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INTRODUCTION
Saadia Ben | oseph

Saapia Ben JosepH, the greatest of the Geonim, as the heads of the
celebrated Babylonian Talmudical academies of Sura and Pumbe-
ditha during the post-Saburaic period were called, was born in the
spring of the year 882 C.E. in the village of Dilaz located in the
Fayyum district of Upper Egypt. Next to nothing is now known
about his immediate forebears, his youth, or his education, All that
can be stated with certainty is that the Egypt in which the future
leader of Jewry grew up was by no means a spiritual desert, lying
midway, as it did, between the two cultural centers of Babylonia
and Kairuan; and that by the time he left his native land at the
age of twenty-three he already had to his credit the composition of
2 Hebrew dictionary and a refutation of the views of the founder
of the Karaite sect, Anan.

C.E. the young scholar moved between Palestine Aleppo, and

between the Jewish religious authorities of Palestine and Babylonia
over the right to fix the calendar, upon which depended the dates
of the holidays, gave Saadia an opportunity to display both his
erudition and his ability as a polemist. Espousing the cause of the
Babylonians, he succeeded in completely refuting the rival claims
of the Palestinian leader Ben Meir. In recognition of his services
he was made an official member of the academy of Sura with the
title of Alluf.

The next time Saadia is heard from is in the year 928, when he
Was appointed to the Gaonate of Sura, vnmum the first moammsn_. to
be invited to occupy this most important and influential position
of leadership in the Judaism of his day. He had been in office only
two years when a fierce quarrel ensued between him and the man
who had been chiefly responsible for his clevation, the Exilarch
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David ben Zakkai, the hereditary secular head of the semi-autono-
mous Jewish community of Babylonia, who traced his descent
from the royal house of David. The cause of the conflict was a
decision rendered by the Exilarch concerning an inheritance dis-
pute, to which Saadia refused to give his endorsement because he
considered the decree illegal. This action on the part of Saadia,
especially since his colleague, the Gaon of Pumbeditha, had un-
hesitantly affixed his signature, so enraged the Exilarch that he
pronounced a ban on Saadia and appointed another Gaon in his
place. Saadia retaliated by outlawing the existing Exilarch and
naming one of his own choice instead.

For two years two FExilarchs and two Geonim of Sura were func-
tioning side by side until, owing to a change of government, David
ben Zakkai contrived to have Saadia officially removed from the
Gaonate. The five years during which he lived in retirement were
devoted by Saadia to intensive literary activity. Then, through the
mediation of mutual friends, a reconciliation was effected between
the Exilarch and the Gaon. However, the period of renewed friend-
ship was not destined to last very long, for three years later David
ben Zakkai died, and after the lapse of another two years—that is,
in the year g42—the man, whom he had appointed to the steward-
ship of the academy of Sura and who had, by mezns of his great
learning and his fearless championship of the cause of Rabbanite
Judaism invested the position of Gaon with new luster and pres-
tige, himself passed away.

The Book of Beliefs and Opinions

Saapia’s magnum opus, the Book of Beliefs and Opinions, consti-
tutes the first systematic presentation of Judaism as a rational body
of beliefs. It was begun apparently as a series of independent trea-
tises, which were later combined into an organic whole, except for
the concluding treatise which gives the impression of having been
added as a sort of appendix.

In conformity with the procedure in all his writings Saadia

prefaces the body of his Book of Beliefs and Opinions with a
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method he intends MW%_MMWM um. e g outlnes the
to write this book was the no”mcmwhmwmawm”r tempaced bim
were wavering between blind fait
unbelief on the other.
truth, In order to at

contemporaries who
- d .w on the one hand and arrogant
Smbéﬂ.m _M aim to anm them on to the road of
. 1s objective he was going to ma
Mmznﬁﬂm Mﬂﬂmwm Mww“”& MM:RQ of human _Sos_mmamnmno no:mn_“ MMM
o e aread w_ wl _mw y nm,nwnm of the .&S:n revelations recorded
thoracts Hal W 5 p Enm. ar .mBS being proscribed, speculation
ool b e vmmamm of .er_g was regarded by Saadia as not
o et Hrn: a woM:En ch..u his to him, however, did not
o oy it need for nn.,\a_mcom with which even the pro.
st & D“b ker could not entirely dispense. d
ain treatises i i 7
zons is divided deal aMMWn_nHMMnWrﬂwmrn Book of Belefsand orin
1) the creation of the world ;
NW mw._om.m unity and other divine attributes;
3 t %awoBBuuaBnna of God and the mean
4) man’s freedom to either
5) virtue and vice;
6) man’s soul and its immortalitv-
7) the doctrine of resurrection: &
8) the age of the Messiah an ,
9) reward and punishment i
10) the golden mean.
In all of these treatises the author
a summary of the most important dj
are nnm:ﬂmmmvw him, while what he
supporte i iti
_,mmwu& wnohmsﬂwnhvm:nn and Qm.m:_o: as well as by means of
the o proofs Q.QS.. or nxmn%_a_ in the first treatise he establishes
world oiine of v&m a&mﬂ.\:\c as the correct theory of how the
senting v oo rm.: sproving the tenability of twelve djs.

X sts. In the second :
Jewish i i ond treatise he uph
conception of the unity of God over against anmOMHMMnmy :
an

s of their revela-

obey or disobey God;

d of Israel’s redemption;
n the hereafter; and ’

presents besides his own view
vergent opinions. These latter
considers the right teaching is




xxvi THE BOOK OF BELIEFS AND OPINIONS

dogma of the trinity and Zoroastrian dualism. In the third, after
demonstrating the necessity of revelation, he polemizes against the
Christian and Mohammedan claims of the abrogation of the Mo-
saic Law. In the fourth he argues against the allegation that man
is hampered in his freedom of choice by God’s foreknowledge of
things. The sixth treatise contains a rejection of six unacceptable
views of the nature of the human soul as well as a refutation of
the theory of metempsychosis. The seventh takes up various argu-
ments propounded against the doctrine of resurrection and tries
to show that they are all null and void. In the eighth the Christian
teaching concerning the Messiah is refuted. In the ninth, again,
in addition to proving the necessity of reward and punishment in
the hereafter, the objections against this theory are reviewed and
answered.

In discussing the various subjects Saadia makes use of illustra-
tions derived from nearly all the sciences cultivated in his time
and surroundings, from medicine, anatomy, mathematics, astron-
omy, and even music. He drives horre his points by means of apt
quotations from the Bible, which is cited by him no less than 1,300
times. Even though as a Gaon he was the authority in his day on
the Talmud, he makes comparatively sparing use of this source of
Jewish tradition, apparently because it was his desire to defeat with
their own weapons the Karaites who accepted only the Written
Law as binding. The views of these sectarians, which Saadia com-
batted throughout his life, are, indeed, mentioned several times
directly in the Book of Beliefs and Opinions but more often by
implication.

In his philosophical ideas Saadia might best be characterized as
an eclectic although he followed in the arrangement of his book
the pattern of the works of the Mohammedan theologians of his
time known as the Mutakallimun, particularly those of the school
of the Mu‘tazilites, whose philosophical treatises usually revolved
about the two subjects of #nity and justice, that is, the nature of the
Creator and man’s freedom of will.

The original Arabic text of the Book of Beliefs and Opinions,
was published by S. Landauer (Leyden, 1880) on the basis of a

INTRODUCTION

Bodleian Bm.b:%l? and with the use of the variants presented b

the manuscript of the Leningrad library. A second version of nrw.
.mn<n:"r.qnmaun. which was the one used by Ibn Tibbon and which
is nﬂbﬁ.bm& in E.n Leningrad recension, was edited by W. Bacher
MMU .ﬁ wm: w“%%ran&on Festschrift (Leipzig, 1896, Hebrew section,

Z&ocm.w paraphrases in Hebrew of Saadia’s Book of Beliefs
and Opinions were made much carlier, the first literal translation
into mo_wnni of the entire work, which according to the author’s
own m.mc:m had been completed in the year 933, was that of Judah
ibn Tibbon, finished in the year 1186 in Lunel, Southern France
Of the seven individual editions of this Hebrew translation nrmn.
have appeared since the edirio princeps of Constantinople (1562)
that of Josefow (1885) with the commentary $¢bkil ha-'Emunah
by Israel ha-Levi is undoubtedly the best.

The only complete rendering into a modern language of the
voor to have made its appearance hitherto is that of Julius Fiirst
(Leipzig, 1845), who translated all but the last treatise into Ger-
man, In nww_:vc however, Fiirst’s work is a paraphrase rather than
a translation of the original, and a very inadequate one at that
for ﬂ.rn reason that he was able to utilize only Ibn Tibbon’s mnvnns”
version, which on account of its terminology and its slavish adher-

ence to the syntax of the Arabic text is very difficult to understand
without the use of the driginal.

XXvii

Other Writings of Saadia Gaon

Ir Saadia had produced nothing else than th 7

and Opinions, his claim to live m% the memory MmWMMnMHMw WN”M\M
rmsm. been established. The fact is, however, that he was a most
prolific writer, whose literary works extended over many branches
of knowledge, in a number of which he was not only a pioneer
but an unexcelled master. The fields of learning covered in his

sinammrmﬁvnn:anmna_u&vI._...
of Saadia Gaon as follows: v H, Malter in his Life and Works




xxviii THE BOOK OF BELIEFS AND OPINIONS
A) Hebrew philology (comprising grammar, lexicography, and

nx.nmnmmmv w.mn_:&:m poetics in general);
WW WMHWN% in its manifold ramifications Amownlsm the vari-
ous branches of the Jewish ”nmmm_ocm mHnm .n_<__v_ law);
ar and chronology (largely polemica 5

WW Hmmm“wwrw (especially mro mr:omomvw of nnrm._gw m:&. em-

bracing the author’s systems of ethics and psycho omwvm

F) Polemics against the Karaites and other opponents of tra-

ditional Judaism (of diversified content and written at vari-
ous periods of the author’s life). . .

