and the cautiously-decided. The
ardent would advance to seize their object; the cautiously-decided would keep themselves from
certain things. It is not to be thought that Confucius did not wish to get men pursuing the true
medium, but being unable to assure himself of finding such, he therefore thought of the next
class.'
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'l venture to ask what sort of men they were who could be styled "The ambitious?™
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'Such,' replied Menmus, as Qin Zhang, Zeng Xi, and Mu Pi, were those whom Confucius styled
"ambitious."
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'Why were they styled "ambitious?"
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The reply was, 'Their aim led them to talk magniloquently, saying, "The ancients!" "The ancients!"
But their actions, where we fairly compare them with their words, did not correspond with them.
When he found also that he could not get such as were thus ambitious, he wanted to get scholars
who would consider anything impure as beneath them. Those were the cautiously-decided, a
class next to the former." Zhang pursued his questioning, 'Confucius said, "They are only your
good careful people of the villages at whom | feel no indignation, when they pass my door without
entering my house. Your good careful people of the villages are the thieves of virtue."
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'What sort of people were they who could be styled "Your good careful people of the villages?"
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Mencius replied, 'They are those who say, "Why are they so magniloquent? Their words have not
respect to their actions and their actions have not respect to their words, but they say, "The
ancients! The ancients! Why do they act so peculiarly, and are so cold and distant? Born in this
age, we should be of this age, to be good is all that is needed." Eunuch-like, flattering their
generation - such are your good careful men of the villages.'
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Wan Zhang said, 'Their whole village styles those men good and careful. In all their conduct they
are so. How was it that Confucius considered them the thieves of virtue?"
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Mencius replied, 'lf you would blame them, you find nothing to allege. If you would criticise them,
you have nothing to criticise. They agree with the current customs. They consent with an impure
age. Their principles have a semblance of right-heartedness and truth. Their conduct has a
semblance of disinterestedness and purity. All men are pleased with them, and they think
themselves right, so that it is impossible to proceed with them to the principles of Yao and Shun.
On this account they are called "The thieves of virtue." Confucius said, "I hate a semblance which
is not the reality. | hate the darnel, lest it be confounded with the corn. | hate glib-tonguedness,
lest it be confounded with righteousness. | hate sharpness of tongue, lest it be confounded with
sincerity. | hate the music of Chang, lest it be confounded with the true music. | hate the reddish
blue, lest it be confounded with vermilion. | hate your good careful men of the villages, lest they be
confounded with the truly virtuous." The superior man seeks simply to bring back the unchanging
standard, and, that being correct, the masses are roused to virtue. When they are so aroused,
forthwith perversities and glossed wickedness disappear.'
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Jin Xin Il:  Mencius said, 'From Yao and Shun down to Tang were 500 years and more. As to Yu and Gao
Yao, they saw those earliest sages, and so knew their doctrines, while Tang heard their doctrines
as transmitted, and so knew them. From Tang to king Wen were 500 years and more. As to Yi
Yin, and Lai Zhu, they saw Tang and knew his doctrines, while king Wen heard them as
transmitted, and so knew them. From king Wen to Confucius were 500 years and more. As to Tai
Gong Wang and San Yi Sheng, they saw Wen, and so knew his doctrines, while Confucius heard
them as transmitted, and so knew them. From Confucius downwards until now, there are only 100
years and somewhat more. The distance in time from the sage is so far from being remote, and
so very near at hand was the sage's residence. In these circumstances, is there no one to
transmit his doctrines? Yea, is there no one to do so?'
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