Listing Saadia’s works in accordance with this mnro.BM MnUBQ
say that we have in his "Agron, in the first part Om.ir_n N cbrew
words were arranged in alphabetical oamu according to their ini-
tial letters and in the second part of s&_nr wro final letters W&S
arranged alphabetically to facilitate <a2mn.m9oP the mnmﬂ. m_n RN
dictionary. In his Books on Language, again, a grammatical wor
in twelve parts written in >BE\P we have the oldest known gram-
mar of the Hebrew language.”Besides these he also wrote an ex-
planation of ninety so-called Aapax legomena and other very rare
Hebrew and Aramaic words of the Bible. . .

Saadia was the first to translate the Hebrew mnw_mc:om into Ara-
bic, and this version is still used by Jews :.u Arabic-speaking coun-
tries. The translation is on the whole literal, paraphrase vnﬁm
resorted to only when found to be mvmor.:n_w necessary. Just as in
the Targum of Onkelos mnﬂrqomoBoGFmBm are avoided and un-
familiar names are rendered by appellatives known to the Arabic-

i er.
%MMMMWHMQS a catalogue of Saadia’s Son.wm discovered among
the Genizah fragments (see J. Mann in Jewish &:S.Rx@ Review,
n.s., XI, and S. Poznanski, idem, Vol. XIII) Saadia wrote commen-
taries in Arabic on about one half of the Pentateuch, as well as on
Isaiah, the twelve minor prophets, Psalms, wnoﬁuvm.v Job, Hmannm-
tions, Esther, and Daniel. These were 55:& provided, as was his
custom, with full introductions, and they m_mncmmm& many of ﬂﬂn
subjects from the philosophical as well as the philological stand-
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point. The above-named list speaks also of sermons, not mentioned
elsewhere, that he is said to have composed.
©/ In the field of liturgy, too, Saadia’s works were epoch-making.
‘His Siddur or “Order of Prayers,” which has recently been pub-
lished in Palestine with a Hebrew translation of the Arabic text,
besides being the first scientific investigation of the ritual of the
synagogue, is valuable also as the record of many liturgical com-
positions—other than the basic prayers—emanating from authors
who would otherwise have remained unknown. However be-
sides being a systematizer and classifier of the works of others
Saadia was also a religious poet in his own right, who tried his
hand at almost every type of liturgical poetry in vogue in his day.
Most of his verses that have been transmitted to us seem extremely
artificial. Some of his prose compositions, however, such as two of
his Bakkatoth that have been preserved, reveal deep religious fer-
vor and real grace and purity of style.

In his capacity of Gaon, the head of the Talmudical academy of
Sura and the chief Jewish legal authority in the world, Saadia’s
prime concern was with Jewish law. In this field, too, as Louis
Ginzberg notes in his Geonica, “Rabbi Saadia was the most im-
portant author of the Geonic time,” distinguishing himself not
only by the number but also by the originality of his contributions
to Halakic literature, He is quoted as having written an Introduc-
tion to the. Talmud, which was still extant in the sixteenth century.
He composed an Interpretation of the Thirteen (Hermeneutical)
Rules (of Rabbi Ishmael). Both of these were written originally
in Arabic. There are also attributed to him commentaries on vari-
ous tractates of the Talmud, likewise in the Arabic tongue.

Of particular interest in the Halakic field, however, are his mon-
ographs on various legal subjects, which he treated with his char-
acteristic thoroughness. The following titles are quoted: 1. On
Inheritance; 2. On Pledges; 3. On Testimony and Contracts; 4.On
Incest; 5.0n Mear Disqualified for Food (térephah); 6.0On Usary;
7.On Defilement and Puriry; 8. On (legal) Gifts; g. On the Gifts
Due t0 the Priests; 10. On the Laws Concerning Menstruation.
The only one of these works preserved in its entirety is the first.
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It reveals in its style as well as its method the influence of Moham-
medan jurisprudence. It, too, was written in Arabic,

Finally mention must be made of numerous responsa to ques-
tions directed to him as Gaon that Saadia wrote from time to time
cither in Arabic or in Aramaic, the official language of the Geonim.

The leading role that Saadia played in the Ben Meir controversy
reveals him as an expert on the Jewish calendar, the regulation of
which demanded a considerable knowledge of mathematics and
astronomy. At the request of the Exilarch David ben Zakkai he
drew up A Record-Book and Memorial Scroll for Generations,
dealing with the differences between the four principal rules of the
calendar as accepted by the Babylonians and those advocated by
their opponents. Copies of this book, which was written in the sum-
mer of the year 922, were sent not only to the communities of East-
ern countries but to those of Egypt and elsewhere too.

In addition he is quoted as having composed the Four Gates on
the four principles of the traditional calendar; the Book of zhe
Festivals on the appointment of the Jewish festivals in accordance
with the accepted calculations; three Lezters, two in Hebrew and
one in Arabic, soliciting the assistance of his pupils in Egypt in
suppressing Ben Meir’s changes; and The Order (or Mysteries)
of the Calendar.

In the realm of chronology, the importance of which lay in the
support that it lent to the belief in the uninterrupted continuity of
Jewish tradition, Saadia is credited with the composition in Arabic
of a Book of Chronology in seven parts covering the history of the
world from the creation down to the author’s time. He is believed
also to have written, in Hebrew, a Chronology of the Teachers of
the Misknah and the Talmud, a Genealogy of Rabbi Judah the
Patriarch, and an Arabic translation of the original Aramaic text
of The Scroll of the Hasmoneans, which gives a detailed and partly
legendary account of the victories of the Maccabees over Antiochus
and his generals.

As far as philosophy is concerned, Saadia wrote, in addition to
his masterpiece, the Book of Beliefs and Opinions, which is the
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subject of our translation, a vrm_omomrmnm_ commentary, the first
record, on the mystical Book of Creation, the mcnroavw_. of Emr.o“
rm mmn:v.& to the patriarch Abraham. In 2 lengthy _.:Womp n._n
with which he prefaces his book, he takes up seven Greek ﬂrn ies
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of Proofs for Burning Candles on the Sabbath, which is mentioned
in the list of Saadia’s writings published by Mann, was a part of
this work or not has not yet been decided.

Another anti-Karaite work of Saadia’s was his Book of Refuta-
tion of Ibn Sakawaiki, a Karaite who in a brochure entitled Book

of Shameful Things had attacked the essential parts of rabbinic

law. It was possibly against the same author that Saadia’s Book of
Refutation of an Overbearing Antagonist, in which the question
of the proper appointment of the festivals of Passover and Taber-
nacles is dealt with, was directed. His Refutation of Hiwwi al.
Balchi, again, was aimed at a Jewish radical, who denied not only
the validity of the Talmud but of the Bible as well.

One of Saadia’s latest polemics, in which he justified his position
in his struggle with the Exilarch and which was composed during
his period of seclusion was The Open Book. In contradistinction
to his previous polemical works it was written in Hebrew instead
of Arabic. Later on he issued a sequel in Arabic entitled The Book
That Refutes.

P
Saadia Literature in the English Language

THE standard work in any language on the career and the writ-
ings of the Gaon Saadia is Henry Malter’s Life and Works of
Saadia Gaon (Philadelphia, 1921). Besides giving a full-length
biography of the greatest of the Geonim, Malter has also compiled
in this book an exhaustive bibliography of all the works by and
about Saadia either extant or quoted at the date of its completion.

Articles dealing with various phases of the life, works, and teach-
ings of Saadia, as well as additional bibliographical lists, are to be
found in the following volumes:

Saadia Anniversary Volume, American Academy for Jewish Re-
search, New York, 1943.

Saadia Studies, edited by Abraham A. Neuman and Solomon Zeit-
lin, Philadelphia, 1943. Special edition of Jewish Quarterly Review,
n.s., XXXII (1943), 10g-4o1.

Saadya Studies, edited by Erwin I. J. Rosenthal, Manchester Uni-
versity Press, 1943. :

Rab Saadia Gaon, edited by Louis Finkelstein, Jewish Theological
Seminary of America, New York, 1944.

THE BOOK OF
BELIEFS AND OPINIONS

COMPOSED BY
SA‘ID "IBN YUSUF
(OTHERWISE] KNOWN AS SA'ADYA THE FAYYUMITE




INTRODUCTORY TREATISE
I

HE author opened his remarks with the words:
“Blessed be God, the God of Israel, Who is alone mouo_.&nw
of being regarded as the Evident Truth, Who verifies with
certainty unto rational beings the existence of their souls, by means
of which they assess accurately what they perceive with their senses
and apprehend correctly the objects of their knowledge. Uncertain-
ties are thereby removed from them and doubts disappear, so that
demonstrations become lucid for them and proofs become clear.
May He be lauded, then, above the highest commendation and
praise.”

II

Now after these preliminaries in praise of our Lord and our
brief expression of tribute to Him, I shal] preface this book, which
it has been my intention to compose, with an account of the causes
by which uncertainties may beset the minds of men jn their search
for the truth, as well as of the method by which they may resolve
these uncertainties, and thus reach the goal of their search. I shall
show, ?:?HBQ.O how some of these uncertainties so intrigue 1
some men that in their fancy and belief they become established 2

tainties from my mind so that J may fully attain the means of
serving Him, just as His pious one vomocmE Him when he said:
Uncover mine eyes that I may behold the maryels of Thy Law
(Ps. 119:18), .
This [introductory essay], as well as the subject matter of the
Note. The English translation of the title of the book follows the Hebrew ren-
dering of Ibn Tibbon,

1. ..m._iw:o:..l_:ﬁm__w “dominate.” Cf, Bloch’s translation,
2. “become nuﬂmvzmrnm:’:nﬂu__w “establish them as.”
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book proper,? I propose to formulate in simple rather than recondite
terms, in easy rather than difficult language, making use of only
the principal proofs and arguments and not of their subdivisions.
Thus the contents will be plain to follow and simple enough to
grasp and easy to master; and he who diligently studies the book
may thereby arrive at equity <2> * and truth—as the saint said
of wisdom when it is made accessible: Then wilt thou understand
righteousness and justice and equity, yea every good path (Prov.
2:9).

I shall, then, first make note of the cause by which uncertainties
arise in the minds of men. I maintain that the concepts of the intel-
lect are based on the perceptions of the senses. However, the things
perceived by sense are subject to confusion for one of two reasons:
either (2) because the secker is not sufficiently acquainted with
the object of his search, or (5) because he takes his task lightly and
falls short in the thoroughness and persistency of his quest. For
example, if a person were to seek one Reuben, the son of Jacob, he
could be in doubt about him, for only one of two reasons: either
(a) because he does not know him well, so that the latter might
be standing ° before him without being recognized by him, or he
might see someone else and think he is Reuben; of (4) because ®
he takes the easiest course, abandoning thoroughness. The result
[in the latter case] is that his love of ease inclines him to seek his
object with the least effort and the slightest concern, wherefore,
indeed, he does not discern it.

Similarly in regard to things of the intellect, confusion may arise
from one of these two causes: either (a) because the seeker of in-
tellectual knowledge is unacquainted with the methods” of evi-
dence, so that he declares a valid proof to be no proof and,
conversely, he declares what is no proof to be a valid proof, or (5)
because, even though he is conversant with the processes of reason-

3. “book proper”—literally “entire book.”

4. Beginning of page 2 of Landauer’s edition of the Arabic text. Subsequent
pages will be similarly indicated.

5. “the latter might be standing”—so according to Tbn Tibbon's Hebrew version.

6. *becausc”~—Ibn Tibbon.

7. “methods”—Ibn Tibbon.

DOUBT AND CERTAINTY

ing, he takes the quickest and easiest course
the conclusion before having completed th
about it.
How [much more would this apply] in th i i

these nOb&aon..m are combined mnv%.w Hmm%m Mnnhwnawamﬁwww wmﬂr
he be c:»nm:msn& with the art of reasoning and together SMH
that [deficiency]; lack the patience to explore fully such correct
Wboé_nm.mn as he has. Such a one would be far removed from hj
mom._ or in despair of ever reaching it. Now of the first class _M
individuals mentioned by us the saint has said: Every one that \No&
knowledge and understanding (Neh. 10:29), and of th _“«
:mB.&n They know not neither do they &a&m&.naa& (Ps mun." -
aW:: mote So&m this be true where to these two .mmnﬁ.omw.mm
Mn .& Ar .wV a third; namely, that the seeker does not know what
&m“m mnnm ing. m.cnr a one would be even further removed and more
s wwn rSB r_.m mow_, so much so that he would fail to recognize
i uth even if it mrn:E vx chance occur to him or 8 he should
b ppen to come upon it. He is thus like a creditor ? who does not
now the art of weighing, or even the nature of a balance and
weights, nor yet how much money is due him from his angwa

Even if his debtor were to mww.rma his debt in full, he would be
id it. Or if he were to receive from his

5

so that he jumps at
e task of reasoning

Ewm rn_cmro had defrauded his debtor,

ust like this case of the ignorant creditor i

. of th who sues } 10

Mm M_mo:n”m" mm the m:%ﬁmcm_ who seeks to weigh mwhwnﬂmwﬂmomo_‘

sclb out 1s totally ignorant of the nature of weighing i

ments and the quantity to be weigh ight Fohe o
ghed. He might furth

compared to a person who recejves money for rwwsm&mwn MMHMMVMWM

. . . .
_mnrm:m relies on J_m own sorting although he is unacqu
with the art of sorting. As a conse X

defective coins and refuse the goo

ainted
quence he would often accept
d. moBQE:m like that would

8. ..o......l?: Tibbon.
9. ..2&:2.:[52»3 “an individual,”

10, “the i i
the ignorant creditor who sues his debtor"—literally «

one of whom sues the other.” the two litigants
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also happen where he is acquainted with the art but fails to ob-
serve carcfully.

Scripture does indeed liken the sorting of just statements to the
sorting of money when it says, Like tested silver is the speech of
the righteous whilst the heart of the wicked is of little worth
(Prov. 10:20).1* Those whose knowledge of the art of sorting is
limited or who have but little patience are presented as wrongdoers,
because they wrong the truth; Scripture says, namely, Te Aeart of
the wicked is of little worth. On the other hand, those expert in
sorting are presented as righteous men on account of their knowl-
edge as well as their patience, as it is stated first, Like tested silver
is the speech of the righteous. Thus praise is bestowed on the
learned, and doubts are removed from them, only on account of
their patient penectration into all the phases of their art after ac-
quainting themselves thoroughly with it, as the saint said, BeAold,
I waited for your words, I listened for your reasons whilst ye
searched out what to say (Job 32: 11). In like manner did the other
saint say, And take not the :wo:m of truth utterly out of my mouth

(Ps. 119: 43).

What has prompted me to speak explicitly about this matter is
my observation of the state of many people in regard to their be-
liefs and convictions. There is among them, for instance, the type
of person who has attained the truth < 4> and is cognizant of it
and rejoices in it.*? Of him does the prophet say, Thy words were
found, and 1 did eat them; and Thy words were unto me a joy
and the rejoicing of my heart (Jer. 15: 16).

Again there is among them he who has attained the truth but
who is nevertheless in doubt about it, being neither wholly con-

vinced nor holding it firmly in his grasp. In reference to him the -

prophet says, Though I write for him ever so many things of My
Law, they are accounted as a stranger’s (Hos. 8:12).

There is further among them he who holds to be true what in
reality is false, thinking that it is the truth; he thus clings to false-

11. The usual translation is The tongue of the rightecus is as choice silver; the

heart of the wicked is litsle worth.
12. “in it"—Ibn Tibbon. These words are omitted in the Arabic text.
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hood and abandons what js right. Of him Scripture says, Let him

not trust in vanity, decejyi ; ] . !
ompense (Job. Gwﬁh&%Sn himself; for vanity shall be his rec-

he rej i
cjects. Then he passes on to still another for a while but gives it

c . .
vw:”.mms o:rmnnocsn of mann..Sm in it which has made jt repre
tble to him, and so he remaj )
! . ains unsettled all his life. S

one might be compared t 105 oo

! 0 a person who wishes to i
on . g0 to a certain
y but does not know the road leading 1o it Consequently he

walks a parasang along one Emrémw and hesitates. Then he turns

W%oﬁwh»SMM_Mﬁw\“ r.mvimw. Of him does Scripture say, The labor of
fools €th every one of them, for he knoweth not how 10 0 20

Maw.”w (Eccles. 10: Hm.vv that is since he knoweth not, 8
G Qmu MMMS I considered these fundamentals and the evil re-
Spn g o rom, my heart was grieved for my species, the species
lonal beings, and my soul was stirred on account of oswU peo-

Ple, the children of | s .
lievers whose belief &Sn_. ror I saw in this age of mine many be-

m m

carry them ashore,

i.wmﬂ :MMW:n_r :”m MQ Lord had granted me some knowledge by
. 1ght come to their assistance and had end
MMMMMMHJ MMSn ME:@ mr»m I could put at their disposal M”_‘ NM\MN
oy oE.mmma Mhmo nm Mwwnﬂ”%\mm 5%%:@ to help them therewith and
em to the truth. Somethj i
was also expressed by the saint: T4 Lord Q“‘nmhwm%.wnﬂ” “WWMM
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tongue of them that are taught, that I should know how to sustain
with words him that is weary; He wakeneth morning by morning,
He wakeneth my ear to hear as they that are taught (Isa. 50: 4).

Although I do acknowledge that my learning is far from per-
fect and admit that my scientific attainments are lacking in ex-
cellence, and I am not wiser than my contemporaries, yet ac-
cording to my capacity and to the extent of my understanding—
and as the saint expressed it, But as for me, this secret is not re-
vealed to me for any wisdom that I have more than any living,
but 20 the intent that the interpretation may be made known to the
king, and that thou mayest know the thoughts of thy heart (Dan.
2:30)—I beseech God, exalted be He, to help me and grant me
what He knows to be the aim and object of my quest, not accord-
ing to my attainments and my powers, as His other saint said, I
know also, my God, that Thou triest the heart, and hast pleasure
in uprightness (I Chron. 29: 17).

I also adjure by God, the Creator of the universe, any scholar
who, upon studying this bogk, sees in it a mistake, that he correct
it, or, should he note an abstruse phrase, that he substitute for it a
more felicitous one. Let him not feel restrained therefrom by the
fact that the book is not his work, or that I had anticipated him in
explaining what had not been clear to him. For the wise have a
tender solicitude for wisdom, entertaining for it a sympathy similar
to that entertained for one another by members of the same family,
as Scripture says: Say unto wisdom: “Thou art my sister” (Prov.
7: 4)—although the fools, too, are devoted to their folly, and are
loath to forsake it, as Scripture says: Though he spare it, and will
not let it go, but keep it still within <6> his mouth (Job 20:13).

Furthermore I implore in the name of God, exalted be He,
every secker of knowledge who studies this book to read it with-
out bias and have in mind the same objective as I, and to desist
from narrow-mindedness and conjecture and confutation, until he
will have obtained benefit and have acquired profit by the power
and the might of Him, who teaches us what profits us, as the saint
has said: I am the Lord thy God, that teaches thee for thy profit,
that leadeth thee by the way that thou shouldest go (Isa. 48:17).
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If, now, the scholar and the student will pursue such a course
in the perusal of this book, then he that strives for certainty will
gain in certitude, and doubt will be lifted from the doubter, and
he that believes by sheer authority will come to believe out of
insight and understanding. By the same token the. gratuitous
opponent will come to a halt, and the conceited adversary will feel
ashamed, whilst the righteous and upright will rejoice, as Scrip-
ture says: The upright see it, and are glad, and all iniquity stoppeth
her mouth. Whoso is wise, let him observe these things, and let
them consider the mercies of the Lord (Ps. 107: 42, 43).

Thus will men improve in their inner being as well as in their
outer conduct. Their pravers, too, will become pure, since they
will have acquired in their hearts a deterrent from error, an im-
pulse to do what is right, as the saint has said: Thy word have I
laid up in my heart, that I might not sin against Thee (Ps. 119: 11).

Thus, also, will their beliefs prevail in their affairs, their mutual
jealousy over things of this world will diminish. They will all
tend toward the realm of wisdom and feel no inclination for any-
thing else. Theirs will be salvation and mercy and grace as He, may
He be praised and sanctified, has said: Look unto Me, and be ye
saved, all the ends of the carth; for I am God, and there is none
else (Isa. 45: 22).

All this will become possible when doubts are dispelled and
::nm_.ﬂmianm removed. For then the knowledge of God and ac-
quaintance with His lore will spread even as water spreads at the
shores 3 of the sea—as Scripture says: For the earth shall be full
of an knowledge of the Lord, as the waters cover the sea (Isa,
I1:9).

101
<7> Now someone might perhaps ask: 1 What was the pur-
pose of 15 the Creator, exalted and magnified be He, in permitting

these uncertainties and doubts to prevail among His creatures? To

¥3. “shores”—literally “parts,”
14. “ask”"—Ibn Tibbon.
15. “What was the purpose of"—Ibn Tibbon,
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this question we here offer an answer. We maintain that the very
fact of their being created entities necessitates their entertaining
uncertainties and illusions. That is to say: by the plan of creation,
they require for every act they perform a span of time within
which to complete that act step by step. Cognition, therefore,
which is one of these activities, obviously depends upon a like
condition. Now the process of knowing on the part of men begins
with things that are at first jumbled, obscure and ambiguous.
However by the power of the intellect, which they possess they do,
in the course of time, continually refine and purify these [complexi-
ties] until the uncertainties depart from them and the pure essence
is extracted dissociated from any doubt.

Now, since all human arts consist of phases, if men weie to
stop in their endeavors before these phases were completed, the
operation in question, such as sowing or building or weaving
or other tasks, that can be brought to completion only by the
perseverance of the worker to the last phase, would never be
completed. In like manner does the art of cognition require that
one start in it at the beginning and proceed step by step until its
end. At the initial stage, for example, there may be ten problems,
which at the second are reduced to nine, and at the third to eight.
Thus each time that man’s reasoning and reflection are applied to
them these problems decrease, until at the last of these stages, the
sole object of his quest is extracted and left isolated, [free] from all
ambiguity or doubt.

For the sake of elucidation let it be assumed that a person is
looking for proof by means of which he might arrive at the truth.
Now such a proof is a statement, and a statement is a kind of
sound, and sounds are of many types. When, then, the secker sets
out to distill the object of his quest—and the sounds confronting
him, which he has begun to classify, are ambiguous and unintel-
ligible—he first eliminates < 8> from the complex of noises those
produced by 1) the concussion of bodies, such as the falling of
stone on stone, and 2) the cleaving of certain bodies, and 3) sounds
like that of thunder and crashing and similar noises, for he knows
that from these types of sound he could not derive any proof. So
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he arrives, in the second stage, at sounds produced by animated
beings only, sceing that it is among these [alone] that he may
expect to find the [desired] demonstration. Next, however, he
will eliminate from these the sounds made by all animated things
not endowed with speech, such as neighing and w_.wism and low-
ing and the like, since these are no less unintelligible.’® Thus he
arrives, in the third stage, at the sounds produced by human beings
in particular, since it is by this species of sounds [only] that all
knowledge [is expressed]. From these, again, he eliminates such
natural sounds as “Ah” and the like, since these would be of no
use to him, so that, in the fourth stage, he comes upon the articu-
late ' sounds produced by man, which consist of the twenty-two
letters of the alphabet. From these, again, he eliminates uncon-
nected consonants, since none of them, when pronounced sepa-
rately, would serve any purpose, as if thou wert to say: 4, B, C, D,
E, each by itself.

He now arrives, in the fifth stage, at consonants combined with
one another so as to form nouns, consisting each of two or three
or more consonants. From these, however, he eliminates every in-
stance of a noun that is detached, spoken alone, as when one says:
“heaven,” “star,” “man,” since it is not inherent in any of these
nouns, when spoken in isolation, to indicate any more than what is
designated by them. Thus he arrives, in the sixth stage, at [sounds
of] connected speech, as when one says: “A star shining”; “A man
writing”; and other such combinations of two words, or of 2 word
and a noun or more, for he expects by means of these combinations
to attain his object. From these he now eliminates instances of the
[ mere] coupling of two or more words or of any [utterance] that
does not constitute a statement, and he thus comes, <¢9>> in the
seventh stage, upon statements such as those made by the person
_e.<_m~o says: “The sun has risen,” or “The rain has fallen,” and the
ike,

He knows, however, that statements are [divided] into three
16. “these are no less ::58_:&2&.':83_:. “there is no wisdom in them.”

17. “articulate”—or “technical.”
18. “inherent”—so Ibn Tibbon, literally “in the nature.”




12 THE BOOK OF BELIEFS AND OPINIONS

different categories: (@) necessary, such as the statement: “The
fire is hot”; (&) impossible, such as the statement: “The fire is
cold”; (¢) possible, such as the statement: “Reuben is in Bagdad.”
He thereupon puts aside the necessary and the impossible cate-
gories, and arrives, in the eighth stage, at the possible [type of]
statement, and investigates whether what is contained in it 1° is
correct or not. ,

Then, in the ninth stage, he begins to subject the matter in
question to rational analysis, either [starting] from a necessary
[premise] and demonstrating—Dby means of certain methods which
we shall elucidate hereafter—that by that premise the matter under
discussion, too, must be affirmed as necessary; 2° or starting from
an impossible premise and showing that by it any such statement
must be declared impossible. When, then, all the alternatives have
been excluded and there remains only the one he has reached in the
tenth stage, which is now lucid and clear to him, he drops from
his mind all previous divisions that had rendered his objectives
both ambiguous and obscuge before his inquiry had eliminated
these divisions one by one.

It is clear, then, that the person who speculates begins with
a great many things that are all mixed up, from which he continu-
ally sifts nine out of ten, and then eight out of nine, und then seven
out of eight, until all confusions and ambiguities are removed and
only the pure extract remains. If, therefore, he were to stop in
his investigation upon reaching the fifth or the fourth stage or
whatever station. it be, the number of uncertainties resolved by
him would be in proportion to the stations he has put behind him-
self, and he would still be left with a number proportionate to

the stations before him. Should he hold on to what he has ac-
complished, there is hope that he may come back to it and complete
the process, If, however, he does not retain it, then he would be
compelled to repeat the entire process of reasoning from the be-

ginning.
19. “is contained in it"—literally “the informant stated concerning it."

20. “that by that . . . necessary”—literally “the necessary conclusions that it
leads to.”
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It is on this account that many people remain in error spurnin

eS.&oB. Some do it because they do not know the nomm _nmm_.sm
to it. Certain others [take this attitude] because, although the rmm
begun to travel on this road, they did not < 10> traverse :wnoB.
pletely, and were, therefore, among those who perished, as Scrip-
ture has said: The man that strayeth out of the way of xa,&qw.aaam
ing shall rest in the con gregation of the shades (Prov. 21: 16) .Hrm
sages of the children of Israel have also said with _‘nmnnnu.nn 8. him
who has not fully studied the subject matter of wisdom: Ever since
the axd&&. of disciples of Hillel and Shammai increased who did
not wait upon scholars sufficiently there has been an increase of
m\:..a&u&mx of disagreements (Sanh, 88b). This utterance of theirs
indicates to us that when pupils do complete their course of stud
no controversy or discord arises among them, &
. Let, therefore, the worried fool refrain from ascribing his fail-
Ings to the Creator, exalted and magnified be He. ﬁnnm him not
say that .: was He who had implanted the doubts in him. Rather
1t was his own folly or his worry that had hurled him 5.8 these
doubts, as we have explained. In fact it is untenable
act on his part should instantaneously remove all
That would constitute a deviation from the law
creatures, and he is, after all, a created being. Fur
person .moa refrain from assigning this failing of his to his Master
yet &nm_.anm. that God endow him with a knowledge free from m:v
uncertainty, such a one asks that his Master make him His equal
For, as we shall explain in what follows, he who is nmwmvmw Om.
rsos_nmmn without mnwo:&zm upon a cause is none other than the
Creator of the universe, blessed and hallowed be He,

u.w:r as far as all created beings are concerned, they cannot ac-
quire knowledge except by the mediation of a cause: that is, b
nrn. process of research and analysis, the performance mm SE&. Rvu
qQuires certain measures of time, as we have demonstrated. Accord-
S.m_va from the first to the last moment of these intervals, the
will of necessity find themselves in a state of uncertainty Wm sw
rm<.n shown. Those, then, are worthy of commendation smo wait
patiently until they have purified the silver of the dross, in ac.

13

that a single
uncertainties,
governing all
thermore, if a
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cordance with the statement of Scripture: Take away the dross
from the silver, and there cometh forth a vessel for the refiner
(Prov. 25: 4); or, until they have distilled the clear milk of the art
[of research] and extracted its cream, according to another utter-
ance of Scripture: For the churning of milk bringeth forth curd,
and the wringing of the nose bringeth forth blood (Prov. 30: 33);
or, until their seed is fully grown and they can harvest it, as Scrip-
ture says: Sow <11>> to yourselves according to righteousness,
reap according to mercy (Hos. 10:12); or, again, until the fruit
of their trees has ripened and become nourishment, as Scripture
says: A tree of life is she to them that hold on to her (Prov. 3:18).

v

And now that we have finished expounding, as much as we felt
it desirable, the matter of resolving uncertainties and doubts, it
behooves us to explain what is meant by belief. We say that it is a
notion that arises in the soul in regard to the actual character of
anything that is apprehended. When the cream of investigation
emerges, [and] is embraced and enfolded by the minds and,
through them acquired and digested by the souls, then the person
becomes convinced of the truth of the notion he has thus acquired.
He then deposits it in his soul for a future occasion or for future
occasions, in accordance with the statement of Scripture: Wise
men lay up knowledge; but the mouth of the foolish is an immi-
nent ruin (Prov. 10:14); and it says also: Receive, 1 pray thee,
instruction from His mouth (Job 22:22).

Now beliefs fall into two categories: true and false. A true be-
lief consists in believing a thing to be as it really is; namely, that
much is much, and little is little, and black is black, and white is
white, and that what exists exists, and what is nonexistent is non-
existent. A false belief, on the other hand, consists in believing a
thing to be the opposite of what it actually is, such as that much is
little, and little is much, and white is black, and black is white, and
that what exists is nonexistent, and what is nonexistent exists.

The praiseworthy wise man is he who makes reality his guiding

¢
5
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principle wbm bases his belief thereon, Notwithstanding his wi
dom, he Rrﬂ only on what js deserving of trust u.bm is imw :
s&ﬂn«ﬂﬁ. caution is in order. The reprehensible fool, on the oa:wV~
rm.:mw is he who sets up his personal conviction mm his E&:a
w::ﬂmru assuming that reality is patterned after 22 E«m beli mm
Zo:S...ruBb&:m his ignorance, he trusts in what should M .
wrcnamm and mrE.z what is mnmo_,iam of trust. All this is borne oCM
\xw ‘Wn_n.._m.wﬂ.hw. which says: 22 4 4, man feareth, and departeth
iy MA. Hm% the fool behaveth overbearingly, and is confident
To this [last] observation | must appen i
amazement at [the view of] certain w%ohnﬂﬁrwxm“w“_o:hmu_w
slaves, yet believe that they have no master, and Smo manmgmm t
Emﬁ any object the existence of which they deny must be :Ma
existent and whatever they declare to be jn existence is so. Th “_-
individuals are so sunken in folly as to have reached the <2. nmm.n
of mental deterioration 23 For if they be right, then let him wBo::.
them who has no money take it into his head that his coffers msm
nrnmﬂ.u are m:& with money, and see what it would profit him. O
let him believe he is seventy years old, when he is only forty .Q:.M
Mm age, and see what .mooa it would do him. Or Jet him mmmcanwﬁrmﬁ
ro is mm.n& when he is hungry, or that hjs thirst is quenched when
eisthirsty, or that he is covered up when he is naked and see what
would happen to him. Or let him among them Sro. has a inmowm
NEH ﬂrmﬂ. he no _.onmﬂ. takes precautions against the r“:nn. But, oh
ow Mc_nr_w .<<_= he [in such a case] be overcome by the Bmmmo_...
tune n.um which he was not [sufficiently] apprehensive.
Now it is sheer folly on the part of people to imagine that their

punishment and other such things. It is such individuals that

21, ....mm patterned mmno_.:lznn_,»:v. “follows,”

22. :>= -« « says"~iterally “and g5 it says.”
23. :Bmaﬂu_ mnﬁlo_,»mon.rl_:na_:. “perdition,”
24. “misfortunc”—Ibn Tibbon, .
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Scripture quotes [as saying]: Lez us break their bands asunder
(Ps. 2:3).

Thus there are certain Hindus who have hardened themselves
against fire, although it burns them whenever they come in con-
tact with it. Again there are individuals who, affecting youthful-
ness, have hardened themselves to endure the blows of the cane
and the scourge, although they smart from them whenever they
are struck by them. How much more should this apply in the case
of those who in this wise embolden themselves against the Creator
of the universe! Their [mere] ignorance [of it} will not cause them
to escape the lot that His wisdom has decreed for them, as Scrip-
ture has indeed said: He is wise in heart, and mighty in strength;
who has hardened himself against Him, and prospered? (Job 9: 4).

\%

Having concluded now what we thought fit 2% to append to our
first statement, it behooves‘us to give an account of the bases of
truth and the vouchers of certainty which are the source of all
knowledge and the mainspring of all cognition. Discoursing about
them in keeping with the aim 2 of this book, we declare that
there are three [such] bases. The first consists of the knowledge
gained by <13>> [direct] observation. The second is composed of
the intuition of the intellect. The third comprises that knowledge
which is inferred by logical necessity.

Following up [this] enumeration with an explanation of each
of these roots of knowledge, we say that we understand by the
knowledge of observation whatever a person perceives by means of
one of the five senses; that is, by means of sight or hearing or
smell or taste or touch. By the intuition of the intellect, we mean
such notions as spring up solely in the mind of a human being,
such as approbation of truthfulness and disapproval of mendacity.
By the knowledge derived from logical necessity, again, is meant
conclusions, which, unless they are accepted by the individual as

25. “‘thought fit"—Ibn Tibbon and codex M quoted by Landauer.
26. “aim”—so M.
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As for ourselves, the community of Bosonrommnm, we hold ﬁromm
three sources of knowledge to be mmnmSM m‘o amwmmvowwwﬂnmmm_“”u
add a fourth source, which we have derived by fthe [orher]

i for us a further principle.
three, and which has thus vnnan. ok st o, by
i , we believe in] the validity of authen ,
Mmﬁ%b mMN the fact that it is based upon the r.:oﬁnmmn om. ﬂ—n mnaﬂm“
as well as that of reason, as we shall explain in the third treati
i k. . .
om%w—”rwmwomnﬁ however, we remark that this Qvn%m. r:oiwnnme
; i i i tion an
t which is furnished by authentic tradi n
MMMMM an %Mwmﬂan revelation), corroborates for us the Mﬂ_&mw%m
dge. Thus it enumerates the s
the first three sources of knowledg ! Dumerates the senscs
i i 1 ial of their functioning in the ca
in connection with the denial o . i the case o
i i five with two more added to .
the idols, making them a total of P
v ; eyes
ely: They have mouths but they spea . )
Wwwwwwx_“,»”w@w see not . . . neither speak they with their throat
Aw.m..rﬂ anmmeo [organs] mentioned refer to the mnnmnm 908.3_“”“.
i dded to them, one is mo-
whilst of the two [functions] that are a s
is is implied i : Feet have they but walk n
tion, This is implied in the statement: et / t walk not
i Ity [incidentally] there

Ps. 115:7). By means of this faculty .

Mvwmm””nma Wwamnw.ocmznmm of heaviness and lightness. Thus a mwm_.mmm
may be prevented from moving about Hm_,Mn_ww rN Moﬂ”ﬂo et
i 1d not thus be hindered if he .
O e vn vy i le were minded to add to the
On this account, indeed, certain people w ey Yo [de]
f the senses, for they asked Tvn.an ves]: . el

MM: MMM Masmwaon of lightness and heaviness _u.n nanzoM.n& n :

Our answer is: “By means of the sense *® of chon. according

tter ] difficult.”
the latter is found to be easy or di .
iw..%wwnmﬁr% M:n [of the added faculties] a»?r»n om “Mvn.nnw\whaw

implied i : Neither speak they with their t.

implied in the statement e Tonaber s

hat [of course] is [meant] speec in g .
Mwmm”&p OW individual nouns or 88%5»":_5.@ Hmom words], or
ises, or proofs, as we have previous y explained. o
wqwﬂwwwmnnws%n [authentic tradition] verifies for us the validity

29. “sense”—M and Ibn Tibbon.

DOUBT AND CERTAI NTY

of the intuition of reason. It enjoins us, namely, to speak the truth
and not to lie, Thus it says: For my mouth shall usser truth, and
wickedness is an abomination to my lips. All the words of my
mouth are in righteousness, there is nothing < 15> perverse or
crooked in them (Prov. §: 7, 8).

Besides that it confirms for us the validity of knowledge inferred
by logical necessity, [that is to say] that whatever leads to the re.
jection of the perception of the senses or rational intuition is false,
The nntenability of any [theory] that rejects the perception of the
senses is affirmed by such Scripture statements as: Thoy that tearest
thyself in thine an ger, shall the earth be forsaken for thee, or shall
the rock be removed out of its place? (Job 18: 4). Again, apropos of
the untenability of any theory that rejects rational intuitions con-
cerning the falseness or truth [of Propositions], it remarks: And
if it be not so now, who will prove me a liar, and make my speech
nothing worth? (Job 24:25).

Next [tradition] informs us that all sciences are [ultimately]
based on what we grasp with our aforementioned

senses, from
which they are deduced and derived. Thus it says: Hear my words,

19

Ye wise men; and give ear unto me, ye that have

of trustworthy reports. That is the import of its statement: J ;)
tell thee, hear thou me; and that which I haye seen will I declare—
which wise men have told from their fathers, and have not hid it;
unto whom alone the land was given, and no stranger passed
among them (Job 15:17-19). The [reliability of the] types [of
knowledge] referred to depends, of course, on conditions which
we have explained in the interpretation of these verses in their
[respective] places.

Having given an account of these four sources of rboi_nmmn, it
behooves us [now] to explain how they are to be used for purposes
of evidence. We say, then, that as far as the knowledge [derived]
from sensation is concerned, whatever is correctly perceived with
our senses, by virtue of the connection existing between us and the
object in question, must be acknowledged by us to be in truth as it
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has been perceived by us, without [the admission of] a doubt.
[This is, of course] posited on the assumption that we are [suf-
ficiently | experienced in detecting illusions so as not to be led
astray by them. [ We should not, for example, act] like those people

“who believe that the image which they see in the mirror is an
image that has really been created there, when in fact it is only a
property of polished bodies to reflect the outline of objects facing
them. Nor |should we be deceived] like those people who regard
the figure, which appears reversed in the water, as possessing a
reality which was created at that [particular] time, not knowing
that <16> the cause of that [illusion] resides in the fact that the
water is deeper in measurement than the length of the figure. So
long, then, as we beware of such illusions and the like, our cog-
nition of what is perceived with the senses will be correct, and we
will not be led astray by such fancies as the one referred to by
Scripture in its statement: And the Moabites saw the water way
off as red as blood (11 Kings 3:22).

Now as for the intuitions of the intellect, anything that is con-
ceived in our mind in complete freedom from accidents [of any
sort] is to be regarded as true knowledge about which no doubt
[is to be entertained]. [ This, too, is] posited on the assumption that
we know how to reason and carry the reasoning process to its con-
clusion, being wary [at the same time] of fancy and dreams. There
are, namely, people who definitely consider these dreams to be
realities created in the forms seen by a person. They feel compelled
to abide by this view, so they maintain, in order not to reject what
they have scen with their eyes, not realizing that [what they be-
lieve they have seen] may be due partly to the previous day’s
affairs that flitted through the mind, of which Scripture says:
For a dream cometh through a multitude of business (Eccles. 5:2).

Some [of these musings] again may be the result of the victuals
consumed, according to whether they were hot or cold, or great or
small in quantity. Hereof Scripture says: And it shall be as when
a hungry man dreameth and, behold, he eateth (Isa. 29:8). Others
may be brought on by the fact that the humor has exceeded its
proportion in the mixture [of the elements of which the body is
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[that] four operations [were involved in 90.@88«&. what has
been perceived by our senses could not womﬁ.v_w have been car-
ried out. That is [to say] that there must be in the belly of that
being a force that draws the food into the interior, and a force ﬂr.ma
holds it until it has been digested, and a force that mc:ra; its
digestion and disintegration, and a force that expels the refuse
that is in it as it goes out. Now inasmuch as what has been per-
ceived by the senses could be effected only by means of these mw:_.
[operations], we must assume that these four [forces] are a reality.

Sometimes, too, our acknowledgment of the .nnmri of &&m"
we observe becomes possible only by the invention of a science
that verifies it for us. We may even be compelled to resort to many
such sciences. Once, however, it is realized that the sense percept
in question is dependent [for its corroboration] on the said [sci-
ences}, it follows of necessity that we must mnrnoi_&m.n all of .nrn
latter as valid so that the reality of the sense percept in question
may be upheld. .

Thus, for example, we see the moon rise upon the earth muﬁ._ set
again at different moments of the night and the a.»%. It does this v.w
following either a long or a short route, according to whether it
consumes less time than is required for reaching one of the twenty-
eight stations that we have distinguished and designated by name
or it consumes more time and so passes the latter. <18> We note,
furthermore, that at one time it travels to the south [of the mmrnnn
of the constellations] 3° and at another to the north. From this we
infer that, if it had only one motion, there could have been no
variation in either the speed 3! of its course or its extent. The mm.nr
therefore, that we see these two [factors] vary leads to the in-
evitable conclusion that the moon has many motions and that
these multiple motions can be due only to a BcEEn. number of
bodies, since one body cannot be endowed with two &umn_.naﬁ.ao.
tions at one and the same time, let alone three or four motions.

30. So according to the exposition by Abraham ben Hiyy. quoted by Moise Ven-
tura, La Philosophie de Saadia Gaon, p. 8s, n. 26.
31. Cf. ibid.
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Furthermore [we know] that, when a multiple number of bodies
equal in form intercept each other, they thereby diminish or in-
crease the speeds of their respective motions.

[AlL] this is demonstrable only by means of the science of geom-
etry, which shows us synthetically how one figure enters into the
other. [That is to say] we must first master the science of plane
geometry. Having' acquainted ourselves with [the properties of]
points and lines, we begin with the study [of the properties] of
plane figures, such as the triangle, the square, theé circle, the
concentric, the tangent, and the secant, until we get to know the
properties of the intercepting [spherical] figure,®2 and which of
its segments is impossible and which is tenable, This finally en-
ables us to recognize that the figures of the heavenly bodies are
spherical or circular, and that some are concentric with others.

Once these sciences have been thoroughly mastered, it becomes
clear to us that the moon’s course is a composite of five distinct
motions. We must, therefore, acknowledge [the theorems of] all
these sciences as being correct, since it is only by means of them that
our hypothesis of the variation of the moon’s course by natural law
can be upheld. _

And now that we have explained the character of knowledge
obtained by logical inference, we must note how it may be pre-
served against defect, for most of the controversies of men and the
variation of their evidence center about it or are due to it. We say,
then, that when someone declares: “I believe such and such a thing
to be true in order not to negate a percept of the senses,” we must
inquire whether that percept might not be sustained by some other
hypothesis than the one he puts forth. For in the latter event his
assumption would fall to the ground.

<19> Thus, for example, there are those who believe, because
of its whiteness which they observe, that the Milky Way had for-
merly been circled by the sphere of the sun. However, when we
test their hypothesis, we find that another [explanation] is equally
possible. This whiteness might, for instance, be an ascending mist,

32 “until . ., figure"—added by Ibn Tibbon and M.
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or a permanent particle of fire, or a conglomerate of little stars, or
some other such thing. Their allegation, therefore, falls to the
ground.

Again, if someone were to say: “I believe such and such a thing
to be true in order not to negate a rational concept,” we must make
inquiry [into the matter]. [For] if that concept could be upheld
by a hypothesis other than the one propounded by him, that as-
sumption of his becomes null and void. Thus, for example, there
are those who maintain that there exists another earth aside from
this one in which we live. Their argument [in support of this
view] is that thereby the fire would be located in the center [of the
world], it being acknowledged that whatever is highly prized is
kept in the center. However, such [ position of distinction] is al-
ready accorded by us to man, who dwells on the earth, which is the
center of the universe. Their conclusion, therefore, falls to the
ground so far as we are concerned.

Suppose, again, that someone were to say: “I believe such and
such a thing to be true by way of analogy with what is perceived
with the senses.” It so me_un:r however, that that assumption on
his part would invalidate another sense percept. In that case one
must decide in favor of the more important of the two percepts,
and of the arguments that support it. Thus, for example, there are
those who maintain that all things were created from water, be-
cause animals originate from the humid element. They fail to
consider, however, the water’s visible tendency to percolate and
flow over. It is, therefore, impossible that it should be the origin of
all things, since it does not stand up by itself. When, then, in the
search for explanatory hypotheses, two such [contradictory phe-
nomenal are encountered, the more important of the two is the
more deserving of being accepted as such.

Again, if someone were to say: “I believe such and such a thing
to be true by way of analogy with a certain sense percept,” but one
part of his theory contradicts another, then his theory is null and
void. Thus there are those who maintain tht the good is that
which gives us pleasure, because that is how they feel it to be. They
do not recall, however, that the killing of them would please their

S

DOUBT AND CERTAINTY 25

enemies just as much as the killing of their enemies would please
them. The act would consequently be good and evil at one and
the same time, [which is, of course,] a contradiction.

Suppose, furthermore, that someone were to say: “I believe such
and such a thing to be true for such and such a reason,” but upon
a thorough investigation of that reason, we find that it leads to 2
conclusion other than that which he believes to be true, <20>
That reason would then be voided. Thus, for example, there is
the theory of the proponents of the eternity of the world who de-
clare: “We believe that all things have existed since eternity be.

perceive.” However, the fact that they do not regard anything as
real except what their senses perceive would prevent them from
believing that all things exist since eternity, because it is impossible
that ‘EQ should have perceived in’ its prime what exists since
eternity,

Again someone may say: “I reject such and such a thesis for such
and such a reason.” Yer thou findest that he ventured into [a
theory] more difficult [of entertainment) than the one he had
sought to avoid, Thus, for example, certain monotheists shunned
the view that God was unable to bring back yesterday in order
hot to ascribe to Him Impotence, They %Q.ng. however, let them-
selves into something worse by ascribing to God an absurdity, as
we shall note in part of the second treatise of this book, if God
exalted be He, is willing. ’

So, then, if we seek to establish the truth in the domain of knowl-
edge obtained by logical inference, we must guard it against the
above-mentioned five types of vitiating factors, [We must,] namely,
.Tdmrn certain] (a) that there is no other [means than the theory
In question | of sustaining the truth of what js perceived [with the
senses], nor () any other [method] of upholding what is [intu-
.::ii apprehended [by reason]. Furthermore (¢) it must not
invalidate any other [accepted] fact, nor (4) must one part of it
contradict another, let alone (¢) that a theory be adopted that js
worse than the one that has been rejected.

[All] these [precautions are to be taken] in addition to exer-
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cising, in the determination of the sense percepts and the rational
concepts, such expert care as we have outlined before. Add to these
the quality of perseverance until the process of reasoning has
been completed, and we have a total of seven points that must be
observed to make possible for us the accurate emergence of the
truth. Should, therefore, someone come to us with an allegation
in the realm of inferential knowledge, we would test his thesis by
means of these seven [criteria]. If, upon being rubbed by their
touchstone and weighed by their balance, it turns out to be correct
as well as acceptable, we shall make use of it. Similarly also must
we proceed with the subject matters of authentic tradition—1I
mean the books of prophecy. However, this is not the place for ex-
plaining the properties of these books, something that I have
already done for an extensive portion of this subject in the intro-
duction to my commentary on the Torah.

VI

Now someone might, o\.H. course, ask: “But how can we take it
upon ourselves to indulge in speculation about the objects of knowl-
edge and their investigation to the point where these would be
established as convictions according to the laws of geometry and
become firmly fixed in the mind, when there are people who dis-
approve of such an occupation, being of the opinion that specula-
tion leads to unbelief and is conducive to heresy?” Our reply
thereto, however, is that such an opinion is held only <21> by
the uneducated among them. Thus thou seest the masses of this
country labor under the impression that whoever goes to India be-
comes rich. It has likewise been reported about certain uneducated
people of our own nation that they labor under the illusion that
something resembling a whale swallows the moon as a result of
which it becomes eclipsed. [It is] also [related] about certain un-
educated Arabs that they are under the impression that whoever
does not have a she-camel slaughtered on his grave is brought to
the last judgment on foot. And many other such ridiculous [stories
are circulated].
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Should one say, however: “But did not the foremost of the sages
of the children of Israel forbid this sort of occupation, and especially
speculation about the beginning of time and place, saying: Who-
cver speculates about the followin g four matters would have been
better off had he not been born; namely, ‘What is below and what
is above, what was before and what will be behind?’ (High. 11b),
we would reply—and we ask the Merciful One to stand by us—that
it is inconceivable that they should have prohibited us from [en-
gaging in genuine speculation]. For did not our Creator Himself
enjoin us to do this very thing apropos of authentic tradition, as it
is evident from the declaration [of the prophet]: Know ye not?
Hear ye not? Hath it not been told you from the beginning? Haye
ye not understood the foundations of the earth? (Isa. 40:21). Fur-
thermore there is the remark made by the saints to each other:
Let us choose for us that which is right; let us know among our-
selves what is good (Job 34:4). Extensive statements of a similar
hature on this subject were moreover made by the five persons
figuring in the Book of Job—I mean, Job, Eliphaz, Bildad, Zophar,
and Elihu.

What the sages forbade was only to lay the books of the prophets
aside and accept any private notion that might occur to an individ-
ual about the beginning of place and.time, For whoever speculates
in this wise may either hit the mark or miss it. Until he hits it,
however, he would be without religious faith, and even when he
has hit upon the teaching of religion and has it firmly in hand, he
s not secure against being deprived of it again by some uncer-
tainty that might arise in his mind and corrupt his belief, We are
agreed, then, on charging one who behaves in this fashion with
sin, even though he be a professional thinker. As for ourselves, the
congregation of the children of Israel, we engage in research and
speculation in a way other than this. It is this method of ours that
I wish to describe and clarify with the help of the Merciful One.

<22> Know, then, and may God direct thee aright, Oh thou
that studiest this book, that we inquire into and speculate about
the matters of our religion with two objectives in mind. One of
these is to have verified in fact what we have learned from the
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prophets of God theoretically. The second is to refute him who
argues against us in regard to anything pertaining to our religion.

Our Master, blessed and exalted be He, has namely given us
complete instructions in regard to our religious requirements
through the medium of His prophets. [He did this] after [first]
~ confirming for us their possession of the gifts of prophecy by means
of [sundry] miracles and marvels. Thus He has enjoined us to
accept these matters as binding and observe them. He has further-
more informed us, however, that, if we would engage in specula-
tion and diligent research, inquiry would produce for us in each
instance the complete truth, tallying with His announcement to us
by the speech of His prophets. Besides that He has given us the
assurance that the godless will never be in a position to offer a
proof against our religion, nor the skeptics 3 [to produce] an argu-
ment against our creed.

These facts are borne out by the statement in which God in-
forms us that all things had a beginning, that He was the Creator
who originated them, and that furthermore He was one, having
no associate with Him. Thus saith the Lord, the King of Israel,
and his Redecmer, the Lord of hosts: “I am the first, and I am the
last, and beside Me there is no God” (Isa. 44:6).

He tells us also immediately thereafter that, whatever He has
commanded or forbidden us to do or informed us about, has been
and will be: And who, as I, can proclaim—let him declare it and
set it in order for Me—since I appointed the ancient people? And
the things that are comin g, and that shall come to pass, let them
declare (Isa. 44:7).

Next He allays our fear of those who disagree with us, stating
that they will not be able to prevail against us in argument, nor be
successful in producing convincing proof against us. That is the
import of His subsequent remark: Be not afraid, neither fear ye;
have I not announced unto thee of old and declared it? And ye are
my witnesses. Is there a God beside Me? Yea, there is no Rock; 1
know not any (Isa. 44:8). .

33. “skeptics”—Ibn Tibbon.
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When He says: Be nor afraid, He means: [Be not afraid] of the
nrmn»n.nnn of your opponents, of their humerical strength, their
[physical} power and other traits, as He says elsewhere: Aaw thou
fearest continually all the day because of the fury of the oppressor
(Isa. 51:13), The expression wé'al <23> tirhy, again, is equiva-
_mpﬁ to wé'al tiré'u (neither fear ye), for by the process of substity-
ion the /e may stand in place of the “aleph. He means thereby that
LWe must not stand in fear] of the allegation [of our opponents] or
their arguments in themselves, This is borne out by what He says
&mns&o.ao" And thou, son of man, be not afraid of them, neither
be afraid of their words (Ezek. 2:6). In a similar vein it is said:
He that feared the word of the Lord (Exod. 9:20). .
God'’s statement, moreover, Have [ not announced unto thee of
old? AHmm..iu 8) refers to the prophetic revelations concerning the
future. His remark again, And I declared (#6:d.) has reference to
the prophetic revelations concerning the past. Thus, too, does He
say elsewhere: The former thin 85, what are they? Declare ye, that
we may consider, and know the end of them; or announce 20 us
the things to come (Isa. 41:22), |
When, furthermore, He says: And ye are My witnesses (Isa.
44:8), He alludes to the marvelous signs and the manifest proofs
witnessed by the [Jewish] people. These [were revealed] in many
forms,%* such as the visitation of the ten plagues and the cleaving
of En.?ﬂn& Sea and the assemblage at Sinai, Personally, however
I no:m_n_n.n the case of the miracle of the manna as the most m_.:mi:m..
o.m all miracles, because 2 phenomenon of an enduring smER.nx-
cltes greater wonderment than one of 3 passing 35 character. Aye
it is ?:.Q for the mind to conceive of a scheme whereby a wnovvmn
numbering something like two million souls could be nourished
.mo_‘ forty years with nothing else than food produced for them
in’ Hr.n air by the Creator. For had there been
of thinking up a scheme for achieving something
the philosophers of old would have been the first

34. .:mo_.:.:..,:u: Tibbon and M.
35. .v»&Sw..’F: Tibbon and M.

any possibility
of this nature,
to resort to it,
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They would have maintained their disciples nrn_.nim&. taught
them wisdom, and enabled them to dispense with working for a
ivelihood or asking for help.

_EMHM it is not EAMQ 38 nrwn the forbears of the nEERn of Israel
should have been in agreement upon this matter if :._Q had con-
sidered it a lie. Such [proof] suffices, then, as the requisite of every
authentic tradition. Besides, if they had told their children: c<m
lived in the wilderness for forty years eating naught except manna,
and there had been no basis < 24> for that in fact, ﬂrn_n. children
would have answered them: “Now you are telling us a lie. Hros.
so and so, is not this thy field, and thou, so and 50, is not this ﬁwm
garden from which you have always derived your sustenance?
This is, then, something that the children would not have ac-

epted by any manner of means.

: Wmm %WSBWE. again, Is there a God beside Me? Q?..&.v means:
“If, now, perchance you be afraid that some of the things, about
which I have told you that they had come to pass or some of those
concerning which I have told you that they So&m come to pass, are
not true, [that fear on your part might be justified] if a crea-
tion had been effected by someone else than Me. In that event
I might perhaps not have been posted on what he was Bm_c.nm.
But inasmuch as I am One, My knowledge embraces everything
that I have made and that I will make.”

Finally under His statement, And there is no sonw (sur) that 1
do not know 3" (ibid.) are subsumed the distinguished men of
the human race and its sages. For the expression sur may be ap-
plied to great men. Scripture says, namely: Look unto the rock
(sur) whence ye were hewn and to the hole of the pit whence ye
were digged. Look unto Abraham your father, and unto Sarah that
bore you (Isa. 51:1, 2). It says also: Yea, N\Sa. makest QR. rock
(sur) turn back his sword, and hast not made him to .aauw& in .«\R
battle 38 (Ps. 89: 44). What is meant by the verse under discussion
is therefore: “There is no wise or distinguished man that I do not

36. “not likely"—Ibn Tibbon and M. )
37. The usual translation is: Yea, there is no Rock; I know not any.
38. These quotations are given as in Ibn Tibbon.
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know. Hence it is impossible that he should be able to produce an
argument against you in the matter of your religion or do injury
to your creed, because My knowledge s all-embracing and I have
imparted it to you.”

In this way, then—may God be merciful unto thee—do we con-
duct our speculation and inquiry, to the end that we may expound
concretely by means of rational intuition and logical inference
what our Master has imparted unto us. With this thesis, however,
there is intimately bound up a point that we cannot avoid [bring-
ing up]. It consists of the question: “Inasmuch as all matters of
religious belief, as imparted to us by our Master, can be attained
by means of research and correct speculation, what was the reason
that prompted [divine] wisdom to transmit them to us by way of
prophecy and support them by means of visible proofs and 3°
miracles rather than intellectual demonstrations ?”

To this question we should like to give, with the help of God,
exalted be He, an adequate answer, We say, then, [that] the All-
Wise knew that the conclusions reached by means of the art of
speculation could be attained only in the course of a certain meas.
ure of <25> time, If, therefore, He had referred us for our ac.
quaintance with His religion to that art alone, we would have
remained without religious guidance whatever for a while, until
the process of reasoning was completed by us so that we could make
use of its conclusions. But many a one of us might never complete
the process because of some flaw in his reasoning. Again he might
not succeed in making use of its conclusions because he is over-
come by worry or overwhelmed by uncertainties that confuse and
befuddle him. That is why God, exalted and magnified be He,
afforded us a quick relief from all these burdens by sending us His
messengers through whom He transmitted messages to us, and by
letting us see with our own eyes the signs and the proofs support-

not possibly reject. Thus He said: Ve yourselves have seen that |
have talked with you from heaven (Exod. 20: 19). Furthermore
He addressed His messenger in our presence, and made it an ob-

39. “and”—Ibn Tibbon.
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ligation to believe him forever, as He said: .H\::. the wweln Snw
hear when 1 speak with thee, and may also believe thee foreve,
Am.mmmm.m Mm.%nvann incumbent upon us WBB&M»”.&N Svmnnn? &Hn
religion, together with all that was nEannm Sm _w nnMMn“n Mn”
-authenticity had been proven by the testimony ov the MM s mnns
acceptance is also incumbent upon mbv&o% to whom i s been
transmitted because of the attestation of authentic tra litio “.nr
we shall explain. Now God noBBmJa& us to take ﬂcn :Bm MMP h
our speculation until we would arrive 926.3 at these mmn same
conclusions. We must, therefore, persevere in this stan mm:: )
until the arguments in favor of it have wnnon.sn nozw_znw:mn rwqm M_H
and we feel compelled to acknowledge God’s Torah [t wmum 2
ready been authenticated] by what our eyes have seen
have heard. .
..x:.mmov then, even if it should take a _msm time mmz. oﬂn ﬁ.vm ,“Mﬂnwﬂw
indulges in speculation to complete his Mvnnﬂmzonw e MM ithol
worry. He who is held Gmn\r from engaging in such an 2 y .mvH
i i i in without religious gui
some impediment will, then, not rema ut s guid
ance. Furthermore women and young people an ﬁmOmn €m have
no aptitude for speculation can thus also rm.<n a perfect an e
sible faith, for the knowledge of the senses is commion mw. M nmo_.n.
Praised, then, be the All-Wise, swro o&n_.dm things :ﬁ;. mQ.V ﬂrm
too, dost thou often see Him Enﬂcmn in the Tora rAnﬁu the
children and the women ﬁomnnrnmu. with the fathers whene
marvels are mentioned. .
wnﬂwww % say, in further elucidation of this Bm:nrmﬁrmﬁn m_a__no ms.“_mw“
compare the situation to that of a person who ocnm M ..% . nmnw om
drachmas weighs out NM ilo nmnwom m\a&n M:MMNW uwm nM mrw Y
i d 14% to each of seven, and 12% . he,
”xmmwnﬂm&ﬂﬁﬁ and who wishes to check with them mEMEw M“v WMM
much money is left. So he tells .ﬁraB that the Rﬁm_: Mn Mﬁ rounts
to 500 drachmas, supporting his statement by the weig

40. “standpoint,” i.e., that of the acceptance of the teachings of the Jewish
religion. . .
Amu.. *20™—s0 according to Landaucr’s emendation.
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money. Once, then, it has been weighed by them 42
found to be 500 drachmas, they are compelled to credit his state.
ment. Then they can take their time until they find out [that] it
[is really so] by way of calculation, each one according to his
::mnanmn&amv and the effort he can put into it and the obstacles
he might encounter.
One might further compare this case to that of a person who,
upon being informed about an illness accompanied by certain
pathological conditions, designates it by a natural symptom
[whereby it may be] immediately [ recognized], until the diagnos-
tician is able by means of [his] investigations to check the matter.43
It behooves us also to believe that even before the era of the
children of Israel God never left His creatures without a religion
fortified by prophecy and miraculous signs and manifest proofs.
Whoever witnessed the latter in person was convinced of their
authenticity by what he had perceived with his sense of vision, He,
again, to whom it was transmitted, was convinced by what he had
grasped by means of his sense of hearing. Thus the Torah says
about one of these [who lived before the rise of a Jewish nation]:

For I have known him, to the end that he may command his chil-
dren (Gen. 18: 19). .

33
quickly and

vil

To this statement I should like to append what occur to me to be
the principal causes responsible for keeping infidels and heretics
from believing [in the authenticity of ] miracles and marvels, and
from engaging in speculation about religious doctrines, <27>
Of these I consider cight as being particularly prevalent. The first
of these is that human beings find the effort to be naturally burden-
some. When, namely, they perceive instinctively a certain matter
that ought to be confirmed and corroborated by means of logical
proof and be applied practically in religious life, they take flight
and run away from it. That is the reason why thou seest many peo-
ple say: “The truth is burdensome. The truth is bitter.” For they

42. “them”—m. Cf. Landauer p. 26, n. 6.
43. :Bu:o_.:l.:nna»:w “his quest,”
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desire freedom [from such burdens] and so they flee m_.o:\_N EMMHMH
Of such persons does Scripture say: Q.n“ you far \33. the - Mn
Unto us is this land given for an N.axunw.nmann (Ezek. 1 Mu.v M
do not realize, these thoughtless 59.5&:.»7.“ that if they €n.~&
[consistently] to obey their natural instinct in its ﬁou.annnw MOm m.ﬂ.n“
exertion and effort, they ccoc_n_~ Mﬁmﬂn to %nmﬁr by virtue of failing
ivate [the soil] or to bui omes].
"o%”_m_uoﬂosw is mmaouuwsnn which predominates among B_mnwwm EMHM.
[ There are, namely, people] who express nwﬂmmn?nm m.oo _mr ¥ e
lazy in their thinking, and say unreflectingly: “There am not 75% x
all.” And this is what they meditate Sim.n.a_v. also. O suc . WS.
Scripture say: Surely now shall &Q say: “We have :M \Qaw.a for
we feared not the Lord; and the king; what can .\Rre for o
(Hos. 10:3). Nor do they consider H.rn fact that if they ewnn °
make such inane statements »smacm_a utterances about huma
would court death and destruction.
E%H.u Mwmw Hnmcm.n of heresy] is the inclination of nrm w<n~.m»mn man
toward the gratification of his appetites, such as .m._d.na_:nmm or n<nN
{type of] food and sexual intercourse and acquisition. wmonwmnnocﬁ
of this tendency] he hurls himself into such activities hastily _“m:w_ n
without deliberation. It is of 5&&&.57 of w:m nrm.nmnﬂnnﬂ ~&m:
Scripture says: The fool hath said in his \R.E.n... H\ma}w M amo nﬂrm.:“
(Ps.53:2). A person of this type does not bear in mind m=n ac
if he were to act in such a manner in the event of i =Mmﬂ.nmm<
even when he is well—eating whatever ?u. lusted for and nom »& iting
with whomever he found, he would vn:mr.ﬁrﬂn?oa and die. ;
The fourth [cause of heresy] is an aversion ﬂo.mmunn.c_wco:.m”&
an incapacity for listening mznbm«&w and engaging in E%ME:&
thinking; [ All this causes the individual] to be nmm& mon_mnwﬂn nm :
say: “I have already looked into the matter and this is a got ou
of it.” Of such a one does Scripture say: The &c&.x& man Q.«::vw
yah) shall not hunt <28> his prey; but the ?.m.&es, ham..anann MH_
men is to be diligent (Prov. 12:27). .H..r.a meaning of [t M wor n
rémiyyah is “one who is without ambition. .munr a one does M.Sn
attain what he needs. Those belonging to this class do not realiz

44. “from them™—Ibn Tibbon.
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that, if they were to employ such tactics in their worldly affairs,
they would never be successful in them,

The fifth [cause] is arrogance and conceit, by which a person is
so dominated as not to concede the existence of any wisdom that
might be hidden from him or of any science that still has to be
mastered by him. Of such a one does Scripture say: The wicked
in the pride of his countenance saith: “He will not require.” All
his thoughts are: There is no God. (Ps. 10:4). This type of in-
dividual does not perceive that such an argument would do him
but little good in the fashioning of a signet ring or in the writing
of a letter of the alphabet.

The sixth [cause of heresy] may be a word that a person hears
from the mouth of the godless that touches his heart and unnerves
it, so that he remains for the rest of his life in thjs state of nervous
prostration, occasioned by this word. It is of such persons that
Scripture says: The words of @ whisperer are as dainty morsels
and they go down into the innermost parts of the belly (Prov.
18:8). But why doesn’t this [sort of individual] likewise consider
the fact that, if he were not to shield himself against heat and cold
so that they do not react against him, they [too] would destroy
and kill him? -

The seventh [cause of heresy] may be some weak, ridiculous
argument [in favor of the true belief] that one has heard pro-
pounded by a certain monotheist, and that one believes to be
typical of all [arguments of this order]. Of persons thus [misled]
does Scripture say: But they laughed them to scorn, and mocked
them (II Chron. 30: 10). Now it does not enter the mind of this
sort of individual that the fact that 2 dealer in fine linens does not
know how to describe the costly *3 cloths he offers for sale does not
diminish their worth,

The eighth, finally, is the animosity existing between a man and
certain monotheists. The unfortunate situation causes him to hate,
together with his enemies, also their Master whom the latter wor-

45. “costly"—Ibn Tibbon, The Arabic text uses the adjective dabikiyyah, ie, a
fabric manufactured in Dabik, a town in Egypt (cf. Jacuts Geographisches Woerter-
buch, ed. F. Wuestenfeld, 11, 548), which was world-renowned during the Abbasid
period. (See Hitd, History of the Arabs. [London 1937, p- 346.)
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ship. It is of persons [who permit themselves to be] thus [carried
away by their feelings] that Scripture declares: My zeal hath un-
done me, because mine adversaries have forgotten Thy words (Ps.
119:139). Such a fool does not realize that his enemy is incapable
of bringing upon him [so great] an evil as he has brought upon

~ himself, since it is not within his enemy’s power to subject him in
perpetuity to painful torment,

There may, however, exist a person the error of whose way is
due to the fact that in the course of his interpretation of the verses
of the Bible < 29> he noted something that he regarded as ob-
jectionable, or that he had prayed to his Master -and received no
answer from Him or that he had made a request of Him which
Wwas not granted. Or [there may be one] who sees evildoers who are
not punished, or who takes exception to the continued existence
of the rule of the infidels, or who notes how death 5&%&85»8_%
gathers in all creatures, or who is unable to grasp with his mind
the meaning of God’s unity or that of the soul or of reward and
punishment. [For the bengfit of such let me state that] all these
and related subjects will be taken up individually by me in the
respective treatises to which they belong and in the appropriate
chapter. I shall discourse about them according to my ability, and
I hope, if God, exalted be He, is willing, to contribute thereby to
the welfare of those that venture into this discussion.

VIII

And now that our discussion has reached this point, I deem it
proper to make mention of the aim of this book and the number
of its treatises. This is to be followed by an elaboration upon each
subject, it being noted first what the books of prophecy have to
say in each case, after which will be presented the rational proofs,
as I have stated previously.

I say, then, that the total number of treatises of which this book
consists is ten,

The first treatise [aims to prove] that the world, together with

all that is in it, was created in time.

i
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The second treatise [2ims to prove] that the Creator, may His
greatness be magnified, is one.

The third treatise [is concerned with proving] that He, exalted
be He, has issued to mankind commandments as well as pro-
hibitions.

The fourth treatise [deals] with [the subjects of] obedience and
disobedience [to God].

The fifth treatise [deals] with good and evil deeds,

The sixth treatise. [deals] with the soul and the state of death
and the hereafter.

The seventh treatise [deals] with the resurrection of the dead.

The eighth treatise [deals] with the redemption of the children
of Israel.

The ninth treatise [deals] with reward and punishment,

The tenth treatise [discusses] the question of the best possible
behavior for man in [this] nether abode. :

<30> In each treatise I shall begin with [an exposition of]

what has been imparted to us by our Lord and of whatever cor-
roboration is furnished by reason. This is to be followed by [a cita-
tion of | such diverging views as have been reported to me. In each
instance there will be given a statement of the thesis as well as of
the arguments against it. I shall conclude with the proofs furnished

by prophecy bearing on the subject of the treatise in question. On

beseech God to make even our path and to enable me to realize

my aspirations on behalf of His people and His saints, for He js
attentive and near at hand.,




